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PREFACE 


First of all, all praise be to Allah Almighty and may Allah send countless blessings on His beloved 
Prophet Hazrat Muhammad (SAW) as my efforts to write a brief but comprehensive book on Islamiat for 
CSS, PMS aspirants have borne fruit. 


A detailed analysis of CSS Islamiat paper in recent years reveals that thousands of students, every 
year, could not get through this very paper. This question kept on perplexing me. After thorough 
deliberations, I found that the basic reason behind this perennial fiasco is that most books available in the 
market are simply meretricious as hardly any of those has been written in accordance with the 
_ contemporary trends. Although some do encompass CSS, PMS syllabi yet a modern approach to equip the 
students with the requisite a a is solely lacking. This made me write the book in your hands entitled 
“Siraj Islamiat’’. 


Unlike other writers, I have focussed not only the CSS, PMS syllabi but also the pattern the 
examiners have followed in recent years. To help students fully comprehend and understand a topic, a brief 
_ synopsis of each topic has been provided prior to the detailed answer. The style in which the stuff has been 
written shall definitely enable the students to write impressive answers ergo getting high scores. 


It would be sheer injustice if I do not acknowledge and appreciate the relentless efforts my publisher 
and Project Head of World Times Academy for CSS, PMS Mr. Adeel Niaz has put in. He worked 
extremely hard and with great dedication to make this book available to the students at the earliest possible 
date. Hats off to him! 


I am highly indebted to my dear brother Hafiz Dilawar Khan (PMS Batch- 6) as well for his 
commendable work to make this book better and better. In addition, the entire team of Jahangir Books 
especially Muhammad Usman Butt, Asad Abbas Bhatti, Muhammad Sheraz, Asif Raza, Muhammad asim 
and Muhammad Ali Jawad, also deserves a big Thank You for their extreme devotion to this project. une 
Allah bless them all with the same spirit, ambition and determination to work hard, Ameen! 





Every humanly possible care has been taken to make this book student- -friendly, lucid and error-free. 
But, as they say “To err is human”, so if you find any error or mistake in the book please do point in out so 
that the next edition may not contain any such disorepangy, 


Prof Hafiz Arshad Iqbal Chaudhar 
M.A Arabic, M.Phil Islamic Studies 
HOD Islamic Studies, Govt. Khawja 

Rafique Shaheed College, Walton road Lhr. 

PH: 03334103614, 03218807334 
hafizarshad555@gmail.com 
Facebook@arshad555 
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PAPER: ISLAMIC STUDIES 
(100 MARKS) 


|. Introduction to Islam 


O Concept of Islam. 

O Importance of Din in Human Life. 

O Difference between Din and Religion. 
OQ Distinctive Aspects of Islam. 
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IV. Islamic Civilization and Culture 
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O Role of Civilization in Development of Human Personality and Community 


OQ Characteristics of Islamic Civilization (Tawhid, Self-purification, Dignity of Man, 


Equality, Social Justice, Moral Values, Tolerance, Rule of Law) 


V. Islam and the World 

OQ Impact of Islamic Civilization on the West and Vice Versa 
The Role of Islam in the Modern World. 
Muslim World and the Contemporary Challenges. 
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i ant attacks ha , , Q. Inthe light of the Islamic teachings Faith and Ethics are closely united, in spite 
y 9 the two? Suggest reasons {of cone iar the difference between of that Islamic Societies are in disorder. Discuss. (2010) 
i » Whai >, ae se attacks, (2009 
| "Sin the Significance of “Jihad” in the light of Quran and S À h? What are its 
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Discuss the salient features of Islamic political system in the light of governance 
under pious Khilafat-i-Rashida. (2016) 
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Q. How much is the modern democratic system harmonious or contradictory to Islamic 
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Q. Keeping in view the present political system of the world, how and why 
Islamic law is to be enforced in the Muslim societies? (2010) 
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modern times? (2005) 


Q. Explain the economical rules of Islam in the light of Social Justice. (2012) 
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Q. Good combination of the reason (intellect) and Revelation can reSelveé today's issues 
of humankind. Discuss. (2014) 


[QUESTION KY 


O Basic Human Problems OES o> a A EEE 316 


Q. What is the Islamic concept of creation of the Univer8e? Are the Modern theories 


about creation of the Universe commensurate with the Islamic point of view? 
Discuss with references. (2005) 


Write a note in detail regarding the Qurani® Soncept of creation and folding up of the 
Universe. Discuss with references. (2006) 


Co 


Islamic Concept of Peace NN > ansnasaanannt” 322 


Q. Describe the Islamic conceptof peace in the light of Qur’an and Sunnah. (2014) 
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QUESTION (4A 


ISLAMIC CODE OF LIFE 


SYNOPSIS 


Code of life 
Islamic code of life 


Islamic code: the proponent of harmony between faith and good deeds 
Difference between Islamic and western codes of life 
Difference between Islamic code of life and communism 
Islamic code: advocates civilizational cohesion instead of disintegration 
Islamic code: need of the hour 
Characteristics of Islamic code of life 
A divine code 
A complete code of life 
A universal code , 
The most perfect code 
A comprehensive code for inner and outer reformation 
. A code that unifies religion and worldly life 
A comprehensive code for both individual and collective needs 
A balanced code 
Simple yet rational code 
A code that contains all dos and don’ts 


OO0000C000 
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“This day | have perfected for you your religion and completed My favour upon you 
and have approved for you Islam as religion.” 


aa -Code of life 


From the words ‘code of life,’ we mean a complete set of rules and regulations that guide a man in 
every walk of life. . 

In the words of George Boas, “A set of ordinary ideologies which are based on thought and 
philosophy.” oo . 

A study of world religions reveals that most of the religions, in their present form, do not encompass 
all aspects of life because they guide their followers on matters related only to their individuals. They either 
encourage their followers to abandon and relinquish the ideas related to collective or societal life 
(Buddhism, for instance) or leave them alone after providing guidance on mere moral aspects. Thus they 
are left in the lurch to seek guidance from anywhere else or to blindly follow his whims of his baser self. In 


fact this bifurcation of individual and collective life in various religions is not only a flawed concept but is 
a result of a lack of understanding of human psyche. 


M. Islamic code of life 


It is Islam that has given a balanced, complete code of life for man’s individual as well as collective 
life. This code is not only in accordance with his nature but has the potential to rise up to the ¢hallenges 
posed by the modern times. It teaches men about do’s and don’ts of life as to what should be done-and what 
to be abstained in order to lead a successful life. Islam is not the name of a mere religion consisting only of 
some rituals, prayers and a handful of rites and that only encompasses a man’s individual or private i 
rather it is a complete code of life that, in the light of the teachings of Allah Almighty ahd the Holy ni 
Muhammad (PBUH) performs the function of character-building and also illuminates every aspect of life, 
be it individual or collective, social or societal, material or spiritual, economic/dr political, or national or 
international, with the light of divine guidance. A à 

The gist of the message of Islam is that the whole world is governed aS per the divine laws ee 
inner self of a man to every facet of life is led in such a way that only Allah’s orders are carried out. Alla a 
Muhammad Iqbal in his “The Spirit of Muslim Culture,” compreħensively elaborates the differenc 
between limited religious viewpoint and the revolutionary point.of-view of Islam. 


~ i us of 
While describing the incidence of Mi’raj (the AscénSion), a great sufi saint, ‘Abd al-Quddis 0 
Gangoh, has said: l 





GH) of Arabiniascended thehighest Heaven and returned! 

liswear by God that fhad reached thatpoint; |’ should never haveretirned 9 

4: . i n . tic 

This single verse discloses an acute-perception of the psychological difference between the ania j 
a soi wortily viewpoints. For a persorwhose only aim is to achieve self-reformation and to rea¢ the 
pinnacle of Spintual development. by idéntifying Allah Almighty only will not wish to retum et to 
ber at ‘unitary experience”. But, in sheer contrast to this, the prophet’s return is creative as he wane a 
ert himself into the Sweep Of time with a view to control the forces of history, and thereby to °F 
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fresh world of ideals in the light of awakening he had gaihed. > 

Allah sent the messengers with a mission to illuminate the whole mankind with the divine light of 
knowledge and guidance. All prophets came for the a¢complishment of this mission but the most perfect 
and superlative form of fulfilment of this duty Wasd 


; One by the Holy Prophet Muhammad (PBUH). Islam 
does not urge its followers to abandon the worldly ‘tife 


i ar rather it leads them towards the most perfect system. 
Hence, we call this system a religion and thisis*the basis of Islamic code of life. 


, Islam makes humans aware of 
universe and life. On the other hand, it 
guide humans as to how they can be 
y leading a balanced life while avoiding all sorts of 


This cOllage Jof beliefs and practices is called Islamic cude of life which 
sociologicaltenminology can be named as “Ideology”. 

Inqmoderm sociological literature, the world “ideology” h 
systentef thoughts and practices and such a comprehensiv 
foundations and which also presents an elaborate program for political as well as social and cultural 
matters. In dictionary of Philosophy, Dr George Boas calls ideology “a set of ideals based on thought and 


philosophy.” Likewise, a renowned linguist Wester terms it a phiicsophical expression of the methodology 
of a cultural, political or social movement. 


, in terms of modern 


as been excessively used in terms of such a 
€ program that has its own philosophical 


BI Islamic code: the proponent of harmony between faith and good deeds 


Comprehending the abovementioned definitions makes it elaborately clear that from a code of life we 
actually mean the philosophical foundations of a system or a movement and the cultural, political and 
social programmes deduced form them. And, when we use the term Islamic code of life, from it we actually 
mean a philosophical system and a cultural and social programme that Islam has presented. It is the crux of 
a code of life that it provides guidance about various aspects of life in the light of its peculiar system. And 
just like the beads gather to make a relation to form a unit i.e. rosary, the soul of a code of life creates 
unison among various aspects of life. And, this is the soul that comes into play in every matter. This gives 
birth to a complete code of life that delineates the realities of life and leads to a unity and coherence among 
various aspects of life. This unity, indeed, is the beauty of life. This is the reason that in the holy Quran 


faith and good deeds are mentioned side by side because unless both these are simultaneous, the life will 
remain incomplete and flawed. 


48 Difference between Islamic and western codes of life 


It is a tragedy with the western world that it has been devoid of an invigorating ideology of life and 
even Christianity could not provide it with a code of life that is complete in all aspects. Consequently, the 
man in the West had to rely on the human conscience as he remained devoid of the divine guidance and it 
led to his failure in creating a comprehensive, balanced system. 


E Difference between Islamic code of life and communism 


In modern European history, retaliation against this anarchy and pandemonium gave rise to 
communism which emerged as a movement and a prospective ideology of life. However, since communism 
too couldn’t free itself from negative European thoughts that there is a division between matter and spint; 
life and morals and that human society is based on this segregation, therefore, It did give a code of life but 
Utterly failed to and healthy and lively ideology of life. Until the communism remained an ideology, it dw 
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If but when the world started to reap its benefits in a tangible form, its attraction 
ards itself bu 


attract masses O ed because an ordinary man was witnessing what Allama Iqbal had rightly 


ebbed away. This happen 
pointed out: ww A ru Ur E m fi K (14 E 


Wer & wo Ft of fd 


(Je) ue 

f is still lacking a healthy and spirited life code, the need for 
Today, on the one par ee ra devel is rising on the other. Experience with other 
an ideology that could be = fe is an indivisible unit. Man has a single-faceted life and if he endeavours to 
ideologies has proved that 1 sts rsona will fall prey to divisions and contradictions. Perhaps that’s the 
play two negatives at a ae : pte man has a split personality. The pace at which social unrest, societal 
is mapaos art f om suicides and other psychological ills are increasing speaks volumes about 
conflicts, i erp E es ‘factors. Prof Judd had said, “although we have learnt to fly in the air like 

ene iesea like fishes, we haven’t yet learnt to live on the earth like humans. 

irds, 


6. Islamic code: advocates civilizational cohesion instead of disintegration 


j i e divided into various categories; however, 
lek ties Sey cee teal Tones and collective, social and economic, 
=e <r arts are attached to one another in manner that separating and disintegrating them is 
a = aah 'D n various aspects of life is almost impossible and unless all aspects ra 
ira ine d alsa life cannot be put on the path that leads to glory and SUCCESS. When ma ne 
yery and the other half weep is impossible, then it also not possible that by x 4 
a aras economic or political aspects the whole life could be bettered. As it 1s oe. A x te 
simultaneously walk into two opposite directions or he may board two boats — - pale e Sraa y 
at the same time, so putting various aspects of life into action for achieving differen Q 


possible. The experiences have taught the man that if he wants to stabilize his personality, dndydevelop 


disinfepeation/ That's the 


culture, then he should tread the path that leads to cultural unification instead of spat ind chaos that is 


reason why today’s world needs a healthy code of life that could drive it out of 
proving fatal and disastrous to its very existence. 


7. Islamic code: need of the hour 


ivili ion, 
All that has been described above is not only caused by the intepnaħgifuation of human mt ie 
but some external factors are also driving it towards its doomed end» Among these factors, the versal in 
modern concept of state. As a result of a silent revolution, today’s, modern state has api T soci, 
nature. Today's is a positive state that has to adopt positive ‘policies in educational, cu a“ ousness 
economic, broadcasting, etc., realms; a state today cannot exist on negative notions only. Irre “fe then 
and secularism are not solutions to today’s problems. If you would divorce religion from your a may 
what will you do? Irreligiousness is not a positive programme. By adopting secular ways of life, Y joest't 
be able to rebel against the past and abandon theytraditions, but what will it result in? Secular at 
Provide any solid way of life; democracy toovadvoeates: “Do what the people want”. But, the ques eucti¥® 
anses here after all what the masses want Unless people have a positive ideology and a cons evalent 
programme, what will they do? From whatever aspect you see, you will find that all philosophies Prd it 
mn the contemporary world have failed4o provide a robust ideology of life. Nevertheless, in today $ en are 
'S as equally important for an individval/as well as a state to have an ideology as it water and OXYB 


essential for man. Probably, thif ¿the reason why the thinkers and philosophers term the states 
twentieth century as the idcologieal states. . 
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Another aspect is that the technolo 
the differences that have hitherto divide 
communication have eliminated the geo 
mass communication i.e. media, have 
contracted the world to such an extent 
entire humanity a family. This march o 
all those phil 
challenging t 


gical advancements and mechanical developments have removed 
d the world (into, various parts. Modern means of transport and 
graphical differetices. Education, propaganda and modern means of 
consolidated’ all spheres of life. Subduing time and space have 
that foday the whole world is fast becoming a global village and the 
f the world toward unification and consolidation has made irrelevant 
osophies of abundance and division that once have been an asset of life. Modern world is 
he all flawed philosophiés/Ofthe West in the words of Allama Iqhal: 


INS IS toy el uy» f & 
by Liner £ uw P eg 


Now the worldwas,iti dire need of an ideology that could convert divisions into unification, and also 
teach the humans new ways of life that are compatible to the modern world insofar as he may use his 
newly-found poweérs‘and abilities for constructive and positive purposes. Otherwise there are apprehensions 
that may will destroy everything he has earned and learned due to hatred, divisionism and following flawed 


philosophies. 
. Sx See luy_ Lis, 
HIG e Pe Uk we Sun 
8. Characteristics of Islamic code of 'ife 


Here are some distinguishing features of Islamic code of life: 
i. LA divine code 


Islam is not the fruition of human efforts rather it consists of divine guidance. This religion has been 
revealed by Allah Almighty who is aware of everything in past and present and knows what the future 
holds. All of its principles are unchangeable and it is because of this fact that it is present even today in its 
Original form. Allah Almighty revealed this code of life through His beloved Prophet Muhammad 
(SAWW). The Holy Quran uses the term ‘religion’ in a broader perspective and in Quranic diction it is 
such a way of life in which one acknowledges the sovereignty of a supreme being, leads life as per His 
commandments, hopes for reward and prestige on obeying His orders and fears disgrace and torment on 
disobeying Him. Such authority belongs to Allah Almighty only and Islam is the religion that is based on 


acknowledging this sovereignty and Allah Almighty has declared it the right and final code of life. Allah 
Almighty says in the Holy Quran: 


Pi 9 Ine 2 ie 24, 2, Rra oat ma 39 

Wa aay 20 Laas aw ale eels Keay I LS Í azi 

3 suL 

“This day I have perfected for you your religion and completed My favour upon you 
and have approved for you Islam as religion.” 


ii, A complete code of life 


Allah says in Surah Aal-e-Imran: 


ohf dian BUY stl Le BMG! 


r 
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i ” 
“indeed, the religion in the sight of Allah is Islam. 
b 


i h Aal-e-Imran Allah says: 
At another place in Sura rat a ANEN 
(58 sy! PUD O ASAI Sées 15 ays 
“This We recite to you of the Verses and the Message that is full of wisdom.” 


: i , reckoning and total devotion, 

Lexical meaning E eo y mr ce oe a ids code of life the fe 

ings include peace and serenity. Islam is the relgto t = teat on 
acacia lai and requires from humans to adopt and follow it wholeheartedly because bowing 
a sige i a His commandments is the true meaning of Islam. And another fact that 
bpe a al in sete is that worshipping Allah Almighty and following His commandments will 
a aie dat wil be synonymous with peace and tranquillity, where heart will be satisfied and 
aces od where humans will enjoy peace in their lives in truest sense of the word. Moreover, he will 
c 

e cn} f pleasure in the hereafter. 

be ay pies aie OE of the modern-day world can be sufficiently fulfilled only by Islam, 
Islam ig a complete code of life which, on the one hand, presents such rational and scientific solutions to 
the problems that all perturbations ere removed and all problems of thoughts and beliefs are solved, while 
on the other presents a compreher.sive pc licy for social and societal amelioration which solves all problems 
and paves the way for its future evolution along healthy lines. Islam advocates spiritual realities of life with 
full vigour. Unlike other religions, it neither ignores the worldly life nor does it allow materialism to 
overwhelm all other aspects of life. It arouses among humans a sense that everything in the world is 
subdued to him and the purpose of his creation are far beyond these baser things. 


dL Lase d LI: 
d L u ŽI egee 


ye 
iii, A universal code 


Prior to Prophet Muhammad (PBUH), all prophets were sent towards specific peoples OF pertorios 
but he has been sent as a messenger to the entire humankind. Allah Almighty says in the holy Quran: 


Ped “9 Daa? 3 o we 2 w ie 4 
NS EM sop sad cist shat J2esal sonal 
r ' 29 g wt?? P ' 3 Pa 29 #2 4 
ibs ih gag Gall SI hl gass ath NENS 23 9! 
° 7 G, 

a58: WA E bls 


“(O Prophet Muhammad) Say, : O people, I am a messenger of Allah (sent) to you from 
the One to whom belongs the kingdom of the heavéns and the earth. There is no god 
but He. He gives life and brings death. So, believe in Allah and His Messenger, the 


Ummiyy (unlettered) prophet, who believe3vin Allah and in His words, and follow him, 
So that you may find the right path. 


Moreover, he was send as a mercy to the @vHolé mankind: 


iit A if 2 2114S 
(107 «Lusyh OGhdW as sy culo JI 2 


And We have not sent yôu butds mercy for all the worlds. 
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iv. The most perfect code 


If there is a flaw or defect in a thing that is called\defective or imperfect but if it is perfect, it 
becomes beautiful and adorable. The ideology that eman4teS-from Islam is perfect because Islam itself is 
quintessentially perfect. Allah says in the Holy Quran; 


J, . y / 3 4 ae 
‘Ls Aai BN deze 35 eget bile Lets ate aN LT sill 


3 suL 
“This day | have perfected for you your religion and completed My favour upon you 
and have approved for you Islam as religion.” 


VA . . . . 
v.“ A comprehensive cod@for inner and outer reformation 


By alienating a mañès heart and mind from love of all things Islam makes them pure and clean so 
that they may be filled‘with Allah’s love. It is due to this reason that man unifies all its efforts to please his 
true Master i.e. AHahħ Almighty. Among other ways of life, if in one materialism is at its peak then in the 
other prevail distorted versions of spiritualism. Islam presents the only code of life that comprehensively 
presents a programme of internal as well as external reform. 


vi. A codethat unifies religion and worldly life 


religions. For instance, Islam criticises Christians for their own-imposed religious festrictions on 
themselves. Allah Almighty says in this regard: 


r ye S d 2 7 3 6 ie ia erge Sa Ie 43 oes kd 3 
ERTE oly l YI Age Gt Gs ba eae dokis 


eg * 


(27 wud i) dgk 3 


But monasticism they invented - We ordained it not for them - only seeking Allah's 
pleasure, and they observed it not with right observance. 


Likewise, it has been mentioned in Surah Al-Baqarah: 


A # A. g Da, 3 e F 
201 8 tS) oó AFETA ss Vi GS dics BUI GIs; 


"Our Lord! Give unto us in the world that which is good and in the Hereafter that 
which is good, and guard us from the doom of Fire." 


vii. A comprehensive code for both individual and collective needs 


By making man responsible individually as well as collectively (as a society), Islam holds man 
accountable before Allah. The Holy Prophet (PBUH) has said: 


Gee Z td oe sO. -FU 
4855 gis 25 C15 
“Every one of you is a shepherd and is responsible for his flock. 


A balanced code 


From all its aspects and dimensions, Islamic code of life is a balanced and moderate one. The Holy 
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Prophet (PBUH) has said: 


The best of all dealings is the one which is moderate. 


ix. Simple yet rational code 
Islam professes simplicity and the whole life of the Holy Prophet (PBUH) presents a sublim 
example of it. It has been said in the holy Quran: n 


s 3 7u a 3 2 To 7 
(18 igt) T Steg Ble Jas lag 
s 7 
And did not impose any hardship on you in the religion. 


Moreover, all its teachings are rational and logical; as is said in the Holy Quran: 


4 AA r’ 
Oy jars SUI 
Have you then no sense? 


x. A code that contains all dos and don’ts 


Commanding to do good deeds and prohibiting bad ones is like a movement whose sole purpose is to 
call humans towards Allah Almighty. But, in all other religions we do not find any such comprehensive 
ete The Holy Prophet (PBUH) has assigned this duty to his Ummah. Allah Almighty says in the. 

oly Quran: 


-3 32, Čai Z 4 3727 ào’ „7 7? fs = E 
O3435 Stl é oss sa osb ol es sf gai gs 2x 
m G Pee a2 r? 0% 0 UT 
(110 ol FSD SPIKE COI LS Jalal sleaal 


You are now the best people brought forth for (the guidance and reform of) mankind. 


You enjoin what is right and forbid what is wrong and believe in Allah. Had the/People 
of the Book believed it were better for them. 


Wo ra mei discussion made above, it becomes amply clear that Isléfmic/code of life is the only 
ogical life-code that not only presents solutions to all problefasshiman beings may face in 


their individual and collecti i imi > 
seitefl and a art but also defines the limits of behaviour for the establishment of 4 





re 


10. 





IMPORTANCE OF DEEN IN HUMAN LIFE 
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Definition of the word ‘Al-Deen’ 
Explanation of ‘Al-Deen’ 
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O History 

The only ray of hope 
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“indeed, the religion in the sight of Allah is Islam.” 


3 


r? e 5 4 ait an zt 397.97 d p] -2217 
ag 5 Ea BITS SHA g i lal ls ORS al oia ASI 
(83 yl FSD OG S33 


So is it other than the religion of Allah they desire, while to Him have submitted [all] 
those within the heavens and earth, willingly or by compulsion, and to Him they will 


be returned? 


1. Introduction 


The perception people generally have about Islam in their muds is that it is merely a religion that 
started in Arabian Peninsula about 1400 years ago and that was founded by Prophet Muhammad (PBUH). 
It means that their whole perception revolves around only the point that Islam started with Prophet 
Muhammad (PBUH) and he is the founder of it. So, when a non-Muslim goes through the holy Quran, he 
passes over by having a feeling that just like all religions claim to be the divine and the only rightful and 
the others being fallacious, the Quran too has claimed the finality and rightfulness of the religion it has 
presented. But, on the contrary when a Muslim reads the Quran, he does not feel the need to ponder over 
this aspect because he acknowledges the rightfulness of Islam. And, even if some thought if pondering over 
it pops up in his mind, he only wants to prove the authenticity and rightfulness of Islam by comparinpNit 


with other religions like Hinduism, Christianity and such other religions. But, in reality, this is the point. 


as per Surah Al-e-Imran’s verse 19 — where a student needs to stop and ponder over its meanings and 
importance. He should pay more attention than that has been hitherto accorded to. Before comprehending 
this claim of Quran, we need to ascertain as to what are the true meanings of “Al-Din” and YAIs/sam”. 


2. Definition of the word ‘Al-Din’ 


The wore “al-Din” has multiple meanings in Arabic lexicon. First of all,,it“means dominance and 
elevation. Another sense of the word gives it the meaning of following or obeying. Phird meaning is return 
and award while fourth sense means that the word is Synonymous with way.omNthe manner. Here this word 
has been used in its fourth sense. So, religion, in essence, means a way of life dr a set of ways of living and 
action which must be followed. But, remember that Quran is not saying “din” rather it is saying “Al-Din”. 
` This specificity distinguishes its meaning and it will be translated into Ehglish as “the way of life;” not “a 

way of life”. So, Quran does not say that Islam is “a way of life’/father it accentuates its meaning and says 
that it is “the only way of life” that is real and the right one. , 


3. Explanation of ‘Al-Din’ 


Al-Din” that the human beings need is nota detailed code of life wherein there are such clauses and 
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foremost requirement is that the man should know as to what=he actually is and what the reality of the 
universe is and also what is his status in this infinite universe. Then he must also be able know whether 
only the worldly life is the real life or is it only the beginning of a complete life; is this journey of life is 
complete in itself or is it a part of a larger journey.“Whén what he also requires is a purpose of life that 
actually should be the purpose of living and for\wħich humans have been created and with which all 
humans, individually or collectively, in fact, theéswhole humankind at large, may become harmonious and 
compatible without any sort of conflict or collisidn: 


Moreover, he further requires sucH sdund and universal principles of morality that are not only 
compatible to its innate nature but could/also be applied, ideologically or practically, to all circumstances 
he may face in life so that he may build\his character on these lines, may solve all his problems in the light 
of those and never face the :hreat.that‘with changing realities and circumstances these rules may be erased 
and created again and again refidering him only an unprincipled person. 

Furthermore, he reqdires,such comprehensive and broad principles of acculturation that are made 
keeping in view the rêalit of human society and its natural requirements, there is no excessiveness and 
immoderation in them‘and they also which acknowledge the collective reformation of the human beings 
and by following which’efforts to ameliorate, build and develop every aspect of life may be put in. 

Then he needs personal character and collective attitudes that serve as a warning sign on the road of 
life and may forewarn him at every point in life that his destination is at the end of this road, and not on 
that. In\addition to these he also needs some practical codes which are so complete, comprehensive and 
capable ofveternal and universal following and also keep a man attached to the principles of morality and 
keefmhim inside the boundaries defined through the word “Al-Din”. 


4 Meaning of ‘Al-Islam’ 


Now comes the word “Islam” which in Arabic lexicon means to bow down, to enter into submission 
and to surrender. But, the Holy Quran does not use only the word “Islam” rather it uses “Al-Islam” instead 
and it is a peculiar Quranic term. in this particular sense, “Al-Islam” means to prostrate before Allah, 
submut only to His will and by relinquishing his freedom for Allah’s will and put oneself at His disposal. 
This following and submission does not, at all, mean that the man should start following the concept of 
Allah’s will that he himself, on the basis of his own experience or reasoning, had comprehended — which 
unfortunately some people have wrongly construed — rather it means that he should follow only that code 
which Allah has provided to humans through his messengers i.e. prophets (AS) and abandon his own 
freedom of thought and action in favour of Allah's commandments. This is the thing which the Holy Quran 
has called “Al-Islam”. 


Islam is not a new reality to be founded by the Holy prophet (PBUH) nearly fourteen hundred years 
ago, rather when the first man was descended on earth, he was told that for him only “Al-Islam” is the real 
code of leading life. The centre point of the preaching of all prophets sent to any part of the world was 
calling people toward this “Al-Islam”. This message was completed by the Holy Prophet (PBUH). It is 
another discussion that the followers of Prophet Moses (AS) and those of Prophet Jesus (AS) had made 
alterations to the original message and spread it in the name of Judaism and Chnsnanity. Similarly peoples 
of different prophets sent to India, Persia, China and some other regions of the world mixed the onginal 
message with their own thoughts and cultures and formed religions that are much different from the 
message professed by the revered prophets (AS). 


5. Importance of ‘Din’ as a way of life 


It is as clear as day that for leading a life in this world man does need a code that he may follow. Man 
is not like a river that can make its own way or course through the ups and downs of the earth. Man is not a 
tree whose life moves forward automatically as per the laws of the nature. Man is not a mere animal who 
gets guidance only from his nature. Although for a major part of his life man is subject to physical law, yet 
there are many such aspects of a man’s life where he does not have a predestined of predefined path to be 
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but he has to choose one way or the other. He needs a line of thinking following which He 
u 


blindly trod upon lutions to his own and universe’s problems which the nature offers to his mind but 
u 


may find those so 


not GEM a a needs a way on which he may collect the information that the nature injects ip his 
His knowle 


5; ide him directly. He needs a course for his personal dealings ; 
nind Ana a a r ae fate Sie but sams not provide a defined way for achieving the 
order to fulfil the needs o ath to maintain and run his domestic life, family relations, economic matters 
sa i a pe ar] relations, and many other matters of life on which he may tread as an 
na a armen und as humankind in order to achieve those goals that are required by the nature but fir 
ee been provided with complete clarity nor a predefined means to do that. It is only the 
aim ihat amply fulfils all his needs in this regard. 


does 


6. Importance of ‘Din’ as a complete code of life 


j spects of life, for which a man has to adopt a course, are not separate entities 
Mee iat ‘So, it is not possible for man to adopt different courses that are in different 
directions and that require different approaches and varied settings and also which guide him to different 
destinations. A wise effort would tell the man that the life in itself is a complete whole every part of which 
has a deep, unbreakable bond with others. Every part of it affects the other and accepts other s effects and 
they all make a whole which we call the human life. So, what actually a man requires is not different goals 
of life but only a large wholesome purpose that accommodates all smaller purposes and for a 
which they all come in unison. He needs not different ways but only a single way on which he a i s 
life to fulfil the purpose of his creation. He does not need to have different systems of thought, now a ge 
art, education, religion, morals, socialization, economy, politics, law, etc., but only a comprehensive a s 
in which all these become harmonious with each other and in which there are reasonable paser es, by 
following which man, society and the whole humanity at large may achieve the highest purpose of life. 


7. Can humans make their own religion? 


Now, we have to see whether a man can be successful if he wishes to make such avunified yA 
for himself without by not resorting to Allah Almighty. The question is: has the humans Bee il ore 
any such effort? Its answer is a big no! All those who are, today, presenting their self-created, . si 
rightly their tailored, religions with tall claims and are killing others and are getting killed just canno on 
that their ‘religions’ can fulfil all those needs for which a man is dependent on a single “Al-Deen 4 w 
these, if a religion is based on nationality and race, the other is on geographical basis; if one 1s a h 
class segregation, then the other has become outdated because it was particularly‘for those people ail äi. 
it was revealed. But, no one of them is potent enough to meet the contemporafy or the future chal oi 
So, the question is not that the man has been successful or nor rather it isMthatcan he be successful at all? 


8. Analyzing human sources of knowledge 


A N, ; t 
A man has four principal sources of knowledge to make)his religion or the way of life. Laka 
source is desire, second is wisdom, the third is observatfon ahd experience or more rightly science, 


; è ` afi x c 
the fourth is the record of past experiences. Let’s analyze afl these sources to ascertain whether these 
help a man invent an “Al-Deen”’. 


O Desire 


First of all, we take up the first one ¥@ 
catalyst in a man that spurs him to actiof{ bat’ 
never be capable of providing guidance, Let a 
to go astray. How enlightened itay be 


basic 


desire. Can it be a guide to the man? Although it is the g 
due to the innate flaws and shortcomings of its nature, a dge 
lone the guidance, it has made the wisdom and the know!¢ ong 
made, it will, in ninety-nine percent cases, make the W 
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decision because its very nature compels it to decide ‘in faYour of those objects that can be easily and 
readily achieved. It may be a personal desire or in the words of Rousseau, a General Will. So, any human 


desire does not have the natural tendency to make,always the right decisions hence it cannot be helpful in 
making an “Al-Deen”. . 


O Wisdom 


Now, we take up the wisdom. ItdS*admitted that its capabilities are always acknowledgeable and it 
has an undeniable importance in theylife’of a man. It is also admitted that it is a great guiding force 
possessed by man. Irrespective to*thé-question that for which it would make an “Al-Deen” — of Zaid, of 
Bakr, of all humans or a particular group of humans — the question here is that given its limitations, can one 
say that it is dependable in making an “Al-Deen”? All its decisions are dependent on the material provided 
to it. If it gets the wrong material, it would definitely make the wrong decision. And, in matters where it is 
not provided with such.météfial, it wouldn’t be able to make any decision at all. And if it in itself is wrong, 
then it will only grope im the dark. With having its own limitations, how will it be able to be assigned the 
task of makingsan\“Al-Deen”? When “Al-Deen” has to deal with complex problems for which it doesn’t 


have any materialsthen how it could be expected that on such basis it would ascertain right and perfect 
values? 


Q « Observation and experience (science) 


The third source is science which quintessentially means human observations and experiences. The 
rtance and value of this kind of knowledge cannot be negated nor it is to be disparaged by anyone but 
itis Sheer ignorance if we award it the place that it does not deserve given its limitations and flaws. A 
person having an insight on the reality of human knowledge will never deny this fact. And, as regard the 
divine issues, it is unable to find their reality as it does not possess the means to reach that purpose. He can 
neither directly observe them nor he can develop an opinion based on the deductions he make from the 
things he observes to apply on those complex issues. So, the issues finding the solutions for which is the 
first and the foremost inevitable precondition for making an “Al-Deen” are beyond its capacity. Now as 
regards the question that whether the task of defining boundaries and limitations can be assigned to this sort 
of knowledge. Irrespective of the debate as to the knowledge of which person or group of persons or of 


which era would give us this knowledge, we have to understand that what the conditions for performing 
this task are. 


Fa 


For this the first requirement is that it must accommodate all those principles under which a man is 
leading his life in this world. The second condition is that the sciences related to human life should be 
complete in themselves while the third precondition is that the divine and human forms of knowledge 
become harmonious and on the basis of these, a perfect mind should arrange them and by rationally 
analyzing those, he should define boundaries of moral values, cultural Principles that may prevent a mar 
from going astray. All these conditions have neither been fulfilled yet nor can it be expected that these wil! 
be fulfilled even after 5000 years from now. Probably, these can be fulfilled by the time when humanity 
reaches its demise. But, of what use these will be then? 


O History 


Lastly, we take the source of knowledge we call the historical record of past experiences or the 
balance sheet of humanity. No one can deny its importance and its efficacy but even after a little pondering, 
One would admit that it too is too potent to create the magnificent work of making an “/-Deen". Leave 
alone the question that whether this recorded has been passed on to the present generations with complete 
accuracy or that which mind will be made the representative of making an “Al-Deen”? Of Marx? Of Hegel? 
Of Ernst Haeckel? Or of anyone else? The most pertinent question that arises here is that from what point 
in past, present or even the future, such a record would be sufficient for this purpose. 
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g. The only ray of hope 

! j i before us. It sa 

eption, Islam presents an altogether different picture ; ys that Al] 
Aras gle Fe is also the Guide and He has provided the requisite guidance to everything 

is not ony * ding to its nature. 

‘ned in this universe that was necessary accor 

contained in na 


le A r K f, s13 G 
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Our Sustainer is He who gives unto everything [that exists] its true nature and form, 

and thereupon guides it [ towards its fulfilment). 

If any proof at all is needed then take any ant, any fly, any spider; anything in this universe; and sec 

that Allah is providing all these creatures the guidance. Similarly Allah is providing guidance to the human 
y course of action for a man is to abandon its egoism and submit and surrender 


beings as well. So, the onl : ! 
completely before Allah’s will and start following the divine guidance that He has sent to us through His 
messengers to the humankind. 


10. Arguments from the Holy Quran 


In support of its claim, the arguments the Holy Quran presents are all most sublimate as it invites us 
to become Mustims not half-heartedly but with complete devotion and zeal. Let’s analyze these arguments: 


i The only right way of life for a human being is Islam and anything else is contrary to reality. Allah 


says in the Holy Quran: 
gig G5 Ess ess ual d e slal Us oka abl bo al 


(83 olEF SD ogi y 
So is it other than the religion of Allah they desire, while to Him have submitted [all] 
those within the heavens and earth, willingly or by compulsion, and to Him they wili, 
be returned? 
ii. This is the only way of life as it is the Truth and as per the norms of justice, nothin@el$e-Can be true 
and the nghtful. Allah says: 


a szi {z 3 9 í a Z A 2 ant A fr K if 
le otal? ag PMs endl GE uriy 555 I 
Ti aka of co aunt eee 7 cxf # 3A = -G 3 
AW Ah ghd 2325 HHS, pbtdl§ Eiss Jal SU Jal ot 
CEES OATS IKa GTI 


oe “ie rane Allah, who created the heayens ahd earth in six days and then 
established Himself above the Throne. He covers’ the nj ht wi 
night] chasing it rapidly; night with the day, [another 
y; and [He created] the Sun, the ‘ 
by His command. Unquesti is i the moon, and the stars, subjected 
° tionably, H ; . 
Allah, Lord of the soit, are 6 “rgation and the command; blessed is 


lii. This is the only ri i 
y right attitude for a man.becap ; i 
Allah and only He can guide the mü Melinte the knowledge of all facts and realities is only W j 
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sohe ddk Ro éE AEGIS! 
Indeed, from Allah nothing is hidden in fhêearth nor in the heaven. 
In Surah Al-Baqarah, it has been mentioned: 
cls [z Ge 7 z2 > Oo» Hi i oes 2012 les 9,2 Al ela’ ly 92 
j n Y! ale G4 KANI sis Yi E 5 Dee! OF Fats 
(255:8 äi) 


He knows what is*[presently] before them and what will be after them, and they 
encompass nota thing of His knowledge except for what He wills. 


In Surah Al-Arf ath; Allah says: 
PE? “3 p 2 ” k 3 - M >I ?3 
1 awy ocila Eala aats 
Sayy\'Indeed, the guidance of Allah is the [only] guidance; and we have been 
commanded to submit to the Lord of the worlds. , 


Ìt is the only right path for humans because apart from it, justice and moderation are not possible. A 
paths a man may tread apart from it would lead only to injustice and excesses. It has been mentione 
in Surah At-Talaq 


9 24 LI 25% bt ta» “, 
(1 GSS) 24285 35 Las al $302 bad 35 


And whoever transgresses the limits of Allah has certainly wronged himself. 
In Surah Al Maida, it has been ordained: 
4 Iv food Tene Zoe fz 
(45 suL © z gS al Sle S As 
And whoever does not judge by what Allah has revealed - then it is those who are the 


wrongdoers. 
These are the arguments on the basis of which it is inevitable for a man to surrender before the wil 
of Allah and resort only to Him for guidance. 
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Answer: 


A 


A 2 fea AF iw ri p Te. zz 32 To A Cee 7 
ASE all Js a Nas ssl Legal ys 92 PE Shee s abel gas 


a 


23 
(22 wLa) OYI 


And whoever submits his fade to Allah while he is a doer of good - then he has grasped 
the most trustworthy handhold. And to Allah will be the outcome of [all] matters. 


>. b ) af at ? Poe Aata 222 ii 3A er 

PAs ob 53 Bll 8 sl cols ae al awh ab ao 

Allah will raise those who have believed among you and those who were given 
knowledge, by degrees. 


(13 wl asl) SAE ail Sirs aT abl ie 32514) 


Indeed, the most noble of you in the sight of Allah is the most righteous of you. 
indeed, Allah is Knowing and Acquainted. 


1. Introduction 


Islam means prostration before and total submission to Allah Almighty. Can any human being 
assume that there is no sovereignty of a supreme body on the heavens and the earth and that he can achieve 
anything he wishes to without any guidance? Such a concept may be acceptable in one’s relations with 
other humans but not between man and his Creator Allah Almighty who created a man with his power, 
brought him up with his blessings and paved a straight path for him to follow, such a feeling cannot be 
assimilated to. It is inevitable that a man makes himself subservient to Allah Almighty. Allah ordains in the 
Holy Quran: 


Seale oo We Lie T < 29 ir Z ait aw ot CEERD 37, 
AME sil dls MSs WL leial uk a cbs ail Gigs abel es 
33 
(22 wLa) O13! 
And whoever submits his face to Allah while he is a doer of good - then he has grasped 
the most trustworthy handhold. And to Allah will be the outcome of [all] matters. 


What else can be the nature of the bond between the Creator and the creature that the latter will have 
to eventually return to the former! 

It is all but natural that man should recognize his Great Creator and Benefactor and follow His 
commandments and lead his life as per Allah’s orders. This is the real meanings of Islam that has been 
professed by all the prophets (AS). Allah Himself says in the Holy Quran: 


> r s 2 A “9 a7 G 
(19 yl P SD BAY sal e CWS! 
“Indeed, the religion in the sight of Allah is Islam.” 


When a man submits before Allah and surrenders unto Him, and also respects and obeys His 
commandments, then he becomes harmonious with the universe as the whole of the universe bows before 
Allah and praises His Greatness. 


ye 


rape en eai 
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9. Recognition of Allah: Islam’s most striking feature 


Jedged the fact that the most important characteristic of a reli ion wh: 
Today. ie ec eee ae ness is only the recognition if Allah and belief i Ae 
is the principal fe aiai debates the idolaters openly confess the wrongness of their gods and ie. 
Oneness. hey ses the idea of the Trinity are making efforts to carve out the concept of oneness in “a 
anal PS ined e that the only religion that fully elaborates the concept of the oneness of Allah Almigh e 
Te ine further elucidates that the core of the preaching of all Prophets (AS) was the belief in a 
nenii of Allah. The Holy Quran says: 


Pa A ~” a67 M 5 sft g 296? z ses Aan e 

o oet MANS Bi acl Ss Jas Ge S Ge ails 
(25 UYN 

“and We sent not before you any messenger except that We revealed to him tnat, 


"There is no deity except Me, so worship Me.” 
The Poet of the East, Allama Iqbal, also explicates this fact in the following words: 


etiivi £ tuk 
LUF an d eg 


The subtle point in God’s Oneness hid with ease in words we can explain; 
But what about your mind unsound that brims with myths and idols vain? | 


e Ly Fe x2 bo MN 
Je Ss Ms yw 


Untruth conceals in various masks but Truth ard God are both unique: 
There can’t be pool twixt good and bad—This fact is known from times antique. * 


2. True spirituality 


The quintessential quality of a true religion is that it must also have a\spiritual aspect. If some 
philosophy is devoid of this essence, it has no right to be called a religionalt'ig ðproven fact that a human 
being 1s a combination of body and soul. The bodily needs are fulfilléd by using various things. The 
satisfaction one savours from these of such things is only for material-pixposes. Here the question arises as 
to what are the things that the soul can enjoy and relish? And how,can they be gotten? Islam has laid down 
some restrictions which are no less than an impetus to the spiritual development of man. For example, 
Islam forbids adultery, theft, and other such vices becaus® abstaining from these sorts of immoral acts 
climates all hurdles a man may face in his quest for Spintuality. Moreover, performing religious duties 
like offering prayer, observing fasts, paying Zakdt, performing Hajj, etc., help a man in attaining 
“pintuality. This fact can be fully understood by the example of a driver who is driving a vehicle. He has 


fuel in the tank and the road is also vast but suddenly the road gets blocked by something. Vices and 


wrongdoings impede and block a man’s way to'spifitual development. But, a man who shuns such vices but 
his spiritual journe $ 


bank ot his Tie y 1s too slow can give speed up his Journey by using the fuel of good deeds in the fue 
4. Teachings of good morals 


other striking feature of Klam is the preaching of good morals, The Holy Prophet (PBUH) once said: 
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22 mM oe tan a oe ph. 
SEN Fs 26s FY LS 
"God has sent me to perfect good manners dnthto do good deeds." (Sahih al-Bukhari) 


Islam tells that bad morals are born out of fot things: ignorance, excesses, obscenity and rage. 


It is ignorance which presents good things.as*bad and vice versa. A statement of Hazrat Yousuf (AS) 
has been mentioned in the Holy Quran whereby te said: 


2 i 2 e Cd 5 Pd 
(33 ciw o) Ocie? ; ERIA lgl 
“I might incline toward'the (women) and [thus] be of the ignorant.” 
It is among cruelty and excesses that a thing is where it should not be. Softness when strictness is 


required and vice versa and beihg haughty when humility is required and being humble when one should be 
a martinet all these are.manifestations of cruelty. Allah ordains in the Holy Quran: 


p” II s >” 
(13 wL) O ane pi) SNS) 
“Indeed, association [with Him] is great injustice.” 


Obscenity culminates in greed, miscrliness and narrow-mindedness which destroy piety. It has been 
said ‘int the Holy Quran: 


5 . S. o A T S Sa A 
G2 Jll DO alas GE Di IN iN 
“And do not commit adultery for, behold, it is an abomination and an evil way.” 


Due to the effects of rage, vices like haughtiness, envy, jealousy and rebellion arouse in man. A 
person thrice requested the Holy Prophet (PBUH) to give him some piece of advice. Every time the Holy 
Prophet (PBUH) asked him to shun rage. 

Islam professes that good morals are born out of four things: patience, chastity, valour and justness. 


Forbearance, avoiding fury and no dillydallying are some of the effects of patience. Patience has 
been mentioned in the Holy Quran at nearly ninety different places. Imam Ahmad bin Hanbal says that the 
faith is the other name of patience and being grateful is half of the faith. 

= Chastity begets modesty a quality that has its positive impact on every good moral. Chastity 
eliminates vices like lies, miserliness and wantonness. 
. The results of valour include preserving one’s honour, helping others with money and one’s self, 
avoiding being enraged and following the path of rationality. A hadith of the Holy Prophet (PBUH) says: 


eA? 45 6 a s Guy 3 > & rit 

aU er .B WE GUA de LGN 2 

“The strong is not the one who overcomes the people by his strength, but the strong is 
the one who controls himself while in anger.” (Sahih Al Bukhari) l 


As an effect of the justness a man avoids any sort of aggression and excesses and follows the middle 
path. Justness tells that benediction lies in between miserliness and extravagance. 


5. Reverence for knowledge and the knowledgeable (Ulema) 


In the contemporary times, describing superiority of knowledge is not a big thing because the whole 
World has acknowledged the fact that nothing equals knowledge. But, at the time when Islam started in the 
Arabian Peninsula, the world was completely unaware of the superiority of knowledge. The Arabs were 
Completely oblivious to reading and writing and they were even proud of this status of theirs. Priests were 
imited only to learning some verses from the Bible. Moreover some irrational tales, which the Jews wrote 
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= ‘elation, were considered 

, a status equal to the divine reve QS the 4 
as novels and which sabe or od the ancient India and even in its most developed state, taleg k 
knowledge Eighteen vana were considered the zenith of knowledge. China and Persia were also h 
Mahabharata and aa tk house of ignorance. But, it was Islam that truly patronized knowledge. Allah 
exception, Europe 


s ; the Holy Quran: 
Almughty bas said m > > gt x ak PRERROMANA frs 
1 alah td 8 Ally SIIS E ha | Beal UN al od 39 
Allah will raise those who have believed among you and those who were given 
knowledge, by degrees. 


Here in the elevation of degrees, faith has also been mentioned with knowledge. It is the Holy Quran 
whose inital words are: 
9 


Ph fu Pas Ś gun t? 
godganse s) 
a-s gid O slg se glayl sé Oá she 


“Recite in the name of your Lord who created - Created man from a clinging 
substance. Recite, and your Lord is the most Generous - Who taught by the pen - 
Taught man that which he knew not.” ; 


6. Practicality of religion 


It is the most striking and most prominent feature of Islam that it is not only the religion, of 
knowledge but also is a religion of pracuce. The holy Prophet (PBUH) used to pray to Allah: . 


okt LFS Hately MEAG Sabi ~ 


“O Allah, | ask You for beneficial knowledge, acceptable action, and good provision” 
(Tirmidhi: 2487) Ny 


From the Islamic injunction of having trust in Allah, some people have wrongly tohstrued that a 
is against practice and action. Same mistake is committed by those who only obsetye Islam and also by 
those who have belief in it The principal reason for this misunderstanding Of\the concept of leaving 
everything to Allah Almighty is that the true meanings of this have not been uiidetstood. The canieripann 
world 1s an era of action and being inactive and dormant is looked down upon. When people mistaker , 
comprehend that Islam supports such dormancy and inaction, they readilyay that Islam cannot be a peers 
religion. But, it is a reality that Islam has not been correctly comprehended by most people and the seera 
of the Holy Prophet has not been studies in detail. Islam teaches (what has been described in the following 
verse of the Holy Quran: 


4 > aA N g T Py a\¢ 
09-40 axed) OSAS aha SHS Qaals yl Hols 


And that there is not for man except that [y6od] for which he strives. And that his 
effort is going to be seen. 


Aw O OHS TES RIE Gab hs cabll oe Jato? 
Py (94 


So whoever does righteous deeds while he is a believer - no denial will there be for his 
effort, and indeed Wé/ofit, are recorders. 
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In Surah Al-Anam, Allah says: 


p I s ow pe ws m 
032 ayh ILF ASE Ses 
And for all are degrees from what they have done. 


It is evident from these verses that Islam not only invited the world nations to knowledge and action 
but has also practically demonstrated it. 


7, Brotherhood 


Brotherhood of Muslims‘s,.also an important distinctive feature of Islam. With the effects of being a 
companion to Allah's Apostlé\(PBUH), the brotherhood established in Muslims was so superior and 
sublime that it is hard to find.any such precedence from the world history. Heavens and the earth are unable 
to present any like of4tàt is a great blessing of Islam that when the State of Madina was established, its 
citizens were tied\in the*knot of brotherhood with each other. This not only helped them in arranging for 
their dwellingstand\food but also multiplied the love and affection among them manifold. Brotherhood was 
followed in Makkah as well as Madina. Here is a glimpse form this brotherhood. 


O Brotherhood at Makkah 


(Prophet Muhammad (PBUH) Hazrat Ali (RA) 

‘Hazrat Abu Bakr (RA) Hazrat Umar Farooq (RA) 
Hazrat Ameer Hamza (RA) Hazrat Zubair bin HAritha (RA) 
Hazrat Zubair bin Al-Awam (RA) Hazrat Ibn Masood (RA) 

Hazrat Usman Dhun-Nurayn (RA) Hazrat Abdur Rehman bin Auf (RA) 


O Brotherhood at Madina 


After nearly five or six months of migration to Madina, when the Prophet’s Mosque i.e. Masjid-e- 


Nabvi, was being built, all emigrants (mohajirs) were tied in the relationship of brotherhood with the 
Ansaars (natives). Here is a brief description of this Mukhawat: 


Ansaars (Natives 
| Hazrat Umar Farooq (RA) | Hazrat Utban bin Malik (RA)  ăć | 
| Hazrat Usman Dhun-Nurayn (RA) | Hazrat Aos bin Thabit (RA) —— ć ë | 
Hazrat Ali (RA) | Hazrat Salman Farsi (RA) & the Holy Prophet (PBUH) | 
Hazrat Abdur Rehman bin Auf (RA) | Hazrat Saad bin Rabe č O ăë o ë | 
Hazrat Saad bin Muaz (RA 


8. Humanity at zenith of glory through Islam 























Let’s take a cursory look at the beliefs people belonging to different religions held about their 
founders before the advent of Islam. 


Jews held the belief about Prophet Yaqoob (AS), Prophet Dawood (AS) and Prophet Uzair (AS) that 
each of them was a son of Allah. 


Christians believed that Prophet Jesus (AS) was the son of God and that he was one part of the Holy 
Trinity. 
Hindus had the belief about Krishna that he was himself the creator of the universe. 
It is another honour for Islam that it raised the status of humanity and told that Prophets were like 
Other humans but they were far superior in spirituality from ordinary people. Islam wants to elevate 
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so maintains the superlative authority of Allah Almighty, Islam 
si creation of Allah Almighty. Allah says in the Holy Quran: 


oo P s Gt oS Aw P 
(7 sod sl ZesIG, WAL LA TG 5 


[O Muhammad], except men to whom We revealed [the 


zenith of excellence and al 


humanity to the people are humans ~ 


taught that these pious 


And We sent not before you, 
message] 
9, Unprejudiced religion | 
: ly to defame the True religion, So 
Jam levelled numerous allegations on Islam only t : ie 
l The oram their own religions or beliefs but quite cunningly and slyly attributed to Islam 
of these am own misdeeds and then on the basis of improper acts of some Muslims called those the 
ote of jalana In order to understand this prejudice, we must understand as to what does actually this 
teachings 
an. l | 
7 a meaning of prejudice is that while giving one is awarded more than his due share while the other 
is awarded less than what he actually deserves. o . 7 
2 Another meaning of prejudice is that only to protect one’s own religion, one deprives other religions 
l from this nght of protection. 3 . B 
3 Yet another meaning of prejudice is that one only feels oneself deserving the blessings of religion 
negating other rights in this regard. B 
Islamic teachings are completely free of these flaws and prejudices. The Holy Quran and the Holy 
Prophet (PBUH) always spurned prejudice and all its forms and manifestations. Prejudice is disdained by 
the following verses from the Holy Quran: 


a swlp ts sal FHIANN 


O you who have believed, fulfil [all] contracts. 


Z 94 -j 1 z "EF 2) af fr we Ge 7% von 
2 sly 430835 Aluze iio dl 25 Ged aie Zs 


And do not let the hatred of a people for having obstructed you from alMasjia al- 
Haram lead you to transgress. 


aIia emit Te tok ol eh aw 1280 oe A >. SRE 
Q suds Gladalls Ey! Jes HEDE SANE lp sleds 
And cooperate in righteousness and piety, but do not cooperate‘in sin and aggression. 


10. Islam is the religion of love 


à he S j . . w 
Another principal, distinguishing feature of Islam is that iis the religion of love. Have a look at ho 
Islam preaches the love for Allah: * 


1. Allah is “Rabb 
everything 

He is “Rehman” i.e. the Entirel 
mercy. 

A hadith says: 


n ` res 
-ul-Aalameen” which means thatHe) is the Sustainer; He creates and nurtu 


2. 


~ nd 
y Mercifulfand “He is “Raheem” i.e. The Dispenser of grace i 


pr P S 
sr G 2 8 IC Lys Ñ wire 
> ATESA E STETE 3 
Have mercy on those who are on earth, the One in heavens will have mercy ony ou.” 
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11. A religion of equality 


Another important feature of Islam is that it is a réfigioh of equality. But, it is to be remembered here 
that equality does not at all mean that an ignorant and(aNeatned are equal or a traitor and a loyal patriot are 
equal because having this sort of equality will mean that there are o human rights and no good morals. 
Equality quintessentially means that every perdora legally and religiously all those rights that any person 
within the boundaries of the same territoryvenjoys. Islam has laid special emphasis on this aspect and has 
obliterated all sorts of apprehension of fnequality. A person who enters the folds of Islam becomes, 
irrespective of his cast colour or creed{ éntitled to get all the rights as a Muslim. Here we present some 
precedents from history, which amply prove the veracity of this claim. 


1., Bramkas were Zoroastrianswho worshipped fire but after embracing Islam, a man from their family 
4 got the premiership of the country during the reign of Caliph Haroon-ur-Rashid. 

In Islam every slave énthevery free person have same right to express opinion. 

Women too posṣèśs this right. 


> YF PP 


Women andjslaves can give refuge even to an enemy and it is incumbent upon the commander of the 
Muslim army to respect this. 


5. In trade matters there was no discrimination regarding the merchandize between Arabs and non- 
Arab» 
6.  There)is no discrimination between the rich and the poor in mosques or cemeteries. 
Te Regarding equality of rigbts, an instance about Hazrat Umar’s (RA) journey to Syria is famous in the 
ñ` âħnals of history. While on this journey Caliph Hazrat Umar (RA) and his slave rode the camel in 
~ turns because on the houdah, was their luggage. When they were about to reach their destination, and 
when the whole Muslim army along with the commander-in-Chief was on its heels to welcome the 
Caliph, other people had also thronged the place in order to see the fanfare with which the Caliph 
was to be received. One among those asked a Muslim soldier, “Is the person riding the camel your 
caliph?” The soldier replied, “No, he isn’t. Our caliph is the person who is coming by foot with 
camel’s nose-peg in his hand; that who rides the camel is his slave.” 
What benefaction can be bigger than this on the politics and human history? It won’t be an 
exaggeration if we say that it is only Islam that has pioneered and has championed the true equality. 


12. Islam’s foundations are beyond any nationalism 


Mainly there are three things that for the basis of rule in the world. These are: race, language, and 
colour and no one can dare to go out of these. But, Islam has completely erased these prejudicial 
distinctions and it does not profess any kind of discrimination between the weak and the powerful. 
Rejecting any sort of racial superiority, Allah Almighty has said in the Holy Quran: 


> ¢ ¥¢ 5 wat r 37,7 TL“ 2) 5 Sell of & 
(7-8 duJ O gieh sú iaaa geai las Obini sls 
s r s Pa o 
. and began the creation of man from clay. Then He made his posterity out of the 
extract of a liquid disdained.” 


Similar was the message that the Holy prophet (PBUH) gave is his last sermon: 
“All mankind is from Adam and Eve, an Arab has no superiority over a non-Arab nor a 
non-Arab has any superiority over an Arab; also a white has no superiority over black 


nor a black has any superiority over white except by piety (taqwa) and good action.” 
Allah Almighty has decidedly ordained in the Holy Quran that: 


(3 wel ad) ST abe aha S18! 


Indeed, the most noble of you in the sight of Allah is the most righteous of you. 


~ 
e 


www.urdukutabkhanapk.blogspot.com 





3J 


answer 


QUESTION 1. Introduction 


s Allah, the Almighty says: 
| a lp PSb BLY lab Le BUG! 
f ligion with Allah is Islam. 
N S Surely the true re 
ND OTHER RELIGIO REIN 
i Gia AIAN 


fi te between the Din and Religion. State the important points of Coexistence among 
Differenta 


Remember that(the sincere obedience exclusively is to Allah. 
Q. a nt scenario. (2010) ; 
orld religions in the prese ooe g 
saman» ights of Islam in the light of the Sermon of Hajjatul wida. (2012) 2. Definition\efynazhab 
Q. Discuss human ng — ibe the importance of Deen in human According tòE. B. Taylor, definition of religion is: 
—_ fference between Deen and -Religion? Describe p 
Q. What is the differen (2016) “Religion means the belief in spiritual beings” 
life with arguments. 
3. „Definition of din 
SYNOPSIS 
Lexical meanings of Din are paying back; reward; and punishment. 
. Technically, it means a complete system and a consummate code of life. It provides full guidance in 
1, Introduction ) every field of life including beliefs, worship, morality and social dealings. 
ition of mazhab (religion , nS . 
2 D sfinition l ( 4. Difference between mazhab (religion) and din 
3. Definition of din 
4. Difference between mazhab and din 1 K'A _ A religion consists of only beliefs while Din not only gives beliefs but also guides in every sphere of 
5. Principles of coexistence between Islam and other religions ' life. 
© Kinds of world religions a, 5. Principles of coexistence between Islam and other world religions 
e Sematic religions © Non-Sematic religions The world perspective 
e Aryan religions e Mongol religions Religions, basically, can be divided in two categories: 
6. Principles of coexistence between Islam and Sematic religions () Sematic religions — Islam, Judaism, Christianity 
O Oneness of Allah (ü) Non-Sematic religions — Non-Somatic religions can further be divided into two categories: 
O Hazrat Ibrahim (AS) (a) Aryan Religions which include Hinduism, Jainism, Sikhism, Zoroastrianism, Buddhism. 
sa Moral “tact ni (b) Mongol Religions which include Shintoism, Taoism, Confucianism. 
Slaughtering is lawfu : 6 Pe” . : r 
O, Belief in the hereafter N -Principles of co-existence between Islam and sematic religions 
7. Principles of coexistence between Islam and hos-Sematic religions vhi bees of coexistence between Islam and sematic religions are the things common in those 
O Oneness of God pane lowing i 
O Moral principles : (i) Tauhid - (Oneness of Allah) 
O Belief in the hereafter 


Q Common sense 


. m Ë) 5c waa pa N 4 a -2 i 2 “5? 29 
(64 yl eI KENGER REA MIs SI fab, § 
8. The last sermon of the Holy Prophet (khutba hajjatulwida) " s? 2 S aS d! 3 > Já Js 
% Charter of Medina \ (O Beloved Prophet) Say, “O People of the Scripture, 
10. 


come to a word that is equitable 
between us and you - that we will not worship none bu 


Address at the conquestof Makkah < t Allah and not associate anything 
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one another as lords instead of Allah.” But if they turn away, then, 


z ke ê 
with Him and not ta [submitting to Him].” 


say, “Bear witness that we are Muslims 
r 


Hazrat Ibrahim (AS) 

(ü) Ybrahim (AS) is the prophet held in high respect and esteem by the Muslims, the Jews ang m 

Chri am, Muslin and followers of Scmatic religions can cement their relations for Coexistence by 
stans. 


following the teachings of Hazrat Ibrahim (AS) in truc spirit. 


(iii) Moral principles 
Truthfulness, honesty, 
(iv) Animals slaughtered by the people of the books are lawful for Muslims 


modesty, etc. are the moral values that are common in all the religions, 


a Lae eee 4 ata 3,9 i ats i. 

sas O25 b abisa do eii ess 

“And the food of those who were given the Scripture is lawful for you and your food is 
lawful for them.” 


A clarification 
The slaughtered animal is lawful only when the Jews and the Christians proclaim Takbir (announce 
the greatness of Allah) while slaughtering them. Otherwise it is not permitted. 


(v) Marriage with the women of the people of the book 


J 3 if roA N 
(5 ELD ASN AW Sai 


“And [lawful in marriage are] chaste women from among the believers andrchaste 
women from among those who were given the Scripture before you.” 


(vi) Belief in the hereafter 
The concept of the hereafter is also found in the teachings of all the Sentafi¢ Teligions. 


7. Principles of coexistence with non-sematic religions 


(i) Touhid (Oneness of Allah) 


or it got 
The concept of oneness of Allah is found in both types ‘of the Non-Sematic religions though it £0 
clouded by the ambiguities and doubts with the passage of time. 


(ii) Moral values s 

The principles of morality in ZoroastrianismsConfucianism and Islam are common. 
(iii) Belief in the hereafter 

Belief in the hereafter can be traced-ishNon-Sematic religions though it is somewhat different. 
(iv) Common sense 


: IN . tellect 
ai Cormm on sense is a common thing between Islam and other religions. Whenever the human inte 
es the right decision, it willbe according to the tenants of Islam. 
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8. The last sermon 


Preamble 


The Holy Prophet (PBUH) reached Afafa*on the day of hajj and stayed there. When the sun was 
about to set, He (PBUH) ordered to bring Kaswa (His camel). When the order was fulfilled, the Prophet 
(PBUH) rode it and teached the valley-“fhen He (PBUH) delivered his last sermon in which He (PBUH) 
delineated upon various aspects ofsistam. By praising and exalting Allah Almighty, the Holy Prophet 
(PBUH) started the Sermon in thefollowing words: i 

“There is no God but\Allah, the One; He fulfilled His promise and granted victory to His 
bondsman, und He dlone routed the confederates (of the enemies of Islam). 


“O People! Listen'to my words, for | do not know whether we shall ever meet again 
and perform Hajj after this year.” 


(i) Equality ofhumans 
“OV people! Allah says, O’ people! We created you from one male and one female and 
made you into tribes and nations, so as to be known to one another. Verily in the sight of 
Allah, the most honoured amongst you is the one who is most God-fearing. There is no 
superiority for an Arab over a non-Arab and for a non-Arab over an Arab, nor for the 
white over the black nor for the black over the white except in God-consciousness.” 


“All mankind is the progeny of Adam and Adam was fashioned out of clay.” 


(ii) Observance of rights 


“O’ people of Quraish, don’t appear (on the Day of Judgement) with the burden of this 
world around your necks, whereas other people may appear (before the Lord) with 
the rewards of the hereafter. In that case I shall avail you naught against Allah.” 


(iii) Right to life 

O’ people! Verily yor blood, your property and your honour are sacred and inviolable until you 
appear before your Lord, as the sacred inviolability of this day of yours, this month of yours and this very 
town (of yours). Verily you will soon meet your Lord and you will be held answerable for your actions.” 


(iv) Right of protection of property 
“He who (amongst you) has any trust with him, he must return it to its owner.” 


(v) Rights of society members 
“O’ People! Every Muslim is the brother of every other Muslim, and all the Muslims 
form one brotherhood.” 


(vi) Rights of slaves 
“And your slaves; see that you feed them with such food as you eat yourselves, and 
clothe them with the clothes that you yourselves wear.” 


(vii) Eradication of lawlessness 
“Behold! All practice of the days of ignorance are now under my feet. The blood 
revenges of the days of ignorance are remitted. The first claim on blood I abolish is 
that of Ibn Rabiah bin Harith who was nursed in the tribe of Sa’ad and whom the 
Hudhayls killed.” 
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t economic exploitation 


i Imes of ignorance stand wiped out 
- t and usurious dues accruing from thet A 
rA the first amount of interest that I remit is that which Abbas ibn Abd-al Muttalib 


had to receive. Verily it is remitted entirely.” 


(yiii) Right to protection agains 


(ix) Right of inheritance 
«o people! Allah, the Mighty and Exalted, has ordained to everyone his due share (of 
inheritance). Hence there is no need (of special) testament for an heir (departing from 
the rules laid down by the Shari’ah).” 


(x) Newboro’s right to lineage 
“The child belongs to the marriage-bed and the violator of wedlock shall be stoned. 
And Reckoning of their (deeds) rests with Allah.” 


(xi) Right to social recognition 
“He who attributes his ancestry to other than his father or claims his clientship to 
other than his master, the curse of Allah is upon him.” 


(xii) Right to recovery of debts 
“all debts must be repaid, all borrowed property must be returned, gifts should be 
reciprocated and a surety must make good the loss to the assured.” 


(xiii) Right to ownership 


“Nothing of his brother is lawful for a Muslim except what he himself gives willingly. 
So do not wrong yourselves.” 


“Behold! It is not permissible for a woman to give anything from the wealth of her 


husband to anyone but with his consent.” 


“O' people! Verily you have got certain rights over your women and your women have ` 


certain rights over you. It is your right upon them to honour their conjugal rights, and 
not to commit acts of impropriety, which if they do, you are authorised by Allah to 
separate them from your beds and chastise them, but not severely, and if theywrefrain, 
then clothe and feed them properly.” 


(xiv) Obedience of law š 


“Verily | have left amongst you that which will never lead yodnastray, the Book of 
Allah, which if you hold fast you shall never go astray.” 


“And beware of transgressing the limits set in the matters of religion, for it is 
transgression of (the proper bounds of) religion that brought destruction to many 
people before you.” 

(xv) Prohibition of following satan 


Mie the satan Is disappointed at ever being worshipped in this land of yours, but 
obi z int y obedience in anything {shòrt of worship that is) in matters you 
posed to think insignificant; beware of him in your mat ion.” 
750 | ters of religion. 
(xvi) Rights of Allah Onn ae 


a“ x< 
Behold! Worship your Lord;-offer prayers five times a day; 


f LS observe i 
Ramadhaan; pay readily the Zakat (poor due) on your prop ‘nice ap 


erty; and perform pilgrimage 


“to the Prophet Muhammad (SAW). 
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to the House of God and obey your rulers and you will be admitted to the Paradise of 
your Lord.” 


(xvii) Public right to awareness 
“Let him that is present, convey it unto him who is absent, for many people to whom 
the message is conveyed may be more mindful of it than the audience.” 
(xviii) ‚Right of the Holy Prophet (PBUH) 
“And if you were asked aboutyme, what would you say?” 
“They answered, "Weybear, witness that you have conveyed the trust (of religion) and 
discharged your ministry of Prophethood and looked to our welfare.” 
Thereupon Allah’s MesSenger (may peace be upon him) lifted his forefinger towards the sky and 
then pointing towards people said: 
“O’ Lord; BeamThou witness unto it. 


9. Charterof Medina 


O’ Lord: Bear Thou witness unto it.” 


(i) . Fundamental principles l 
. Following were the basic principles of the state as laid down in the Charter of Medina: 
44y State authority is supreme 


When anyone among you differs about anything, the dispute shall be referred to Almighty Allah and 
l (Article 28) 


(b) Supervision of defence affairs 


Verily, none among the allies shall advance (on a military expedition) without the prior permission of 


the Prophet Muhammad (SAW). (Article 41) 
(c) Distinctive identity of Muslim Ummah 
The believers shall be the associates of one another against all other people. (Article 19) 


(d) Observance of international treaties 


(Likewise, it shall be incumbent upon the Muslims also to observe and adhere to any peace treaty 
that they are invited to), but no treaty will restrain them from fighting for the protection of their Deen. 


(Article 56) 
(ii) Constitutional rights 
(a) Right to conduct state affairs under constitution 
This is a constitutional document given by Muhammad (SAW), the prophet. (Article 1) 


(b) Right of equality before law 


The Jews of Aws and their allies shall possess the same constitutional status as the other parties to 
this document, with a condition that they should thoroughly sincere and honest in their dealing with the 
parties. i (Article 52) 


(c) Prohibition of violation of the constitution 
No party shall have the right to violate the constitution. Every person who is guilty of a crime shall 
be held responsible for his act alone. l (Article 59) 
Verily, God is the Guarantee for the faithful observance of the contents of this constitution. 
(Article 60) 





| 
| 
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(iii) Legal rights . | 
(a) Equality of rights 

The Jews of BanuNajjarshall enjo 

' All sub-branches of the Jews shall enjoy 


(b) Indiscriminate rule of law and justice for all | 
And every group shall secure the release of its captives ensuring that an indiscriminate rule of fie 


and justice 1s applied among the believers. ‚l \ (Article 13) 


y the same rights as granted to the Jews of BanuAwf. ' (Article 31 
the same rights as granted to them. (Article 4G 


(c) Sweeping enforcement of law i 
It shall be incumbent upon the Jews to observe and adhere to any peace treaty they are invited to 
Likewise, it shall also be incumbent upon the Muslims to obs¢rve and adhere to any peace 


participate in. 
(Article 55) 


treaty, they are invited to. 
(d) Right to protect just laws 
The emigrants from Quraysh shall be responsible for their ward and they shall, according to their 
former approved practice, jointly pay the blood money in mutual collaboration and every group shall secure 
the release of their prisoners by paying the ransom. Moreover, the deal among the believers shall be in 
accordance with the recognized principals of law and justice. (Article 4) 
(e) Right of immunity against crimes not committed 
Whoever commits an unlawful killing shall be responsible for it himself with his family members but 
he is exempted in case he kills a cruel. Verily, Allah supports those who adhere completely to this 
constitution. 
(iv) Rights to be granted by the state 
(a) Right of political identity and citizenship 


The aforementioned communities [Muslims of Quraysh, the people of Yathrib and those who)shall 
follow them and become attached to them (politically) and fight along with them] shall formulate a 


- Constitutional Unity as distinct from (other) people. _ WArticle 3) 
(b) Elimination of the enemies of the state | 
There shall be no refuge for the Quraysh (the enemies of the state) nor for theinallies. (Article 53) 


(c) Prohibition of collaboration with the enemies 


. No idolater shall give protection for property and life to Quraysh nor.shall intervene on his behalf 
against any believer. (Article 25) 


(d) Right to defend the state 


The Muslims and the Jews shall be jointly responsible te défend Medina against any outside attack. 
VZ (Article 54) 


(e) Right of minorities to defend the state 
The Jews along with the believers shall extend finan¢ial Support to the state during the war period. 
(Article 48) 
(v) Individual rights 
(a) Right to protection of life 


A believer shall not kill believer’ for an unbeliever, nor help an unbeliever against a believer 
f (Article 


(Article 43) 
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(b) Right of life for minorities 


A Jew, who obeys us shall enjoy the same right life protection, so long as they are not wronged by 
him, and he does not help against them. (Article 20) 


(c) Right of security 


And:verily the peace granted by the Believers shall be one. If there is any war in the way of Allah, no 
believers shall make any treaty of peace apart from ‘other believers, unless that is based on equality and 
fairness among all. (Article 21) 
(d) Right to retaliate bloodshed 


The believers shall exeeut@véengeance for one another fér the bloodshed in the way of Allah. 
(Article 23) 
(e) Right of gisas 
When anyone intentionally kills a believer, the evidence being clear he shall be killed in retaliation, 


unless the heirs\Of the victim are satisfied with the blood money. All the believers shall solidly stand 
against the mUxdeter and nothing will be lawful for them except opposing him. (Article 26) 


(f) Right of protection against unjust favouritism 
A believer shall not form an alliance with the associate of believer without the (latter’s) consent. 
(Article 15) 
(g) © Right of protection for women 
A woman shall not be given any shelter without the consent of her family. 


10. Address at the conquest of Makkah 


Declaration of Allah’s Oneness and Supreme Sovereignty 
"There is no God but Allah. He has no associate. He has made good His promise that He 
held to his bondman and helped him and defeated all the confederates.” 


(Article 51) 


(i) Eradication of ancestral superiority 


“Bear in mind that every claim of privilege, whether that of blood or property is under 
my feet.” 


(ii) Declaration of the sanctity of human life 
“Bear in mind that for anyone who is slain the blood money is a hundred camels.” 


(iii) Declaration of human equality 
O People of Quraish, surely Allah has abolished from you all pride of the time of ignorance and all 
pride in your ancestry, because all men are descended from Adam, and Adam was made of clay." 
(iv) Criterion of dignity 
"O Quraish, what do you think of the treatment that I should accord you?” 
And they said, "Mercy, O Prophet of Allah. We expect nothing but good from you.” 
Thereupon Muhammad declared: 
"| speak to you in the same words as Yusuf spoke to his brothers. This day there is no 
reproof against you; Go your way, for you are free." 


2. 
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BELIEFS 


BELIEF IN THE ONENESS OF ALLAH 


Behel m the Oneness of Allah. (PMS-2009) 


Define Tauheed (Oneness of Allah) in a scholarly manner, describing its significance and its 
effects on human life. (2013) 


SYNOPSIS 


Belicf in Oneness its impact 
Arguments to prove the existence of Allah 


Argument i: Who is the creator of the Earth and the Heavens? Dan ru Hanifa’s 
views 


O Argument ii: Signs for the wise in the alternation of day and might. 
O Argument iii: Flawlessness in all the creations of Allah 

O Argument iv: The universe is not an accidental pion Enpn. 
Existence of Allah in non-sematic religions 

Q = Zoroastrianism 

O The Greeks 

O Hinduism 

O Buddhism 

Q Confucianism and Taoism 

Existence of Allah in sematic religions 

O Judaism: Hazrat Uzair AS); the son of Allah 

O Christianity — Jesus Christ [Hazrat Isa (AS)] 
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Islam’s concept of Touhid \ 
Impact of belief of Oneness on human life 
Love for Allah 

Broad vision 

Self-respect 

Humility 

Rebuttal of false €xpectations 

Patience and ttust ih Allah 

Bravery , 

Reformation in Morality 

Belief in‘thé-oneness of Allah and collective life 


OOO00000 
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1. Belief in Oneness of Allah and its impact on human life 


The greatest blessing conferred on human beings by Islam is the concept of and belief in oneness of 
Allah. As beliefs are the soul of Islam, m the same way the core of beliefs is oneness of Allah. All oth m 
beliefs culminate on this belief and according to it * Allah is one”. l 

He alone is the Creator, capital Sustainer and Master. He is Eternal. He is Just and He has ful] 
command over the whole universe.'He is worthy to be worshipped and prayed. Allah is unique and 
nonpareil in His being as well as his attributes. All the messengers of Allah preached and disseminated this 
belief amidst infliction of severe atrocities to them. As no new prophet shall come till the day of judgement, 
hence it is not only the duty of ulema to carry this light of guidance forward, but it is obligatory on every 
member of Muslim Ummah to play his or her role in intellectual and practical fields to combat these 
challenges. l 

Presently, the Muslim Ummah is facing mainly two challenges regarding the proof of existence of 
Allah, and the belief in oneness of Allah. 

(i) Proof of the existence of Allab. 

(ü) Preaching of the concept of oneness of Allah (free of every kind of personification, simile and 

any shirk). 

At present, the population of Muslims nears one hundred and seventy-five million individuals. Other 
people in world are non-Muslims and most of them embrace the concept of the existence of God though 
their concept of oneness of God is adulterated and impure. While a few of them are atheists and agnostics. 


It is astonishing to note in the contemporary world their number is increasing instead of declining. Hows 


unfortunate is the fact that even some highly-educated Muslims are also accepting these false ‘beliefs. 
Though they are not great in number, yet guarding their belief is our responsibility. Today’s is the worldof 
fashion and atheism has also somewhat become a fashion. | 


Now we analyse the first challenge here. 
2. Arguments to prove the existence of Allah 


The Holy Qur'an presents numerous proofs in the context to prove that Allah Almighty exists. 


Argument i: Who is the creator of the earth and the heavens 


Allah says in the Holy Qur’an. ; 
J 65 PENI 11% Zz 2 Aza Y 2 ey Pr ae 2 3 24 
YBN Ss SHI | as A\ OG sas! Sm BEE HE gy gals Al 


: b Pe Peers 

(3635 yb!) Q OFS 
Or were they created by nothing, or were they-the creators [of themselves]? Or did `. 
they create the heavens and the earth? Rather, they are not certain. ) 
Atheists believe that the alternation of days 


cis and nights leads them to their doom. | 
As it is in Sura Jathia 


et. > ai 5 oho cp? SORT 12 3% t 9 G 
a Oy spy bs erik Jia 


3 


24434) Ogis 


49 


“And they say, "There is not but our worldly life; wè die and live, and nothing destroys 
us except time." And they have of that no kfiowledge; they are only assuming.” 


Hazrat Imam Abu Hanifa’s stance 


No one can deny the existence of humaw‘life in this world. Now the question arises whether man has 
come into being without any creator. Verily, èvery man having common sense and even a meagre intellect 
shall say that they are not their own cfeators rather they have fathers. If this questioning goes on and on, 
then the question would arise: “Who’created the first man?” The answer, undoubtedly, will be: “Allah 
Almighty”. 

ims example can be analysed in another way. You say to an atheist that you have seen a strange 
phenomenon today; while\you were standing on the bank of a river, you saw a tree falling, turning into 
planks and then these planks joined automatically to form a boat. The boat started sailing in the river by 
itself. The atheist Will disdainfully denounce this argument. Then you may put the following argument in a 
positive manner: 

“If acboat cahot be built automatically, then how the whole world could have come into existence by 
itself?” The Same argument was put forward by Imam Abu Hanifa to a group of the atheists. 


Arguments ii: Signs for the wise in the alternation of day and night 


i This variegated world with its trees, mountains, seas, rivers, moon, stars, sky, continuity of cause and 


effect, this harmony of the universe, inner organs of human as well as their mutual coordination — all these 
‘speak loudly that they have created by a consummate Creator i.e. Allah. 


Allah Almighty says: 5 
5 4 243 Iw ie tun. L- p a's oe 11% 7j z 
J) OPUS Ges) MBs gó 


Surely in the creation of heavens and earth and in the difference of the nights andthe , 
days there are signs for the men of understanding. 


Ry ” 3 é o |s s a? nA o? 10% wm nile Vy å 
METARA ERSE STESA AES) 


y A 
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Surely there are signs in the heavens and the earth for the believers. And in your 
creation and in the moving creatures, there are signs for a people who have faith. 


r 


aye 2, za y 5 i ` Ea is 
ozrok Ogi KLAGA Lule sds 


And in the earth there are signs for those having firm faith. And also in your selves (are 
imilar signs). Do you not see? 


Pia iii; There is no flaw in the creation of Allah 
Allah says: 


of, ems dices 
(88 he!) “so B cpl GUI abl Aine 


This is the work of Allah who made everything with wisdom. 
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1-Mulk, Allah says: A g n i Aa 
In Sura A À j no rs 24) Faw ne 4. Existence of Allah in sematic religiofis 
Sia 0,385 GASAE ot yt FIFE | cen OO 
(3: 4 - = ” 7 Judaism and Christianity fall in the category of Sematic religions. Both of these are pre-Islam 
Yeu see no disparity in the creation of Rehman (the Affectionate Allah). Then observe _feligions and now majority of world populatiGn-follows these religions. 
PA , Nr 
again. Can you see any disorder? ¢ (i) _ Judaism 


Surely, such a claim can only be made by such a mighty being -fute One, highly intellectual and 
„manager of first waters. Three types of arguments have been put forward in these verses: 


(i) Wonders of nature governed by a supreme law. 


The Jews believe that ProphetyUzair (AS) is the son of Allah while the Christians believe that Jesus 
Christ is the Allah’s son. The Holy Qur'an has also mentioned their belief in the following words: 


. S A \ 4,4 97) Id į PEE | d 32 w272? 3A "les 
(ii) Systematisation of the universe and its harmonious continuity. d GOAN i | Cl hw) ggal AU ol H” 330 | Hs 
: te ing in wisdom and h ; 
(iii) The whole universe and every part of this chain is abounding in wi nd has uncountable And the Jew6,/ay, “Uzair is the son of Allah” and the Christians say, “Masih (Jesus) is 
benefits. 


the son of Allah”. 
“Arguments iv: The universe isn’t an accidental phenomenon. 


ae i (ii) Christianity 
In the light of these arguments, we can asseverate that the universe didn’t come into being TTEN ; 


accidentally rather it is the creation of the Wise, the POL and the Almighty Creator who created it with holy Fie a L al also believe in Trinity i.e. the union of the God and Jesus and the 
fein ? ; \\. The flawed concept of oneness of Allah is found in all these religions and it negatively impacted the 
/3. Existence of Allah in non-sematic Religions ‘human society. This concept leaves man timid and coward. Due to this flawed concept, humans started to 
me a Worship natural phenomena like the sun, stars and moon, etc. While some people believed in the concept of 
After the above reasoning and references of proof regarding the existence of Allah, we come to the N ofteness in which God was a cruel and a ruthless being. One co a Wales Wego a eae 

pure concept of Oneness of Allah.” Now let’s have a cursory look at this very concept as found in other t `í 


while the other takes him to the ball. In some societies, there is a belief that “though he is almighty; he has 
` religions of both types: Sematic and Non-Sematic: 


no interest in human affairs” whereas some other jested that God has gone to relax after his work of 
creation. 
<M) Zoroastrianism 


This Non-Sematic religion was dominant with its teachings mostly in Iran. In Zoroastrianism, we ae Islam’s concept of Touhid (Oneness) 
find a concept of two gods — god of goodness and god of evil i.e. Yazdan and Aharman respedtively. 


“ (ii) The Greeks 


Islam spurned all these false concepts and introduced a pure and clear concept of oneness which is 
à free of any flaw or lacuna. This belief has been presented tersely in Surah Ikhlas in the following words: 


‘ s . > i hy and t o 7,32, 2 FO N y r n 7h j Zeg Zy) a9 
It is also to be mentioned here that the Greeks, who are considered the founders of philosop š O jSIZaF 2) 255 gh 33 2)2}?j2 > ONGA] AN lath <2. 13 
logic, used to worship countless gods and deities. Various walks of life were consideted to be poygani ssw) Bw Ona) 50 We ASG a WOSIA 3a Js i 
various gods; Poseidon was god of seas, Hephaestus was god of artillery whilethe solar movements W eels 
associated with Apollo. X l 
un Po Say, “He is Allah, [who is] One, Allah, the Eternal Refuge. He neither begets nor is 
(iii) Hinduism ~ 4 hipped born, Nor is there to Him any equivalent.” 
f . ; ; z ; ; A Bol; . ligion wors l l . ; Sy 
decane cde Sot opine ipai Ne of ard “i til ng three 0 _ At another place Almighty Allah revealed another beautiful verse regarding His being and Hs 
Soiasrenachinnt r . a a P > q E attributes. It removes all types of ambiguities in the belief of oneness. 
i So Pis end of ice ‘; Aw It is verse 255 of Sura Al-Baqra (the cow). This verse is also known as Ayat-ul-Kursi (The verse of 
. u ancient go system. the chair). 
2. Shiva: He is believed to have five facés atid four hands. WPA TF E E E pea 
3. Brahma: It plays second fiddle to the first two. 3 las we wsdl 3 u áj “Ay y5 Foy SUSU Y wy) rel ‘3 Wary ajl 
Wal i ‘ a a ` 
(iv) Buddhism È r oly ~ 09 r 2 Gor 3 4 Pa ee 
No $ the “e 2 les 2 3) ond 3135 a8 siz 2 rod “ANS 2 b 25 \ 
pa emia the concept of onenegS‘¢an he traced in the initial stages of Buddhism, it faded with 35 dat eee Aa auias; i ON Bot W759 
, passage of time. C ERP d z xt, ce ae 2 west © te g 3 >» ,7 -2 
(V) Confucianism and.Taoism BSS PINS SH Ae C3 sU k Wage os oes Oss 
«laoi , 


In the Chinese religions Of Confucianism and Taoism pure oneness was not in vogue. 
x 


\ 
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9}. at Pi we -2 22 
(2558 ah O ABA As gi 
the Ever-Living, the Sustainer of [all] existence. 


leep. To Him belongs whatever is in the 
that can intercede with Him except by 


i i cept Him, 
“allah - there is nO deity ex i 
Neither drowsiness overtakes Him nor s 


i His knowledge except for what He wills. His 
them hey encompass not a thing of ! 
K pean a the heavens and the earth, and their preservation tires Him not. 
u 


And He is the Most High, the Most Great.” 


g Impacts of belief of Oneness on human life 


beloved of Allah, Hazarat Muhammad (H5) presented before the world 
lished belief of Oneness where there was no room of personification, 


6. 
The orphan pearl, the most 
the purest and the most accomp 
similarity or denial in it. 
The Holy Qur’an says: 


(Gages!) éh aes ad 


Nothing is like Him. 
This belief changed the human life at individual as well as collectiv 
their thirst of knowledge extracted diverse, beautiful results. 
The teachings of the Holy Prophet (Pay ) left such a magical 
hardly remembered the name of Allah, they forgot everything except 
everything in Allah’s way and they remained absorbed in His remembrance an 


out. 


e levels. Those who quenched 


impact on the people that those who 


devotion day in,and day 


Absorbed in this exaltation, they didn’t lead a life of hermit in jungle. They ns 
cowardly seclusion as sacred practice rather they considered it their prime duty to fulfil vd a : al 
eamestly and they did it with such extreme devotion that they maintained cones Sve: 
beloved (Allah) in spite of the hustle and bustle of life. Some of these effects are narrated here. 


vi Love for Allah: Allah, the creator of the Earth and the Heavens, says; ay 
by a ae GE 3 4 i- a 
Grass stl Sage E JG, 
The men whom neither any merchandise nor any businéss distracts from the 
remembrance of Allah. | 


Their love for Allah was above and beyond all worldlyilove 
At another place Allah says: 


Pa 2 4 Pa 
(1658 agh) ABUSE LET Zeal aul 


And the people who believe have the. extreme love for Allah. 


n 

(1) Broad vision or prospicience; Offe Ofthe important effect of the belief in God is that it confers ri 

man the blessing of farsightedness/Hence, he doesn’t see the universe with the view ° bis is 

connection to it rather he se€shit With the eye of his connection to its Creator i.e. Allab. Now Aah. 

friendships or enmities*afe\not for his own self rather he maintains these only and only fot 
Hence, a Believer canfiotybe prejudices or bigoted. 


Him. They were ready to sacrifice ` 
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(fi) Self respect: The belief in the oneness of Almiphty Allah raises a man from abysmal nadir of 
degradation and mortification to the zenith of dignity‘and self-respect. The man dreaded the natural 
phenomena. But, when he knew, and subjected himself to, his real Master and Sustainer, every object 
of nature became abject for him before the€xalted glory of Allah. Iqbal has summed up this concept 
in the following verse: 


ke ry Sed SS SF 
e LOUE & By Fe ek 
Raise thy selfhood sq*high that before each dispensation, 
y God Himself may'ask thee what thy wishes are. 

(iv) Humility: Thé\ege and self-respect which emanate from the belief in Allah don’t make a man 
haughty and conceited. The traits of humility and ego intermix to make his belief in Allah more 
stronger. Ha réckons that he is powerless before the supreme power of Almighty Allah. Taking 
himself‘out*of Allah’s universe is beyond his capacity. Not only he but the whole universe is needy 


before Allah. The ego of the true believer of Allah gets strengthened by knowledge as well as love. 
\\afid, déyotion. It means he becomes an epitome and paragon of intellectual and spiritual powers. As 


Adama Iqbal has said: 
LZ oA J ‘ad e f n GF 
ie up Il yx 9 ad e Sa a ft 


If self with knowledge strong becomes, Gabriel it can envious make: 
If fortified with passion great, Like trump of Israfil can shake. 


{74 
(v) Rebuttal of false expectations: It is a fact that worship is an integral part of human nature. A non- 
believer, who does not worship Allah, naturally turns to his own-self and starts venerating himself. 
The true belief in Allah confers the benefit that all hopes and expectations hinged on fa'se gods 
including one’s own self and other false beliefs are eliminated and annihilated. 


Allah says in the Holy Qur’an: 


6 z 
J 12 Fahy Sle l 4 %a¢ 
(43 oba) “ab FANE: leg 5251 
Have you (O dear Muhammad) seen the one who takes as his god his own desire? 


This is the moment to ponder for a person who is doesn’t have belief in pure oneness of Allah. Some 
of these strayed people said that Jesus Christ [Hazrat Isa (AS)] was the son of God. Whereas some, in the 
words of the Holy Qur’an, said: 


23 T d 24 2% vt aI 7 z Pd 
assw seis ET A 6 as gil Js 
And the Jews and the Christians say, “We are the sons of Allah and His loved ones” 


VA “Pure and flawless belief in oneness of Allah guards man against pinning such false hopes. 
(vi) Patience and trust in Allah: True belief in Allah inculcates in man the patience and trust in Allah. 
He faces all the hardships and tumult of life with extreme courage and becomes indifferent to all 
these temporary obstacles. He recognizes well that: 
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(1538 Bl) OGd tall 4 SiG) 


Surely Allah is with those who are patiently steadfast. 


Allah says regarding trust in Allah. - Di 

JS 299 RAFN 2, 
0229F Jd) OG 5; bath Es 
Í And the believers (Muslims) should put their full trust in Allah. 


i imi 5 for one’s own self, fami 
ii ery: things can make a man timid and coward: (1) Love , family 
(vii) aap in hac he a O) The fear of the things which are mere tools for benefit or loss. The belief 
ae God sucks both of these fears out from a true believer. He loves his Lord and yields only to 
Him. He is subdued neither by the lust for worldly gains nor the fear of anything. 


bites & c{yseet 22 
(1658 adh WESA Seal Cols 
And the people who believe have the extreme love with Allah. 


3 1 
= : 56 far sgoe 32 70 So Z 332933293 |223 
(16 Saud!) RES y Bho colbdl ot abe GES 
They keep their sides away from beds (do not take much rest) and they call upon their 
sustainers in fear and hope. 


(viii) Reformation in morality: Belief in oneness of Allah creates a sense of responsibility in human 
being. Soul is cleansed of all the dirt of sins and one becomes pious and virtuous in all affairs. Herce 
all dealings with one another become fairer and fairer. This gives birth to a righteoysyand well- 
organised society. 


Belief in oneness of Allah and collective life N 


The true belief Oneness of Allah has stunning, long-lasting effects on collective life. The base of 
human society is incomplete without justice, equality and oneness of AllahThe real cause behind the 
destruction of the world is that human conscious could not keep pace with gfian’s development in the field 
of science. Human race has been divided into parochial concepts of nationalist and chauvinism. l 

The state of affairs in the world today is people are different nof‘Only in their races but also in their 
religions. Their citizenship, beliefs and morality are poles apart aiid there is no bond that could unite them. 
This bond may be only one — belief in the oneness of Allah, aéting‘upon the canons that he revealed, a0 
considering oneself.a member of the common family of Adém))All the other bases of belief in oneness ° 


Allah are not only weak but are also impracticable. Thes®\further aggravates the problems rather than 
solving them. oa 


[QUESTION RY 


BELIEF IN THE HEREAFTER 


Describe theyimportance of the concept of the “Day of Judgement,” and explain the practical 
results of thi8notion on the Private and Public life of the people. (2008) > 


Statifig.traditional and rational arguments about the faith of Resurrection, discuss the role of this 
faith in‘establishing an organized society. (2010) i 


What is meant by Day of Judgement? What are its impacts on human life? (2012) 


SYNOPSIS 


Arguments on the hereafter from fiqh as well as intellect 
Logical arguments from the Holy Quran on the hereafter 
O Example of giving life to the dead soil 

O Example of awakening after sleep 

Arguments from human nature 

O Only the humans among the creatures long for future 
O The universe based on opposites: evidence 

Belief in the hereafter and establishment of the society 
Effects on individual life 

Effects on the collective lives 
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c= 


L some apropos verses T- 
gi ” k Zz Za) 32» < 2? ejja 
(147:3 Y) SP TAEHAE ENFED, 


And as to those who falsify our (Allah’s) verses and the meeting of the hereafter, their 
all deeds will be wasted. 


Sats oc "O 
aor POPE KBO 


Everyone on it (earth) is to perish. 


ä 2 I, we 7 by 
i (1859F Jl) aad ETO 
Everybody will taste the death. 


i. Arguments on the hereafter from fiqh and intellect 

The hereafter means the resurrection of all human beings to go before Allah Almighty. In the Holy 
Qur'an, following other names of the hereafter have also been mentioned. 

(a) The day of standing (Youm-al-Qayamah) 

(b) The day of reward (Youm-ud-din) 

(c) The day of resurrection (Youm-ul-Ba-as) XN 

As far as the arguments from intellect and jurisprudence are concerned, the other names of the 
hereafter in the Holy Qur’an bear testimony to it. According to intellectual point of view, It isea common 
observance that many people go the eternal abode every day. Billions of people came to this world and left 
it in this way. Scientists also admit, as per the Big Crunch Theory, that the whole universe Will lose ils 
balance one day and resultantly will come to nought after a collision of its ingredients, Everyone wants the 
reward of his deeds. It would be revealed on the Day of Judgement that how much godd or evil one has 
done. So a day has been fixed when the system of this universe will reach its culmination and then every 
inhabitant if this universe shall reap the reward of his or her deeds. y 
2. Logical arguments on the day of judgement from theHoty Quran 
(i) Example of giving life to the dead soil 4 


490 790 Ta KIN ONS, , gio (PHERI, 
6s dah TE iF Ste kgad ai 
Allah revives dead soil with water after its death, 


3 s that 
The common observations of human beings have'Ween described in this verse. As one observes is 
the dead earth comes to life by water so Allah will Tesurrect every one after death. 


(ii) Example of awakening after sleep 


(42:03)! SABIE uss ad gd all clad 
Allah tak heat ye PERSON GEE, gh leeks 
akes away the soul(of human beings at the tim back 
to the other (asleep) tian appointed time. ang HE ëtt a 
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3. Arguments from human nature 


Naturally, man hates cruelty and loves justice.(Though he errs sometimes, it does not mean that he is 
so by nature. A thief steals another’s wealth but wants»his wealth to be protected. He kills others but hates 
to be killed. He commits every blunder whefhe‘ses his own balance of mind. By nature man does not 
consider right and wrong to be equal. Allattoo does not take the good and the bad as equal. 

As is said in the Holy Qur’an: 


b 5 a 7.2 -2 5 2 A k at 
| (35 oll) D OG AVS Ch be Ot lamas! 
What! Shall we (Alldh)then treat those, who are Muslims, as the criminals? 


(i) Only the humafis among the creatures long for future 


There is no longing for future in the lifeless things and animals. The human mind is full of countless 


desires that cannot translate into reality in this world. So there should be a world where all of man’s desires 
and cravings canbe fulfilled. 


(ii) he whiverse based on opposites: evidence 


« As*tause and effect, body and soul, disposition and intentions unite in a body, the world makes a 
picture of the hereafter, in the same way, the world also has a binding relationship with the hereafter to present a 
xollective theme because the presence of only one cannot fill the gap for the other. 


4. Belief in the hereafter and establishment of society 


If a man has strong belief that he will be resurrected and will be held accountable for all is deeds, he 
would avoid all types of sin to the best of his humane capabilities. This belief makes him eschew loonng 
and plundering the belongings of others, thus he proves himself to be beneficial for the whole society. If a 
man possesses a strong and unwavering belief in the hereafter, then follo'ving qualities get strengthened in 
him and these prove to be a milestone in a society endowed with peace and harmony. 


5. Effects on individual life 


1. The concept of punishment and reward. 

2. Sense of responsibility. ‘ 
3. Spirit to abide by the Law. 

4. Patience and forbearance 

5. Preaching for goodness and preventing from evil. 
6. Spending money in the way of Allah. 

7. Sympathy to Allah’s creatures. 

8. The spirit of bravery and sacrifice. 

9. The spirit of turning toward Allah. 

10. The spirit of fulfilling the purpose of creation. 
11. Amelioration of “self” 

12. Purification of heart. 


mi 
9 


Steadfastness in religion. 
Belief that the world is mortal while the hereafter is immortal. 


m 
= 
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Effects on the col lective lives 


6. 
1. Sense of brotherhood and fraternity 
2. Forgiveness 
3. General inclination to fulfil promises 
4. Helping others 
5, Mutual harmony 
6. Love for others 
7. An ideal society 
8. Spirit of serving others 
9. Reform in society 
10. Equality 
11. Fostering of good morality 
12. Achievement of Allah’s pleasure. 
13. Inclination toward justice and justness 
14. Following of Allah’s commands. 


QUESTION EJA 


WORSHIPS 


PRAYER 


Q> ‘In the light of 'Inna-as-Salata-tanha-un-al-fahshai-wal-munkir' ( Ret AEN- eI 5 PEA) ó) 


describe the advantages and effects of prayer? (2012) 


Q. Define the meaning of prayer and its different categories. Also describe the spiritual moral and 
social impact of prayers. (2016) 


SYNOPSIS 


Importance and significance of prayer 

Introduction 

Meaning of Agamat-e-salat (Steadfastness in’ prayer) 
Prayer is obligatory 

Emphasis on prayer in hadith 

Benefits of prayer 


wee 
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1. Introduction 


i ive ti » is obligatory on M 
Offering prayers five times a day 1s 0 
preaching as well as teachings of all the prophets (AS) beca 
is pos h the prayer. . l 
es ie i worship a supreme being. Some people ; 
It is the nature of humans that they do revere and s etc. If man does not worship fal 


i idolater: 
stars while pray to the sun or fire whereas some are 1 even then he wadi worship so 


sa s any religion, methi 
phenomena and leads a erg i aa is Sareal wishes. Allah fulfilled this basic, mal 


He will id : 
may it be his own self and lust. orship only Him and supplicate before hi 
instinct of humans and made it obligatory on them to wor p wi anet mie fr 


times a day. In Islamic lexicon, the word ‘salat’ has been used for prayer. 
es: 
a is the name of an exclusive prayer. Its essence is praying. AS praying before Allah 
is an integral part of this worship, so the whole phenomenon is named after it. The 
teachings of no propnet remained devoid of prayer, though it has different forms. The 
place of worship is also cal'ed ‘salat’, that’s why this very word was applicable for the 

church also.” 


uslims. Prayer has been the centre point 


use purging one’s soul and reckoning o Of the 


f Allah 


p 
Naturaj 


2 


> 2 yI e 929 2 DER RPE ES ve 2205 

(40 ely SaaS hl Aaa F Brad ES ys Cole eae 

The churches, the monasteries, the synagogues and mosques, wherein the name of 
Allah is very much remembered, would have been pulled down. 


A 


2. Meanings of aqamat-e-salat (steadfastness in prayer) 


It is peculiar way of the Holy Qur’an that it employs the word ‘aqamat’ (to be steadfast) when a thing 
is to be fulfilled with all of its duties, rights, and overt and covert decorum. p ~/) 
The Holy Qur'an says: 


A AKA 5 1 1.216 To ante F 19 Blt T a 2 38) z 
sah ea IBS ag od all Ss Gs Seg yls Sagan Gl ae $ 
6KUN iae jes os 


And had they maintained the Torah (old testament).and Injeel (Bible-Gospel) and what 
had been revealed to them from their sustaiher, they would have received provisions 
from above them and from underneath theif feet. 


i 2° s ANPP 2% 
(13X53 yl) BERN SSS RES) 5 CoN | ged! 
Remain steadfast in the religion andcause no division therein. 
5 — Ge 99 A 
(229.8 2.1) hls 56 Gas TT tls OY 


But if you fear that bottrof you cannot observe the limi 
OAN imits of All ill be no 
sin if they (ex-wives)give something of freedom. Paihia share 
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n 4 of m 9 B 2A wala 
Oy? SO lh Ak Vs bewLoiol A283 
And keep up the weight with justice and donot shorten the balance of measures. 


In the light of abovementioned verses of (the, Holy Qur’an, the true meaning of establishing ‘salat’, 
je. prayer, is that the prayer should be.offeredwith fulfilling all its preconditions, requirements, and 
decorum while keeping in mind that no woeftldly plans and thoughts could distract our attention and having a 
firm belief that we are standing right/before Almighty Allah. A man supplicates before Allah with the 
fullest devotion and he bears in mind.only His remembrance, then this is the true establishment of ‘salat’. 
This is the core and essence of prayér, Allah Almighty says in the Holy Qur’an: 


y i j 7 -32 I 2 4 
Cush OG SRS bye ED TOAN] 
Those who dre humble in their salaat (Muslim Prayer) 
3. Obligation of prayer 


Allama Sohaili writes that Imam Abu Naeem narrates on his own authority: 


Hazrat Zaid bin Haris (RA) narrates that when the first revelation came to the Holy 
Prophet (#25) Hazrat Jibrael came and told the Holy Prophet (#5) the way to 
perform ablution. Hazrat Jibrael performed ablution and the Holy Prophet (eos ) 
watched it. Then, the Holy Prophet (#55) performed ablution in the same way. Then 
Hazrat Jibrael offered prayer and the Holy Prophet (E ) followed him in prayer.” 


(Al-Roze Al-Anaf; Book 1; P 163; Farooqia Publications Multan) 
This marked the initiation of prayer. Hafiz Ibn-e-Hajar Asqalani writes: 


“One group has said that only one prayer was obligatory prior to the Ascension and 
that too was not limited to specific time.” 


Allah says in Surah Muzammil: 
hg ee i ee 2 n r2. 3f 28, 7% 8 4 ti tote 
gissade 1 O TAS Ate abl a OLE YI Sale OSSD 
> ie 24 
(41 dasa) OOF OljH 


You wrapped up (in the heavy responsibilities of Prophethood) Remain rise-up (to 
pray) in the night except some portion thereof; A half of it, or little less; or little more, 
and recite the Qur’an slowly and distinctly. 


Allama Harbi says: 


“In the beginning only two prayers were compulsory. Two raka, in the morning 
_(before the sunrise) and two raka, in the evening (after the Sunset) were obligatory. 


As Allah says Holy Qur’an: 


£ Bowie at au 76\97 4.0 216 tie 

aol OKSI eL ARGS IS SES 3H Ss 

And remember your sustainer very much and glorify Him in the evening and in the 
early morning. 
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4 Emphasis on prayer in Quran and hadith 


Bias) TE PEDERE 


d establish salaat (Muslim prayer) and do not be among “Mushrik” associaters, 
And e 


2 a 1 - 27 ARIE Zaa CET 
(43-42. phoca G25 ANI ORGY ACE 
“What has brought you into lower hell?” they will say, “We were not of those who 
established salaat (Muslim Prayer)” 


Imam Muslim narrates: 


“Hazrat Jabir (RA) says that the Holy Prophet (Hii) said: The difference between a 
person and his disbelief is that of not offering prayer.” 


It means that not offering the prayers is an act of pagans and a aaa Imam isai narrates: 
“Hazrat Abu Huraira (RA) says that the Holy Prophet (tis) said that the first thing 
man will be accountable for on the Day of Judgement is prayer. If it is complete, it 
will be written complete. If it lacks somewhat, its obligatory prayer will be made up 


by adding some of his optional prayers. The rest of the deeds will be asked for in the 
same way. (Sunan Nisai) 


This hadith has also been narrated by Imam Ahmed (RA): 


Hazrat Usman Bin Abi Al-Aas (RA) narrates that the Holy Prophet (E3) said, “there Is ` 
no goodness in the religion in which there is no prayer.” (Musnad Ahmad book 4 page `^ 


V 
218) 


Imam Abu Daud narrates: $ KY 
Amr bin Shoaib narrates from his father who, in turn, narrates from his grandfather 
that the Holy Prophet (isi) said, “Order your children to offer prayer when they 
reach the age of seven years and make them offer prayers may it be by\pynishing 
them at the age of ten, and separate their beds.” (Sunan Abi Daud Book® page 71) 


Imam Ibne Maja narrates: 


Hazrat Umme Salma (RA) narrates that during the ailment dGe-t8 which the Holy 
Prophet (tis?) breathed his last, he (#4) said repeatedly, “payerand slave”. 


Benefits of prayer < Na 
Bai : P~ f 
1. In the context of faith, the significance and impoftance endowed on the concept of Oneness p 


Allab, prayer enjoys the same import with reference to deeds. The first effect of Allah's wot 
occurs in the form of prayer. 4 Ww 


i ~ i 
Prayer is among preconditions for a Mman,to“be taken as a Muslim. One of the conditions for 


man to be considered as a Malan SE prayer. A hadith in Sahih Muslim means: 
“The line of demarcation of a pefso ’s faith and disbelief is abandoning the prayer : 


(Sahih-al-Muslim Hadith 247), (Z) 


Prayer guards man againghSatén and his own baser self. Satan and one’s ‘self both dnvé pe 
to obscenity and evil ways.Allah says in the Holy Qur'an: 





Salat (prayer) keeps away from indecenty dnd evils. 


The verse means that the prayer time and 3eainAvarns a man that the right path is only that which has 
been ordained by Allah and his Prophet (AAN 


If a person is not steadfast in offeritig prayers, he is like a driver who is driving the vehicle of his life 


at full throttle but not following the signals/These signals help him stay at the right path and tell him of the 
dangers ahead but he remains adama 


aI anvand indifferent to all these. Such a rash driver is surely destined to 

fall into ravine. AN 
There are two aspects,of the’ virtues of prayer described in the above verse. One is its distinguished 
effectual character whichais bat it prevents man from shameful and unjust deeds. Second is the effect 
required from it that ig "@ man actually stops comnutnng such based deeds. As far as the charactenstic 
‘prevents’ is concerned, the prayer effectually does ıt. Even a shght pondering on prayer shall make man 
admit that of alkthe ‘brakes possible to stop man from committing sins, prayer is the most effective and 
productive. What'prévention technique can be better than that a man is called for presenting himself before 
Allah five times a day which makes man remember that he does not have carte blanche im this world but he 
is a servaht of Allah Almighty. Allah is fully aware of his open or hidden deeds even his intenhons and of 
the wishes“lying in his heart. A time shall surely come when man has to be present before Allah where he 
shatMe held accountable for all his deeds. Then only this remembrance 1s not sufficient but man goes 







Aroùgh the continual practice that he shall not disobey Allah even behind the closed doors. 


aN From rising with the intention of offering prayer to the actual performing IL man continuously 
Q yD 
) perfo 


rms such deeds which are known to him and Allah only and no thud entty could know whether man 
has abided by Allah's ordainments or had violated them. For instance, a man’s ablutan has vowed and he 
stands in prayer, then no one except himself and Allah knows that he is now without ablution. If a man 
performs all actions of prayer but instead of reciting the verses from the holy Qur'an, he sings songs, then 
how anyone except himself and Allah almighty could know of his actions? Despite this of a man offers 
Prayers five times a day with all its requirements and etiquettes. then it means that his conscience Is being 
resurrected through prayer and by awakening a sense of respon bility m him be ts being developed into a 
dutitul person. He is being imparted a practical training that he implicitly and explicitly abides the divine 


law in which he has a strong, intentional behet though there is no apparent authonty to perform his duties 
regarding prayer and though any other person does not know about his actions. 


If seen in this context, then there 1s no option but to accept that the prayer not only prevents a man 
from commuting sinful actions, but also that there 1s no other mode of aiming which can prove as cf¥ecuve 
as prayer, 

Now comes the question that despite being regularly dutiful n offering the prayers, a man stops from 
Comumutung sins or not, then it is only up to the man only who ts getting the taming to amehorste his self 
If he intends to get maximum benefits from it, then he will have to putan all-out efforts for achoeving this 
goal, otherwise it is as clear as day that no worldly method could be productive for bis umprovement and 
reform. Its example can be that everyone knows that the core significance of food is o make body grow 
and be strong, but this benefit can be extracted only if the person who eats allows it te perform its funchen. 
If a person eats a lot of healthy food daily but instantly after he has done vonuts, then the diet could not be 
helpful and beneficial to him. If one cannot quote example of such a person to assert that food docs not 
make body grow stronger, the same way one cannot present the example of a man who only offers prayer 
without fulfilling its preconditions that prayer does not stop man from commuting sms. It 1s befitting to say 


about such person that he does not offer true prayer just like at would be sand af a person who vomits after 
cating food that he, in fact, had not caten food. 
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This is the very thing that has been narrated in various ahadith, sayings of the Prophet’s Companig 
Qs 


d tabaeen. Ea 
i ‘Fecal Imran (RA) bin Husain narrates that the Holy Prophet (PBUH) said: 


“whose prayer could not prevent him from baser and sinful deeds, his is not a true 
prayer.” (Ibn Abi Hatim) 


Ibn Abbas (RA) narrates this saying of the Holy Prophet (PBUH): 
“whose prayer could not prevent him from baser and sinful deeds, his prayer taken 
him away from Allah.” (Ibn Abi Hatim, Tibrani) 


Same has been narrated by Hazrat Hassan Basri. 

Ibn Masood (RA) narrates a saying of the Holy Prophet (PBUH): 
“There is no prayer of that person did not follow the prayer and following prayer 
means that that man stops from committing shameful and unjust deeds.” (Ibn jarir, 
Ibn Abi Hatim) 


Several sayings on the same subject has been narrated by Hazrat Abdullah ibn Masood 
(RA), Hazrat Abdullah ibn Abbas (RA), Hazrat Hassan Basri, Qutada, and Aghmash et 
al. Hazrta Imam Jaffar Al-Sadiq (Blessings of Allah be upon him) says: 


“He who wants to know whether his Prayer has been accepted or not, should see how 
far his Prayer has restrained him from the evil and indecent acts. If he has been 
restrained from the evils, his Prayer has been accepted.” (Tafheem ul Quran, Vol 3, P- 
706) 


Salaat (Prayer) is instrumental in eliminating sins. The Holy Prophet (2S) said Narrated Adu 


Huraira: , 
“| heard Allah's Messenger (PBUH) saying, “If there was a river at the door of anyone. 
of you and he took a bath in It five times a day would you notice any dirt on fim? 
They said, "Not a trace of dirt would be left." The Prophet (PBUH) added, oThansthe 
example of the five prayers with which Allah blots out (annuls) evil deeds.” N (Sahih- 
al-Bukhari Hadith 528) 


Prayer and patience are means of getting Allah’s help. 
4 e 2 7 rey ee, ory, -tf 
(153.8 pA) Ogi pial goal GIS Als ABIL A FARNI 


O Believers, get assistance from patience and salaat (Muslim prayer). Surely Allah is 
with those who are patiently stead fast. 


QUESTION $#$ 


Pi 


SÓUM [FASTING] 


Q. Define the doctrin@of"Roza" and explain how to achieve the guat» of mutual co-operation and 


collective justice bésides the puntication of individual soul through the application of this 
doctrine, (2007) 


Q. Descfibe the importance and philosophy of Fasting (SOUM). Also explain its individual and 


collective benefits? (2013) 


SYNOPSIS 


1. Meaning and philosophy of fasting 


O Literal meanings 
OQ  Connotative meanings 


2. Incombency and importance of fasting in the Holy Quran 


Importance of fasting in hadith 


4. Objectives of fasting 


© Purgation of one’s “self” 

O Obedience to Allah 
O Attainment Allah's pleasure 
© Tolerance and patience 
O Character building 
Q Piety 

© Mutual help 

O — Jusnee at large 
O Thanksgiving 


5. How the purposes of fasting can be achieved effectively? 


O Fasting should be free of mere ostentation 

O Fasting should not be for self-desire 

O The purpose of fasting: faith and self-accountability 
O g The purpose of fasting 1s piety 


ee AN 
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Things which break the fast 
Things which do not break the fast 


Things which are despised wA 


Individual and collective benefits of fasting 


Re 


j answer 





A 
F O 
/ Some relevant verses ES 


Allah says in the Holy Qur'an: 
4 J Pi 2 š 3 ” z 
É iea kie cof ala Et 
- jes 

(183.5 aJ) Òg 


ing is prescribed to you as it was prescribed to those before you, 
self-restraint. 





O ye who belie 
that ye m 


\) p Pe 48 re » 2 ¢ ~~ 
(185 8 BSN) aad PA nig 33 
o is'present (at his home) during that month should spend It in fasting. 
Fastin has a great importance and significance in the Islamic system of worship. Its umportance can 
io from the fact that it is the third pillar of Islam. Fasting means abstaining from eating and every 


f cravings from early morning dawn to dusk i.e. sunset. The Holy Prophet (427) explained the 
meaning of fasting in these words: 


Ne) “There is charity (zakat) for everything and charity of body is fasting.” 


Vv 


4 


4 Meaning and philosophy of fasting 


xD 


Fasting is the third fundamental pillar of Islam and has a stature of an enormously important worship. 
In Arabic language, the word ‘Soum’, which is translated into English as ‘fasting, means “to stop,’ “to refrain’. 
In Islamic lexicon, ‘saum’ is used for the practice by which man abstains from ¢aung and avonds sexual 
intercourse trom dawn to sunset. The core objective of fasting is to achieve piety and nghteousness so thal a 
Capacity to resist sins be inculcated in man. Like all other worships, fasting also ts a source to be nearer to 
Allah. Ragrading fasting, Allah Almighty has said in a Hadithe-Quds:: 


Fasting is for Me and | will give its reward, 


Obligatory fasung for a whole month makes such a great practical trating module which inculcates 
in man a sense and feeling that he is reframing even the lawful things hke eanng, dmnking and enjoying 
Matrimomal blessings only for the sake of Allah, then why should he not abstain the things prohibited by 
Him? Fasting infuses in men a spinit of obedience to the will of Allah. 


2. Incumbency and importance of fasting 


Allah says in the Holy Qur’an: 
362 2, 2 A 1, , 4 2 ¢. [A P, m” £ R £ 
BN BS de al Bee E alee BS eas tat cii GE 


www.urdukutabkhanapk.blogspot.com 


68 


Fasting is prescribed to you as it was prescribed to those before you, 
ho believe! Fas 
ae may (learn) self-vestraint. 


CEPE | XE “ph oh 
(1858 Rell) AAD 5444 Bag Re 
it in fasting. 
ing that month, should spend 
ent (at his home) during 
Who Is pres 462,32 ALARTE 
(1845 adh OG HG ASO) AN AS 134 5:05 g 


And it is better for you that you fast, if only you know. 


(1878 idl) ‘Ye \ J) slog ai 


Complete your fast till the night appears. 


Importance of fasting in hadith 


p 


In a Hadith-e-Qudsi, Allah says: . 
aes 4G 210150 Atal 


Fasting is for Me and I will give its reward. 


Holy Prophet (225) said: an NO 
aa = a ats sii a fast without any lawful reason, he cannot compensate it even if he 7 
observes fast for the whole life. (Tirmizi) i 
LA) The Holy Prophet (Per ) said: 


“There is a charity for everything and the charity of a body is fasting.” _* (C) 


4, Objectives of fasting 


Purposes of fasting are as follows: 


(i) Purgation of one’s self 


A~. : fights 
One of the main objectives of fasting is purgation of one‘s/souk fd its piety. A Sexier et =u 
hunger and thirst from dawn to dusk, he neither casts an evil eye on anyone, nor does he thi rh as the te 
actually purges his soul from the dirt of sins. And self-purifieation is the core objective as we 
essence of fasting. < 


Allah says in the Holy Qur’an: 


(14 Je OS TAE 


Truly he succeeds that purifies it. Ne 
(ii) Obedience to Allah H 


The first and the foremost objective of fasting is following Allah’ i! 


ìt not been Allah's ordainment then who would have re 
observed only to abidé bythe ordainments of Allah, the Al 


ts. 
s will and His commandm“ fast 


mained hungry for the whole day- set! 
mighty, to accept that He is the real Ma 


Wi) Piety 
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sustainer and we are His servants. He 


gives us means of suS8tenance, and we have been ordained to fast only 
to attain His pleasure, ‘ 


(iii), Attainment of Allah’s pleasure A 
"There is a Hadith-c-Qudsi about thoswho observe fast: 


Fasting is for Me and Jwill è give its reward. 


A Muslim observes,fast,so that his Master and the Creator maybe pleased with him. The secret to 
attain Allah’s pleasure Aiesin unwavering obedience to Him. I 


f they are contented with and surrender to 
Allah’s will, He will surely reward them. 


A v f 
L(iv) Toleranceand patience 


One purpose of fasting is to make the observer 


and avoids evil deeds, he becomes tolerant and 
Ramadhan: 


tolerant and patient. If a man remains hungry, thirsty 
patient and this trait remains in his character even after 


LÉ) Character building 


The purpose of fasting is character buildin 


g too. If a man, addicted to abusing, 
adultery, 


Starts keeping fast during Ramadhan, his fasting will keep him away from all th 
does not shun these evils then according to the Holy Prophet (PBUH), 
if he remains hungry”. It is so because the purpose of fasting cannot be 


backbiting and 
ese vices. If he 
“Allah does not care about a person 
achieved in this way. 


~The basic aim of fasting is to cultivate 


piety and foster virtues in man. In the hol 
piety and righteousness has been described as 


the core objective of fasting. 


INS s AN I oof E ale Keke oot ial coal te 


y Qur’an, achieving 


3G 2 
2 2 


(183-8 al) © 3885 


O ye who believe! Fasting is prescribed to you as it was 


That you may (learn) self-restraint. 


It is elaborately evident from Allah’s commandment that fasting has been made obligatory on 
Previous nations so that they might become pious, virtuous and God-fearing. 


(vii) Cooperation 


prescribed to those before you. 


By cultivating a sense of cooperation in man, fasting creates tolerance and patience and fosters the 
Spirit 


of cooperation in society. It negates the lust of greed and awakes the feelings of helping others. That 
'S why all those who observe fast, com 


Message of cooperation to the whole h 
Pains and problems caused by hunger 





e out helping and cooperating with others. In fact, fasting gives the 
umanity. When a man remains hungry and thirsty, he realises others’ 
which, in turn, awakens the spirit of cooperation. 
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(viii) Justice at large . - 

It is the fasting that introduces equality in society by ipn An 
It eradicates disparity and injusuce in society. In this way an ei 
as well as of poor and helpless people. It leads him to a sense of co 


(ix) Thanksgiving 

Fasting stirs man to thank his real Creator and 
Master, While describing the purpose of fasting for its 
observers, Allah says in the Holy Qur'an, “Allah has made 
fasting compulsory for you so that you become thankful.” 


Thanksgivings to Allah ts also a purpose of fasting 
just like obedience to Allah, attainment of Allah's pleasure, 


piety and self-punfication. 
,5. How th purposes of fasting can be achieved effectively? 


The objectives of fasting including, but not limited to, self purification, cooperation and justice at 
large can be attained only if the fast is observed with its essence. Fasting means to refrain from committing 
every type of sins. But, if a man does not stop from sins, then he cannot reap the benefits of fasting. A 
hadith in Sahih Al Bukhan narrated by Hazrat Abu Huraira says: 

Aliah's Apostle said, “Allah said, “All the deeds of Adam’s sons (people) are for them, 
except fasting which is for Me, and | will give the reward for it.” Fasting is a shield or 
protection from the fire and from committing sins. If one of you is fasting, he should 
avoid sexual relation with his wife and quarrelling, and if somebody should fightNy 
quarrel with him, he should say, “I am fasting.” By Him in Whose Hands my soul isthe 
unpleasant smell coming out from the mouth of a fasting person is better inthe sight 
of Allah than the smell of musk. There are two pleasures for the fasting persar one at 
the time of breaking his fast, and the other at the time when he will meet his Lord; 
then he will be pleased because of his fasting.” 


In the light of above hadith, the real purpose of fasting can be achieyetħonly when a person gives sa 
sins. If a person who observes fast tells a lie, does not fulfil his promise“and*does not give full measure, e 
cannot taste the real sweemess of fasting. his soul is not purged of sińsSand he cannot have self-purification 
because of his persisting on sins. By selling his goods by telling“lies, the spirit of cooperation cannot 
awaken in his conscience. Mutual injustice does not let justice’sprout at large. 


“iy Fasting should be free of ostentation 
Se a a aaa as tae: on hen 
The purposes of self-purification, cooperation and jūstice at large could be materialized only vi x 
fasting is free of ostentation as it is exclusively forjseéking Allah’s pleasure. Because when the objective! 
seeking Allah's pleasure, then man does not iñdulge in activities aimed at achieving meaner 
things. 


ng a sense of justice at large in 
er of fast thinks for his own we 
ness. 


People, 
ll -bein g 


This question has been asked "i 
cunningly. Students generally go on writin 
the benefits of fasting like self-purification 


and mutual cooperation. But, the question 
is not about the benefits of fasting rather 
the sources to attain.) 


associating something to Allah). 
(uth Siig i 


One who observes\fast for showing off, indeed he commi latin 
something with Allah) , ts shirk (Associating 





An ostentatious act not only brings destruction but also, in the light of hadith, is a shirk (Act of 
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l The aaar of Hadith while elaborating at have written that the shirk, referred to in it, that is 
veiled, =" an explicit one because ostentatigfis> like self-projection, which is the negative and 
condemnabie presentation of a man’s own selffather than the desire to seek Allah’s pleasure. 


, Gi) Fasting should not be for self-desite 


It means to observe fast for the fulfilment of one’s own desire. For example a person may thinks, “If 
I do not observe fast, people will d€spise me and will say that lo! He is evading this obligatory duty even 


though he has good health and sfiirdy*body.” Fasting with such intentions cannot achieve the purposes like 
self-purification, cooperation/andyustice at large. 


(ii) The purpose of fasting: faith and self-accountability 


We can attain-great purposes of self-purgation, cooperation and justice at large wiui full satisfaction 
only if we observe, fast with faith and self-accountability. 


There ista holy saying of the Holy Prophet (SAW) 

r “7 le Pe A 22 of Z2- F 

Goa) j Pa S BL o u om 
B7:eyusl fg Uaa eN 


“Whoever fasts in the month of Ramadan out of sincere faith, and hoping for a reward 
from Allah, then all his previous sins will be forgiven.” 


P 
curse 


a 


t Re 
(iv) The purpose of fasting is piety 


33 2 

If the purpose of fasting is piety as it is evident from the verse“ 855 AAAG “So that you may 
become pious”, then the attainment of purposes like self-purification and justice at large becomes easy. 
Basically, piety inculcates in humans a sense of accountability because all humans shall have to be present 
before Allah with all their deeds on the Day of Judgement, and exhortation will be only for those for whom 
Allah will allow his Prophets (Bas ) and other believers. It is noteworthy that steadfastness in piety is only 
possible through patience which, in turn, comes from fasting. It is because one has to undergo a rigorous 
drill of altruism, patience and self-restraint. 


Some important things about the saum 


Ay Things which break the fast 


“1. Eating or drinking during the prescribed time of fasting. 

“2. Sexual intercourse even if there is no ejaculation. 

“3. Smoking. 

+4. Inhaling smoke by one’s own action, e.g., inhaling the smoke of incense, etc. 

“5. Application of medication into the anus. 
6. Swallowing any substance or object which is not normally consumed as food or medicine, e.g., 
pebbles, paper, a coin, etc. 
Pouring oil into the ears. 
Saliva mingled with blood will break the fast if the taste of blood is discernible when 
swallowing. 
Eating deliberately after having eaten mistakenly. (Eating by mistake does not break the fast). 


VA 
7 
v8 
iv 
9. 
10. Water slipping down the throat while making Wudhu even if not done deliberately. 


www.urdukutabkhanapk.blogspot.com 


72 


l break the fast if the vomit is mouthful. If the vomit 


a it wil 7 
11, Deliberately inducing oneself to vomit wi to be a mouthful. Vomiting less than a mouthfy] 


cannot be stopped, the vomit will be said 
will not break the fast even if deliberately induced. a 
A food particle the size of a Chana (about the size of half a pea), g unstuck from the 
teeth and slipping down the throat. 
W 13. Applying drops of medicine into the nostrils. ) 
14. Masturbation. Pesides voiding the fast, it is an immo 
cursed by the Holy Prophet (PBUH). 
15. Medical tests undertaken by women in which any instrumen 
16. Ejaculation as a result of caressing and fondling with wi 
intercourse. 


'7, Things which do not break the fast 


12. 


ral and a sinful act. The perpetrator has been 


t, etc. is inserted into the body. 
fe even if there was no sexual 


1. Eating, drinking or indulging in sexual relations forgetfully. This means that at the time of 
committing these acts, one does not remember that he is with fast. However, if one continues 
even momentarily atter recalling the fast, the fast will become void instantly. 

2. Applying eye-drops. 

3. Water entering the ears, 

4. Natural, not self-induced, vomiting, no matter how much. 

5. Smoke, which is inhaled unintentionally, not by one's volition or conscious action. 

6. Applying antimony (surma) into the eyes. 

7. Smelling anything fragrant provided that there are no vapours. 

8 


A food particle less than the size of a Chana becoming unstuck from the teeth and slipping’ 


down the throat. 

9. Swallowing saliva 

10. The injection of medicine into the body will not break the fast provided that the medicine does 
not reach the brain or the stomach. 

11. Blood in the saliva will not break the fast if the blood is less than the saliva. This fact will be 
recognized if the taste of the blood is not discerned. 

12. Using a Miswaak to clean the teeth even if the Miswaak is fresh anddiag taste. 


13. Breastfeeding the baby. C 

14. If during ablution, water slips down the throat while one does ‘not remember the Saum, the fast 
will not break. GF 

15. Ejaculation of semen during sleep. 

16. Ejaculation caused by imagination. | 

17, Janaaba or the state of Hadath-e-Akbar which iS purified by Ghusl. If one has not taken Ghusl and 
Sehr time ends, the fast is valid. : 


8. Things makrooh (»⁄) during saun 


Some things, though do not void the fast, are nevertheless Makrooh i ing. Makr ooh 
aa. ta Cid to do during fasting. 
alae and in this context Makroof things are sinful. Such things decrease iee E the fast- 
is, therefore, i in from committi ; i 
ri daa ore, essential to abstain from committing Makrooh acts. The following acts are Makrooh during 


1, ows 


Tasting. Tasting food, ho) is Makrooh if done unne i : b 
wung, l 00d; eto. cessarily. If an ill- husband 3° 
his unjustified wrath When food has not been prepared to satay his ane, p i be permissi? € 


39 


SAA A aw 


3, 
14. 
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for the wife to taste the food while she is preparing if? As long as nothing goes down her throat, 
her fast will be valid and her act of tasting wilhnot be Makrooh. 

Using powder or paste to clean the teeth, ftanything of these substances slips down the throat, 
the Saum is voided. ‘ 

Kissing the wife. If ejaculation doe&nofotcur, the Saum will be valid. 

To rinse the mouth at times oth@s that’ when making Wudhu. 


To put water in the nose at timeS*Other than when performing ablution (279). 

To take bath (Ghusl) metely-for cooling. 

To swim. ANN 

To unnecessarily apply ointment to the lips. If however, due to pain cause by cracked lips, 
ointment is appliedy care should be taken to prevent licking the ointment. 

To unnecessarily chew something to soften it. l 

To eatwhen in doubt as regards the end of Sehr time. If later it transpires that Sehr time had in 
factéxpiréd, Qadhaa will be obligatory. 

To make /ftaar (i.e., to break the fast) when in doubt as to the time of sunset. If it transpires that 
tHe\time when Zftaar was made the sun had not yet set, Qadhaa will be obligatory. 

Participating in un-Islamic activities such as watching television and playing games such as 
chess, draughts, monopoly, etc. The reward of the fast is destroyed by indulgence in such 
unlawful activines. 

Gheebat or backbiting. 

To gargle the mouth when making Wudhu. 


Individual and collective benefits of fastings 


By observing fast in its essence, one can reap the following benefits: 


Stef RS FF = 


Attainment of self-purification 

Awakening of the spirit to follow Allah’s commandments 

Fervour to be nearer to Allah to achieve his pleasure 

Creation of feelings of tolerance and patience 

Character building 

Attainment of piety and righteousness 

psan netoa eme ofeoopemion | pager the context of 
objectives of fasting. If these 

Rise to the feelings of thankfulness and patience objectives are achieved, then 

Easiness in treading the path of good morals the benefits shall be reaped. 

Inclination to avoid bad morals 

Development of self-accountability 

Lack of ostentation while performing good deeds 


Theses headings have been 
elaborated in the preceding 
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ZAKAT 


SS 


VQ. Islam pays .a lot of stress on the circulation of money. Describe in the light of Zakat 


/Q. 


13. 


t5. 


system. (2008) 


In Islam the purpose of Zakat is purity of wealth, abolishing poverty, hunger and ignorance but 
his has not been achieved yet. What practical steps are needed for attaining this end? (2009) 


SYNOPSIS 


Meaning of zakat 
O Literal meanings 


O Connotåátive meanings 
Nisab-e-zakat 

Zakat as an obligation 
Zakat in previous religions 


Distribution of zakat (obligatory charity) 
The poor 


The needy 

Employed to administer 

For those whose hearts have been recently reconciled 
Those in bondage 

Those in debt 

In the cause of Allah 

The wayfarer 

Purposes of zakat 

Equitable distribution of wêalth 
Eradication of inflation through zakat 
Role of zakat in econémic’stability 
Zakat increases inyestment 

zakat increaseSeconomic prosperity 


OO00000 0 


OO0O000 


75 

q" Is zakat a tax? 
3. Difference between zakat and tax 
9,’ Benefits of paying zakat 

OQ Trial of a believer’s love for.Allah 

O Eradication of parsimony’ 

© Thanksgiving to Allah’s bounty 
16. Suggestions to amelioratezakat system 
Establishment/of Federal Board of zakat 
Appointmentof honest employees for distribution 
Strict aecountability 
It sh6uldbe spent from where it has been collected 
zakai’should be spent from where it is collected 
Development of infrastructure 


QDO0000 
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Some relevant verses 
2 } xyz č ant 
(438 pag ESINE LEN ges]; 
And establish salaat (Muslim prayer) and pay Zakat (compulsory dues for the have 
notes) 

Z| Sates n 
myli © ‘ail 634.25 5 

It is duty from the Allah (Almighty) 


a we g3 rl > ae ee beg x 
(oA) OGLE Ahali Suds LehescantA 

Alms are for the poor and the needy and those employed to administer the funds. For 
those whose hearts have been (recently) reconciled (to truth); for those in bondage 


and in debt. In the cause of Allah and for the way farer. Thus it is ordained by Allah. 
And Allah is full of knowledge and wisdom. 


1. Meaning of zakat 


ea, Literal meaning 


The literal meaning of zakat is “to purify” and “increase in a thing.” 
= = 





vı (ü) Connotative meanings 


In Islamic terminology, zakat is the sum of amount which a Muslim pays to the péor pedple of the 
community. Its minimum amount haz been fixed at 2.5 per cent of the wealth that has\been in one’s 
possession for one year, for the sake of Allah’s pleasure. 


2. Nisab-e-zakat 


In case of silver, it is 52% tolas. 
In case of gold, it is 7% tolas. 


3. Zakat as an obligation 
The commandments to pay Zakat are found even in Makkaf)Surahs because the Muslims in Makkah 
would spend their wealth that exceeded their needs for the skof" Allah. 


Most scholars opine that the ordains of Nisab-e-Zakat Were r i ijra 
; l evealed in ar of Hit 
while collection and distribution system were established:in 8 AH. the second ye 


Note: The verses of Zakat as an obligation has been mentioned in the preceding lines 
4. Zakatin previous religions 


Zakat had bee 


Holy Qur'an: n an important pillar of the shariahs of the previous Prophets (AS) as Allah says in the 
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BL) $8, SPs LAINE a apiece sis 
And We inspired to them the doing of gooddeeds, establishment of prayer, and giving 
of zakah; . A> 
ya E: è 
(5. Distribution of zakat 
d SS ee, 
Heads for the distribution of Zakat tds been described in Surah Tobah verse 6 in the following 
words: ( = 





r é JK, > MR 5 2 5 Ed w ys? KES -$ 
sl gs pz le iais Kails i esi A 
SERE dia S aisidas As 


Alms ardfoħthè poor and the needy. For those employed to administer the funds. For 
those whose hearts have been (recently) reconciled (to truth); for those in bondage 


andin debt. In the cause of Allah; and for the way farer. (Thus is it) ordained by Allah. 
_AndAllah is full of knowledge and wisdom. 





Ú Fuqurah (\,3) and masakeen (sla) are extremely poor persons 


© Who do not own any property or assets at all 


e Who do not own any property or assets in excess of basic necessity (e.g. house, furniture and 
fixtures, personal clothing, tools of trade, etc.). 


e Who own property in excess of basic necessity but the excess is below the value of nisab. 


L (ü) Aamileen (ot) " collectors of zakat" 


Aamileen are those persons who are appointed by the Islamic State, or Muslim ruler, for the purpose 
of collecting Zakat. This is necessary in order that the Islamic State may properly discharge its important 
obligation to collect Zakat and distribute it to the recipients entitled thereto. 

The salary, which the aamileen receive, is a reward for their labour and effort in collecting Zakat. 
Accordingly, a rich person if employed in this capacity is also entitled to receive a salary from the Zakat 
collected. In regard to the remaining seven categories of recipients, ‘need’ as defined in the above quoted 
Verse is a requirement and a rich person therefore cannot be a recipient of Zakat. 

In view of the fact that the primary recipients of Zakat are the poor and the needy, the sum total of 
the salaries payable to the aamileen must not exceed half of the amount of the Zakat collected. 


(iii) Mu-Allafate-Quloobuhum (s+ 53W) “Those whose hearts are Allured to Islam" 


This category of recipients refers to the poor and the needy Muslims (fuqarah and masaakeen) who are 
given Zakat for the express purpose of strengthening their hearts and making them follow Islam without any sort 
of disturbance. Non-Muslims are excluded in accordance with the general principle because they do not qualify 
as recipients of Zakat. According to Imams Shafa’i and Imam Ahmad, a rich person possessing nisab may 
receive Zakat under this category. 


iv) Ar-Riqaab (25 )) “freeing the slaves” 


The word Riqaab is the plural of Raqabah which literally means “neck”. In common usage, 1t is 
applied to the whole person of a human being and therefore refers to a slave. The junsts have in this context 
interpreted Riqaab in two senses: 
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7 burs kat for the purpose of freeing a slaves 
sie geno ny the class of slave known as Mo, 


, aSiSUNg 
Second aa dixbursing Zakat for the purpose of assis 
obtsning tus freedom, Mokatib 18 the slave who enters into à contract with his master in terms of wh 


latte: undertakes to free him against payment of a fixed sum of money. 


atib in 


/ (v) Gaarimecn is Ja) “debtors” 
| The word Gaanm (rmgular of Gaarmeen) means debtor. The verbal noun (Gurm) refers tot 
reciprocal nght of the creditor to demand payment Of the 


abliganan of the debtor to pay tus debts and the 3 
amount owed to him. R ts clear that Zakat ss only permissible to the poor in accordance with the Statement 


of the Haly Prophet (PBUH): 
“1 have been ordered to take Zakat from the rich and distribute it among the poor” 


It follows that the verse refers to a specific type of debtor, namely, the debtor who is poor 
Accordingly. and in order to qualify as a recipient under this category, a debtor can only be said to be poor 
if 

1, His debts exceed his assets, or 

2. His net asset (the difference between his assets and liabilities) is below nisab. 

In determining whether a debtor qualifies as Gaarim, the basic necessities of life (house, household 
furniture and fixtures, personal clothing, etc.) must not be taken into account. Hence, for the purpose of 
Zakar a debtor will not be obliged to sell his only house in which he resides (to pay off his debts.) 


t (vi) Fi-Sabeetillah (3 Jad) “In the way of Allah” 


“Fi-Sabeelillah” ım its literal sense covers every sincere act (enjoined by shariah) which brings a“ € 
person closer and nearer to Allah. They therefore cover generally all forms of good deeds and works. If this, ) 


ward is however used m an unqualified sense (as in this verse) they mean specifically Jihad. TE 

Accordingly, the overwhelming majority of junsts have a consensus opinion that this category refers 
to Jihad and the soldiers (mujahideen) who parucipate theren. LOS 

The jurists unanimously maintain that Zakat cannot be spent on projects that would\promote the 
interests of and would be beneficia! to the Muslim community; for example, the constru€tion of mosques, 
sctunanes (madaris), educational instutuuons, hospitals, roads, bridges and so ong This'is sO because the 
tanster of Zakat from the Zakat payer to a natura! person entitled thereto in terms of the eight categories 
specificd by the Qur'an (Tamieck) is a conditon precedent to the dischargé“of the Zakat obligation. 
Moreover, the pnmary purpose of Zakat, besides the spiritual benefits referred@@herein, is to assist and uplift 
the extremely poor and needy people. This appears clearly from the fact that.the poor and the needy have been 
prescribed as the first class of recipients, This purpose would fail if ZakatmOney is utilised for purposes other 
than those laid down in the Qur'an. NA 

ln an Islamic state funds would be allocated for such projetts from non-Zakat revenues paid into the 
baitulmal (public weasury) such as from taxes (kharaaj) andthé bdoty (ganimaah). 


*(vil) Jbnus Sabeel (Jaat) Traveller” 


Thais category refers to a traveller who, whilst wont j i ing hi 

; , "thy at his place of residence, is in need during his 

aia e is accordingly deemed to be poor at that tume. It is permissible to give auch traveller Zakat t0 
tof us needs. On the other hand, st Ingot permissible for such traveller to take Zakat in such 4° 


amount which exceeds his needs. It is however, | ' i 
to do so, than to accept Zakat. ' OS: preferable for such traveller to borrow funds, if he is 8b! 


t LA - 
6. Purposes of zakat — tiew,can they be achieved? 
Following are a few imporaar points in this regard: 
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l 
(i) Equitable distribution of wealth & 

The economic system of Islam has been founded ‘on thè eradication of usury and establishment of 
Zakat and usher (tenth) system. Wealth circulates equitably from top to bottom through Zakat system while 
there is concentration of wealth in a few hands in case of d'$ystem that promotes interest or usury. 

Professor Abdul Hamid Dar writes in this regard: 

“in Zakat, Islam has a built-in redisttibutive mechanism”. Islam does not approve the 
concentration of wealth and suggests various measures for the circulation of wealth 
and eradication of its concentration so that there is equitable distribution of wealth 
and income. Moreover, Milton.Friedman has suggested that negative tax should be 
given to those living under the line of poverty. In this way, Zakat is a system of 
transferring wealth from the rich to the poor. (Islami Maashiat; P-81) 


“Gi) Eradication of inflation through zakat 
Inflation can be eliminated through Zakat because it causes increase in the circulation of wealth 
hence uproots PQVEITY. 
(iii) Role Ofzakar in the economic stability 
Eight categories for the distribution of Zakat have been mentioned in the Holy Qur’an. Among 
thosé@six\are) directly related to the poor and low-income group. In this way, Zakat transfers wealth from 
thewich¥6 the poor. Resultantly, the poor spend this money to fulfil their needs. It, thus, rises demand of 
tfethings. But there cannot be a wide gap between demand and supply as is the case with interest 
» system. It makes economy robust and stable. 
a 


(iv) Zakat increases investment 

Lack of wealth is the main hindrance in the progress ot developing countries. Even the countries with 
adequate wealth, at times, indulge in hoarding which is a despicable and wrath-inviting act in economic 
system of Islam. 

Allah says in the Holy Qur’an: 
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And there are those who hoard gold and silver. And spend it not in the way of Allah: 
announce unto them a most grievous chastisement. On the Day when it will be heated 
in the fire of Hell, and with it will be branded their foreheads, their flanks and hoarded 
for yourselves: taste your, then, the treasure you hoarded. 


A great benefit of Zakat is that it eliminates the concentration of wealth because if a person hoards 


money and does not bring it into circulation, he would have to pay Zakat annually. So fearing that his 
accumulated wealth would decrease, he brings it into circulation and invests it in some profitable business. 
In this way he not only contributes to reduction in unemployment, which, in turn, would help reduce 


Poverty and ignorance from the society. 


a 
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Ze 
HAJJ (PILGRIMAGE) 


i All pillars of Islam have philosophy and purpose behind them. Pin point fact with Special 
reference to Hajj with its individual and collective benefits. (2012) 
SYNOPSIS 
1 Introduction 
“2. Conditions for Hajj 
3. Essentials of Hajj 
v4.  Wayjibat (do’s) of Hajj 
“5. Sunan in Hajj and other etiquettes of Hajj 
“6. Forbidden acts during Hajj 
“7. Blessings of Hajj 
“8. Innovations introduced by the Quraish 
“9. Grandeur of collectivity in Hajj 
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V4, Introduction 
a 


p oe 
5 A K5 
“O Allah, I am present” 
This voice has been resounding for centuries and will continue till the end of times. When Hazrat 
Ibrahim (AS) completed the congtrùction of Kaabah, he was ordered to proclaim Allah’s greatness. 
erg) bW; 


And proclain™the pilgrimage among men. They will come to the house on foot and 


(mountéd). on*every camel. Lean (on account of journeys) through deep and distant 
mountain highways. 


Literal‘meaning of Hajj is “to intend”. Hajj is obligatory for every Muslim (man and woman) who is 
bodily fit and-Can afford the expenses of travelling for Hajj, 


(97 xl pF SN scale kes rete elu BE ahs 


Pilgrimage thereto is a duty men owe to Allah. Those who can afford the Journey; but 
if any one deny faith, Allah stands not In need of any of His creatures. 


ale. S 


Conditions for Hajj 


Following conditions are necessary for a pilgrim: 
1. A pilgrim must be a Muslim, free, responsible, healthy, having proper eyesight, and has a 
Proper amount of money for travelling, Staying for Hajj and for returning home. 
2. He should have some conveyance or expenditure to be incurred for the said purpose. 
The travelling route should be safe. 


4. Ifthe pilgrim is a woman, she should be accompanied by her husband or any other sensible 
Mahram man. 


ai. 


Essentials of Hajj 


Three things are faraiz (essentials) of Hajj. 
(i) Ihram (pilgrimage shroud) 


(ii) Continuously Staying at Arafat from the evening of 9th Zil-Hajj to the morning of 10th Zil- 
Hajj. 
(iii) Preforming tawaf (circumambulation) of Kaabah from 10th of Zil-Hajj till the e1d of the 


pilgrimage. The latter two are the most important essentials of Hajj and keeping seqe ce in 
them is also compulsory. In this way, putting on Ihram, staying at Arafat and after that 
circumambulation around Kaabah are necessary while running between Mount Safa and Mount 
Murwa is also allowed before that. 
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a ee 

4. Wajibat (do's) of Hajj _ 
j ing at Muzdulfa. 
a Ae between pem E 
i ino the Satan i.e. at the pillars (Ka . l 

a iis tawaf (The citizen of Makkah and a woman during her sp 
(v) Shaving of head or trimming hair. 
(vi) Putting on Ihram from Miqat. 

ii tay in Arafat till the sunset. 
a i tex tawaf from Hajar-e-Aswad (The Black Stone). 
(ix) To perform tawaf from right hand side. 
(x) To perform tawaf oneself, if there is not any lawful excuse. f 
(xi) To perform tawaf with ablution. (According to one narration 
(xii) To perform tawaf with clean clothes. 
(xiii) Fully covering the private parts. 
(xiv) To starting ‘Saee’ i.e. running between 
(xv) Running oneself, if there is not any pa ane m 

i t prayer after the completion ot se : 
mi T iik i iced any hair cutting and slaughtering of the sacrificial ii 

respectively on the day of sacrifice. 

(xviii)To perform tawaf-e-Ziarat on any of the three days of sacrifice, 
(xix) To perform tawaf from outside of the Hatim. 
(xx) To run between Mounts Safa and Marwa after tawaf. 


ecific days are exempted), 


blution is sunnah.) 


Mounts Safa and Marwa from Mount Safa. 


Sunan and other etiquettes of Hajj Ra 


To spend money with open hands 
Remain with ablution all the time 
Avoiding idle talk 
Going to Hajj with the permission of one’s parents 
To seek permission from the creditor and the ward as well 
To start journey after performing two rakat prayer in a mosquéNif-one’s own locality. 
Seek forgiveness from people and request them to prayer, 
Giving something in charity before embarking on the Hajjjourney 
To repent sincerely on one’s own sins s 
Paying back the rights of other people that on@\hag sfiatched 
Seeking forgiveness from one’s enemies and please them 
Performing the worships (prayers, fasting) etc.) one has missed and be determined to perform 
them regularly i me NOY 
Purifying one’s intentions from snobbery and conceit 
è Spending lawful wealth to paysfor-Hajj oe “+h unla 
vasli is not accepted by MO Hajj expenditures because the Hajj performed with u 
è To avoid from businesSduririg Hajj although it is not prohibited. 


yfi! 


aT 


wv 


eevee oo oe 
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Forbidden acts during Hajj 
eee 


Sexual intercourse 

Not to cut one’s hair while in Ihram 

Not to cut nails 

Not to apply perfume 

Not to cover head and face 

Not to put on stitched clothes’ 

Not to hunt in Haram(the'sacred area) and out of Haram 
Not to cut any tree _~ 


Blessings or benefits of Hajj 


There are following sayings of the Holy Prophet (Pee ) regarding Hajj. 


(i) 


Flaztat\Abn Huraira (RA) narrates that the Holy Prophet (Goa ) said: “When a person performs 
Hajj_ara does not talk about sex and nor does any sin, he will return purified from sins as if he 
was ‘born on the very day.” 


Gi) Hazrat Abu Haraira (RA) narrates that the Holy Prophet (OBS ) said: “The period from one 


(iii) 


umrah to another is redemption of the sins between the two and the reward of Hajj-e-Mabroor 
is Jannah only.” 

Hazrat Amr bin Al-Aas (RA) narrates: that when Allah endowed his heart with Islam, he went 
to the Holy Prophet (day ) and requested the Holy Prophet (Hay ) to extend his hand so that he 
(Amr) might swear allegiance. 


(iv) Hazrat Aaisha (RA) narrates that she inquired the Holy Prophet (Hay ): 


“O Allah’s Prophet jihad is superior in our opinion. Should we not take part in jihad? 
The Holy Prophet (Pay ) said that Hajj-e-Mabroor is superior. Imam Nisai has narrated 
this Hadith with Sanad-e-Hassan. 


(v) Hazrat Umme-e-Salma (RA) narrates that the Holy Prophet (SAW) said Hajj is Jihad for every 


(vi 


weak man. (Sunan-Ibne-Maja) 

Hazrat Jabir narrates that the Holy Prophet (Pay ) said that the reward of Hajj-e-Mabroor is 
paradise only. When he (day ) was asked about Mabroor, he replied, providing food and talking 
in a very good manner. This Hadith has been narrated by Imam Ahmed. 

Hazrat Abd Allah bin Masood (RA) narrates that the Holy Prophet (Pas ) said, perform Hajj and 
Umrah because they blot out the sins and poverty as a furnace removes impurities from iron, 
silver and gold and the reward of Hajj-e-Mabroor is paradise only (Jame Tarmize, Sunan Ibne — 
Maja) 


Innovations (bidaat) introduced by Quraish « of Makkah in the Manasik-e-Hajj 


$y re 


a part of this important religious duty. 
Following are the innovations they introduced in Hajj rituals: 


1. 


2. 


The Quraish of Makkah made Kaabah a centre of idolatry. The house of Allah, from where the 
light of oneness of Allah was to illuminate the whole world, had been defiled by polytheism. 


Quraish of Makkah considered Kaabah to be their own property. They would allow tawaf only 


9. 


10. 


Ll“ 
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to the people they wanted and send back the people they did not vane on 
The months of Rajab has been sacred for Umrah whereas Zil-Qa ad, Zil-Hajj and Muharra 
have been sacred for Hajj since ever. Arabs did not take part in wars during these months is 
the Quraish would change the arrangement of three months and would set the sacred month, 
according to their own wishes. : 
The Quraish considered it unlawful to get any benefit from the sacrificial animals, Islam 
negated this concept and ordained thai we can benefit from their milk before their Sacrifice, 
The Quraish declared camel as unlawful for sacrifice. Islam negated this concept and declareg it 
to be lawful. 
It was their belief regarding sacrifice that Allah relishes the flesh and blood of Sacrificial 
animals. Islam clarified that flesh and blood do not reach Allah rather it is piety behind the hin 
of sacrifice that reaches Allah. 
The Holy Qur’an negated the doubts concocted by the Jews as well as Quraish. The Jews Said 
that running between Safa and Marwa was not lawful. The Holy Qur’an declared that both Safa 
and Marwa are among the signs of Allah. 
People would not enter their houses from their doors on returning from Haj). The Holy Qur’an 
snubbed this wrong custom and ordered people to enter their houses from front doors. 
Quraish had established a concept that they would not go beyond Muzdalfa. Allah ordained 
them not to stop at Muzdalfa but go forward to Arfat. 
Quraish would tell stories, recite encomiums, and pride poetry during the days in Mina. Islam 
negated all these false things. (Talkhees Meezan page 375 to 381) 


9. Grandeur of collectivity in Hajj 


Sadr-ud-Din Islahi writes in this regard: 


i Central position 4 

The house of Ka’ba is the shadow of Allah’s Arsh and a centre point of His bouħñtiès and blessings. It 
is a mirror from where the light of Allah’s blessings is reflected to illuminate the whole universe. It is the 
point from where the truth originated and spread throughout the world. It i§ the light of knowledge and 
wisdom from whose rays have illuminated every part of the earth. It is a rosary in/which all the members of 
this Ummah are studded. They live in different geographical zones{ and countries, speak different 
languages, wear different dresses and live in different civilisations but they consider the Kaabah to be their 
centre, This is the place where the people of all nations and countriés, Who are enchained by nationalism 
and chauvinism, enter and become a single entity and get themselves free of all such chains. 
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THE HOLY PROPHET MUHAMMAD (PBUH) 


ASAROLE MODEL FOR DIPLOMATS 





SYNOPSIS 


Introduction 

Universality of Prophethood 

Diplomacy of Quraish during Jahiliyah 

Prophet Muhammad’s (PBUH) initial diplomatic efforts 
O Appointment of first diplomat of the state of Madina 
O Diplomacy during the Battle of the trench (Ahzab) 

OQ Diplomacy during Hudaibiyyah truce 

O Appointment of diplomats in various countries 
Appointment of diplomats in Arabian Peninsula 
Diplomatic endeavours during the last year of Prophet Muhammad’s (PBUH) life 
O Some prominent diplomatic efforts 

Some prominent diplomatic missions 

OQ To Hirqal, the Roman Caesar 

O To Khosrow Pervaiz, Emperor of Persian Empire 

Q To Negus, the King of Abyssinia 

O  Muaqawais — the Ruler of Egypt 

Impacts of Prophet’s (PBUH) diplomatic endeavours 
Brief Commentary 


cS 


re Introduction 


ete nel 


A stutv'of history reveals that an order to establish relahon 


agreements, the msttution of diplomacy has been uscd as 


even to war, contacts were estabhxbed through th 
were cared out and there were no established offices hke amet te to mana 
afam of a state, yet n has an imponant role in polincal realm. Whenever there arose a 
establnbing contacts with oher nations or states, only those 


is inshtubon. 
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s among different states ang 
a principal tool. In matters related to » 


had full understandmg of the matter with all ats subdilebes but were also wise and prudent and b] 
soch a great acumen that he could successtully convince the other party of his viewpoint. 


2. Universality of Prophethood 


for 


Although no regular diplomatic 


people were sent as emissaries who 


Co 
actiy 


The prophethoad of all prophets (AS) before Prophet Muhammad (PBUH) was peculiar in the 

that they were sent to a particular nation or tibe and they remained limited only to them. But this jg 

gnetive honour of the last prophet (PBUH) that he has been sent to all nations and all kinds who inhabi 
the earth He was the prophet to the whole humanity and the entire world meaning thereby that is 
prophethood is general and complete m it. Since, he (PBUH) was ordained to invite the whole humankiy 
to Islam, therefore, the prophet (PBUH) did not kept his message limuted or specific. His call for m 
guidance was tor every naton, every race, every tribe and every era, and for all times. Since the beginni 
of his preaching of Islam. a major chunk of his followers consisted of those who genealogically or racially 


did not belong to Arabia and they were different from Arabs in icrms of colour, language, and nationali,» À « y 


bilate, 
n 


t 
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On 
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in this regard the names of Hazrat Salman Farsi (RA), Hazrat Sohaib Rumi (RA), Hazrat Bilal Habasti 
(RA) and Hazrat Adas Naimvai are most conspicuous. : 


AY 3. Diplomacy of Quraish during Jahiltyah 


When the Aus tribe faced an imminent defeat in the Battle of Bu’ath, they sent a delegation to the 
Quraish of Makkah. Aus established this diplomatic contact with an aim {o'enter intg Ah alliance with tt 


Quiaish and to get ther help and support in the battle agaist Bani Khazraj. 

In city state of Makkah, the duty of conducting diplomacy lied with the Adifami 

Prophet Muhammad's (PBUH) was endowed with prophethood, Hazrat Umar (RA) was in charge of ths 

_ job When Prophet Muhammad (PBUH) announced his prophethood, the Quraish of Makkah established 
diplomatic contact with the Jew scholars. They sent Nasr bin Harith atid Aqba bin Moeet to Madin# 


r y A T 
N b » Y pe 


order to meer those scholars to venfy the veracity of his claim. When>due to unrelenting atrocities 


Quraish, Musluns migrated to Abyssima, the Makkans sent diplomatic missions to Abyssinia Kus 


Negus, in order to pressurize him so that he may expel the Mislims)from his land or hand them over !9 
Quraish. This diplomacy was conducted by Amr bin al-Aas did Abdullah bin Rabeea 


Prophet Muhammad's (PBUH) initial diplomatic efforts 


Ww a, 


LO Appointment of first diplomat of thie 
a ee 
The first appointment of a di 


Muhammad (PBUH) sent Hazrat 





statelof Madina 
plomat Ws made durin mil ii igns. prop" 
MUAA bin Mus a lary or semi-military campalg Gist 


Bani Nuzaw, to the Jews of Bani Nyfb s0 that 
nuga a eaa patties Gap Hoa vs oe the ma 
Prophet (PBUH) was going to make abodt them. a 


PS De 
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> 


> 


Ausi (RA) in 3AH/625AD, during 
be informed about the decision t 


re 
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ly and at the time of 


)L_S._| Hazrat Shuja bin Wahab Asadi (RA 


Y5, 
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O Diplomacy during the battle of the trench (Adsaab) 


Almost two years later, when the State of Madina)was’ sieged by different military groups, three 
Muslims diplomats namely Hazrat Saad bin Muaz-Af® (RA), Hazrat Saad. bin AbadaKhizrji (RA) and 
Hazrat Abdullah bin Rawaha (RA) were appointed.“[hey were sent to Bani Quraiza to remind them of the 


agreements thet had concluded with the Islamic state ànd to stop them from being the part of the invading 
army. Yo 


VO Diplomacy during Hudaibiyyal tece, 


Res cer erre* 

















(Haztet Wahi al-Kalbi (RA Roman Emperor Hercules 
“Hazrat Abdullah bin Sehmi (RA Persian King Khusrau 


N vy Negus, the King of Abyssinia 
Hazrat Hatib bin Abi Balta’a (RA Mugawais, the King of Egypt 






| 2 | 


2.4 - 












The political purpose of sending these diplomatic missions was to invite the rulers of neighbouring 
states to Islam and also to pursue them to be at good terms with the Musliras so that on one band, the door 
for universal propagation of Islam may be opened while minimizing the chances of aggression or war, on 


the other. These missions played a pivotal role in creating goodwill among the rulers of the neighbouring 
states. 


Appointment of diplomats.in Arabian Peninsula 


Besides the abovementioned envoys, Hazrat Aala bin hazrami (KA), Hazrat Amr bin al-Aas (RA) 
and Hazrat Mohajir bin Makhzoomi (RA) were sent to Bahrain, Oman and Yemen respectively. In the year 
6AH/630AD many envoys were sent to various rulers and tribes of the Arabian Peninsula. Some important 
of them are as follows: 


[srt [Envoy] Sento 
Pt. | HazratNumair(RA) | Tribes in Taif o 
2. [Hazrat Tibyan (RA) | Tribe Bakr bin Wayel i O 
3. | Hazrat Harith (RA) | Harith bin Omair Ghassani, the King of Basra 


















| 4. | Hazrat Ayash (RA (T sa ee pers eee 
E Hazrat Wahi (RA The people of Najran 


Hazrat Algama (RA Abu Sufyan bin Harb 
Hazrat Amro (RA Abu Sufyan bin Harb Ummyad 


| rhe 


pe tie TK SS 
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6. Diplomatic endeavours during the last year of Prophet Muhammad’s (PBUH) 


In the last year of Prophet Muhammad's (PBUH) worldly life, sixteen envoys were sent to differen 
parts of the world. The purpose of sending envoys to Non-Muslim rulers or tribes was either to subjuga 
them to Muslims or enter into allances with them. Generally, such diplomatic efforts were Successful 
barring that of Musailma Kazzab and the one that was sent to the ruler of Basra. Musailma Kazzah 
martyred the Mustim emussary Hazrat Habin Zaid (RA) whereas the ruler of Basra, Harith Ghassan, 
martyred Prophet Muhammad's envoy, Hazrat Harith bin Omarr Azdı and resultantly the Muslim army af 
to launch a mubtary campaign. ° 

A bnef descnpoon of Prophet's diplomatic endeavours 


2AH/624AD 





Some prominent diplomatic efforts 





















Sent to 


Quraish of 
Makkah 


Banu Nuzair 










Hazrat Umar bin Khattab 
(RA) 
Hazrat Muhammad bin 
Mussalama (RA) 


Conveying to the Quraishite army 

the order to return to Makkah 

Zul Qaada 4AH | Informing the Jewish tribe of 
Prophet Muhammad’s (AS) 
decision of expulsion 


Ghatfan Quraish/ | 5AH/Apnil For talks with various tribes in 
Qurayza 627AH Ahzab | 
Banu Qurayza SAH/Apnil Reminding the Jewish tribe to . \/ 
627AH honour their agreement with “\° 
Muslims è 


Banu Qurayza SAH/April Reminding the Jewish tribeto 
627AH honour their agreemént With 
Muslims an 
Reminding the Jewish) tribe to 
honour theinagreement with 
Muslims, v 


For seeking permission for Muslims 
todéntér/Makkah 































Hazrat Naeem bin 
Masood (RA) 

Hazrat Saad bin Muaz 
(RA) 




















Hazrat Saad bin Abada 
(RA) 




























Hazrat Abdullah bin 
Rawaha (RA) 


Banu Qurayza S5AH/Apnil 


627AH 























Hazrat Kharash bin 
Umayyah (RA) 


Quraish of 
Makkah 


Zul Qaada 
6AH/ March 
628AD 


Zul Qaada 


6AH/ March”. 
628AD ¢ 














Hazrat Usman bin Affan 
(RA) 


Quraish of 


"For seeki issi Muslims 
Mak ng permission for 


to enter Makkah 
























Hazrat Alı bin Abi Talib | Quraish of Zul Qad 

) T i 

peng Makkah 6A NAàrch 0 conclude the Hudabiyya Treaty 
@8AD 

























Hazrat Wahi al-Kalbi Hercules, the Muharr 
< am Invitin iliation, 
(RA) Roman Empefor “\7AH/ May-June Rane to Islam, Concill 
‘wr | 628AD 


7. Some prominent diplomatic missions 


After the Hudabiyya Truce and elimination i 
uce âr of all resistance j ; ; jor 
Problem was of those areasthatiiad not yet come under the llami bu ted by inh . pme x mau) 
. N e Holy Prophe 
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The second issue was that how the message of Islam.sholld be spread to the world outside Arabia so that 
they may also be brought under the rule of Allah as this was the core element of Prophet Muhammad’s 

rophethood. So, in 7AH, the Holy Prophet (PBUH)-sent six special messengers to the kings and rulers of _ 
different states in a single day. More letters weresént also to different prominent Arabs and second-tier of 
the ruling class. The sending of invitationalafid/preaching messages continued till the end of 10AH. While 
writing letters to heads of states, the Holy Prophet (PBUH) observed such diplomatic norms and protocols 
that they are an integral part of diplomacy even today. An envoy sent to some area or region had to have 
command over the language of that place so that he may not face any problem in the discharge of his 
duties. Here we present a briefanalysis of Prophet Muhammad’s (PBUH) different letters sent to heads of 
different states: ~N 
i To Hirqal, the-Romian Caesar 

Among thârflersto whom the envoys went with Prophet Muhammad’s letters, the most prominent 
and most important was Caesar. Hazrat Wahi al-Kalbi (RA) was sent to him. This was done at a time when 
Rome had gottemvictory against the second superpower of that time. So, in can be said that Rome was the 
most powérfulland the strongest state of that time. The Holy Prophet so addressed to the Caesar: 
In the name of Allah, the Beneficent, the Merciful. 


This letter is from Muhammad the slave of Allah and his Apostle to Heraclius, the ruler 
of the Byzantines. 


Peace be upon him who follows the right path. Furthermore, | invite you to Islam and 
if you become a Muslim you will be safe, and Allah will double your reward, and if you 
reject this invitation of Islam, you will be committing a sin by misguiding your subjects. 
And I recite to you Allah's statement: 


“O People of the Scriptures! Come to a word common to you and us that we worship 
none but Allah and that we associate nothing in worship with Him, and that none of us 
shall take others as Lords beside Allah. Then if they turn away, say: Bear witness that 
we are Muslims (those who have surrendered to Allah). 


ii. To Khosrow Pervaiz, Emperor of Persian Empire 


At that time, Persia was also a big power and a large part of the world was under Khosrow’s rule. 
The Holy Prophet (PBUH) sent Hazrat Abdullah bin Huzaifah (RA) as his messenger to the Persian king. 
In this letter, the Holy Prophet (PBUH) wrote: 


“In the Name of Allah, the Most Beneficent, the Most Merciful. 
From Muhammad (PBUH, the Messenger of Allah to Khosrow, King of Persia. 


Peace be upon him who follows true guidance, believes in Allah and His Messenger and 
testifies that there is no God but Allah. Alone with no associate, and that Muhammad 
is His slave and Messenger. | invite you to accept the religion of Allah. | am the 
Messenger of Allah sent to all people in order that I may infuse fear of Allah in every 
living person, and that the charge may be proved against those who reject the Truth. 
Accept Islam as your religion so that you may live in security, otherwise, you will be 
responsible for all the sins of the Magians.” 


iii. To Negus, the King of Abyssinia 


Amr bin Umayyah despatched the letter of the Holy Prophet (PBUH) to the King of Abyssinia, 
Negus, who was already impressed by Muslims after Hazrat Jaffar bin Tayyar s (RA) speech in his court. 
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Now, Hazrat Amr brought to him the message of the Holy Prophet and had made very impressive B 

comprehensive talk with the King. Negus read the Prophet's letter with pen reverence ou respect and 5 

sent a reply in which he announced to embrace Islam and pledged his allegiance to the Prophet (PBUH) 

The text of this letter 15 as follows: 
In the Name of Allah, the Most Beneficent, the Most Merciful. 


“This letter is sent from Muhammad (PBUH), the Prophet of Allah, to Negus Al. 
Ashama, the King of Abyssinia. 


Peace be upon him who follows true guidance. 


Salutations, | entertain Allah’s praise, there Is no God but He, the Sovereign, the Holy, 
the Source of peace, the Giver of peace, the Guardian of faith, the Preserver of safety. | 
bear witness that Jesus, the son of Mary, ts the spirit of Allah and His Word which He 
cast into Mary, the virgin, the good, the pure, so that she conceived Jesus. Allah 
created him from His spirit and His breathing as He created Adam by His Hand. | call 
you to Allah Alone with no associate and to His obedience and to follow me and to 
believe In that which came to me, for I am the Messenger of Allah. | invite you and 
your men to Aliah, the Glorious, the All-Mighty. | hereby bear witness that I have 
communicated my message and advice. | invite you to listen and accept my advice, 
Peace be upon him who follows true guidance.” 


iv. Muqawgis—the Ruler of Egypt 


To Muqawais, the vicegerent of Egypt and Alexandria, Hazrat Hatib bin Abi Balta‘a (PBUH) was 
sent with the letter’of the holy Prophet (PBUH). Egypt and Alexandria made a semi-autonomous 'part of the 
Eastern Roman Empire. Prophet Muhammad's (PBUH) letter to Muqawais was as follows: l 


In the Name of Allah, the Most Beneficent, the Most Merciful. 


From Muhammad (PBUH), the slave of Allah and His Messenger to Mugawqas, 
vicegerent of Egypt. Ned 


Peace be upon him who follows true guidance. Thereafter, | invite you'to’ accept Islam. 
Therefore, if you want security, accept Islam. If you accept Islami, Allah, the Sublime, 


shall reward you doubly. But if you refuse to do so, you will’bear the burden of the 
transgression of all the Copts. 


“Say [O Muhammad (PBUH)]: ʻO people of the Scriptare\(Jews and Christians), come 

to a word that is just between us and you, that we'Worship none but Allah, and that 
we associate no partners with Him, and that fione“of us shall take others as lords 
| besides Allah.’ Then, if they turn away, say: ‘Bear'witness that we are Muslims.” 


8. impacts of Prophet’s (PBUH) diplomatic endeavours 


Whatever had been the impacts of thése letters to the ruler 
true that these wnungs had deep impactYon world politics, The 
(PBUH) was undoubtedly highly succéssful: For example, the rul 
the folds of Islam after these diplomatic endeavours. These re 


\ á 

j s and the kings, one thing is indubitaby 
wealth, had possessed a distinotivé position among all Arab 5 
$ 


| f 
diplomatic strategy of the Holy propt 
ers of Oman, Bahrain and Yemen gin jal 
gions, due to their fertility and oa 


: eré 
tates. Moreover, Arab tribes vA a 


reas 


involved in wars with the Holy Prophet (PBUH) 
ROY 1) got their supplies of food these T° 
The Prophet (FBUH) knewtbar‘as long as the tribes warring against him will Aar i e these 4 
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wars will continue. So, the coming of these states undér the subjugation of Islamic state was a 
Me omenal success of the Holy Prophet (PBUH)/ Fè boundaries of Islamic state were expanded 
Feacefully to as far as Oman, Bahrain and Yemen. 


9, Brief commentary 


While the Holy Prophet (PBUH) sent, through his emissary Hazrat Wahi al-Kalbi, his letter to the 
Caesar of Rome, he (PBUH) sent letters.alSo to the rulers of the allied regions of the Roman Empire and 
also to those who were under its rule.(Ammong them Negus of Abyssinia, Muqawais of Alexandria, Harith 
pin Abi Shimr al-Ghassani of Damascus, Habcela bi al-Aim of Syria and the chiefs of tribes like Lakhm, 
Kalb, Daryun, Bali, etc., arete host prominent. In this way the Holy Prophet (PBUH) targeted the entire 
Roman Empire in his endeavours to call people toward Islam. On the other hand, the Prophet (PBUH) also 
addressed the rulers and chiefs of Persian Empire and all its periphery areas. In this context, the letters to 
Persian King Kisra, Khostow Pervaiz, Yamama’s Houza bin Ali, ruler of Bahrain and chiefs of tribes like 
Bani Bakr bin Wail warrant special mention. 
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There has certainly come to you a Messenger from among yourselves. Grievous to him 
is what you suffer; [he is] concernedover you and to the believers is kind and merciful. 


1. Introduction 


A prophet is Allah’s m€ssenger. He addresses the humans and lives among them and r~ i full 
social and family life, individually and collectively. He takes part in righteous and pious deeds. 5 s a 
grieves and sorrows of,6thers and solves their problems. He consoles others, guides and trains | = ma 
paves way for their bodily and spiritual purification. On one side, his bond with his Master -a 
Almighty, is strong aid unassailable while that with the fellow humans is perfect, on the other. ese = 
the fundamentaħaspects of the Prophethood. That’s the reason that when the pagans questioned that why 
God did not send an angel as a prophet instead of man, Allah Almighty answered in these words: 


Nig 7) 2 , 2 t267 or ea o ghd 94 Y ‘ < - ” J a, 
Be chal ot syle WH oth ck oik AGL ed oF I D 
À s 
7 (95 hdl ml gy) O 305 
Say, “If there were upon the earth angels walking securely, We would have sent down 
to them from the heaven an angel [as a] messenger.” 


This means that only a human can amply understand and the psychology, demeanour, problems, 
needs and pains and sufferings and resolve and mitigate them thereupon. So, it was more rational to send 
humans as prophets instead of the angels. The Holy Prophet (PBUH) took such a keen interest in solving 
the problems faced by the humans that the holy Quran has called him as the “mercy for all the worlds”. 
Allah Almighty has introduced the Holy Prophet (PBUH) in the following words: 


3 Pa 2 F a 2 3 = P, P „Z - 224 
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a ? 
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There has certainly come to you a Messenger from among yourselves. Grievous to him 
is what you suffer; [he is] concerned over you and to the believers is kind and merciful. 


2. Prophet's (PBUH) example for the philanthropists 


The life of the Holy Prophet (PBUH) is the most superlative example to follow for each and every 
Individual. Those people who work for the welfare of the fellow humans i.e. philanthropists, at any level 
are always very important for humanity. These are the people which deserve to be presented with the 
examples from the life of the Holy Prophet (PBUH) before any other. 


(a) Prophet’s (PBUH) philanthropy before proclamation of prophethood 


The Holy Prophet (PBUH) was famous for his love for humanity and his vigour to serve it even 
before the pronouncement of his prophethood. These coveted traits helped him a lot to fulfil the 
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t the Angel Gabriel (AS) for the first I 
me Khadijtul Kubra shivering with cold ix 
y life. Upon hearing this, she RA 


responsibilities of the prophethood. When he (PBUH) 
received the first revelation, he (PBUH) came to his wife Hazrat 
asked her, “Cover me, cover me with a blanket, I feel threat to m 
consoled the Holy Prophet (PBUH) in the following words: 


io 555 K BN S85 291 aÉ LL BI ably 8. 
“ISH COTTEN 


“God will never disgrace you. You maintain good relations with your kin, you bear the 
burden of the weak, you help the poor and the needy, serve your guests generously, 
and assist those who are afflicted by calamity.” 


It means that she told the Holy Prophet (PBUH) that since you serve the humanity, therefore Allah 
will not disgrace you but will protect you for the advantage of the humans. 


(b) Prophet’s (PBUH) philanthropy after proclamation of prophethood 


The bestowment of prophethood on the Holy. Prophet (PBUH) put double responsibility on his 
shoulders. On one hand, he served the humans while on the other fulfilled his duty of providing them with 
guidance and salvation. Before the pronouncement of prophethood, service to humanity was among his 
peculiarities, but after the pronouncement of the prophethood, both service and guidance became his 
recognition. The Holy Prophet (PBUH) was sent not only to solve the spiritual problems of the humans but 
he took up the elimination of moral evils as well. He endeavoured to resolve the social and economic 


problems of the people and successfully eliminated the sorrows and woes of the society into happiness and / N 
bliss. A human society consists of the mighty and the meek, the rich and the poor, the independent and tie, \ 
dependent; there are all sorts of people in a particular society, The Holy Prophet (PBUH) reformed eachy 


and every person and put both extremes of the society on the path that leads to salvation and success. Ifa 
prophet only blesses people spiritually and lets their worldly life ruined, reforms only the mora}s/bUwteaves 
them in the claws of social estrangements, then the religion he professed, would be flawed andn omplete 
and people would not need it. So, the Holy Prophet (PBUH) has presented a consuma Way for the 
fulfilment of both types of needs, a system of religion that accommodates Allah's wofshiprahd a service of 
humanity. . J 

Quran elaborates: 
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Righteousness is not that you turn your faces toward the east or 
righteousness is [in] one who@elieves in Allah , th 
ogey » the Last Day, the a 
ie prophets and gives wealth, in spite of love for it, to a al Lap oben 
e traveller, those whovask’ [for help], and for freeing slaves: fan what acthitchas 
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the west, but [true] 
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A ‘ A : 
prayer and gives zakah; [those who] fulfil their promise when they promise; and 
[those who] are patient in poverty and hardship‘and during battle. Those are the ones 
who have been true, and it is those who arethe righteous. 


(c) Prophet’s (PBUH) example and unixerSal movement of humanitarianism 
The core of the Holy Prophet's (PBUH) teachings and preaching was: 


2 
ero Po fS a 9 9 AOE 
Q EERTE as 
; mor 
Feed the hungry, inquite after the sick and release the prisoners. 
~N 


The Holy Prophet (PBUH) called the love for humanıty as the love for the Creator and professed that 
the way to attain salvatiĝañd get Allah’s recognition ıs to serve humanity and taught that this 1s the way 
to get liberty front\well, “This teaching is as important in the individual and collective bfe as hke the 
backbone to the bodyAllah’s recognition cannot be achieved unless a person serves his fellow humans, 
This is the vale through which passes the road that leads to getting Allah’s recognition. The Holy Quran 


further elucidates the point in the following words: 


3% -y OE E at 8 » biz A ž 2 Taa an z A = wie 17 
ne 5 233 22) §1O 423584 Oscish en silks O d:fa)! A551 NG 
A D- 
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But he has not broken through the difficult pass. And what can make you know what 
is (breaking through] the difficult pass? It is the freeing of a slave, or feeding on a day 
of severe hunger an orphan of near relationship or a needy person in misery. 


3. Prophet’s (PBUH) example as to knowledge and morals 


Eighty-eighth surah of the Holy Quran is entitled “Al-Qalam”. Right in the beginning of this surah, 
Allah Almughty has sworn by inkpot, pen and the writing in the following words 
o7t se ath © wa ghve, flee ts oe SE o wpe E DA Teho u 
ayel O ETOT CETRO O ojh áj ai 
-f 
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Ld 
Nun. By the pen and what they inscribe, you are not, [O Muhamed), by the favour of 
your lord, a madman. And indeed, for you is a reward uninterrupted. And indeed, you 
are of a great moral character. 


If a doctor saves the life of a pauent, he makes a place in the heart of the latter forever and if a 
teacher guides his pup)! to the zenith, he always remains indebted to the teacher” [he untivailed and 
unmatchable excellence in knowledge and moral purificauon that the Holy Prophet (PRUH) bas blessed the 
humanity with has made the whole world praise this most supreme teacher Allah Auraghty has elevated 
the name of the Holy Prophet (PBUH) to such glones that in every part of the wor, his name is mentioned 
in the calls for all five prayers ^ a day and this too keeps an msing 

The Holy Prophet (BUH) has the greatest of moral characters. As we all Know thai pen 1s a tool to 
communicate and it can be — rather ts — used lor spreading virtue as well as voce. If the bolder of the pen is 
wanton and does not care for principles of morality, then the pen in his hand ws no less than a sword ar a 
knife. Bat, if he follows those principles, then it is no less sacred than the light of guidance. Its because of 
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Holy P 
shese high moral principles that pen has been used to swear by Allah and the Holy Prophet (PBUH) i 


been epitomized as the preacher and holder of high morality. 
The verse “And indeed, you are of a great ne c 
ractical example set by the Holy Prophet (PBUH) in the rea 
ing source of light and guidance for humans for all the times to come. 


4. Environmental cleanliness and Prophet’s (PBUH) example 


Just imagine the world of 1400 years ago when there were neither any motor vehicles nor did there 
exist mighty factories; when neither the forests were vanishing from the face of the earth nor were the 
rivers spewing poison and the environmental pollution was also not pervasive as it 1s today, Even at that 
time, the Holy Prophet (PBUH) advised to keep environment clean of all sorts of contaminations and 
pollutions. He (PBUH) ensured the environmental cleanliness through three-pronged Strategy of principled 
teachings, effective teachings and practical measures. This universe is a sublime gift of the Creator to the 
humans and all of its living and non-living inhabitants are no less than a blessing for them. The Ho| 
Prophet (PBUH) advised people to preserve the beauties and spruceness of the universe and enlightened 
them to exert all their efforts to protect ənd foster it. He advised people to use these gifts of the nature with 
extreme prudence so that men not only relish its salubriousness but also be solacing to other creatures and 
thank the Almighty for all His blessings. Aliah says: 


J, o - ’ 
(6 sl C55 C2 BNIE Saad aU le 
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It is the most pressing need of today that we must take guidance form Prophet's 
(PBUH) Seerah and keep our surroundings and the environment clean and pure. 


haracter is a great evidence to this fact, 
Im of knowledge and morality wil] remain k 
n 


i. Recognition of nature’s bounties 


While terming the heaven and the earth, seas, mountains, animals, plants, birds, forests, gardens, 
vales, and abodes Allah’s perfect creation, the Holy Prophet (PBUH) taught people to ponder over their 
creation, comprehending the Divine wisdom behind them and fulfil what this wisdom demands,\He 
(PBUH) conveyed Allah’s message to the humans through the following verse of the Holy Quran: l 
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Indeed, in the creation of the heavens and e 
the day, and the [great] ships which sail t 
people, and what Allah has sent down from 
the earth after its lifelessness and dispersin i 
and [His] directing of the winds and the clot 
earth are signs for a people who use reasons” 


In this regard it is perti F : 
; pertinent to say that.for iwi : 
and fi y Agnan individual , e S A 
miris sake most supreme example in form of the re he bounties of Allah y inevitab s 
universe beautifully balatie¢d. y phet s Seerah by following which we © 
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Not disturbing the universe’s balance and harmony’ . 


The nature has maintained equilibrium, balance and moderateness in the universe and it demands ser 
exhibit this balance and propriety in their actions and do not transgress within the balance it has e tine 
in all the creations. Realizing the wisdom behind maintaining this balance, make it a part of its activi i 
use it for his own benefit, utilize it, maintaining this balance and not creating any disturbance in it are n 


only a need of the humans but a responsibility as Well. The Holy Prophet (PBUH) preached the humans 
that: 


a 
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The surmand the moon [move] by precise calculation. And the stars and trees 
prostrate/ And the heaven He raised and imposed the balance. That you not transgress 
within the balance. And establish weight in justice and do not make deficient the 
»balante. And the earth He laid [out] for the creatures. Therein is fruit and palm trees 
having sheaths [of dates]. And grain having husks and scented plants. So which of the 
favours of your Lord would you deny? 


People have clearly been ordained to avoid harming the environment: Allah says in the Holy Quran: 
. 2 7 9\%7- >$ may p 3 +4 < 
(56 81 Yh VAKAYI andy» 
And cause not corruption upon the earth after its reformation. 


‘Corruption’ and ‘Reformation’ are two very important and meaningful terms used by the Holy 
Quran. Reformation here means order, management and balance or two keep everything at its natural place. ~ 
And, corruption includes the vices of disturbance, chaos and meddling which means that Allah has created 
everything on this earth with a sublime order and have kept everything in an array with moderation and 
humans are warned against adulterating this system with their wantonness and bad conduct. They are 
advised to refrain from creating any disturbance in it and to make its use not as per their own whims but 
also as per the natural laws. This environmental equilibrium is in own benefit of the humans and if they 
would try to transgress with it, only they will have to pay the price and only they will be responsible for its 


inlurious effects. Allah says in the Holy Quran: 
1 < & r r a h - at, 5 7 an k z? AŽ 
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Corruption has appeared throughout the land and sea by [reason of] what the hands 
of people have earned so He may let them taste part of [the consequence of] what 
they have done that perhaps they will return [to righteousness]. 
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iii. Model for an individual in terms of cleanliness | a 

With regard to safeguarding the environment, fundamental ei ee ec should 
abstain from spreading filth or dirt especially at the public places. The ml m A fiösaue Cm Strict} 
prohibited Muslims from making filth under a shaded tree, on the way n niari a ~» Hazrat Aby 
Hurairah narrates that the Holy Prophet (PBUH) said, “Avoid doing two t i s™ Th ite curse.” The 
Companions (RA) enquired, “O Prophet (PBUH) of Allah! What are ap el ke mg ? e Holy Prophet 
(PBUH) said, “Spreading filth on the way and under defecating under a shade J 

In the Holy Prophet’s (PBUH) era, Maslid-e-Nabavi was the most embodiment of what truly a 
public place is, so he (PBUH) prohibited people from spitting there. 


5. Prophet’s (PBUH) example for urban planning and peace 


When the Holy Prophet (PBUH) started inviting people to Islam at Makkah, he (PBUH) had to face 
extreme opposition and mistreatment. When preaching Islam at Makkah became extremely difficult, his 
(PBUH) Companions (RA) first migrated to Abyssinia and then to Medina. Before migrating to Medina, 
the Holy Prophet (PBUH) prayed to Allah in the following words: 

2 g 3 3 r Pa a I - 73 
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And say, "My Lord, cause me to enter a sound entrance and to exit a sound exit and 
grant me from Yourself a supporting authority.” 


When the Holy Prophet (PBUH), migrated to Medina, total population of the city was nearly 10000 


people among whom Muslims were only 500. Upon reaching Medina, the Holy Prophet (PBUH) was 
welcomed and greeted by the Muslims who had migrated from Makkah and the prominent Medinaites were 
being persistently threatened by the Quraish of Makkah. The Holy Prophet (PBUH) intended to take 
Medina a centre of Islam or the capital of the Muslim territory but numerous problems arose,and ‘the Holy 
Prophet (PBUH) solved all those with the planning based on his supremest couragé,\wisdom and 
farsightedness. He (PBUH) arranged for the preaching of Islam and established a Muslinnstate and by this 
he (PBUH) presented an example to be followed by the humans for all the times to’eome. While planning 
for the Muslim state, the Holy Prophet (PBUH) kept in view the following factors. 

i. Settle Muslim migrants in Medina 

ii. Making Medina Dar-ul-Islam (House of Islam) by character-bilildihg of Muslim population 

iii. Create peace and harmony among the Muslims of Medirfa dnd"mnake the populaces of vicinity 

participate in it AN 
iv. Safeguard Medina from nay foreign aggression 
v. Make Medina a city state and a model city 


6. Importance and meaningfulness of Prophet’s (PBUH) example for a citizen 


In the circumstances we experience in the modem world no one would even imagine that the Holy 
Prophet (PBUH), who was simultaneously the mulér, the chief judge, the leader and religious guide, cou 
have meted out an equal treatment to all the*citiZens of the State. It 1s especially imjurtant because We 0 4 
see that as soon as a person gets even*some slightly significant Position or post, he starts cons! ering 
himself extraordinary and somebody out(ofYthis world and hates to be among the Somes eople, let alone 
treating others with love and care. Hé doesn't want to even talk to the poor people. But oe demeanou! g 
the Holy Prophet (PBUH) was exaCtly Opposite to it. He (PBUH) used to ry Sera n k t propel timing 
when it was time for court, H& dispénsed justice to people, when there nn tins a an counse! 
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people he (PBUH) spent his time in that, in the times df>yat he (PBUH) would act as the supreme 

commander of the forces, when it were the time to pray, he (PBUH) would lead the prayer congregation, 

put when he was among common Muslims, he would\work to safeguard their rights, meet people in the l 
jocality, enquire after the widows and the orphans, ask‘heighbours about their needs and requirements, visit 

the sick and ill people and if there were any unerab prayer, he (PBUH) would himself participate in that. 

That’s why Maulana Hali had said: i 
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As‘a citizen of the state, the Holy Prophet treated every fellow citizen equally and he maintained 
good felation even with the Jews and he often had financial transactions with them. The Holy Prophet 
(PBUH)\even borrowed money from the Jews and when the Holy Prophet (PBUH) left this world for the 
eternal abode, his armour was pledged with a Jew. 

i. A Jew boy used to remain at the service of the Holy Prophet (PBUH) and He loved the Prophet 
(PBUH) very much. Once he fell ill and the Holy Prophet (PBUH) went to his house to 
enquire after him. He sat beside his bed and consoled him and talked to his parents for a 
considerable time. 

ii. Once the Prophet (PBUH) borrowed money from a Jew. He started demanding his money even 
before the promised time. He started repetitively demanding his money and even he got hold 
of the Prophet’s chador and began rebuking him. The Holy Prophet (PBUH) said there were 
still three days left in the promised time. In the meantime, Hazrat Umar (RA) reached there. 
Upon seeing the situation, he (RA) started beating the Jew for his act. The Holy Prophet 
(PBUH) not only stopped him but also said: 

“Umar, you weren’t right in beating him. You should have told him that there is still 
time in maturing of the promise and me that I should arrange for his money at the 
earliest.” 


f 


NS a) 1 


When that Jew saw this character and morality of the prophet he immediately accepted Islam. 

This incident is just one example to show how cordial were the relations of The Holy Prophet 
(PBUH) with his fellow citizens. 

As per the practice rampant in today’s world, he would have awarded a strict punishment to that Jew, 
even asking Hazrat Umar (RA) to do so would have been sufficient. But, he never did that. 


7. Prophet’s (PBUH) Example for a husband 


For a husband, the Holy Prophet (PBUH) always told that he should be pleasurable to his wife, and 

he should understand her deportment, respect her feelings and be aware of the way to solace her. Despite 
is busy routine and heavy responsibilities, the Holy Prophet (PBUH) used to visit the house of every wife 
daily after Asr prayer. He (PBUH) asked them about their needs and after Maghrib prayer, held brief 
Conversation with each of them. At night, he (PBUH) stayed at the house of a wife tum by turn. Every wife 
) of the Prophet (PBUH) lived in a separate house although they were adjacent to each other. All the 
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houses were small and had a limited furniture and fixtures; and there was nothing called luxury, 


Equal treatment to all wives (RA) 


After the Conquest of Makkah, the Holy Prophet (PBUH) fixed 80 wasq (nearly 130 kilogram) 
dates and 20 wasq of barley annually for every wife. And each wife had a milking cow (female ma 
But, the generosity of the Holy Prophet (PBUH) had such a profound impact on them that they rarely ke t 
anything with themselves rather they used to distribute everything in excess to their immediate el 
among the poor and the orphans. In all matters like food and clothing, abode and maintenance, nd 
spending time, the Holy Prophet (PBUH) used to treat all his wives (RA) with such equality that the world 
history cannot produce any other such example. He used to stay at night with all wives tum by tum 
whoever in case of accompanying the Prophet (PBUH) during journeys, a draw was held among wives and 
the winner of that would go with him. In this way, no wife ever objected. 


ii. Solacing the wives (RA) 

The Holy Prophet (PBUH) used to pronounce Assalam-o-Alaikum (Peace be upon you) when he 
entered his house but when it was night he would greet in such a low tone that if the wife were awake, she 
would hear and if not her sleep would not get disturbed. This lovable treatment was for all wives without 
any discrimination. The Prophet (PBUH) used to show great care in pleasing his (PBUH) wives; he would 
help them in household chores, would instruct them in a genteel manner instead of showing anger, would 
stand by them in every grief and happiness and would show delight in the happiness of the wives (RA). 


iii. Instructions by the Prophet’s (PBUH) to his wives (RA) 


The Holy Prophet (PBUH) had great care for the refinement of morals. At home, he (PBUH) would 
tell all wives that they are not like ordinary Muslim women because being after marrying the Prophet 
(PBUH) they had assumed a respectable and superior position. That superior position had its own demands 
and they had to adapt to assimilate to those. Just like the Prophet (PBUH) is the spiritual father of althe 
believers, His wives (RA) were also the mothers of all believers. And, that they had to become a role model 
for the Muslims. He (PBUH) used to tell them that if you commit a mistake you will be awarded double 
punishment because people will get influenced even by your wrong. A 


iv. Orders to preach Islam rN 


Preaching of Islam was included among the duties of the wives of the Holy Prophet (PBUH). He had 
advised them to teach Allah’s commandments to Muslim women, disseminate thé message of Oneness of 
Allah and Prophet’s (PBUH) sunnah to every home. They were assigned the tag of listening to the queries 
cf the Muslim women and ‘hen get them answered from the Prophet (PBUH)vand explain them back. They 
were also ordained to guide women on religious issues, convey to thé MuSlims all of prophet’s (PBUH) 
sayings and actions performed within the confines of the house and pufide the followers of Islam in case of 
any issue they may face in the light of Islam. 


v. Prophet’s (PBUH) wives (RA) and preaching 


The wives of the Holy Prophet (PBUH) did exactlyythe same and disseminated the message of Islam 
to the best of their capabilities. They taught Islam to’ the Women of their caste and tribe, reformed the 
traditions and rituals and fully assisted the Holy Prophet (PBUH) in his endeavours to spread Islam. 


vi. Physical and spiritual nurturing of the Wives (RA) 


The Holy Prophet (PBUH) did not teach his wives onl i j Islam 

ot teach, y on domestic chores or preaching of 1s 
parai he would also make them learn things that would arouse power and courage in dent so that they ™?Y 
in st a use of them whenever ne@ded“and do not remain limited to the four walls of the house but 9? 
are p the acts of bravery of Muslims/So that they make their sons true mujahids of Islam. In this re84"” 
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we see a pertinent example when the Holy Prophet showed tòHazrat Ayesha (RA) the warfare tactic of the 
negroes which was conducted in Masjid-e-Nabavi for the(pitpose of military training of the Companions 
(RA). Hazrat Ayesha (RA) was watching all that stafding behind the Holy Prophet (PBUH): She (RA) was 
doing so to create in herself courage and spirit. Then) at another instance the Holy Prophet (PBUH) ran a 
race with her (RA). In the beginning, the Proptiet (PBUH) intentionally did not run fast and Hazrat Ayesha 
took the lead which was encouraging for hespirit8. Later in a second race, when the Holy Prophet (PBUH) 
got the lead and Hazrat Ayesha (RA) remained)behind him (PBUH), he smilingly said, “This was the return 
match of the first race.” 

Praise be to Allah! What an ‘affability it is! The Prophet (PBUH) is solacing his wives (RA). He 
(PBUH) plays with them, caressfor their health and advises them to be courageous and spirited. Just 
imagine that when a husband would treat his wife with such exemplary love and would care for her 
physical as well spiritual nurture, could there be any space for resentment or bitterness between them? If 
we want to make ourshouse4 true cradle of peace and love, then we have to take time out of our busy 
routine and care for oux wives. Wife should be treated not like a servant but as a true life partner. The rights 
of wives should bé\given to them and that’s the seerah and practice of the Holy Prophet (PBUH). 

Hazrat Ans (RA) narrates that he saw Hazrat Ayesha (RA) and Hazrat Umme Salmah (RA) carried 
water-skins on their shoulders and provided water to the wounded soldiers. When a skin got emptied, they 
would refillif\and would pour drops of water into the mouths of the wounded. Do you know who ‘these 
women ‘were? These were the most revered women who remained confined to their homes and who had 
complete realization of the philosophy of veil and that of national service and they had got knowledge of it 
from Islam. 

8 A Father 


; The Holy Prophet (PBUH) had three sons and four daughters. A bried description of their lives is as 
under: 


i. Prophet’s (PBUH) progeny and their lives 


a. Hazrat Qasim (RA) was the first offspring of the Holy Prophet (PBUH) who was born to Hazrat 
Khadija (RA). It was on his name that the Holy Prophet (PBUH) adopted the Kuya or attributive 
name Abul Qasim. When he passed away, he was in the stage of learning to walk. 

b. Hazrat Abdullah (RA), who was also titled were ‘Tayyab’ and ‘Tahir’, born in Makkah after the 
proclamation of the prophethood by Prophet Muhammad (PBUH). It was on his death that the 
Quraish called that no son of prophet Muhammad (PBUH) has survived and no one will remember 
his name. Surah Al-Kauthar was revealed as a snub to those Saying so. 

© Hazrat Ibrahim (RA). He was born to Hazrat Maria al-Qibtiyya. Abu Rafay who informed the 
Prophet (PBUH) about Hazrat Ibrahim’s birth was given a slave as a gift and the Ummay Barda the 
woman breastfed the child was given an oasis. From this it can be assessed that how glad was the 
Prophet (PBUH) on the birth of this beloved son. Hazrat Ibrahim (RA) also passed away at the age of 
two years. 

d. Hazrat Zainab (RA) was the eldest daughter of the Holy Prophet (PBUH). She was born after Hazrat 
Qasim. Hazrat Zainab (RA) along with her mother embraced Islam at an early age. She was married 
to Hazrat Abul Aas (RA). While she was on the migration journey, a person named Hibar shot an 
arrow on her by which her pregnancy was aborted. She succumbed to the injuries. On her death, the 
Holy Prophet (PBUH) had said: 

“She is the best among my daughters as she suffered hardship because of me.” 


She had a son named Ali and a daughter named Imama whom Hazrat Ali (RA) later married by 
acting upon the will of Hazrat Fatima (RA). 
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iyyah (RA) was the second daughter of the Holy Prophet (PBUH). At her bj 

Ps nie ane (PBUH) was 32 years. Her nikah with Hazrat Usman (RA) was held in Meee 
and it was said about the couple that “the best coupke ever seen is of Hazrat Ruqaiyyah (RA) ah 
Hazrat Usman (RA). She contracted smallpox in 2 AH and died of this disease. and 
Hazrat Ummay Kulsum (RA) was the third daughter of the Holy Prophet (PBUH). She in 
Hazrat USman (RA) after the demise of Hazrat Ruqaiyyah. Before giving her in marriage to Ha led 
Usman (RA), the Holy Prophet (PBUH) called him and told: “Angel Gabriel (AS) says that Allah 
ordained me to marry my daughter to you.” as 
Hazrat Usman (RA) was given the title of Dhun-Nurayn because two of the Holy Prophet's (PBUH 

zughters had been married to him. ) 
Hazrat Syeda Fatima az-Zahra (RA) was the youngest of the Holy Prophet’s (PBUH) daughters, She 
was born in 2" year of prophethood when the age of the Holy Prophet (PBUH) was 4] Years, She 
was the most beloved of the Holy Prophet's (PBUH) daughters and she was titled “Mistress of all the 
women of the world in the paradise” and she was given the good tiding of paradise in life. She was 
married to Hazrat Ali (RA) and the couple had two sons; Hazrat Imam Hassan (RA) and Hazrat 
Imam Hussain (RA), and two daughters Hazrat Ummay Kulsum (RA) and Hazrat Zainab (RA). 


ii, Upbringing and education of children 


Apparently it seems true that how much one love parents have with their kids, they should care for 
their upbringing as well. But, we often see that the kids who get lots of love of their parents, usually tums 
out to be ignorant and dumb. It happens because out of their love, they remain unable to pay due attention 


toward their education. The ultimate result of this is the destruction of kids’ morals. But, the Holy Prophet ow 


(PBUH) starts the process of training the child right after his birth and imparts to him education in sucha 
gradual manner that when he comes of age, he becomes as wise as his elders and, he talks withsuch 
precision and accuracy that even the scholars get astonished. Although there were no formal ‘schooling 
institutions during Holy Prophet’s (PBUH) time, yet he (PBUH) would impart to the child the¢thoWledge 
of Oneness of Allah and prophet’s (PBUH) seerah, of wisdom (which the modern world kilowS-4s logic, 
philosophy and science and technology), history, economics, morality and numerous otlierNbranches of 
knowledge.-When a child was born, Azan and Takbeer (the call for prayer) would be, prohoustced in his ear. 
This was the first lesson of Allah’s Oneness which was engraved on his mind. Pater such things were 
talked about in front of him that would have profound effect on his heart. He would bè stopped from vices 
— even by force — and encouraged to participate in good deeds. The ultimate resùlt Of this strategy was that 
the child would bę wise and sensible at an early age. 


= 


iii. Education and training of Hazrat Imam Hassan (RA) and-Hazrat Imam Hussain (RA) 


Once, when Hazrat Imam Hassan (RA) and Hazrat Imam-Hussain (RA) were kids, both had an 
argument. They went to their mother (RA). Both of them blamedxeach other of beating. She (RA) while 
looking at their innocent faces said: AY 

“I don’t know who has beaten home; both.of you are guilty as you have violated 
Allah’s ordainment which says that don’t spreadymischief on earth.” 


They immediately forgot about their contehtion and sought forgiveness from Allah Almighty: 
Historians wrote that after this incident there wasTheVer an argument or fight between both the princes. 


iv. Genteel children > 


Once Hazrat Imam Hassan (RA) was Sitting by the Hol f Sada? 
l a) y Prophet (PBU dates 0 
(charity) were brought from the Baitul Mat Young Imam Hassan (RA) La ra sai date and pul 
it in his mouth. When the Holy Rrephet (PBUH) saw this, he (PBUH) immediately put a finger 12 ' 
ily d 


mouth to bring out the date. Ha : he ee esn't 
i hoch ks e date. He(PBUH) said to the child, “Don’t you know that our family 4° 
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After that day, Hazrat Imam Hassan (RA), everihknowingly, never did so and he (RA) ate only 
what the Holy Prophet (PBUH) would give to him. (A , 


y. Civilized progeny 


As regards the respect of elders, tlie. Holy Prophet (PBUH) educated kids in such a way that the 
world history is unable to produce any‘such éxample. Once, Hazrat Imam Hassan (RA) and Hazrat Imam 
Hussain (RA) were playing that an old Afab came to the mosque and started performing wudu (ablution). 
He was a new Muslim and didn’t knowethe right method of ablution. When the prices of the Holy Prophet 
(PBUH) saw that he was not doihg't the right way. then instead of ridiculing him, both sat by him and one 
said to the other: 5 


“O brother, | ammperforming ablution. Please tell me if I make a mistake.” 


The one who wag performing ablution, knowingly committed the mistake that the old Arab was 
making. The otherbrother stopped him and said, “No, do it this way as the Holy Prophet (PBUH) would do 


it so.” 
Hencesthe, old man rectified his mistake and even didn’t feel that kids were teaching him. If they had 
told him directly, the old man would have thought it disrespectful. 


9. \.A)Preacher 
No doubt, the Holy Prophet (PBUH) was a husband, a father, an imam (leader) and a ruler but all 


“these positions were subservient to his stature as a preacher. He (PBUH) was a husband only to present the 


mos: supreme example of a husband to the world; he was a ruler or a leader for he (PBUH) was to show the 
only right way of leadership and governance. Allah Almighty had chosen him as his messenger and 
prophet, that’s why he was the most perfect preacher for all walks and fields of life. His method of 
worshipping Allah Almighty was a preaching, his leadership was a preaching. He (PBUH) was a perfect 
embodiment and epitome of preaching. 


i. Prophet’s last Hajj sermon 


The Holy Prophet (PBUH) himself elaborated his position as an embodiment of preaching that we 
are unable to say anything on it. When he (PBUH) completed his last sermon before a gathering of one 
hundred forty thousand Muslims, then he asked the audience: 


“O people, when you will be asked about me on the Day of Judgement, what will you 
answer?” . 
At this, what people replied sufficiently elaborates the stature of the Holy Prophet (PBUH). All of 
them said with one voice. 
“We testify that you (PBUH) have performed your duty and preached us as is the right 
of preaching.” 
Upon this the Holy Prophet (PBUH) raised his index finger toward the skies and pronounced: 
“O Allah, hear it, O Allah be witness to it, O Allah see it” that how all these people are elaborately 


Confirming that I have performed my duty as was the right of it. B 
This incident is sufficient to prove that the real and true responsibility and duty of the Holy Prophet 


(PBUH) was that of a preacher and all other positions were subservient to it. 


10. For a spiritualist 


; i j t and cognizance of Allah that 
Such was the Holy Prophet’s (PBUH) piety, righteousness, contentment an 
whatever was his condition, there was never a change in it. It has been narrated in various Ahadith that the 


Holy Prophet (PBUH) used to pray to Allah: 
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one day so that I may pray before you and beseech your blessings and 


you. 


1. O God, keep me hungry for 
het (PBUH) never ate to satisfaction ang Never 


after satiating my hunger, praise you and glorify 

2. Hazrat Ayesha (RA) reports that the Holy Prop 
complained if he had to stay hungry. 

3. Hazrat Ayesha (RA) reports that the H 
happened that he would remain awoken w 
would observe fast as well. I even used to weep on see 

“Please, do eat something that could keep your physical str ength 

“O Ayesha, what I have to do with the Worldly 

difficult conditions. They trod on this path and 

I feel that I will remain behind jn this 


had to starve. Sometj l 
ly Prophet (PBUH) often imes į 
r night because of hunger. And, the very next day, he 
seeing his starvation and I often said: 


intact.” 


But, the Holy Prophet usually replied me by saying, 
things. Prophets before me remained patient even on more 
Allah Almighty blessed them. Now, if I like abundance in my house, 
quality.” 

11. Conclusion 


All the prophets (AS) were role models for their respective nations and following them was 
incumbent upon their nations. But, the prophethood of Prophet Muhammad (PBUH) is universal and 
following him is obligatory on every nation. So, Allah Almighty has made him the perfect man in every 
respect and people have been ordained to follow every aspect of his life. 

He is the perfect example to be followed in every aspect of life. It has been said in the Holy Quran: 


7 > 1 


44) Clo. 29-\)-759% Pay, Ee i Oe 4 ù 29325% EaP 2 22% 
15555 PEE STE PASTA EA 
(21 oly Keg 


Is it not surprising that the unlettered and uncultured, rude and sava i Moers of i 
; i ; A ge Bedouins, worshibpers/of idols 
and fetish, were turned into wise and polite, cultured and sagacious people by one of een) Wie was as 


or ~" 
the ruled,, a judge or a witness Commander or a cavalier a; 
+X ¢ ea 
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a fighter or a martyr, Muhammad's light of love-divine, spirit of selflessness, zeal for sacrifice, sympathy 
for his fellow beings, and, above all, his ardour for achieving\the pleasure of God had made a dent in every 
heart. Whatever position one occupied and wherever one happened to be, this was the burning emotion that 
kept all of them restless, irrespective of their differing Uispositions and individual traits. Their God was 
one, the Qur'an was their common Scripture, théy ‘owed allegiance to the same Prophet, bowed their heads 
in the same direction and the ultimate aim Of theiP endeavour was the same—to make this world a better 
place for the mankind, to do good to every naù to preach the message of God to one and all and to make 
the truth triumphant over everything else ) 

These are but brief glimpses of Muliammad's many-sided and comprehensive character. His diverse 
qualities are like flowers of different.célours and hue. Like the natural phenomena, human character also 
shows a multifariousness of cnaracteristics, traits, dispositions and capacities. And, for the guidance of all 
these diverse human charactéfs ‘and characteristics, there can be no comprehensive and everlasting guide 
and teacher save Muhammnad,/the last of the prophets of God. This is the reason why God commanded 
Muhammad to proclaim, “If ye love Allah, follow me; Allah will love you.” “Follow me,” only 
Muhammad can sayy “if you love God, whether you are a soldier or a commander, a teacher or a student, a 
beggar or a milfiqnaire, a subject or a ruler, a saint or a commoner—for the path of virtue and goodness and 
righteousness lies ‘only in following my example.” Blessings of Allah be upon him, his family and his 
companions, 
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[Question BE: 


THE HOLY PROPHET MUHAMMAD (PBUH) 
AS MILITARY STRATEGIST 


Describe the charactenstcs of Military strategist in the’ light of Sirah of Muhammad (PBUH) 
with arguments. (2016) ` 


SYNOPSIS 


Introduction 

Characteristics of Prophet Muhammad (PBUH) as army commander and soldier 
OQ leadership skills 

OQ kand-hearted 

O Smet follower of laws of war 

O — Advisory council 

Q Respect to treaties 

Wisdom and necessity of war 

QO War is necessity 

O War is compulsion 

Defensive war 

Forms of defensive war 

Fight against aggression 

Preservation of the way of truth 

Deceit and breaking of treaties 
Destruction of internal enemies 
Preservation of peace 

Assistance of oppressed Muslims 

B. war of necessity 

Prophet Muhammad's{PBUH) war policy 


O0O00000 


10. 


109. 


Examples from different wars 
© The battle of Baddar 
© Military strategies 
O The battle of Uhad 
O The battle of Trench ` 
Prophet as military strategist 
The stage of p4ssive resistance 
Secure an-alternate base 
Economic blockade 
Dirfumish the zone of political influence of the enemy 
Joint defense pacts & agreements 
Bring the enemy to unfavorable ground 
War as instrument of policy 
Muhammad (PBUH) as a successful commander 
OQ Quality and morale of Muhammad's men 
O Extent and nature of weaponry 
OQ Military strategy and war clan 


OQ900000 


Conclusion 
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1. Introduction 


The Holy Prophet (PBUH) was forced by his enemies, who were his own aa to leave hig 
native town and migrate to Medinah; but even there they did not let him mo nt aed ra attacked 
Medinah many times with well-equipped men in order to destroy Muhammad ( a : an r is followers, 
and each time he led his small group of companions in the battle field, he ert thon Courage and 
determination and defeated his enemies. He fought many battles to defend his faith, is honour and the 
lives of his family and those of his followers during his life at Medinah and every time he was Successful 
against very heavy odds. In his ten year of war with the chiefs of Makkah, the Jews of Medinah and the 
unbelievers of Arabia, he did not lose a single battle. He was forced into very delicate and defensive 
situations by the miangular forces of the enemies but by the Grace of God, his leadership skills, Militar 
ecumen, determination and courage gave him victories against his enemies. In every battle, his leadership 


and example was a source of encouragement and valour for his followers. 
2. Characteristics of Prophet Muhammad (PBUH) as army commander and soldier 


(i) leadership skills 

In the battle of Hunain, a sudden attack by the enemy archers made many of the advance forces of 
Muslims flee from the battlefield and Muhammad (PBUH) was left alone with few of his close companions 
around him, but he fought with great courage and called out to his men with a loud voice: “I am the 
Messenger of God. I am not an imposter. I am a descendant of Abdul Muttalib” His uncle Abbas also called 
out with him, “O People of the Ansar! O companions of the Prophet, Labaik! Labaik!” “Here we are! Here’ 
we are!” came the reply from all sides. 


(ii) kind-hearted 


It may, however, be pointed out that Muhammad never killed any one with his own hands. He 
participated and led his army in many battles against the enemy on many fronts but hzshimseélf never 
carried or used any weapons against any of his enemies except in the battle of Uhad_whenone of his old 
enemies came right at him and challenged him. He took a spear from one of his cofpanidns and stabbed 
his neck. It made a scratch on his neck and Jater he died of this wound. 


(iii) Strict follower of laws of war 


Again Holy Prophet (PBUH) was very strict in enforcing the rule of-justicé and benevolence, even in 
times of war. He had strictly forbidden the killing of children, women, thé‘sitk and the old in fighting and 
also destruction of crops and trees. It is reported by Anas that God® Messenger said, “Go in God’s Name, 
trusting in Him and adhering to the religion of His Messenger. D6 no? kill old men, women and children; 
and do not be dishonest about booty; do right and act well,fof God loves those who act well.” (Mishkat) 
Captives later on said, “Blessings on the people of MedinahWhò ave us bread made of wheat to eat while 
there was little of it and theycontened themselves wishdatés!” As a result of this treatment, some of the 
captives embraced Islam and were set free. Some of ‘them were freed on ransom, the amount of ransom 
varying with the financial position of the captives. Some’who could read and write were asked to teach ten 
children and then they were set free. The poor eaptives who could neither read nor write nor pay anything 
were set free without any ransom. \ 


(iv) Advisory council 


Generally at every important. jinete and especially before the wa Him) 
i AER À : I, proph on Hi 
used to hold a grand meeting (Shogra)'where his companions gave their aka ai tence PP ae legis 
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(v) Respect to treaties > ` 


_ We always obeyed the conditions of the treaties with his*enemies. In treaty of Hudaibita, If a Quraish 
from Makkah should Join the Muslims without permissiOn’from this guardians, he would be sent back to 
Makkah. But if a Muslim from Madinah went to Makkah he would not be sent back. The Holy Prophet 
fulfilled the truce,when Sohail was signing the treaty, a young Muslim in chains appeared in the Muslim 
camp and cried for help and his release. Sohail reeognized him. It was his own son known as Abu Jandal. 
Sohail cried, “Here is the test of this treatyayou Cannot take this man as per clause You have to return it to 
me.” The holy Prophet agreed and consoled Abu Jandal, “We have just concluded a treaty with Quraish in 
the name of Allah and we honor it. Be’ patient and resign yourself to the will of Allah. 


3. Wisdom and necessity of war 


(i) War is necessity 


Sometimes, owing'to’a state of persecution and Oppression, war becomes a necessity. "Had God not 
repelled one set of people by means of another people, monastries, churches, synagogues and mosques, 
wherin the name of*God is often mentioned, would have been demolished." (22:40). The same thing is 
referred to in Surah Al-Baqarah: "If God had not repelled one set of people by means of another, the earth 
would haye\been filled with chaos. But God is Bountiful to the world (and so repels chaos in this way)." 
(2:25) 


(ii) \\ War is compulsion 


Fighting is made compulsory for the believers in order to end the state of persecution and bloodshed. 


C*To those against whom war is declared, permission is given to fight back, because they are wronged. And 


surely God is most Powerful for their aid. They are those who have been expelled from their homes in 
defiance of right, for no cause except that they say,' Our Lord is God." (22:39) The believers are 
commanded to help the weak and oppressed people in escaping from such areas. "Why should you, then 
not fight in the way of God for the sake of those helpless men, women and children who, being weak, have 
been oppressed, and are crying out,' Our Lord, deliver us from the place whose inhabitants are unjust 
oppressors, and raise a protector for us by Your Grace and a helper from Yourself." (4:75) 


Under the circumstances, believers are allowed to fight but, in general, war is waged on account of 
two reasons: (1) defensive war: and (ii) war of necessity. 


4. Defensive war 


¢ The believers were persecuted by the unbelievers for thirteen years in Makkah without any reason and 
when they went to Medinah to live peacefully and practice their beliefs without fear, they were 
attacked by them several times. The Quraish were determined to destroy the Muslim community and 
their faith for ever. Under the circumstances, the Muslims had no option but to fight and defend 
themselves and their faith from their enemies. They were told to fight back with all the force they had 
to stop the enemy from accomplishing its evil designs. "And fight in the way of God who fight against 
you but do not commit aggression because God does not like aggressors. Fight against them wherever 
they confront you in combat and drive them out from where they drove you. Though killing is bad, 
Persecution is worse than killing. Do not fight them near the Masjid-i-Haram unless they attack you 
there. And if they attack you first (even in that sacred area), strike them without any hesitation; this is 
the due punishment for such unbelievers. If, however, they desist from fighting, you shoukl also do 
likewise, and know that God is Forgiving and Merciful. Go on fighting with them till there is no longer a 
state of oppression (fitnah) and God's Way is established instead. Then if they desist from it, there 
should be no more hostility except against those who have been guilty of cruelty and brutality. A 
prohibited month is to be respected, if the same is respected (by the enemy), and likewise there is the 
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law of just retribution for the violation of all probibited things. Lath anyone transgresses : 
prohibition by attacking you, you may do likewise, but always fear God and bear in mind that God is 
with those who desist from breaking God's Bounds." (2:190-94) l 
This commandment is so important that whenever any power attacks any Muslim country in order to 
destroy Islam and its system, it becomes obligatory on all Muslims to leave everything and come out with 
all their resources to defend their faith. Unless and until they have removed this danger and made 
their faith and lives safe, they must not rest. The fact is that when there 1S a general declaration of 
Jihad, then everyone who is of age has to report for fighting. All Muslim Jurists agree on this point 
that Islam attaches great importance to defence. It is an act of ' ibadah and is obligatory, and in times of 
emergency or war, its excellence exceeds even that of prayer and fasting. This is shown by the 
commandment in Surah al-Taubah, "O Prophet, may God forgive you, why did you give them leave to 
stay behind before it was clear to you which of them spoke the truth and which of them were liars? For 
those who believe in God and the last day will never ask you to exempt them from doing jihad with 
their possessions and their persons. God knows well those who fear Him. Those only make such requests 
who do not believe in God and the Last Day, and whose hearts are filled with doubts, and they waver 
because of their doubts." (9:43-45) 

Thus it is the first and foremost duty of a Muslim to protect and safeguard his religion and its 
ideology from his enemies and never to let it fall under oppression under any circumstances. 

(i) Forms of defensive war 

It may however be remembered that direct attack on a Muslim state is just one form of oppression, 
but there can be other forms in which life for Muslims can be made miserable. 


(ii) Fight against aggression 


Fighting against aggression was first allowed in these 
declared, permission is given to fight, because they are wronged." (22:39-40) 


words; "To those against whom war is . 


| MC 


And again, in Surah al-Baqarah, "And fight in the Way of God with those who fight against you'but ` 


- do not commit aggression." (2:190-191) 


The following principles of war can be deduced from these verses of the Qur'an: (a) Muslimstañe, allowed 
to fight when they are attacked and persecuted by other people, (b) Muslims must fight aga mst people who 
take away their homes, usurp their rights and drive them away from their lands and propeftjes, (c) Muslims are 
allowed to wage war in order to win religious freedom from those people who tyrannise them on account of 
their religious beliefs and harass them merely because they are Muslims and, (d) Mushims*should fight and try 
to regain the lands from which they have been driven out or in which theit-domuinant position Is 


destroyed; and whenever Muslims regain power they must drive out the enemies ffom places from which they 
were driven out by them. hw, ‘ 


(iii) Preservation of the way of truth 


People who keep Muslims from the Way of God (i.e., praeti¢ing their religion) commit a crime against 
which the believers must fight; "the unbelievers spend their/Wealth to hinder (men) from the Way of God, 
and so will they continue to spend; but in the end, they@villshave only regrets and sighs; at length they will 
be overcome." (8:36) And in the same Surah; "And be ndblike those who left their homes proudly for show, 
and to hinder (men) from the Way of God" (8:47).-And in Surah al-Taubah; "They have sold the verses of 
God for a miserable price and have hindered many from His Way. O You who believe, there are ind 


ainong the priests and hermits, who in falsehood Aevour the substanc ) rit 
Way of God" (9:34). (> e of men and hinder them 


It is more clearly stated in Surah Mifhammad: " Those who reje : the 
l 5 ce ct from 

way of God, God will render their deeds vain... Therefore, when you a nea a e, smite at 
their necks; at length, when youyhave thoroughly subdued them, bind a bound a pe m den (is the 
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time for) either generosity or ransom, until the war lays down its tden? (47:1-4) 
(iv) Deceit and breaking of treaties | 


other type of pe i i aN 
AD type ot people against whom Muslims mut declare war arethose who break their treaties; 


ngor the worst of beasts in the sight of Cum 
siani every time and k 8 God are ...those wath whom you make a covenant but they break their 


e Bg 
example for others who wold ley tesa i gain Mastery over them in war, make of them a fearsome 
treacherous people. And at they might learn a lesson from seeing the end of the 


if you ever fear treacher 
them; indeed God does not like treacherous, Or ese. a people, throw their treaty openly before 


The following general rules can bé dediiced from the above-mentioned verse of the Qur'an: 


Muslims must wage war against péople who make treaties with them and then break them. This includes 


eople who make treaties..with” 
See state. with ‘the Muslims agreeing to obey their law and then rebel against the 


(a) 


(b) People or kep thein treaty with the Muslims but their attitude is so hostile and unfriendly that 
there 1s always\a, tanger from them to the Muslims and their faith. In all such cases, Muslims must 
= breanig" treaty with them and inform them about this and then take proper action against 


(c) 


People who\repeatedly break their treaties with the Muslims so that their treaties lose all significance, 


and who ignore all rules of morality and humanity in damaging the interests of Mushms. Musluns are 
commanded to declare open war with them until they repent and accept submussion to the Islamic 


» 
Destruction of internal enemies 


In addition to open enemies from outside, there are always people within the Islamic state who pretend 


“to be friendly but are out to destroy the very roots of Islam. Those are the hypocntes who have not the 


courage to come into the open but engage in constant intrig a 

i gues against the State with its enemies; "O 
Prophet, strive hard against the disbelievers and the hypocrites and be adamant and stern with them" (9:73). 
Surah al-Ahzab says, "Truly, if the hypocrites, and those in whose hearts is a disease, and those who stir up 


sedition in the city, desist not, we shall certainly stir you up against them; then they wall not be able to stay 
in it. Wherever they are found, they shall be seized and slain." (33:60-61). 


(vi) Preservation of peace 


a. poe br lero type of people who may be inside or outside the Islamuc state, but are always 
i g trouble; they organise robberies, murder and plunder and disturb the peace of the state. They may 
of aay to overthrow the Islamic state with violence. Such people must be caught and killed. The punishment 
pol ose who wage war against God and His Messenger and go about causing trouble tn the land 1s this 
‘ie oe be put to death or crucified or their hands and feet on alternate sides should be cut ot, or they 
a banished from the land. This is the disgrace and ignominy tor them in this world and there is in 
‘oer, or them a hasher torment in the Hereafter, except those who repent before you have powcr over 
em; f r you should know that God 1s Fory!ving and Compassionate.” (5:36-37) 


(vii) Assistance of oppressed Muslims 


It is also the duty of the Islamic state to help any Muslims suffering under the oppression of non- 
usiims, "Why should you, then, not fight in the way of God for the sake of those helpless men, women and 
children who, being weak, have been oppressed, and are crying out, ‘Our Lord, deliver us from this plate 
Whose inhabitants are unjust and send a protector for us by Your Grace and a helper from Yourself. (4:75) 
A study of all these forms of defensive war shows that Muslims should not, under any circumstances, 
allow their faith and their existence to be dominated by their enemies. Wherever it raises its head. from 
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it must be crushed with full force. And for this Purpos 
kers may always remain under contro}; »4"® 
d ready horses you can afford, Where} 
thers besides them whom you do tie 


inside or outside, and whatever shape it may take, 
Muslim state must keep its forces ready so that the trouble-ma 
to encounter them, provide whatever armed force and trained an 
you may strike terror into the enemies of God and your enemies and o 


know but whom God knows."(8:60) 


5. B. war of necessity 
s are not for the presery 


e All these preparations for fighting against the various types of enemie l ) ation 
r which the Muslim nati 


or building of a powerful state but are meant for a definite purpose fo on is 
raised:" "You the best community which has been raised up for the guidance of mankind; you enjoin 
what is right and forbid what is wrong and believe in God." (3:110). l 

e In these words, the Muslims are being reminded that they have been appointed to the leadership of 
the world from which the children of Israel had been deposed because of their incompetence, The 
Muslims have been appointed to that office because they possess those moral qualities Which are 
essential for just leadership. These are to establish virtue, to eradicate evil, to believe that there is no 
god other than God and to put into practice the implications of this belief. They should, therefore, 
understand the responsibilities of the work which has been entrusted to them and avoid the errors into 
which their predecessors had fallen. Although it is position of honour, it carries very heayy 
responsibilities with it. It requires that the Muslim community should become a living witness of piety, 
truth and justice before the world and, if there is any danger to this system, they must be powerful 
enough to defend and protect it from all sorts of subversion, corruption and attack from within 
and without: " Thus have We made you a community of the 'golden mean’ so that you may be 
witness in regard to mankind and the Messenger may be a witness in regard to you (2:143). 


e Obviously, there will be many dangers to this noble society and troublemakers will do their utmost to *. 


destroy it in various ways. Therefore it is the duty of the believers to wage war to the best of their 


ability and power against all those elements who are open or hidden enemies of this society: Y 


“Exert your utmost for the cause of God as one He has chosen you for His service and/tas hot 
laid on you any hardship in religion. Therefore, be steadfast in the religion of your father *Abrabam. 
God had called you 'Muslims' before this and has called you (by the same name) in this (Qur'an) also 
so that the Messenger may be a witness in regard to you and you may be a witness in regard to the rest 
of mankind."(22:77-78). Oy 

e Itis an essential part of Islam that Muslims must always encourage goodness,and discourage evil in 
society because, in addition to being a good thing in itself, it is the best\way to protect human 
culture from evil (fasad): "There should always be among you some peaplé Who invite to what is right 
and forbid what is wrong." (3:104). It is the duty of Muslims to wage warun! the state of persecution 
and oppression is ended and the law of God is established, "Go on fighting with them till there is no more 


a state of tribulation and God's way is established instead." (2:193), 
e Thus Muslims are commanded to fight and wage war; firstly td defend themselves and their faith 


from destruction by enemies and secondly to destroy the éyil forces and bring them under the rule of 


goodness and virtue: "Fight with those from among the people of the Book, who do not believe in God 

- in the Last Day; who do not make lawful thathich(God and His Messenger had made lawful, and 
o not adopt the Right Way as their way. Fight Withd¢hem until the j ith their ow? 

hands and are humbled." (9:29). N y pay ts ibut ot 

It may mentioned here that Muslims hay€"waged war to defend themselves from aggressors and to 

sto il- i ‘obey “th 

os p son doers and to bring them to ayy the rule of good but have never used it to propagate 
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6. Prophet Muhammad's (PBUH) war policy „ 


e Prophet Muhammad's (PBUH) war policy was té Yender the enemy helpless so that he would 
cooperate or surrender without bloodshed. He, Strehgthened his own defences by organising and 
traing his men with Moral education and\tHén moved against his enemies with speed and 
determination, without giving them time to organise and prepare their defences, 

e In the first few years of his command if Medinah, his enemies attacked him on three occasions but 
their efforts were rendered useless by his Skill, wisdom and military strategy. They became totally 
frustrated and disappointed and w@ver-had the courage thereafter to organise such ventures. On the 
other hand, Prophet Muhammad(PBUH), realising the whole situation, made preparations quietly and in 
secret and all of a sudden marched on Makkah. Even his companions were surprised when they 
found themselves near Makkah ready to attack the Holy City because their destination had been kept 
secret and so no one_in thévarmy, except his close friends, knew where they were going. The people of 
Makkah were taken by Surprise and could not organise their defences in such a short time. Therefore 
Prophet Muhammad, (PBUH) took the city without any resistance or bloodshed. Likewise many 
strongholds, of the Jéws around Medinah and Khaibar were taken by him against little resistance.. 


7. Examples from different wars 


(i) The battle of Baddar 


; “Plot of Attacking Qurash Caravan to destabilize financially. The Prophet (PBUH) dispatched 


Palbah bin ‘Ubaidullah and Sa‘id bin Zaid northward to scout around for any movements of this caravan 


«tof Abu Sufyan. Great wealth amounting to 50 thousand gold Dinars guarded by 40 men. The Prophet 


}mmediately exhorted the Muslims to rush out and stop the caravan to make up for their property and 


~ wealth they were forced to give up in Makkah. Although Caravan flew away to Makkah, but this step sent 


message to Quarish that it was not easy to stop Muslims from entering in Makah for Haj. It had long term 
benefits. Moreover in short term benefits Quarish did not interrupted the trade route to Yaman that 
happened to pass from Makkah. Moreover, if it had been materialized, then quresh would not have reserved 
a huge amount of money from preparation of battle of Uhad. 


(ii) Military strategies 
Disposition of the affairs of Madinah was entrusted to Ibn Umm Maktum but later it was entrusted to 
Abu Lubabah bin ‘Abdul Mundhir 
(a) The Muslim army was made up of 300-317 men, 82-86 Emigrants (Muhajeren), 61 from Aws and 
170 from Khazraj. (Ansar)... 2 horse and 70 camels. The general leadership was given to Mus‘ab 
bin ‘Umair. The little army was divided into two battalions: 
e The Emigrants with a standard raised by ‘Ali bin Abi Talib, and 
© The Helpers whose standard was in the hand of Sa‘d bin Mu‘adh 
The leadership of the right flank was given to Az-Zubair bin Al-‘Awwam, The leadership of the left 
flank was given to Al-Miqdad bin ‘Amr 
(b) The report of intelligence corps: On receiving Abu Sufyan’s message, the Makkan army showed a 
desire to return home. Abu Jahl, however haughtily and arrogantly insisted that they proceed to Badr, 
stay three nights there for making festivities. 1300 polytheists (0%). But BaniZahrah broke away 
and returned to Makkah, left Polytheist to 1000 in numbers. The intelligence corps’ of the Madinese 
army reported to the Prophet (Peace be upon him) that a bloody encounter with the Makkans was 
inescapable, and they might undermine the noble cause of Islam. g 
(c) Advisory military emergency meeting. Prophet held an advisory military emergency meeting 
review the ongoing situation and exchange viewpoints with the army leaders. 
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(i) Ansar (Helpers) stood beside the prophet. The Prophet Lona re ire karaes View 
because they were the majority of the soldiers. Upon this Sa soil, TEn worn a and said: 
We will obey you most willingly in whatever you command us, and, if y © ask us to 
lunge into the sea 
(ii) Mikaere (Emigrants) also stood beside the prophet. Abu Bakr was first who stoog in 
support Prophet, after this Hazrat Umar came in favour. l 
(d) Scouting operation: The Prophet and his cavemate Abu Bakr conducted ' ee peer during 
which they managed to locate the camp of Quraish. They came across an O ee . e evenin 
of the same day, he despatched three Emigrant leaders. They saw two men prs water for the 
Makkan army. On interrogation, they admitted that they were water on er g for Quraish, 
These two people were arrested. Prophet, then addressed the two boys and after a little conversation 
with them he learned a lot about the enemy: number of soldiers, their exact location and names of 
some of their notables l 
(e) Aligning of troops: The Prophet himself aligned the troops with arrow and entrusted specific 
locations to some soldiers. * 
Strategic location: The prophet chose the area near to well that remained productive in battle of 
Baddar. 


(iii) The battle of Uhad 


In the wake of Badr event, Quraish was in common consent and started fresh preparations to launch 
an overall war against the Muslims in order to restore their prestige. Meanwhile Al-‘Abbas bin ‘Abdul 
Muttalib, was closely watching the military movements and preparation for war, and he sent urgent 
message to Prophet 3000 Polytheist against 700 Muslims (Abdullah bin Ubi left with 300...so it decreased 
from 1000 to 700) 

1. A consultant committee for defense plan: 


` © Prophet’s plan: The Muslims would not risk a battle. But Muslim men would be ready to fight at the 


mouths of lanes (UW); whereas Muslim-women would help from over the house roofs.” ‘Abdullah. * 


bin Ubai bin Salul — the head of the hypocrites; who attended the meeting as a chief of Al-Khazray 
— supported the Prophet ’s plan. (y 
¢ Some of the best honourable Companions suggested that the Prophet should go out.of Madifiah and 
urged to accept their point of view. And prophet accepted their plan. 
2. Dividing the Islamic army into phalanxes (military unit) 
O Division of army into three battalion l 
e  Al-Mubajireen battalion, under the command of Mus‘ab bin ‘Ufa 
° Al-Ansari-Aws battalion was commanded by Usaid bin Hùdair 
e  Al-Ansari-Khazraj battalion with Al-Hubab bin Al-Mundħir to lead it. 
. QO Prophet refused to get the assistance of Jews 


e When the troops were leaving for battle, a well-afffied Military unit showed thir interest 


to join the battle. When prophet inquired" He they embraced Islam?” they replied 


“No”. So Prophet refused and said that he, Woult not seek the assistance of disbelievers 
against the idolaters. 


OQ Parading (Inspection) the troops 

° Dismissed those whom he considereto be disabled or too the fight. But 
oneof the soldiersRafi* binKhadaij was restored in spi ip dames se ofhi 

expertise in field(use arrow)\Even one soldi 

stronger than Rafi‘ binKétadaij and he can e 

themto wrestle. They didSSamura won so he 
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OQ Defence Plan 


° The Messenger of Allâh mobilized hisar ys i 
army. H 
aipa ii y. He arranged them into two rows to prepare 


d 50 skillfularl 
the command of archers that formeda squad and made them under 


° Foam! bin Jubair south east of Muslims camp at about one hundred and fifty metres 
om the Islamicarmy. Laterfof\this mountain was called the Mountain of Archers. 


¢ The Prophet issued his ods tothem to stay where they were — on a mountain(side) 
e Ina version by Al-Bukhari the Prophet said: 
do not leave this(position of yours till I 
defeatedthe en¢fiy and trodden on tnem do 
e The assighufients*f posts and responsibiliti 
the Prophet,as follows: 
(i), On the right wing, he appointed Al-Mundhir bin ‘Amr. 
(ii) \On the left he appointed Az-Zubair bin Al-‘Awwam, 
(ñi) and made Al-Migqdad bin Al 


(iv) The battle of Trench 


es for the rest of the army were performed by 


-Aswad his assistant and supporter. 


e. “After battle of Baddar, Jews tribe of Banu 

i breaching of covenants with the Holy Prophet. 

è Similarly, BanuNazirž > 
Aeh and finally exiled. 


Alliances 
e 


Qaynuga, (+45) was exiled for breaching 


made a conspiracy to kill the Prophet, sothey were Beleaguer 


Jews mad a conspiracy and invited Tribes of Arab and BanuQuraidhah to fight against 


Muslims. One of the jews tribe (Banu Qurayza: #2) was in Madina and they betrayed. So, 
10,000 army marched toward Madina. 


Advisory military emergency meeting 
The Messenger of Allâh (Peace be upon him) summoncd a high advisory board and conducted a 


careful discussion of a plan to defend Madinah. After a lengthy talk between military leaders and people 


possessed of sound advice, it was agreed, on the proposal of an honourable Companion, Salman Al-Fansi, 
to dig trenches as defensive lines. 


Salman said: 


O Messenger of Allah! When siege was to laid to us in Persia, we used to dig trenches 
to defend ourselves. 


Siege: a military operation in which enemy forces surround a town or building, cutting off essential 


Supplies, with the aim of compelling those inside to surrender. 
° The trench or Khandaq was dug on Northern side as all other three sides were covered by 
mountains. 
It took 6 days in digging the trench. 
° It was about 10 KM long, 22 ft wide and 16 ft deep. 
8. Prophet as Military Strategist 
) The Stage of passive resistance 
ie when the message of Islam was preached only few influential and independent persons from 
acc 


epted it. Most of the believers hailed from downtrodden background or were slaves, The latter 
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poaa : orst torchers. At times e 
group of believers was subjected to utter humiliation, persecution cir ae 


ising of ha 

oup was not spared. Command from Prophet (SAW) was not to en! T aari a e a in 
iai This strategy known as Passive Resistance has been hallmark O af eolIBGhs nage the 0 
then, from Marx to Mao, Che Guevara to Nelson Mandela all ng y 
strategy of passive resistance in initial stages of their respective campaign. 


t 
self. 
rld Since 


(ii) Secure an alternate base | AS AP 

A secure base of operations is required for military mare BE), Te iesti ca Makkans 
rejected the message of Islam and were bent on murdering Prophet (Sé “ite sem Menta rita to 
Madinah was then taken. It was to serve as a new base of operations to in gica Broup of 
believers. Secure base has been one of the principles of Napoleonic warfare. 


(iii) Economic blockade 


Quraysh enjoyed monopoly over the trade in the Arabian ir eget le ene of Kaba, 
3 ; ior to battle of Badr, eight skirmishes on the 
their caravans were always safe and spared from looting. Pnor to bi eigi 
ari caravans of Qureysh were launched from Madinah. The main aim of these skirmishes was to threaten 
caravan routes. This move showed that now the lifeline of Makkans was threatened and they felt that if 
decisive action was not taken it would lead to the crippling of their economy. The = ig blockade has 
been source of many wars, including both world wars and the Arab — Israel war of 1967. 


(iv) Diminish the zone of political influence of the enemy 


i irmi i i i ther way and the Prophet 
The eight skirmishes prior to battle of Badr were very important in anoth . 
(SAW) participated in a few of these himself. During the course of these campaigns, the Prophet (SAW), 


interacted with tribal chiefs of those area. The chiefs either became allies or proclaimed neutrality in cas& Ne 


of any conflict with the Quraysh. Thus the zone of political influence of Quraysh was diminished, 
Diplomatic corrosion of one’s adversary is considered a modern phenomenon and almost all states‘use it as 


a tool of war against their enemy. 


(v) Joint defense pacts & agreements “A 

On his arrival at Madinah, the Prophet (SAW) tied all Jewish tribes around Madinah tan agreement 
to ‘Jointly Defend’ Madinah from alien armies (Meesaq e Madinah). The option has, been exercised many 
umes in history since, especially by weaker states or those which have expansionist aims. NATO is one 
such example. AN 


(vi) Bring the enemy to unfavorable ground 


Skirmishes before Badr paved way for this aspect of military stratewy too. Out of sense of insecurity 
to theur valuable caravan Quraysh formed an army to protect them and, if need be, take decisive ang 
against the believers. The Quraysh army was forced to come to.Bady where the first real battle was fought. 


(vii) War as instrument of policy 


Prophet (SAW) never considered war the ulfimate objective, neither did his polices sought le 
was always seen as one of the ways of establishin&\Islam comprehensively as the Supreme Law of i 
Land. Battles were fought and at times reverses were suffered but total victory was not proclaime un s 
Hunaian. Once the whole of Arabia had befñconguered, the ‘new’ Law of the Land was proclaimé a 
Supreme. This strategy is now the cornenstonerof all state Polices 


9. Muhammad (PBUH) as successful commander 


In order to judge the success of/Muhammad (PBUH 


lysé 
the quality and nature of, fixstythe men secondly, the y commander, it is nece act his 


material with which he had to fight against 
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enemies, thirdly to study his military strategy and war plf and finally to evalute the results he achieved 
during the ten years of his command in Medinah. Ny 


(i) Quality and morale of Muhammad's me ` S ~N 


and went to Mediñah empty-handed. Thus, they were fully tried in various ways and were found satisfactory to 


and in vittué)than the unbelievers. 


e _ \These men were trained by the most responsible, upright and disciplined soldier of God to tight for the 
. “preservation and safety of the Way of God and for the establishment of a system of justice and truth in 
A the world so that people could live in peace and prosperity under the Law of God. Their goal and the 

motive for all their trials and sufferings was to please God. They feared none and obeyed none but 
God and His Messenger. This high standard of discipline and morality was achieved through special 
training and education. Abu Hurairah reported God's Messenger as saying, " He who obeys me has 
obeyed God and he who disobeys me has disobeyed God: he who obeys the commander has obeyed 
me and he who disobeys the commander disobeys me. The Imam (leader) is only a shield behind 
whom fighting is engaged in and by whom protection is sought; so if he commands piety and acts 
justly he will be rewarded for it, but if he holds another view he will on that account be held guilty." 
(Mishkat) 


(ii) Extent and nature of weaponry 


Muhammad's (PBUH) mission was to build a nation of honest, pious, hard-working and just men 
and women who would be able iv establish a noble and virtuous society as an example to the rest of the 
world. He had no desire or will to wage war against anyone. Muslims had no weapons of war because 
they had nv intcation of war but when they found themselves surrounded by enemies they had to look 
for something to defend themselves. 
¢ In the Battle of Badr, Muhammad's (PBUH) men were ill-equipped and had no defence or refuge 

but their swords and they were fighting against well-trained men who were fully armed with armour, 

Shields and swords. It was sheer faith, courage, determination and better and more skilful use of their 

weapons which gave them victory over such a powerful and strong army. Muhammad (PBUM) was 

very strict in the use of weapons, and had issued instructions for their right and proper use. Abu 

Usaid reported the Messenger of God as saying at the Battle = er ppa on an up in line to 

meet the Quraish, "When they come near you shoot arrows at them, but do not use all your arrows, 

and do a draw your ke till they are close upon you" (Mishkat). And Muhammad (PBUH) 
equipped his men at night for the battle and briefed them about his battle array so that they 
were fully prepared and ready for fighting against their enemies. 

* In the Battle of Uhad, the position was no better. Muslims had two horsemen and one hundred men 
in armour against seven hundred mailed soldiers and two hundred well-mounted cavalry with three 


(iii) 


Therefore he always prepared his war plans very carefully and took every possible precaution th 
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‘thousand camels. But again, better use of their weapons by the pann fighters owin 

intelligent and skilful leadership of Muhammad, spread dismay aie * oren, ranks, any 
Muslim heroes displayed great feats of gallantry against overwhelming odds W r: created confusion i 
the enemy forces and they staggered and began to retreat. But at this nanei a archers who had 
been posted to guard a key position atop the hill and had been commanded by uhammad 


ave it under any circumstances, victory or defeat, le 

7 battle for Khalid bin Walid, who finding the post undefended, attacked from the rear. This caused 
great confusion among the Muslims and their victory was turned into a partial defeat. About seventy 
men were killed against forty of the enemy. Muhammad also received serious injuries on his head nt 
cheek and lost his teeth but he remained calm and showed no sign of anxiety or fear. "It is narrated h 

Miqdad that the Holy Prophet showed no sign of anxiety or weakness 1n this trying hour." "I Swear b 

Allah", he said, "Who sent the Prophet with the Truth, that his feet neither staggered nor wavered at this 
critical juncture." 
Again, in the Battle of Trenches, the enemy outnumbered the believers in men and equipment. The 
Muslims were poorly armed and could not match the invaders and therefore decided to defend 
themselves by means of a trench. They remained in considerable difficulty and fear during the period of 
beseige, but whenever the enemy trièd to cross the trench, Muslim archers were ready to pin them 
down. The enemy's swords and spears were totally useless. They, however, tried their archers many 
times but could not succeed against the Muslim's defences. One day, in a fierce attack, some of the 
enemy soldiers dashed through the trench and crossed it, but were cut down by Ali and other 
Muslim soldiers. Muslims were greatly disturbed and enbarrassed by the long siege, the poor 
supplies of food and equipment, hunger and, above all, the possible treachery of the surrounding 
Jewish tribes and hypocrites within the city. However, their patience, perseverance and 
determination paid off. The enemy got tired of the long siege and, when stormy weather crushed 


their spirits, they quietly withdrew one night. 


f . Sa Never 
f their post. This changed the entire courge k 


Military strategy and war clan - 


Muhammad (PBUH) was fully conscious of mi 
àt they 


were not known to anyone except his close advisors. He also took practical steps to find-out\theenemy's 
plans, the strength of their forces and the nature and extent of their weaponry, in order to modify or 


change his own military strategy. 


He also organised a very effective system of patrols in order to keep himself full) informed of the 
day-to-day happenings in the enemy camp, especially with regard to>their/ war plans, strength, 
equipment and movements. This was found necessary and indisperisable, firstly to check an 
counteract enemy surprise attacks and secondly to launch offensiv€\sirprise attacks against the 
enemy or destroy his strength and morale. 

Muhammad (PBUH) also tried his best, whenever possiblerto fight the defensive battles outside 
Medinah in order to protect and safeguard the lives and ptoperty of the people of the Holy City. 
He, therefore, moved ahead of enemies and made thém! fight battles according to his plans. “° 
never left the initiative in the hands of his enemies.“And when he became stron en the crushing 
defeats of his enemies at the victory of MakkahMte took care to post em of reasonable 
strength to the border areas so that the enemies of Islam were full : f the strength a 
preparedness of the believers and would né¥er)dare take arms a teni A inst them ma e 
your strength to the utmost of your power, including steeds of war t iesteneri to the earts 
of the enemies of God and your enemies, and others besides, wh , to strike terror in but whom 
God Knows.” (8:60). Muhammad PBUH) is also reported to ha om you may not know, keep you! 
forces in the border areas to.remind your enemies of your en bee p shouid em in 
check. These precautionary measures are absolutely nec strength and thereby to Kee? to the 

: essary, partly to put awe and fear ™ 


litary strategy in war and of the need fot Secréoy. 
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minds of enemies so that they may never think of attagk\partly to remove the possibility of a 
neil attack by the enemy and partly to avoid confusién/and hurry in recruiting half-trained and 
ill-equipped volunteers in case of actual enemy attafkNMùhammad (PBUH) was also very ingenious 
in devising war plans. He planned his war strategy.aceording to the lay of the land and the strength 
of the enemy. He adopted different techniques-Of battle formation to suit the needs of the hour. 
He rarely adopted the same battle drill in fighting the same enemy on different battlefronts. 


Conclusion 


People also judge the greatness(of military commanders by the results they achieve in wars and 
battles against their enemies. Commianders who win battles and wars become heroes of their nations 
and their names are remembered with honour and respect by posterity. If we judge 
Muhammad's (PBUH)_achiévements on this count, he again rises far above other great military 
commanders in history. He had no regular or standing army nor did his mea ever receive any 
military training butythe results he achieved with those simple, but pious and upright, men 
against professional fighters have ever since amazed generations of historians, as well as warriors. 
With a small group of 313 of his companions, he completely routed a well-equipped and well-armed 
force of 1000 of the enemy. In the second encounter, he had practically succeeded in defeating an 
enemy more)than four times his strength but a strategic mistake by his archers changed the military 
position Again, the enemy could not take full advantage of their better position to finish the 
Battle to the end but withdrew quickly from the battlefield. Likewise, in the Battle of the 
Trenthes, he adopted a new technique of defence and surprised the enemy, who were three to 
Four times stronger but who were completely beaten and their morale absolutely shattered. 

He very skilfully subdued the surrounding Arab and Jewish tribes and then quietly one day 
marched on Makkah and took the Holy City without any fighting or shedding of blood. In the battle 
of Hunain, his army was practically beaten, but his courage, determination and leadership helped to 
boost morale and inspired his men with confidence to re-organise attack and defeat the cnemy 
completely. His organization and discipline in the campaign of Tabuk was examplary. Even the 
Roman Emperor did not have the courage to come out with his large army to fight against the small 
force of Muhammad (PBUH). Muhammad (PBUH) achieved miraculous military victories and 
successes in his short but very active period of ten years. He started defensive war against his 
enemies with about 313 men in the first battle and commanded a force of 30,000 in the campaign 


of Tabuk, 


He never lost any battle and w 
the age of 53 and seek refuge in the frien 


ent from strength to strength. He was forced to leave his birth town at 
dly town of Medinah. There he took part himself in — 
seven battles and 20 minor encounters in 10 years and defeated his enemies in all. His military 
might was ultimately established at the time of Tabuk when the whole of Arabia was brought under 
his control and the surrounding empires of Persia and Rome were surprised and, perhaps, 
apprehensive at the growing strength of Muhammad (PBUH). Undoubtedly, there is no other 
example in history of a man who started his childhood as an orphan, was forced to leave his 
town when he grew up, and then was drawn into military struggle to defend his town and his Faith. 
For ten years he fought against his enemies from within and without, defeated them all on all 
fronts and was the virtual ruler of Arabia when he passed away at the age of sixty-three. 
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4. Introduction and concept of peacemaking 


Peacemaking is basically a concept of Intétaational Relations and Political Science as subject is sub- 
field of Political science. In international relations, When a dispute arises we find its solutions subsequently. 
To solve out such a dispute, we find many Solution-driven approaches. These approaches to dispute 
resolution include diplomacy, peacemaking and realism (it is power politics driven approach to 
international relations). Therefore the Concept of peacemaking is a multi-faceted mechanism which 
includes the whole process of ensuring peace. This process of ensuring peace can be carried out at the 
battlefield (i.e.: negotiation andtreaty at war), it can be done before the battle, it can be done to avoid war it 
can be done to save and protect.the state and it can be done for the security of the general populace. The 
modern concept of peacemaking is evident in ‘Peacekeeping operations/Missions of the United Nations in 
various countries of the world. These Peacekeeping Missions work in a two-fold process: the forces of the 
United Nations (that ‘are called as ‘Blue Helmets’) defeat and neutralize the impending threat in the first 
stage of peacekeeping process. Then these ‘Blue Helmets’ ensure strong state institutions, popular 
participation, fule of law, administrative efficiency, accountability, transparency, and egalitarianism. Now 
we are Well-versed with the concept of peacemaking. It is time we would discuss how the beloved Holy 
Prophet (PBUH) introduced the concept of peacemaking and how beautifully and perfectly, He (PBUH) 
implemented the mechanism and principles of peacemaking in the society. 


0/ The Holy Prophet (PBUH) as peacemaker: in the light of Seerah 


The following events in Islamic history depict the instance of peacemaking by our beloved Prophet 


Muhammad (PBUH): 


(i) Hilf al fuzul 

Our beloved Holy Prophet (PBUH) was in his (PBUH) youth when He (PBUH) negotiated a plan to 
make peace in months when fighting was prohibited under the agreement “The Hulf Al Fuzul”. Many 
notable young persons (the Sahaba Karam) joined the Holy Prophet (PBUH) in that peace agreement. 


(ii) Adjustment of Hajr-e-Aswad (14) on the Holy Kaaba 

e-Aswad” in Arabic language) fell on the floor from the Holy 
Kaaba owing the massive flood in Makkah Mukarmah. Therefore, a dispute arose among the leaders of the 
Quraish that who would refit the Black Stone on the Holy Kaaba. Then, the Holy Prophet (PBUH) 
advanced a very sagacious plan that the person who will be coming first the next morning ae = the 
Black Stone on the Holy Kaaba. Therefore all acceded to the advice of the Holy Prophet (PBUH) because 


of his (PBUH) perfect peace keeping/making approach. 


(iii) The pact of Madinah 


The Pact of Madinah is the landmark 
the emergence and foundation of the state 0 
That accord was done between the Jews and the Muslims. This 
Madina,” the first written constitution of the world. Following were 
Madinah,” the paragon of peacemaking: 

© That there should be collective peace 

° That equal rights to be given to all. 

e That strife should be avoided. 


The Black Stone (called as “Hajr- 


in the history of peacekeeping/making in the world. Soon after 
f Madina, the Holy Prophet (PBUH) had a peace-driven pact. 
historical pact is called the “Pact of 
the main points of the “Pact of 
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That the Holy Prophet (PBUH) is the supreme commander. 
That there should be freedom and tolerance. 
That the Quraish sefugec will not be give place. 


(iv) The treaty of Hudaibyah 


A long episode of nostalgia started loomin 


Ullah”. Therefore, they decided to go to the Holy | ; 
were not allowed to enter Makkah Mukarmah. Therefore, the Muslims under the sagacious leadership of 


the Holy Prophet (PBUH) concluded peacemaking agreement with the Quraish. The points of the 
agreement are the following: , 

That there should be truce for ten years. 

That the Muslims will visit Makkah next year. 

That tbe Muslims will have sword in sheath for self-defence. 

That there will be no war till two years. 

That the Quraish can have trade through Muslim areas. 


g on the Muslims for Makkah Mukkarmah and the “Ba 
Kaaba and offer pilgrimage. Unfortunately, the Muslims 


(v) The year of delegates 

The year of delegates the quintessentially delineates all of diplomacy and peacemaking in the history 
of mankınd and the Muslims. Various diplomatic missions and embassies were sent by the Holy Prophet 
(PBUH) to various areas of the world for peacekeeping in Ethiopia, Iran, Iraq etc. 


(vi) The conquest of Makkah 
The principles of Jihad during the conquest of Makkah and the post-triumph mercy by the Holy 
Prophet (PBUH) display the paragon of peacemaking mechanism in Islam, as He (PBUH) said: 


r 


“Youf can go, you are free.” 


3. Peacemaking in the light of principles of jihad 


There is no denying the fact that the Holy Prophet (PBUH) is the real fouridep of peacemaking. The 
Holy Prophet (PBUH) always held diplomatic and peaceful solution paramouiit. Peacemaking was always 
the top priority of the Holy Prophet (PBUH). Even if the war was inevitable“the Holy Prophet (PBUH) 
always fought only for defence. Following are the principles of Jihad that the Holy Prophet (PBUH) always 
observed during defensive wars of Islam. 
a Do reconcile with the enemy who lays down arms. | 
Do not murder an unarmed civilians 
Do not murder an unarmed civilians combatants 
Do not murder an unarmed civilians women 
Do not murder an unarmed civilians chifdren 
Do not murder an unarmed civilianmonks and preachers 
Do not murder an unarmed civiliansthe innocent old persons 
Do not attack the mosque, . 
Do not attack the synagogue 
Do not attack the churche3 
Do not attack the anyhouse, 
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Peacemaking mechanism adopted by the HolyProphet (PBUH) 
In order to make peace in the society, the Holy Prophet(PBUH) adopted the following measures: 


(i) Peace through equality | 
The Holy Prophet (PBUH) kept peace in th€-sdciety by introducing the concept of social, political, 
economic, legal and religious equality as He said. 


Nasal Se FIIs 7h amy Ys aF dda 
> Sl 


“There is no superiority for an Arab over a non-Arab and for a non-Arab over on Arab, 
nor for the white oyer the black nor for the black over the white except in God- 


consciousness,” 


4. 


| (ii) Peace through pacificism 


For the Holy Prophet (PBUH) pacificism was paramount. In fact violence had never been an option 
forthe, Holy Prophet (PBUH). He (PBUH) always called for peace in the society. 
(iii) Reace through women and minority rights 


`A Thè Holy Prophet (PBUH) introduced peacemaking in the society by giving special rights to women 
afid/ minorities. Social, economic, political and fundamental rights were granted to women and minorities 


thus adding to the bliss of peace in the society. 


(iv) Peace through mercy 
The Holy Prophet (PBUH) is the messenger of mercy. As Allah the almighty said: 


(107 «Loy Qi lass eula ibs 


“And We have not sent you but as a mercy to the nations.” 


He always had special mercy on both human beings and animals. Ipso facto, the Holy Prophet 
(PBUH) promoted peacemaking in society and battlefield through special mercy on mankind. If the 
combatant falls down at battlefield and begs pardon, then He is forgiven in Islam under the bliss of mercy. 


(v) Peace through justice 
In addition to social, economic, legal and political justice, the Holy Prophet (PBUH) introduced the 
Concept of justice at battlefield by categorizing the levels of aggressors pardoned in Islam. As Quran says, 
a 3 4 vt 7 Pà P- Pad 
wing 2 2c AEE REAT E 2e Z aZ AAA 2 G- 7? 2 
BBW CseWo sl art dele NG 2 SEE ahs Z Ys 
“And let not the enmity and hatred of others make you avoid justice. Be just that is 
nearer to piety;” 
(vi) Peace through morality and tolerance 
Morality and tolerance as preached by our beloved Holy Prophet (PBUH) were the main source and 
cause of maintaining peacemaking process in the society. 
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(vii) Role of Mosque 

In Islam, mosque is not only a place where we worship All 
socialisation, personality development and decision making (in eat 
peacemaking measures are planned in the mosque in the religion of Islam. 


ah Almighty, but is also a place of pr 
ly caliphate era particularly), Therefore 


(viii) Rule of law 


In islam, there is rule of law. There is supremacy of law; r does 
Islamic state never bows down before the subversive, rebellious and jeopardizing € 


w; no individual can transgress Jay 
Jements in the State. 


(ix) Brotherhood 
The Holy Prophet (PBUH) assured peace in society through magnanimous blessing of brotherhoog ii 


Islam. All Muslims are regarded as brothers, thus increasing the level of peace in the society. 
(x) Peace through zakat and other pillars of Islam 
All pillars of Islam including Zakat, prayer, Hajj etc. promote peace making in the society., 


(xi) Peace through pluralism 

The Holy Prophet (PBUH) achieved peace through promotion, peaceful coexistence (pluralism) 
instead of coercive collectivism. i 
(xii) Peace through diplomacy 

Our Holy Prophet (PBUH) always sorted out disputes and problems through great mastery of 
diplomacy. 
(xiii) Peace through collective security 


In Islam, peacemaking was mostly done and managed by the concept of collective security‘and ` 


Naqabat i.e. the concept of neighbourhood, security and peace belong to the general popular drivénand 
state collective security. 


5. International aspect of establishment of peace 


The Holy Prophet always emphasized on having a demeanour of mercy and compassion towards the 
humans. He (PBUH) said: 
“He who does not show mercy to others, will not be shown mercy.” (Al-Bukhari) 


With regard to forbearance and compassion towards the humanity, he (PBUH) said: 
“The Merciful One shows mercy to those who are themselvés(mertiful (to others). So, 
show mercy to whatever is on earth, then He, who is in heavens, will show mercy to 
you.” 


Highlighting the importance of universal goodwill, the Holy, Prophet (PBUH) said: 


“He has not affirmed faith in me who eats to his.satisfaction and sleeps comfortably at 
night while his neighbour goes hungry — and he is‘aware of it.” 


6. Ordainment to establish relations with beaceful and peace-loving countries 


There is no denying the fact that Islam-calls for a universal commun; l the 

í . Og unity. The following verse from 
Holy Quran is a law for the Muslims wher ‘it intai ; , 8 - 
ra. rbn me heast comes to maintain relations with Muslim as well as 2°” 
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“Allah does not forbid you from those who do not fight you because of religion and do 
not expel you from your homes - from being righteous toward them and acting justly 
toward them. Indeed, Allah loves those who"act-justly. Allah only forbids you from 
those who fight you because of religion and‘expel you from your homes and aid in 
your expulsion - [forbids] that you make-dllies of them. And whoever makes allies of 
them, then it is those who are the wrongdoers.” (Al-Mumtahina: 8-9) 


7, Conclusion 


It is an indubitable and untartished fact that Islam is a religion of peace, love and mercy. Therefore, 
our beloved Holy Prophet (PBUH) is the true and the best peacemaker in the history of the world. The Holy 
Prophet (PBUH) founded and introduced the concept of peace, passivism and pacificism. The Holy Prophet 
(PBUH) is the messenger, of love, affection and spiritualism. The Holy Prophet (PBUH) was the best 


statesman, founder of international relation and peace. 
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1. Introduction 


Prophet Muhammad's (PBUH) contribution to the field of knowledge in pa l 
to any other field of human activity. He unmensely enriched the people "ele of manini E s 
Divine and encyclopaedic wealth of knowledge and through them, the w sul eneulted t € kindled the 
light of knowledge and reason in the midst of the Arabian desert and it gradua hn epog e entire wor 
w'th its glare, destroying all shadows of ignorance and superstition. It seems strang fe incredible that 
Muhammad (PBUH), who himself was untutored and unlettered, gave repens Owledge to his 
people who later on became the educators of the world. He produced erp and p i op ién from the 
pagans and made them the leaders of the world. This is why he is acclaime as a grea See leader, 
Muhammad (PBUH) was indeed an educator, the true director to guide humanity toward greater freedom 
and happiness." 

If one examined with reason and without prejudice the fact that an unlettered man became the 
educator of a great people who stimulated efforts towards knowledge and research in various fields of study 
and then practically led the scienufic revolution in the West, one would come to no other conclusion but 
that it was Divine Guidance alone. Muhammad (PBUH) could not, of himself alone have achieved this 
remarkable miracle. According to one scholar, his democratic thunder "was the signal for the uprise of the 
human intellect against the tyranny of priests and rulers. In that world of wrangling creeds and oppressive 
institutions when the human soul was crushed under the weight of unintelligible dogmas, and the human 
body trampled under the tyranny of vested interests, he broke down the barriers of caste and exclusive 
privileges, He swept away with his breath the cobwebs which self — interest had woven in the path of man 
to God. He abolished all exclusiveness in man's relation to his Creator. This unlettered prophet, whose 
message was for the masses, proclaimed the value of knowledge and learning. In order to have a correct 


ess than 
with hi 


estimate of his contribution to world education and culture, it is necessary to study the nature and standard $ 


of education which he imparted to his people. 


2. Knowledge and its importance 


The degree of importance Islam attaches to knowledge can be seen from the fact-that\the Yery first 
Revelation commences with the subject of ‘learning': as Holy Quran describes: 


€ 


GN a Siess Ose olii de OS eeii 


+ 7 A 2 y Y y 4% 6, 
(1-5 : 3b) Gly sh oldyigl Qá sé 


"Read! in the name of your Lord Who created — created, ‘out of a mere clot of 
congealed blood. Read! And your Lord is most Bountiful! He Who taught the use of the 
Pen, taught man that which he knew not (Al-Alaq, 96:15). 


Muhammad (PBUH) is here told to learn, stud 
His Grace has given man, though of very low! 
raised him to a higher status. 


tudy and Understand by the Name of his Lord, Who a 
y originąknoWledge and understanding of things and thereby 


Learning the basic teaching of Islam 


In this verse of the Qur'an, Muhamad 
acquire knowledge and understanding ofly-wi 
succeed but with the help of God Sucees¢ wil 
from a very lowly and humble originahd, as s 


(PBUH) is made to Tealise three things: First, that man mi 
th the help and Grace of God: Human efforts will no do 


l be more fruitful and useful, Secondly, that man iS created 
uch, cannot by himself 4 





; | or 
become or acquire anything j T 


P S 


3 


lgate knowledge widely and thereby preserve and protect his 
n. : 


ii Explanation of first revelation 


The Quran emphasizes the importance and need of learning and especially learning the basic 
teachings of Islam. And it was not required that all the believers should leave their houses (for learning) 
but why did not some peop 


le from eyery habitation leave their houses in order to learn and understand 
the way of Islam and to teach th 


eir people when they returned to them?" (9:122). This verse points out 


that it is not necessary that foythis purpose all of them should leave their houses and come to Al-Medinah 
to get knowledge, but some of th 


em should come from each habitation, clan and region to the centres of 
knowledge to understand’ Islam. Then they should go back to their own habitations and bring 
understanding oit tothé common people. In this conncction it should also be clearly understood that 
the command about'mass education given in this verse is not merely about literacy but had the definite 
aim of imparting understanding of the way of Islam among the masses and enabling them to refrain from 
un-Islami¢ ways. This is the real and permanent aim of education that has been set before the 
Muslims by*God Himself....... “And the people who are ignorant are advised, 


> DASR a SDI Bikes alesis Sus biais 


(43 : jou!) 
"You may enquire from the people who possess knowledge if you do not know 
yourselves "(16:43). 


Thus Islam encoura 


ges the acquisition of knowledge among people who are without 
knowledge. 


3. Muhammad's (PBUH) attitude toward learning 


Prophet Muhammad (PBUH) always stressed the importance of knowledge to his followers. 
It is reported by Abu Hurairah that God's Messenger said, "If anyone travels on a road in search of 
knowledge, God will cause him to travel on one of the roads to Paradise; the angels will lower their wings 
from good pleasure with one who seeks knowledge, and the inhabitants of the heavens and the earth 
and the fish in the depths of the water will ask forgiveness for him. The superiority of the men of 
learning Over virtuous men is like that of the moon in the night when it is full over the rest of the stars.” He 
is also reported to have said, "He who goes out in search of knowledge is in God's way till he 
returns, "and" a word which contains wisdom is the stray beast of the wise man, so whenever he finds it 
he is most entitled to it.” 


The Holy Prophet Muhammad (PBUH) also said: 
wy J, ¥. 9 2 re 2 3 r i 
(e ut!) ash 145 ol ap Joab, 53 ols i 3 I5 
“The search for knowledge is the duty of every Muslim man and Muslim woman.” 


im i indivi i ic principles of Islam, individual 
Every Muslim is, therefore, individually obliged to leam the basic principle divi 
duties mii moral requirements; while the Muslim community is collectively responsible for education in all 
Other spheres of knowledge, omission of which will be considered a collective sin. 
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j. Value of knowledge . he way of the Lord pe aean 
"acquire knowledge, because he who acquires it fn * ho seeks it, adores God; who 

ct of piety; who speaks of it, praises the Lord; who +s to its befitting objects 
dispenses instruction in it, bestows alms; and who impar ’ 

act of devotion to God.” . | 

performs an act of h what is forbidden from what is not: it lights the 

ety in solitude, our companion when bereft Of a 
it is our ornament in the company of friends. 
the servant of God rises to the heights of 
rld, and attains to the perfection 


Knowledge enables the possessor to distinguis! 
way to heaven; it is our friend in the desert, our soci : 
friend: it guides us to happiness; it sustains us in : 
jt serves as an armour against our enemies. With know c ah iis men 
goodness and to a noble position, associates with sovereign 


of happiness in the next. 


ii “now in Ahadith 

ji. Importance of knowledge in 4 | 
“He also said.’ The ink of the scholar is more holy than the Lada eat thee wei aa 

impressed on his disciples the necessity of secking for knowledge ‘even unto rola i e HAA Dis 

ae to have said, ‘One hour's meditation on the work of the Creator in a p er than 


seventy years of prayer. a 
Holv Messenger also said, "To rise up at dawn an k | 
one More rakat; it 5 a than the world and its contents; knowledge 1s a treasure house and its key is 


enquiry. So enquire and there are rewards for it for four persons: the pa mone oho nel 
“a i i learned man 1s better 
id ther lover; to be present in an assembly with a le | pari i 
rakat. The Prophet was asked, "O Messenger of God, is it better than the reading of the Qur'an?"He said, 


"What benefit can the Qur'an give except through knowledge?" 
4. Object of Muhammad's (PBUH) Prophethood 


e Prophets was to teach knowledge and show the people the right way of.life and 
ahia i i Hrd ame fost. "We sent before this Our Messengers with clear signs nip ra 
with them the Book and the balance (of right and wrong) that man may stand forth in jusficè (57: ; kn 
verse has almost summarized the objectives of the Prophets. First, they very clearly taùght to the ap i 
Right way of life in beliefs and forms of worship and in morality and human relationships, es et 
wrong way, which they must avoid under all circumstances. Secondly, they taught the Heat e a pi 
Book, which was necessary for their guidance in various matters. Thirdly they also taught m p ‘lien 
knowledge of Right and Wrong so that they were able to distinguish between the éxtremes and find the a z 
means of justice and truth. The Prophets were equipped with three tools\in order to establish a sys 
justice and virtue in people's individual, as well as social, life. , 

Prophet Muhammad (PBUH) was also sent with the same Objective, Quran says: 


9 a A g ' e 4, 7920 s üe DA a maoae í ad 
SN gls BS Bo aan Axle RAN SOS G l A 
| (2 :dayd) áki 


"It is He Who has sent among theinlettered a Messenger from among themselves, to 
rehearse to them the signs,Ao\purify them, and to teach them the Book and 
Wisdom" (62:2). 


eam a section of knowledge is better than to pray 


This verse briefly explains ‘the four-fold object of the Prophet Muhammad (PBUH). Pist s 


; , ; i 
recited and taught the versescof(God which bear witness to His grandeur and greatness as well as 
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rcy and grace. Secondly, he purifies people's morals, customs\and business affairs of all filth and evil 
nd conducts them to a high standard of moral behaviour, Thirdly, he teaches them the Book (i.e., 
the Scriptures) and knowledge and guides them to the righfway of life; and finally, he educates them by 
his own actions and life-style in the wisdom and purpose of Creation. Thus the basic objective of 
education in the tramework of Islamic culture is to ischarge these prophetic functions in educating the 
eople in the religion of Islam, to imbue them with’ the spirit and ideals of this religion, and impart to 
them general knowledge which will help them to, Enjoy a mature life. 


5, The nature and extent of Mahdmmad's (PBUH) teachings 


Prophet Muhammad (PBUH)asked people to forget their old ways and customs and invited them to 
the Divine guidance he received from God and advised them to depend for all practical purposes on 
the Qur'an. "O Prophet, We have sent this book to you with the Truth so that you may judge between 
people in accordance with thetight way which God has shown you" (4:105). And in Surah Al-A'raf, 
"(So now mercy has\ýeèn assigned to those) who follow this Messenger, the ummi (unlettered) 
Prophet, whose meation they shall find in the Torah (Tawrat) and the Gospel (Injil) with them. He 
enjoins them to fellow virtue and forbids them to do evil; he makes pure things lawful for them and 
impure things unlawful. Those who believe in him and support him and follow the guidance of the light 
which has beén sent down with him shall prosper and attain success." (7:157) 

A3’\Mghammad's education contains essential parts of the previous teaching, they are advised to 
follow\the teaching and guidance of the Qur'an. "O you to whom the Book has been given! Believe in the 
Book We have sent down now confirming the Book you already have with (4:47). And in Surah Al- 
Matidah, "O people of the Book! Our Messenger has come to you; he reveals many things in the Book 


“\which you were concealing, and passes over many things that are now unnecessary. Light has come to 


you from God and the Book which guides to the truth, whereby God leads to the ways of peace to those 
who seek His Pleasure and bring them out of the depths of darkness into the light of His grace and guides 
them towards the night way." (5:15-16) 

The concept and belief that man's fundamental role on the earth is that of the vicegerent of God is the 
comerstone of Islamic culture. And in order to fulfill his functions as such, it is necessary that he should 
acquire the right and the true knowledge of God, the only Sovereign Lord. 


6. Science & Quran 


The central theophany of the Islamic revelation from which have been drawn the principles of both 
knowledge and action is the Holy Qur'an, to which must be added the prophetic Hadith. The Qur'an and 
Hadith together are the fountainhead of all knowledge. More specifically, these sources have played a double 
tole in the creation and cultivation of the sciences. First of all, the principle of all sciences is contained in 
the Holy Qur'an. Secondly, the Qur'an and the Hadith have created an atmosphere for the cultivation of the 
sciences by emphasizing the virtue of pursuing all knowledge that is in one way or another a confirmation 
of Divine Unity. Therefore, a whole metaphysics and cosmology have issued from the bosom of the Qur'an 
and the Hadith and have acted as the basis upon which all the sciences have been constructed. They have also 
created a particular atmosphere which has fostered and encouraged all intellectual activity that is in 
Conformity with the spirit of Islam as reflected in the Qur'an and the Hadith. 

Following is a brief description of various branches of science that has been mentioned in the Holy 

uran and Hadith. It must be kept in mind that a large number of sciences and their sub-discipline have been 
mentioned in Quran. However only important of them one being discussed hereunder: 
7, History and anthropology 
_ _ The true criterion of judgment as to whether a nation is great or small, advanced or backward, 
“lvilised and cultured or uncivilised and uncultured is the Divine Law. Both people who believe and 
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; e materi 
great civilizations and aake g ame a nif bomen Th 
ivilisati wever, great and powerlul, dies hu Abe 
a oe ey a en Done Law or 26 UES MEN hy o 
true criterion of Ja = ople who dominated the earth during their i socket T. tat of their 
these lines on eet ae and did not believe in God were ignorant an he vous and af you M Studies 
eae P ai mutt arn its first to its last end: "It is He Who has A?) And in Surah Hud tt ie 
lat layer are unbelievers. And God sees well all that you do raat Ns He 

eliev 


His forgiveness and 
Who has created you from the earth and made it a living place for you. So ask á him to Him 


in repentance.” (11:61) . ‘ent civilisations, such as the Pharoahs 

i dard, many of the ancıe l , Oahs, 

aS ee erie al Seo are ‘considera representative of es dere “Bnosticam 

( sabe. i other lesson may be learned from these nations but that nothing ea. 
} . 


believe in Divine Knowledge. 


p E 
those don't believe can build 


O Anew pattern of study 
Prophet Muhammad (PBUH) set a new pattern for the study r maen a t con eaten be ie 
; i i veme a sa 
f past nations nor a glorious record of their ache 
ie bs iy sn It is a piety that a succeeding nation learns a Le ee iene pe ae 
ion i . There would be a great guidance for the people | ly the 
i : oaen people, who were ruling over the land before them and were a aoa a andes 
epee “ital and totally destroyed...... This also shows how Islamic historio ea a mening in 
om m Fa historiologies mention and cherish, is altogether different in its apne ae aira ER 
The facts about nations lives, civilisation and achievements r ea. pal aie 
istoniologi i ks of art, architecture, philosophies, tary 
historiological methodology. All their wor | n Ta a ace 
iti i j i ffort to undermine or undervalue ; 
expeditions, will be mentioned without any effor ar eoin aleek ia ete 
i le as they were. The Ad (people) rejected the Messengers. sai 
hoon eds a Tandari on every high place?. . .Do you get for your Pine a3 ery, a 
it li f absolute power?" :123-30), And 
exert your strong hand, do you do it like men o Kt 
ail Teorie] nijeti the Messengers. Will you be left secure, in (the a na of) all va ae 
i ? ... And you carve houses ot 
? — gardens and springs, and com - fields and date palms? houses 
nania ai seat siiil (26:141-49) And in Surah Saf, "Before them many reit a ona ae ms 
people of Noah and Ad and Pharaoh, the Lord of Stakes (i.e., of power and arrogance) and Thamud an 
people of Lut" (38:12-13). And in Surah Al-Zukhnif, "And Pharaoh proclaimed antong his people mre 
my people! Does not the dominion of Egypt belong to me, these streams flo; ñg ùnderneath my palace: 
(43:51) ON 4 | 
Likewise, in the study of anthropology, Muhammad (PBUH) taught the same pattern: 
first man was created and given proper Divine guidance and instruction in order to enable hi m 
the life of true and obedient servant of God. And all mankind sprang fromi one pair of parents, who were f 
True Knowledge of God and His Creation. "Just recall the time’ when your Lord said to the angels, 031) 
going to appoint a vicegerent on the earth.’ After this He taught Adam the names of all things (2:30- a 
And in Surah An-Nisa, "O mankind! reverence your Guafdiah-Lord, Who created you from a single pera 
created, of like nature, his mate, and from them twainscattered (like seeds) countless men and wom 
Reverence God" (4:1). 


that the 
m to lead 


8. Geography 


Hazrat Muhammad (PBUH) was-not-a geographer, nor was geography his aim, but the ee 
Book which he was given is so compteliemsive and vast in knowledge that it stimulated man's cur05'! 


z b F 0 
effort and research in all fields of\study. Not only the earth but the whole universe became a subject ' 


study for him. He realized hjsyown position as vicegerent of the Creator and that as such he 
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se some control over the earth and 
is 


ts Commandments. "Do they not travel through the 

earth, and see, what was the end of those who Wer®before them?" (12:109) And in Surah Al-Hajj. "Do 

®arts’(and mind) may thus learn wisdom and their ears may 

th . 

° Then_the pilgrimage tothe Holy, Gity of Makkah also stimulated geographical research. The 
Muslims conceived Makkah as, the Central point of the world and tried to find routes, distances 
and directions of different ¢itie?> from t 


tion! : he central point. It was absolutely necessary to find the 
correct direction of each plate from Makkah so that the Muslims could offer their daily prayers 


facing the direction of\Makkah. As the Muslim influence and faith spread to far distant places in 
the north, east, west and’south, efforts to find the direction of and location of each region from 
Makkah becameNdllNthe more necessary. This led to the determination of points of longitude and 
latitude of hundreds of towns and cities with greater exactness than before. The invention of the 
compass_wa§ al8o made possible by this urge to find the correct direction of Makkah from different 
parts of the~world. Again the daily prayers necessitated the proper timing of each prayer and 
proper times of fast. This must have led to great research on these subjects. 

e | Andther factor which provided a further stimulus to geographical study was the realisation on the 
partof Muslims that they were the rightful inheritors of the earth and all its wealth and that it was 
therefore their duty to see that all its wealth was properly exploited and utilized. "It is He Who 

Ņ has made you (His) agents, inheritors of the earth; He has raised you in ranks, some above others, 
that He may try you in the gifts He has given you" (6:165). And in Surah Yunus, "Then We made 
you heirs in the land after them, to see how you would behave!" (10:14) This added an impetus 
to quicken the pace of geographical research to find other places which men had inherited. 

e The Qur'an very effectively appeals to men of understanding to look deep into the creation of the 
earth; and the heavens, "Behold! in the creation of the heavens and the earth; in the alternation of the 
day and the night; in the sailing of the ships through the oceans for the profit of mankind; in the rain 
which God sends down from the skies, and the life which He gives therewith to the dead earth; in the 
change of the winds and the clouds which they trail like their slaves between the sky and the earth; 
(here) indeed are Signs for wise people" (2:164). And in Surah Aal-e-Imran, "Behold! in the creation of 
the heavens and the earth, and the alternation of night and day, there are indeed signs for men of 
understanding, who celebrate the praises of God, standing, sitting, and lying down on their sides, and 
contemplate the wonders of creation in the heavens and the earth (with the thought), ‘Our Lord! not 
for nothing have you created all this’ " (3:190-191). 


9. Agriculture and irrigation 


The study of the Qur'an also provides stimulus to human efforts towards the development of 
agriculture and irrigation for the benefit of mankind. The Islamic philosophy of worship and 'ibadah', that 
every effort and activity of man which is undertaken in the obedience of God and His Commandment is a 
Virtuous deed, encouraged research in every field, including agriculture and imgation. As agriculture was the 
basic activity, it received a tremendous boost from Qur'anic study: "It is He Who produces gardens of 
Upright trees and vineyards, and date-palm trees, Who has made the crops grow, which yield different 

Inds of edibles; Who has produced olive and pomegranate trees, whose fruits are similar in shape yet 

ffering in taste. Eat of their fruits, when they bear fruits, and give away God's due at the harvest time, 
but do not transgress the limits, for God does not like transgressors. And it is He Who has created, 

Om among the cattle, beasts of burden and beasts for riding, and also those whose flesh you eat and 
Whose skins you use for making beds; therefore eat of those provisions that God has given you and do not 
follow in the footsteps of Satan for he is your open enemy." 
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. sky: from it you drink, and o 
a And in Surah Al-Nahl: "It is He Who sends daen a a : uas for you com, olives, dy 
gros ee Ee cere el teu brake a Sign for those who reflect" (16:10-16:10. 
palms, grapes and every kind of fruit; surely in ues h present the integrated view of the jg), $ 
1i) These anik euy treka atyre ae lnitag research and work in the Mic 
concept of religion and human life greatly helped in stim nis direction. Once he rentitked 
agriculture. Muhammad himself encouraged efforts in ca id plant a tree. And as wat that 
even if you knew the world would end tomorrow, you S a P aaa this source of po nd Was 
indispensable for agriculture, human efforts were diverted lo vives "AÑ He has were eT for 
the benefit of man. Here, again, the Qur'an provided a further m ‘ead oe ai P on the 
earth mountains standing firm, lest it should shake with them; and ri ; you may 
puide yourselves." (16:15) l 
e = verses of the Qur'an activated immense research in this field and cerit eae Other 
peoples of the world. Great projects of imgation were arnt diranai over the 
empire, which practically revolutionised the agricultural trade. Many ing devices 
underground umigational methods, water-storage dams and other irrigation oa ology developed 
by the Muslims as a result of this stimulation by the Qur'an. This philosophy "IB ; e benefits of 
both worlds. They enjoyed the fruits of their labour as well as the pleasure and Blessing of their 
Lord, for every act of a believer is an act of ibadah and, therefore, a virtuous deed. 


ut of it 


10. Cosmology 


Cosmology is the starting point of all Islamic sciences and it deals with the Creation of God, Who 
is One, both transcendent and immanent. "There is no deity but One God, and Muhammad (PBUH) 
is the Messenger of God. "All the cosmos was created by One God and, in spite of its vastness and 
hierarchic structure, reflects the Unity of God. "God! There is no god but He, the Living, the Self. 
Subsisting, the Eternal. No slumber can seize Him nor sleep. His are all things in the heavens and the earth, 


Who is there who can intercede in His Presence except with His permission? He knows what (appears to \, 


His creatures as) before or after or behind them. Nor shall they compass anything of His Knowledge, 
except what He Wishes. His throne extends over the heavens and the earth, and He feels no fatigue if 
guarding and preserving them for He is the Most High, the Supreme in Glory." (2:255) 


e This clearly shows that God is the controlling authority, the Central Point in the-césmos,and the 
latter "is directly related to the principles of the Islamic Revelation and to the fetaphysics which 
issues forth from the esoteric message of the Qur'an and the inner teachings of the’Prophet which 
are its complement." The study of the cosmos ultimately brings man back to where he started: the 
knowledge of God's Unity and that the whole universe is under His direct Gommand and control 
and that He is fully aware of what is happening on the earth and in the havens. 
From the study of the Qur'an sprang many sciences, depicting and tevealing diverse aspects of the 
cosmos but these sciences were completely united through the perception of a universe created, 
controlled and directed by God. As a result of this, in all their diverse forms, Islamic cosmology ani 
cosmography have served as background, matrix and 


printiple-for the various Islamic sciences from 
geography to alchemy. They have made possible the linkinPyof the particular sciences to the principles 


of Islamic Revelation and the creation of an fate ftal civilizati . . jous 
; , ; í negi ation by Isl which the van 
sciences have been cultivated without disrupting, its 7 Sen in 


l Mity, a civilization į i e has been 
studied without destroying the harmony between\ma n m which natur 


n and his natural and cosmic environment. 
» The ss Of the’ fo 
composition of the worlds: "Do not the ‘unbeli 


that th ome 
together (as one unit of creation), beforè®We clove them Asimile? pa Srle very in 
thing. Will they not believe? "(2130)And again in Surah Ha Mi one sie hii arad? | 
His design the sky and it ha Been, (as) smoke; He said pA nren Fla ppi 
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willingly or unwillingly. 'They said, 


‘We do come (together) in Willing obedience'. So He completed 
them as seven firmaments in two pe 


riods and He assigned ‘to each heaven its duty and command. 
And We adorned the lower heaven with lights (of starS);*and (provided it) with guard (in the form of 
atmosphere). Such is the Decree of Him, the Exalted in Might, full of Knowledge" (41:11-12). 


Natural history 


Natural history is another intergral part ofthe Islamic sciences and studies the descriptive aspect of 


nature in the same context: that all these things.ate God's creation and that in studying them man can find 
many signs of God. This study covers geology, mineralogy, botany and zoology. 


Geology: As pointed out before, Qur'iinic studies provide a strong drive for research into the truth and 
the deeper realities of the phýsicàt phenomena of nature which led to discoveries of new knowledge 
in natural history, includiig Beology; e.g., major transformations on the surface of the earth, its 
structure, weathering, fossils, rocks etc. The Qur'an refers to the general stablity of the earth's crust. 
"Who has made theXearth stable to live in and made rivers in its midst and set thereon mountains 
standing firm; and\placed a barrier between the two seas? Can there be another god besides God? Nay, 
most of them khoW not” (27:61). And in Surah al-Mulk: " It is He Who has made the earth 
manageable fòr You so walk through its tracts and enioy the sustenance which He has given; but unto 
Him isethe Resurrection" (67:15). Remember the central point of Islamic philosophy remains 
dormant imevery field of study, showing thereby that all these wonders of nature are the creation 
ofOneGod. 


Then attention is drawn to the phenomenon of the folds in the earth's crust in the formation of 


Athe mountains, "And We have spread out the spacious earth: how excellently We do spread out" 


(51:48). And in Surah Nuh, "And God has made the earth for you as a carpet so that you may go 
about therein, in spacious roods "(71:18-19). 


The function of the mountains in the stability of the earth's crust is mentioned in the following 
verses: "Have We not made the earth as a wide expanse and the mountains as pegs?" (78:6-7). 
Again in Surah al-Gashiya, "(Do they not) look at the mountains, how they are fixed firm? And at 
the earth, how it is spread out?" (88:19-20). And in Surah Luqman, "He set on the earth 
mountains standing firm, lest it should shake with you" (31:10). 

The nature and some of the characteristics of rocks are mentioned. "They became like a rock 
and even worse in hardness. For among rocks there are some from which rivers gush forth; others 
there arë which when split asunder send forth water; and others which sink for fear of God "(2:74). 
And in Surah Bani Israel, "Say: Nay! Be you stones or iron, or created matter 
is hardest (to be raised up)?" (17:50-51) 


There seems to be some reference to earthquakes, “When decree issued, We turned (the cities) upside 
down, and rained down on them brimstones hard as baked clay, spread, layer on layer " (11:82). 
And in Surah-al-Hijr, "And a mighty blast overtook them before morning. And We turned (the 
Cities) upside down, and rained down on them brimstones hard as baked clay "(15:72-73). 
Mineralogy: The Qur'an refers to the wonderful colours and shades and points out that they are to 
be found not only in vegetation but in rocks and mineral products as well: "And in the mountains are 
tracts white and red, of various shades of colour and black intense in hue "(35:27), There is a 
reference to the use of iron in Surah al-Saba “We made the iron soft for him, (commanding) ‘Make 
you coats of mail, balancing well the rings of chain armour" (34:10-11). And the use of brass: "And 
We made a fountain of molten brass to flow for him "(34:12), And in Surah Al-Kahf, "Bring 
me blocks of iron’. At length, when he had filled up the space between the two mountain sides, he 
said, 'Blow (with your bellows).' Then when he had made it (ted) as fire, he said' 'Bring me, that I 
may pour over it, molton lead "(18:96). And in Surah al-Hadid: “And We sent down iron, in 
which is (material for) mighty war, as well as many benefits for mankind, that God may test who it 


which, in your minds, 
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is that will help unseen, Him and His Messengers "(57:25).The last verse mentions the basic objec, 
of man while engaged in his multifarious pursuits of lite. 

e Botany: The Qur'an mentions in numerous verses the benefi 
the winds on vegetation. "It is He Who sends down rain fro 
kind of vegetation to grow, and with it produces green fie 
growing grain and from the blossoms of palm trees brings forth s 


ain and 
S eve 


And in Surah Qaf, "And We send down from the sky blessed rain where We produce gardens and 
grain for harvest; and tall stately palm trees. with shoots of fruit-stalks, piled one over another, ag 
sustenance (for God's servants) and We give new life therewith to a dead land; so will be the 
resurrection (trom the graves)". (50:9-11) . i 

e Zoology: The process of creation in the animal kingdom is again mentioned to remind man of the 
grace and blessings of God upon him. It recalls to his mind the origin of all life on earth: "We made 
from water every living thing. Will they not then believe? (21:30). And again in Surah An-Nur, "And 
God has created every animal from water: of them there are some that creep on their bellies; some that 
walk on two legs; and some that walk on four." (24:45) 


12. Animal kingdom 


The Qur'an describes the harmonious adaptation of the Creation to man's needs: "He has created 
cattle, which provide you with clothing and food, and there are other benefits also for you in them, they 
look pleasant when you drive them to the pasture in the morning and bring them home in the evening. They, 
carry your burden to far-off lands, which you could not reach without painful toil. Indeed your lord is Alls 
Compassionate and All-Merciful. He has created horses, mules and donkeys so that you may ride on them)and 
that they may add splendour to your life. And He creates for you many other things, of which you have no 
knowledge at all. God has taken upon Himself to show the Right Way, when there exist crooked Ways, too" 
(16:5-8). AN 


] 


i. Verses abdut animal kingdom 


There are many verses in the Qur'an which describe the animal kingdompywith its wonderful 
diversity, beauty and charm. The reproduction process in the animal kingdom is. described in the Qur'an: 
"That He did create in pairs male and female, from a small quantity of liquid *when it is poured out" 
(53:45-46). And the existence of animal communities like that of human’ is also described in the 
Qur'an. "As regards signs, look at any of the beasts that move upon\theearth and at any of the birds 
that fly in the air; they too are communities like you. (you will see that) We have left out nothing 10 
pre-determining the courses of their lives; then to their Lord they will be gathered" (6:38). 


ii. Behaviour of some species 


The Qur'an has also mentioned the behaviour of-some of the species in the animal kingdom. It 
describes bees. "And behold! your Lord has inspiréd the bee with this: "Build your hives in 
mountains, trees and in what man builds; then-drink nectar from every kind of fruit, and follow the 
ways made by your Lord.’ From its belly comes)out a fluid of different colours wherein is healing for 
mankind" (16:68-69). The behaviour of spiders is mentioned in these words: "Th e parable of those who 
take protectors other them God is that of,the/spider, who builds (to itself) a hie ; ee ly the flimsies! 
of houses is the spider's house; if they_but knew" (29:41). The Qur'an de rin ; ie birds. "Ha¥e 
they never observed how birds are poised in the atmosphere of the sky? N Series alen Bie u ; excep! 
God. There are many signs in this for those who believe." (16:79) epee aie ei See YP 
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jji Source of animal milk 


cribes th i 4 " yo A 

urap ee animal milk. And surelý there is an instructive sign for you in cattle. We 
give Y son cei HP TIES ch 1s in their bellies between the excretions and blood, a milk pure and pleasant 
to those araro i it" (16:66). This, of course, reférs Yo the most wonderful process of the formation of 

ure milk in be ies of the she-cattle, for, thevfoddér they eat turns into blood, filth and pure milk, which is 
altogether different from the first two in itsnature, colour and usefulness." 923) These revelations about the 
intial process of milk formation by thé Qur'an were totally unknown to man before the moder 
discoveries in the fields of chemistry au@physiology about the digestive system. Therefore, the existence of 
= information in the Qur'an "can/fave‘no human explanation", and must have been a Revelation from 
God. l 


13. Stages of man's ofpatton 


Man's reproductive process is mentioned on several occasions in the Qur'an, which was quite 
unknown before the modem age, "It is He Who has created you in different stages" (71:14). God reminds 
man of his humble and low beginning. "O man! what seduced you from your Lord, Most Beneficent? It is He 
Who created you and fashioned you in due proportion and gave you a balanced form. (82:6-7). And Surah Al- 
RN (man) is created from a drop of liquid emitted — proceeding from the backbone and the ribs" 
(86:6379: 


i.. \ Fertilization by a small quantity 


The fertilization process takes place with a very small quantity of liquid: "Then We placed him (man) 


(28 a drop of sperm in a safe place fixed" (23:13). And in Surah Al-Qiyamah: "Was he (man) not a drop of 


sperm poured (in lowly form)" (75:37). 
ii. Composition of the liquid 


The Qur'an describes the composition of the fertilizing liquid in several verses: "Surely, We created 
man from a drop of mingled sperm." (76:2); and in Surah Al- Sajdah, "And made his progeny from a 
refined extract of the nature of a despised fluid."(32:8). Again in Surah Al-Mursalat, "Have We not created 
you from a despicable fluid?" (77:20). 


iii. Lodging in the female genital organs 


The Qur'an mentions the lodging of the egg after its fertilization in the female organ: "And We cause 
whom We please to rest in the womb for an appointed term" (22:5). The fertilized egg remains clinging to 
the uterus and draws nourishment for its growth from it. "Who created man, out of a mere clot of 
congealed blood" (96:1-2). And in Surah Al-Muminum," Then We made the sperm into a clot of congealed 
blood (i.e., which clings). (23:14;40:67) and 75:37-38) (25) ` 


iv. Evolution of the embryo 


The Qur'an describes also the development of the embryo inside the uterus, "Then We made the 
sperm into a clot of congealed blood; then of that clot We made a (foetus) lump; then We made out of that 
lump bones and clothed the bones with flesh; then We developed out of it another creature, so blessed be 
God, the Best to create! (23:14)-. And in Surah al Hajj. "We created you out of dust, then out of epee then 
out of a leech-like clot, then out of a morsel of flesh, partly formed and partly unformed, in res ihat Š as 
manifest (Our power) to you; and We cause whom We wish to rest in the womb for an on term, then do 
bring you out as babies, then (foster you) that you may reach your age of full ee : Á ms ieii 

The Qur'an also refers to the appearance of senses and sexual organs: r e a markn ai 
Proportion, and breathed into him something of His Spirit. Ad el ya a atten of the sexual = oe 
Sight and feeling (and understanding); little thanks do you give "(32:9). The app S 
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Then d female" (75:39). 
scribed, “The made you in pairs, the male an ) | 
a eevee fernlization and its development in the womb is a clear indicatio 
DS eee this knowledge by the Creator. Himself so that man may realize and un de 
Muhammad was Ẹ : 


that al! this as from their Lord and follow the Right Way. 


14, The cosmos and its math 
l oes E NAN pr f the symbolism of 
< ecrences have given mathematics a special position because © ; ial 
lamic 501C ce and centre of the Doctrine of Unity (Tawhid). Through ihe 


One, whch is the sour C ! 
of this world man can ascend to the central point of unity and enjoy the peace and 


Several chapters of the Qur'an begin with symbolical letters which also point to and 
could lead man to the same point of Unity. Thus mathematis and its study came to be linked with Spirituality 
jor ıt provides an order and harmony commonly associated with the latter. That is why it became the centre of 
attraction for the Muslims from the very beginning. Besides, it gave them a better understanding and 
comprehension of the nature and power of their Lord through the study of astronomy, astrology and physics, 


which tt made possible for them. 


15. Mathematics 
Encouraged and sumulated by the study of Qur'anic knowledge, Muslims a with the science of 
numbers (ilm-al-adad) and the science of reckoning (ilm-al-hisab) and later on the study of numbers and 
numerical series developed into computation and led to several important achievements". The Qur'an 
mentions numbers (al-adad) ın different contexts. “Then We drew a veil over their ears, for a number of 
years, in the cave" (18:11,18:22). 

Likewise the favours and blessings of God are too many to be counted in numbers. "But if you count 
the favours of God, never will 
mentioned in regard to some forms of worship (ibadah). 
but if anyone ıs ull, or on a joumey, the prescribed period 


TStandg 


ematical study 


The Is 
expecially the number 
numerical multiplicity 
quietness of His Bliss. 


(should be made up) by days later" (2:184-185),/ 


16. Astronomy x 

The study of astronomy, more than any other subject, reminds man of the immensé vastness of the 
Universe and the Might and Power of its Creator. All this multitude of heaven arfd*eelestial bodies is 
controlled and operated in a very disciplined and orderly way. There is perfect order‘and unity of purpose 
which glaringly suggests the presence of a Creator who is all the time c@fitrolling, directing and 
managing the whole thing. The style throughout is, as usual, admonitory,(pyiting man to the eternal 
system of Divine Worstup and to the way of His Messengers, but occasionally-dropping a few hints here 
and there for human guidance regarding the affairs of the Universe. ‘However, the nature and object of 
this digressive imformative knowledge is admonitory, so that mah may always remember that the 
Islamic sciences are not themselves as important as the conclugion to which they lead him: obedience 


to the Creator and Controller of this Universe. 


17. Physics 


The Qur'an has dealt very extensively with the pħýsical world as it has already been explained 
under Astronomy. This description of the Universe greatly influenced the early Muslims, who became 
pioneers in formulating the principles of natural philosophy. "God is the Light of the heaven an the 
earth. The parable of the Light is as if thére.were a niche and within it a lamp; the lamp enclosed 1" 
glass; the glass as it were a brilliant starz Jit from a blessed tree, an alive neither of the East nor © 
West, whose oil is wellmgh luminowS, though fire scarce touched it: Light upon Light! God guide 
whom He Will to His Light. God’ sets forth parables for men; and God knows all things” (24: 35). 


you be able to number them." (14:34;16:18. The use of numbers is also‘) 
"Fasting (is prescribed) for a fixed number of days A5 





aE Reelin nh\of the universe and its Creator. It has been 
the ‘a ae iat to generations of men inthe field of natural philosophy and in the physical 
wor i o “ every generation has added to.dnd broken new ground in these sciences. Even to 
a See Student of science it does prde some information about everyday physical 
phenomen: light, lamp, glass, shining( Stary etc, leaving aside their mystical and natural 
philosophical meaning. CN 
The Ouran mentions li SeverahpaSsages in different contexts’, "Its He Who made the sun to be 
a shining glory and the moon tôbe aight" (10:5). In Surah Al-Hadid. "He will provide for you a 
light by which you shall walk (straight in your way)" (57:28), And in Surah Nub, "And made the 
moon a light in their midst, and)made the sun as a (glorious) lamp (71:16). There is also reference to 
the lightning and the clouds in several passages. "Or (another similitude) is that of a rain-laden cloud 
from the sky; in it areszones of darkness, and thunder and lightning; they press their fingers in their 
ears to keep out the(stunning thinder-clap. The lightning all but snatches away their sight; every time 
the light helps th€m, they walk therein" (2:19-20). 
The Qur'an also‘entions heat and fire on different occasions: "The same Who produces for you fire 
out of thegréen tree, when behold! you kindle therewith (your own fires") (36:80). And in Surah Al- 
Qasas, “He (Moses) preceived a fire in the direction of Mount Tur. He said to his family, "Stay you 
here; A perceive a fire; I hope to bring you from there some information or a burning firebrand that 
yoŭmay warm yourselves" (28:29; 27:7). 
e N TheJQur'an also mentions scales and balances (mizan) in various passages, pointing out the 
\ hecessity of having perfect and just measures and weights in daily transactions of trade and 
industry: "Now has come unto you a clear (sign) from your Lord. Give just measure and weight, 
nor withhold from the people the things that are their due."(7:85). And in Surah Hud," And O my 
people! Give you just measure and weight, nor withhold from the people the things that are their 
due."(11:85). 
e There is possibly a reference to weightlessness and the general condition of a person (or a thing) in 
the cosmos above the earth's atmosphere in this verse of the Qur'an:"If anyone assigns partners to 
God, he becomes like him who has fallen from heaven. Then either the birds will snatch him away or 
the wind will blow him off into a far-dstant place."(22:31). The following verse describes the 
condition of a person who is climbing up and finds it difficult to breathe (for lack of oxygen in the 
air): And whomever He wills to leave straying, He makes his breast narrow and tight, as if he were 


climbing up to the sky." (6:125). 
18. Medicine 


The basic Islamic Doctrine of harmony and balance pervades every branch of science. Therefore 
it is not surprising if the principle of the balance between the natures and the humours became a part of 
the Islamic view of nature and influenced the study and research of Islamic medicine. Thus it would not 
be far from truth to say that the principles of medicine, as of other Islamic sciences, are deeply rooted in 
the Islamic faith. In fact, the whole study of medicine is closely related to the Islamic faith. The 
injunctions contained in the Qur'an and the Hadith concerning health and various questions are related 
in one way or another to medicine." There is Divine Guidance regarding ablution, hygiene, dietary 


habits and "many other elements affecting the body" which are problems of medicine. 
dence of the soul (ruh) and therefore closely 


© The human body is considered to be the formal resi ; 
related to both the spirit and the soul, thus presenting a two-fold facet: one as the synio of existence 
according to the famous dictum al-insan ramz al-wujud, whereby both soul and spirit are intimately 
related to and dependent upon the psychical body of man because the former ape in this 
world without the latter. Secondly, man has to maintain his outward form ina ao i to exist 
at all, and for this reason the existence of the inner aspects (i.e., the spirit and the soul) becomes 
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Therefore the health and care of the body becomes an 


absolutely dependent Upon paleas y and inwardly in a healthy condition, 


i keep man outward] 
tter for medicine, in order to , or 
ee. motivation to early Muslims to study medicine was the human body 


‘hic ded | ; : 
i Another fe ah n he kay and physiology of the human body provided a wide field for 
O n as pystcians to acquire more knowledge. The study of the Qur'an further 

p 7 d 


c an body, which was thought to be as one of the signs (ayat) of the 
ma T -o ater and noblest creation, study of its physical body was therefore 
mii cab and important for the proper understanding of God's Wisdom. 
ees has = great emphasis upon personal cleanliness of body, clothes and place of worship 
and on general hygiene. Daily prayer requires believers to perform eal five times a day and 
h ther bodies at least once a week (on Fridays). "O you who believe! when you prepare for 
s, and your hands (and arms) to the elbows; rub your hands with water; and 
you are in a state of ceremonial impurity, cleanse yourselves with a 
full bath. God does not wish to make life hard for you, but He wishes to purify you". (5:6) The Holy 
Prophet advised and encouraged cleanliness and approved those who keep themselves in a state of 
cleanliness by saying that, "being purified 1s half of faith." | B 

e = As_referre fore, diet has_also played an important role in Islamic medicine. Islam has 
prohibited certain foods and allowed others, "God has forbidden only these things: dead meat, 
and blood, and the flesh of swine, and what has been slaughtered in any name other than Allah's. 
(16:115; 2:173). Besides, all pure and clean things are allowed, "O Muhammad, ask them who has 
forbidden the decent and beautiful things that God has produced for His servants and (who has 
forbidden) the good and pure things of life bestowed by Him? Say: ‘All these things are for the 
believers in this world but on the day of resurrection, these shall be exclusively for them. (7:32). 
And people in general are advised to eat good things and not to indulge in impure and bad things, 
following their open enemy, Satan, "O people! eat o 
not follow the footsteps of the Evil One, for he is your avowed enemy."(2:168) \ 

o These and many other verses of the Qur'an and sayings of the Holy Prophet must haye had 
tremendous influence and effect on Islamic medicine and hygiene over the centuries andNled to 


great study and research in this subject. 





was 
prayer, wash your face , 
wash your feet to the ankles: if 


19. Conclusion 


Undoubtedly Islam's contribution to knowledge and science is immense and)without it this world 
would have been quite different, practically ın the shadow of darkness and ignerance. It taught man to 
follow Truth wherever it may lead, and to look and investigate with a*free“and unprejudiced mind. 
Then it also broadened his outlook and made him world-embracing sowtat.he could use his knowledge 
for the benefit of mankind. Above all, it guided mankind toward gféater freedom and happiness. A 
strong case can be made for the belief that wherever Islam penetratéd)iteft in its wake a more advance, 
ennched civilization. Iran attained the summit in the arts and sciente when the light of Islam shone at its 
fullest intensity. Her greatest achievements in astronomy, ichifeeture, weaving and painting, and most 
stnking of all, in literature, featuring such giants among menoffall time as Hafiz, Sa'di, and Jalal-ud-D™" 
Rumi, took place after she had benefitted from the noble teachings of His Holiness Muhammad, one 0 
the few thorough educators of the human race." 

l Europe and the rest of the world is indebfed to slam not only for their knowledge and sciences, the 
fruits of which they are reaping today, but also for their cleanliness. In fact "the contribution of the 
ieee ponesi aaa and AS eres of humanity has been manifested in such divers 

i : i 4N in representative items in our rich heritage: Barne 
rightly points out, ‘In many ways the most advanced civilization of the Middl À ota Christian 
culture at all, but rather the civilization of the peoples of the faith of Islam." diosan 
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1, Introduction 


Four caliphs were the rightly gui 
y guided sucée, 

| They were among the emigrants of Mediria “iy Sa of t 

were present at the time of treaty of Hudeybiya tn amo 

to the pious as was narrated in Surah ' evela 
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“ h, . 
aon. ie Pr oo to those of you who believe and do good that He will surely make 
X 0 m es e earth as He made those before them rulers, and that He will surely 
ablish for them their religion. Which He has chosen for them, and that He will surely 
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DASE 


give them security in exchange after their fear.” 


\ YÍ the virtues and qualifications required of a Caliph: 


J i e 
1. About Abu Bakr the Prophet had said, ‘Are you not the first man who will enter Paradise in my 


company? You would be my companion at Hauz Kausar (7,7) as you were my companion in the 
cave. On another occasion the Prophet had said, ‘In my community Abu Bakr is the most kind 


O Introduction 
O Judiciary separation from the executive 
O Hazrat Umar’s (RA) instructions about juciciary . 
O Institution of Muftis i ) hearted. 
O Hazrat Ali’s (RA) instruction about judiciary i 2. About ‘Umar, the Prophet had said: 
O HazatAli’s (RA) directions to governors ech, 02 2 O15 90% 9 98 in By, 
O Hazrat Ali’s (RA) directions to Qazi Shuraih us GFF GUS Se or is 9 
O Ahistorical decision in Hazrat Ali (RA) period 
16. Military system under pious khilafat 
O Introduction my community he will be ‘Umar” 
O The Battle of Badr 3 i l 
O Recruitment of soldiers ` sn Usman he had said: 
: Every Prophet had companions. 
: von ai equipments another occasion the Prophet had said, 
> vai ee 4. To Ali the Prophet (PBUH) had said: . 
Economic system of Islam under pious )khilafat (oluet) GEV 
O Introduction 
© Equality of opportunities had with Moses.” 
O Role of the = On another occasion the Prophet had said: 
2 Rate of the subject “Ali is the best judge.” 


Baitulmal or state, treasury 


he Prophet (PBUH) and Imams of the Muslim. 
ng the learned divines of the community. They 
tion of Surah Noor which had promised rulership 


They were also among those whom the Prophet had given glad tidings of paradise. They possessed 


EPSE SENS 
Colawerens”) Sis 


“There were originators in earlier communities. If there would be any originators in 


‘Usman will be my companion in Paradise.’ On 
‘Usman is the most modest and decorous.” 
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h 
' “Are you not happy that you should have the same relationship with me as Haroon 
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He had also said: a 
“Tomorrow i will give the banner to one who loves God and His Ap is 
dear to Apostle and God.” 


The Prophet had also said to his followers: Da 
“it is incumbent upon you to follow me and to also follow my suce 


(i) Opinion of Abdullah bin ‘Umar E Da 

Abdullah bin ‘Umar opinion those who are desirous of Ee anye a Eeh weet the 
companions who were the best of the community, whose hearts were Ea “u had selected to Band 
and who did not believe in externalia of life. They were a people SS ae eae SSist His 
Prophet and who extended his religion to the world. Therefore, try to emuta nners for, 


by the Lord, they were nghtly guided people.’ 
(ii) Edward Gibbon opinion g 
“A historian who balances the four Caliphs with a hand unshaken by superstition, will calmly 


pronounce that their manners were alike, pure and exemplary; their zeal was ‘oa sie ne and that, 
in the midst of mches and power, their lives were devoted to the practice of moral and religious duties, 


(The history of decline and fall of Roman Empire) 
2. Pious caliphate under the Quranic guidings 


Islamic state strikes a balance between the individual and the state so that the State may not work in 
an autocratic manner and render the individual helpless nor it grants unbridled freedom to the individual 
that he may injure the collective interest. It gives full opportunity to the individual to grow and progress by 


bestowing certain fundamenta! rights upon him. The fundamental rights are. 

(i) Security of life, property, honour and privacy 
“And who do not take away the life of any one which God holds sacred except for a. 
Just cause.'(17:33) RE 


“Consume not each other’s property by false pretence nor present a part Of it to 
judges (as bribe) that you may consume unjustly a part of another man’ property 


knowing fully well.” 


“O believers, It is not proper for one section of the people to talk fightly of another 
section haply they may be better than themselves... Let none defamedanother, nor give 
bad names to each other. It is a sin for a man of faith to givebud name to anyone.” 


(49:11) : 
“O believers, avoid excessive indulgence in suspicionfo. in some cases suspicion Is a 
sin. Let none spy on another and let none indulgedn backbiting among them.” (49:12) 


(ü) Right to protection against inequity and injustice 


“God doth not like any evil to be talked about: publicly unless if one hath been 
wronged.”(4:148) 


(iii) Freedom of faith and conscience ‘ 
` “There shall be no compulsion inReligion.” 


= er eee 


147 


“He lets every one to think out things for himself and bear the responsibility for his 
action. So, if there be any who do not follow thy advice, will thou then bring pressure 
to bear on them till they believe in what thou says?"*(1:100) 

(iv) Protection from slandering of one’s religion | 
“Revile not those whom they call upon beside God. (6:109) 


(v) Right of equal treatment 


“Pharaoh surely grew domineering in the land, and created rifts among his people. 
One group of them he willfully humiliated by slaying their male children and letting 
only the female childrefisurvive for he was indeed an evil minded person.’ 

(vi) Freedom of association 
“Let there be a\band of people among you who shall call men to goodness and enjoin 
what is recognized on all hands to be good and forbid what is evil. And these are they 
who.will.be a force for progress.” ( 3:104) 

(vii) Right toïñsist upon goodness and to prohibit civil 


“Yoy are a band of good people raised up to be a model for mankind, ye enjoin the 
(fight and forbid the wrong and you repose faith in God.” 


The Divine law covers all manifestations of human life and it is the purpose of the state to get that 


law obeyed. The task of the state is not only to guarantee life and property through justice and equity but 
ø also the happiness of its citizens. The primary purpose of the government is to render possible service of 


God. In Islam, the ruler combines political and spiritual authorities. In Christianity, the functions are 
divided between the emperor and the pope. The main purpose of man is service of God. Complete service 
requires the existence of an organized community of believers. The existence of such a community requires 
authority and government. 


3. Al-Mawardi’s concept of government 


Al-Mawardi distinguishes in his work Al-Ahkam-us-Sultaniyah, (pu ful) (Ordinances of 


Government) between government shaped by reason and the higher form of government based on revealed 
law. The first simply guards against strife, discord, anarchy and injustice while the second ensures 
enforcement of law and justice in mutual confidence, friendship, administration of religious affairs and 
Preparation of man for the hereafter. The Caliphate or Imamat is established to replace prophecy in the 
defence of the faith and administration of the world, According to Mawardi: 


(a) Qualifications for a Caliph 


A Caliph has to fulfil certain conditions: 

te He should have good character and be just, honourable and right-minded. 

ü He must possess i/m, that is, knowledge of Qur’an and traditions to enable him to take independent 
„decisions, 

ai He must be physically and mentally fit to discharge his duties as a ruler. 

v He must possess courage and determination to protect the territory of Islam. 


He must be a descendent of Quraish. 
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(b) Duties of Caliph E 

Al-Mawardi assigns ten principa 
To guard the faith based on its established principles and on consen 
His primary function is administration of justice. 7 
Defence of the territory of Islam, protection of life and property of the 
To guarantee the livelihood of the people. A 
To see that punishment to offenders is meted out in accordance with the 


l , liph: 
blic concern to the Ca 
l duties of publi sus (ijm’a) of the first Muslims, 


people living therein. 


Divine Law and the rights of 


the subjects are upheld. | | 

vi. He is responsible for military action — the protection of frontiers and waging of rea a | 

vii. He is under obligation to make just distribution of spoils of war and of alms an ty to eserving 
i people. l a 

Wiii. He is responsible to have a sound financial administration. 

judici i loyal officers. 
ix. He has to make judicious selection of competent and loy: . . 
x. Caliphs is enjoined to extend personal supervision to public affairs and to apply himself to 


government of the nation and defence of religion. 7 7 
These duties clearly indicate unity of religion and politics, of the aspera temporal or religious 
and worldly and aspects of life centred in and leading to God, as Allama Iqbal said: 


CVS e bute et yn 


The Caliph is the defender of the faith, the dispenser of justice, the leader in prayer 
and in war, all in one. He is bound by the shariah to the loyal and effective discharge of 


these duties. 
Khilafat-e-Rashida 
(11-40 AH = 632-661 AD) 


4. Election of Abu Bakr (RA) 


(i) Ansar’s view regarding entitlement to the succession | | 
On the death of the Holy Prophet (PBUH), the Ansar of Medina assembled imSaqifa bani Sa ad bin- 


Ibada and addressed them in the following terms: C pa 
‘Oh Ansar!no clan of Arabia stands equal to you in dignity and-přestiĝe. You are the er =i a 
believers. For ten years, the Prophet (PBUH) lived amongst his own\people and preached pi p 
worship God and to abandon idolatory but only a few listened to himand those who embraced Is T gas 
not in a position to defend themselves what to say of defendingthe Prophet (PBUH) and raising the a 
of Islam. When God blessed us with the advent of the Prophé}(PBUH) we assisted him, carried out i i 
against his adversaries and your sword subdued many ań arrogant foe as a result of which every noo i 
comer of the Arabian Peninsula is under the sway of Islam” The Prophet (PBUH) was well pleased 
you and died amongst you. Having regard to all this,»if I say that you are better entitled to his success!O™ 


should not be wrong.” 


(ii) Address of Hazrat Abu Bakr (RA) tothe Ansar ; 
Getting news of this assembly, Hazrat Umar (RA) hastened to it accompanied by Abu Bakr (RA) a 


Ji. nt 
Abu ‘Obeidah bin Jarrah (RA). After praisiñg God and describing the condition of Arabia before the adv 
of Islam, Abu Bakr (RA) addressed-theconcourse thus: 
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“It was difficult for the Arabs to give up the religion of their ancestors but Allah 
bestowed this honour upon the Muhajirin arfiong the people of the Prophet (PBUH) 
that they acknowledged his Prophethood/accepted the faith, gave solace to him and 
bore up all manner of difficulties and tribulation, the abuse and opposition of their 
own people and inspite of their great) numerical inferiority they disregarded the 
contempt, hatred and enmity of their people. The Muhajirin who belonged to the 
family of the Prophet (PBUH) (ere the first to practice worship of God in this land. 
After this I have no hesitatiénNin saying that the group of the first Muhajirin is best 
entitled to the Caliphateel eaving aside the unjust everyone, will endorse my view. Oh 
Ansar! we acknowlegge\your position and station and the precedence you took in 
religion. God selected you as the helpers of His Apostle and directed him to migrate to 
you. Many of the widows of the Apostle and wives of the Muhajirin belong to your 
families. After thefirst Muhajir we hold you in highest estimation. Let there be emirs 
from amongst, us and Vazirs from amongst you. We shall never do anything without 
consultingyou.” 


(iii) Logical arguments by Hazrat Umar (RA) 


, One-of the Ansar, Hazrat Hubab bin Munzar Coil?) suggested that there should be one emir (21) 
for amongst the Ansar and one from amongst the Muhajirin. Hazrat Umar (RA) opposed the suggestion and 
$aid, “It would be calamity if there were to be two emirs simultaneously. By God the Arabs will never 
‘agree to be our subjects when their Prophet (PBUH) was from a different clan. On the contrary the Arabs 
will not hesitate to accept the authority and obedience of the Prophet’s (PBUH) clan. This is such a forceful 
argument that nobody can dare to controvert it, We pertain to the family of the Prophet (PBUH) and who 
can be better entitled to his succession than us. Only an obstinate can deny it.” 


(iv) Oath of allegiance 


Bani Khazraj seemed even then inclined to give acceptance to Sa’ad bin ‘Ibada. The Aus proposed 
the name of Abu Bakr (RA) and himself advanced to give allegiance on his hand saying “Abu Bakr (RA)! 
Did not the Prophet (PBUH) ask you to lead the prayers in his place. I give my allegiance to you. You are 
the successor of the Prophet (PBUH). To give fidelity to you is to give fidelity to the person who was 
dearest to the Prophet (PBUH).” Abu ‘Obeidah (RA) and Bashir bin Sa’ad (RA) followed suit and then one 

tter the other all the assembled Muhajirin and Ansar took the oath of allegiance. Hazrat Umar (RA) later 
sited, “It was the most difficult and trying moment in our life. We feared that if the people did not support 
us and after we had tendered our allegiance, they will start giving allegiance to someone else, we would 
have to either swallow the unpalatable thing or to oppose it which might lead to disorder and anarchy.” 

This allegiance by the elite was followed the next day by general allegiance by the masses in the 
Prcphit’s mosque. After his election, Hazrat Abu Bakr (RA) delivered a scintillating speech which 
reflected the policies he was going to adopt in affairs of the Caliphate:- 

‘O people! Behold me charged with the cares of government. I am not the best amongst you; I need 
all your advice and all your help. If I do well support me; if I mistake, counsel me. To tell the truth to a 
person commissioned to rule is faithful allegiance; to conceal it is treason. In my sight, the strong and the 
Weak are alike, and to both I wish to render justice. If any people fail to strive in the way of God, 
humiliation is their lot and if wickedness becomes common in a people God lets it face sufferings and 
tribulations, As long as I obey God and His Prophet (PBUH) obey me; if I neglect the laws of God and the 


Prophet (PBUH), I have no more right to your obedience.” 
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5, Accession of Hazrat Umar (RA) 


in AH. 13 when Hazrat Abu Bakr (RA) fell seriously ill, he wanted to entrust the reins op 


j differences and 
ho w j mmumty, subjugate any and defen 
mment to a person who would further unify the co mar (RA) but he did not consider jt prope 
0 


gove 
f distinguishe h 
d a number 0 g d Companions 


country from external aggression. His choice fell on Hazrat U 
nomunare him on the basis of individual discretion. He consulte 
and everyone welcomed the suggestion. 
(a) Hazrat Abdul Rahman bin ‘Auf (RA) said, “Uma 
Although, there 1s a hard strain in him.” 
(b) Hazrat Abu Bakr (RA) replied, “This is because he sees me lenient. When he will have to should ™ 
the burden himself, he well exercise moderation.” 
(c) Hazrat Usman (RA) stated, “I know his interior is better than his exterior. No one amongst ys 
stands companson to him.” 
(d) Usaid bin Huzair said to Hazrat Abu Bakr (RA), ‘After you I consider Umar (RA) to be the best. No 
one 1s better fitted for the post than him.” 
(c) Saye’ed bin Zaid (4/¢¢ 4"), (Qazi of Egypt) and a number of other Muhajirin and Ansar praised 
Hazrat Umar (RA) and thought him eminently suitable for the appointment. 
After this consultaton Abu Bakr (RA) asked Hazrat Usman (RA) to write the epistle (etter):- 
“In the name of Allah, the most merciful, the most compassionate I have appointed Hazrat Umar 
(RA) as your ruler. If he acts with justice and equity and undertakes measures for welfare of the people, I 
would not have erred in my selection. If he indulges in injustice and oppression, I will be innocent for I do 
not know the unseen and rely on appearances. Allah knows that I mean well.” 


r iş the best of all and none compares with him 


When his condition deteriorated Abu Bakr (RA) came out of his house and addressed the people. < | 
thus: “After mature consideranon I have selected Umar (RA). Do you accept his Caliphate. I anot © 


bestowing this office upon any relation. I hope you will give him complete obedience.” Every one 
responded, “We will obey him completely.” He then called Umar and gave him some useful couns€h, ò 


6. Election of Hazrat Usman (RA) | 
When Hazrat Umar (RA) was fatally injured some of the eminent companion¢ approached him and 
requested him to appoint his successor. Hazrat Umar (RA) commented that Abu Obeidah bin Jarrah was 


not alive nor Salam the bondsman (Ù) of Abu Hudhaifah (i5 yi dy ri) Otherwise he would have 


appointed either of them as his successor. Somebody suggested the nanié ofvhis son Abdullah. Umar 
remonstrated that it was never in my mind. | admit that Abu Bakr (RA)ywho was better than mysel 


appointed me as his successor. But this is also true that the Prophet (PBUH) who was far better than any of 


us did not appoint his successor. Rest assured, Allah will protect therẹligion ordained by Him and will not 
let it perish.” He was again approached by the companions ang-inòdeference to their wishes he said: É 
right, you can select any one as your Caliph from those with whom the Prophet (PBUH) was well pleased 
ull the end and had predicted the dwelling of heaven forthemNM mean ‘Ali, Usman. Sa’ad bin Abi Waqas, 
Abdul Rahman bin Auf, Zubair bin Awam, Talha bifQbaidullah and Abdullah bin Umar, But Abdula 
shall only parucipate in the electoral council and wilhnot W€ himself a nominee for the office If, by chance 
there is equality of votes, then the candidate of th®party which will include Abdullah sh il be selected 45 
the Caliph. When once you have selected your rilerithen give him unflinching clipart on 

The electoral conclave was asked to €iv¥e its decision with; - ould 
reach no conclusion. To avoid dissensiog POC Rahman a sah 1 started its laas ai 
to abide by his decission. This was agteed’to by all the members of ge 1S own calim if ot oh 
(RA) withdrew and Talha (RA) was away. The contest remained between rere ae read Bach 
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ressed his own claim but conceded that the other was the než? best. Abdul Rahman conferred with 

prominent persons of Medina and other places who had come. for the pilgrimage. The majority favoured 
Usman (RA). Abdul Rahman announced the selection offUsmian (RA) and pledged his own allegiance to 
him: All the people assembled in the Great Mosque.followed the example. In his address Usman (RA) 
exhorted the people: The life of this world is ephesneral. Perform as many good deeds as possible before 
death overtakes you. n CA 


7, Election of Hazrat Ali (RA) 


Ali was elected on the assassinatión of Usman (RA) by the rebels. At first Ali (RA) declined to 
accept the office but ultimately he yielded under the entreaties of his friends and threats of the regicides. 


g. Instructions of rightly Buided caliphs to governors and masses 


The Pious Caliphsnot ofily themselves practiced what they preached to others but also directed their 


governors and officials‘to‘act uprightly for the welfare of the people. Dispatching Amr bin al Aas (Vbis 4) 
(RA) on Syrian.expedition, Abu Bakr (RA) exhorted him, ‘Oh Amr fear God in your open and concealed 
deeds for He is seeing you and your actions. Prepare for the Hereafter and keep the good pleasure of God as 
your objective in every act. Behave with your companions as if they are your children. Do not pry into the 
secrets Of people and accept the outward presentations. Keep yourself upright and your subjects will follow 
your example.” 

“Hazrat Umar (RA) used to tell his officials, “I have not appointed you officials over the community 
Athe Prophet (PBUH) so that you may become their master. On the contrary, I have appointed you to 
ensure observance of prayers by the people and for deciding their disputes with justice and giving their 
rights with equity.” He publicly announced, “I have not appointed any official to beat up people or to 
snatch away their property but for the purpose of teaching you your religion and the way of the Prophet 
(PBUH). If anybody has been treated otherwise, he can come forward with his complaint and he will get 
full recompense.” 

While appointing Qais bin Sa’ad as governor of Egypt ‘Ali sent a letter to the people of Egypt which 
read- 
“Beware! You have a right upon us that we should act in accordance with the Book of 
Allah and Traditions of the Prophet (PBUH) and we should guide your affairs in the 
monner ordained by God. We should strive openly as well as behind your backs for 
your well-being.” The letter concluded, “if we do not conduct ourselves accordingly, 


we have no right for you allegiance.” 


e Writing to a governor, Hazrat Ali (RA) said, “Let there be no barriers between you and your subjects. 
Erection of barriers by the authorities is short-sightedness and deficiency of knowledge. Because of 
these veils they do not get to know the real state of affairs and small things appear big and big things 
appear small. Virtue is presented as evil and evil as viriue and truth and false hood get inter-mixed. 

s ‘Ali himself acted upon this advice. He used to go round the markets of Kufa with a whip in his hand 
but unaccompanied by any escort or servant. He would advise the people and would personally see 


ihat the businessmen were not committing any dishonesty in their dealings. 


9. Abu Bakr’s (RA) administration — 


For the purpose ‘of civil administration, Abu Bakr (RA) divided the country into a number of 


0vernorates and posted the following governors therein: 


(i) 


(il) 
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Name of the governor 


‘Anab bin Usaid itl 











Seat of government 


Makah (Hejaz) -6 


a Hadhramaut (Yemen) 2" > Zad bin Labid Ansari 4?ct4/ 


‘ala’ bin Hazrami U>? lk 


Jarir bin ‘Abdullah 5622 
Muthanna bin Haritha 


‘Abu ‘Obeidah bin Jarrah UZ o4 


Yazid bin Sufiyan U4 
Caliph himself 







‘Uthman bin Abi Al-Aas Selidione® 



















Duties of governors 
Governors were also commanders-in-chief of the anny. It was their duty: 


To look after the army and to arrange distribution of salary to the soldiers. 


(i) LO 

(li) To lead prayers ın the mosque and to give sermons at the time of Friday prayers. k Re * 

(iii) To arrange collection of revenues and to keep proper stock of things collected. +. ( NO 

(iv) To maintain law and order in the territory. T 

(v) To look after the moral conduct of people. 

(vi) To give punishment to offenders according to Shariah. SA 

(vii) To meet aggression and to arrange proper distribution of spoils ofWaf among the soldiers and 
to send one-fifth thereof to the Caliphate headquarters. C.~ 

(viii) To provide facilites to caravans of people going for the annval pilgrimage and to ensure their 
safety. oN” 

(ix) To distribute pensions among retired soldiers and to loOk,after the welfare of their families. 

(x) To see that the tenancy flourished and to take steps for promotion of agriculture and 
horticulture. ' y 

Appointment of officials N 


Abu Bakr (RA) acted upon following principtes in the matter of appointment of officers: 


(i) 


The officer posted to any post iñ the time of the Prophet (PBUH) were retained at their posts 


like *Attab bin Usaid, ‘Usman_bin Abi Al’Aas, Muhajir bin Abi ; si tet id an 
like ° aid, in bin J , Muhajir bin Abi Ummaiy, Zaid bin Lab! 

Ala’ bin Hazrami. The Prophey (PBUH) had selected Osama to lead n expedivion put that 
expedition did not come “offan Prophet’s (PBUH) time. Objections were raised agains! the 
young age of Osama butv\bu Bakr (RA) did not change the appointment 


-~ao 


R - 
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(ii) cpg ow am he used to give preference to those who were closest to the Prophet 
A ETTEMA OEE rea o had accepted Islam bre the conquest of Makkah were given 
He eschewed nepotism. In ‘ LNS 
“ 2. A ' posting Yazid"bin> 
advised him in the following way: i : Sp aii R 
“ id! _ ys, , 

a Yazid! You have your relations and kith and kin there. It is likely that you may give them 
Pl a tre appointing officials-This is one of my greatest fears. The Prophet (PBUH) had 
said that 1t any one in authorjty appoints an official merely because of his relationship with 
him, he will be accursed by,God,” 

(v) Even differences with ‘the Caliph in any matter would not disqualify a person from 
appointment to a high(posfif he was otherwise competent and suitable as happened in the case 


of Khalid bin Saye’ed Ce o J) who had opposed the election of the Caliph. He was 
appointed to \¢ad.the Syrian expedition. 
Officers, were appointed on probation and they were confirmed on giving an account of their 
efficiencysand capability. While sending Yazid bin Abu Sufiyan as commander of a military 
columin to Syria, he was directed: "I have appointed you commander in order to test you. This 
is also to train you. If you will fare well you will be confirmed in this post and given 
N Promotion. If you do not give good account of yourself you will be removed.” 
(vii) Tf any officer showed incompetence or disobedience of orders he was removed from the post 
~ as happened in the case of Khalid bin Saye'ed who was deputed to patrol the Syrian border but 
~- he, without orders, advanced to attack the Romans. 
/ (viii) Besides the institution of governors, a number of offices like judiciary, police, Baitulmal or 
Treasury, authoritative interpretation of law, writing of documents, etc. were set up. 


(iii) 
(iv) 


(vi) 


| 10. Hazrat Umar’s (RA) administration 


Hazrat Umar (RA) divided the country into eight provinces - Makkah, Medina, Syria, Jazira, Basra, 
Kufa, Egypt and Palestine. In the territories annexed by him no changes were made in the territorial limits 


. of provinces —Khurasan, Azerbaijan and Persia besides Iraq. The limits of these provinces were retained. In 


some provinces, commanders of the army were separate from the governors while in others, governors 
were also the commanders. Within the provinces were districts each having a collector. At some places 
collectors were the heads of the police while in others there were separate police offices. At the provincial 
ra were also posted scribes for the army headquarters, superintendents of police, treasury officers 
and Qazis. 


(i) Selection of a officers 

Hazrat Umar (RA) used to take very great care in selecting officers for the various posts so that they 
could be manned by fittest persons. In his time, there were four great statesmen Mu’aviya (z3), ‘Amr bin 
al-‘Aas (buts), Mughira bin Sha’iba (atu) and Ziyad bin Sumya (-“¢%.4J). Mu’aviya, ‘Amr and 
Mughira were appointed governors while Ziyad because of his young age was placed under Abu Musa 
Ash’ari who was directed to consult him in every matter. 


(ii) Commands to officers 


l Duties and authorities of the various officers 
Public assemblies. In a conference of these officers, 
as Imam so that people should follow you. You shou 

eat them nor humiliate them. You should not unduly pra 


used to be recorded in edits which were read out in 
Umar (RA) proclaimed” “Remember! I have sent you 
ld give the due rights of the Muslims and should not 
ise them that they may become a victim of pride 
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your doors to them that the strong may overpower the weak nor should 
urselves preference over them in any matter as that would be an act of injustice. 
give to yo ficer was asked to take a pledge that he would not ride a Turkish horse nor wear fine clothes 


= flour nor keep a guard at his door and that he would keep his doors open at all times for the 
or ca 


ar detailed inventory of all the properties and goods of officers used to be prepared at the time of 


their appointment and if there was extraordinary increase in them, they were called upon to account for jt 
All the senior officers were required to attend Makkah at the time of annual pilgrimage and people were 
encouraged to voice their complaints if they had any against them. Once a person complained that 4 
particular officer had inflicted a hundred stripes upon him without any justification. When this Was 
established ‘Umar permitted the man to give hundred stripes to that officer. With great difficulty Am'r bin 
Al-Aas persuaded him to take two gold coins in place of each stripe. 


or error nor should you close a 


(iii) Enquiries against officers 


A distinguished companion Muhammad bin Musallama Ansari (Sst v#) was placed in charge 


of an office for looking into plaints received against officers. Sometime commissions consisting of fey 
persons were set pp for making on-the-spot enquiries. Serious notice was taken of any latches or 
delinquency on the part of governors and senior officials, in particular, of assumption of air of superiority 
or pomp and show. They were straightaway dismissed if it was reported against them that the weak and the 
poor could not reach them for redress of their grievances. While going round the market one day, Umar 
(r.a) was questioned by somebody whether he thought he would escape God's chastisement just because he 
had laid some rules of conduct for the governors and whether he knew that Ayaz bin Ghaman, governor of 


Jazim, wore fine clothes and kept a watchman at his door. ‘Umar sent Muhammad bin Musallama to make | 


an enquiry and to bring ‘Ayaz with him if there was truth in the allegations. When ‘Ayaz (Pe) reached — 
Medina he was made to wear a shirt made of coarse blanket and to tend a flock of goats in a nearby jungle. \ 


‘Ayaz protested that death was better than this humiliation But he dared not disobey the CalipheAfer 
sometime he realised the reason behind Caliph's harshness and expressed sincere regrets and led am austere 
life thereafter as a gdvemor. But Umar's (RA) political sagacity led him to permit some departire‘here and 
therefrom this ngid code. em, \ et } 

To keep his officials incorruptible Umar (RA) gave them high salaries. Even in, those days of 
extremely low prices of commodities 

Following is the list of governors appointed by Umar: 


1. Abu ‘Obeidah Garsi) Syrja” 
2. Yazid Bin Abi Sufiyan Ciera) a 
3. Amir Mu'aviya Co) ‘Syria 

4. ‘Amr bin Al-‘Aas Vest) Egypt 
5. Sa’ad bin ‘Abi Waqas Og et } Kufa 

6.  Atba bin Ghazwan Ceyiz) Basra 

7. Abu Musa Ash’ari ( Wis xsi) Basra 

8. Attab bin Usaid D rte 0) Makkah 


= I 


~ l Diwan-ul- 
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9. Nafey (Èr) Makkah 
10. ‘Usman bin Abi Al-‘Aas (Seu)! VC Taif 
11. Yala (A ¢ s A3 Yemen 
12. ‘Ala’ bin Al Hazrami > te) Yemen 
13. ‘Ayaz bin Ghanam r a SY) Jazira 
14. ‘Umar bin Sa’ad Cx) Hems 
15. Huzaifa bin Yama x (UK agio) Madain 


11. Cnaracteristics(of Umar’s administration (634 to 644 CE) 


There were three main characteristics as below: 
;. The Khalifaliwas the Religious Head of the State 
ii, Establishment of Majlis-e-Shurah 
iii. Central Government 
aÂ THE DIWAN (SECRETARIAT): Diwan had been used as a tool for governmental 


organization of the administrative branch of state, in Islamic administrative machinery; which 
was to keep all documents, governmental papers and other related material in a safe place. 


Kharaj: functions of treasury were carried out, taxes were collected, expenditure 
were incurred and payment of salaries of public servants were issued 


with the affairs of military, for example, listing the troops, distributing 
payments 


established in order to keep copies of each letter and document 



















(Plog) 
Diwan-ul-Jund: 
iig) 
Diwan-al-Khatm 










(Piui) 
Diwan-al-Barid 
(4 yg) 


iv. Revenue Administration and The Bait-ul-Mal 
° The Bait-ul-Mal first time established by the Holy Prophet (PBUH), continued by Hazrat Abu 
Bakr, enlarged and reorganized by of Hazrat Umar (R.A) _ 
® There were treasury officers in each province. Guards wert also appointed for the Bait-ul-Mal. 
Following were the main sources of revenue. 











It was responsible for delivering official letters and messages throughout 
the empire 


(a) Jizya (72) (Indemnity or Defence Tax); 
(b) Zakat (33) (Poor tax); 

(c) Khiraj (IŻ) (Land tax); 

(d) Ushr (7) (Special land tax); 


(e) Booty (2) (Income from the conquered piaces); 
(f) Tax on non-Muslim merchants or traders (because they did not pay Zakat). 


Y. 


vi. 


[1._Hijaz with Makkah as its capital 
ot with Fustat as its capital 
6.) alestine with Jerusalem as its 

azira (i.e. Mesopotamia) with Hims 
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Provincial Ad ministration | 
Hazrat Umar (R.A) divided the whole Islamic 
rovinces each with a capital 


A Khilafat (i.e. Islamic State) into Various 










Gyria with Damascus as its capital; (Governor _ 
Iran with Basrah as its capital Govemor | Abu Musa bin Ashari 
Governor _ Mughirah bin Shubah 







rag with Kufa as its capital 









e central province of Arabia with Medina as its capital. 


District Administration 

e The provinces were divided into districts. Each district was admiristered by an officer called 
‘Amir’. All the governors and the high officers of the province were called to Makkah every 
year on the occasion of Hajj when Muslims from the entire area gathered there 


vii. Police Department and Institution of Prisons 


viii. 


ix. 


e To keep order inside the state, a police force was necessary. Hazrat Umar (R.A) was the first 
Muslim Head of State who established the Police Department. The police force at the time was 


known as “Ahdath” (#1!) and the police officer as the “SahibulAhdath” (ete tls) 


e There was no jail in Arabia before Hazrat Umar (R.A). He bought five houses in Makkah and 
used them as prisons. He also set up jails in some districts of various provinces. 

Judiciary 

e Hazrat Umar (RA) stressed the independence of the judiciary and declared it a sovereign state 
organ that could proceed without any pressure of state. No one was exempt from thé Jaw, not 
even the Caliph himself. 

® During early years of his rule he also acted as a chief justice of Madinah but tatér due to 
increasing burden of work he was left with no option but to assign his office’to some other 
person, he accordingly appointed Abu Dardah, a wel! known Sahabi, 

e Hazrat Umar (RA) also was the founder of Fiqh (Islamic jurisprudence). 


Regular Army 
e Caliph Umar (RA) organized the army as a State department This reform was introduced in 
637 AD. A register of all adults who could be called t@War was prepared, and a scale of 
salaries was fixed. All men registered were liable to military service. They were divided into 
two categories, namely: 
(a) Those who formed the regular standing army, 
(b) Those that lived in their homes, but were liabl tobe called whenever needed. 
Constructions 
(a) Construction of Mosques and Establishment of Schools 
e He founded a number of schools. Masjids were used for 
number of Masjids were built by Hazrat Umar (R.A). He 
provinces especially of Syria to build at least one mosque 
(b) Construction of Office‘Buildings and Erection of New Cities 


giving religious instructions: k» 
asked the governors of va"l0™ 
in each city or town 
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Some other administrative measures 
(a) Accountability policy 
(b) Introduction of Islamic Calendar 
(c) | Department of Education 
(d) Merit policy 
(e) Land policy 
(£) Personal Care of the Public 
e Once a caravan came to Moina and alighted outside the city. He himself guarded the 
caravan during the night dnd saw to their needs. 
e He was going roufid ‘one night when he saw a women with some children who were 
crying due to hingér. He himself brought some flour and butter etc., from the Bait-ul-Mal 
and personally/prepared meals for the children 


Hazrat Usman’s(RA) Administration 


Hazrat Usman(RA) had retained thé advisory council set up by Hazrat Umar (RA) and it was quite 
active in the early part of his reign. He, sometimes, invited the influential people to give their 
opinions.in writing and occasionally held administrative conferences at the headquarters. 

Thought tender-hearted person, he exercised effective supervision over his governors and officials. 
Walid bin ‘Aqba (3 v/s) was removed from his office on charges of drinking liquor and he was 


P given the punishment prescribed for it by the Shariah Sa’ad bin Abi Waqās (se siga), Governor 


13. 


of Kufa, had taken a big loan from the State Treasury. He was directed to refund the amount and was 
suspended. Abu Musa Ashari (u 7 Ws yg!) was removed from the office of governor of Basra as he 
had started living luxuriously. ‘Amr bin Al-Aas (Vki sf), governor of Egypt, was removed as he 
could not increase the state revenues. 

Hazrat Usman used to send commissions of enquiry against delinquent officials. They were generally 


composed of Muhammad bin Musallama C 8), ‘Abdullah bin Umar (/ (/wl44) and Asad bin 


Zaid (sja). 

Hazrat Usman (RA) used to listen to the grievances of the people every Friday before the prayers and 
every one had a right to freely criticise. Hazrat Usman (RA) had given one-fifth of the booty of the 
naval engagement at Tripoli to his commander ‘Abdullah as a reward but when this was criticised by © 
the people he got the amount refunded. Usman had retained the administrative setup of Umar making 
a few changes here and there. Thus Umar had divided Syria into three provinces of Damascus, 
Jordan and Palestine. Uthman grouped them into one province. The new territories annexed in his 
time like Tripoli, Cyprus, Armenia were declared new provinces. 


Hazrat Ali’s (RA) administration 

Hazrat Ali (RA) also followed the pattern laid down by Hazrat Umar (RA). Once some Jews of 
Hejaz who had been exiled by Umar and who had settled in Najran approached Ali to let them go 
back to their original residence but He rejected the request on the ground that no decision could be 
wiser than that of Umar. 

Like other Caliphs, ‘Ali (RA) kept careful watch ove 
Malik (fier) to go to Iraq with the instructions: "You should go to Iraq with your assistants and 
go round all the districts to watch how the officials did their jobs and comportetl themselves." 


r the work of his officers. He deputed Ka’ab bin 
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e Masqala (RA), Governor of Ardesher, had obtained a loan from the sapere to rae hundred 
bondsmen and women. Ali insisted upon the refund of the amount. T ree said that Usman 
would not have demanded refund of the amount and he went away to join Mu āviya. When ‘Ali 
heard of it, be said, "By God, he acted like a Saiyyad, but he ran away like a bondsman and 
misappropnated like a culprit. If he had stayed I would not have given him a greater punishment than 
imprisonment and if he had money with him 1 would have taken the amount, otherwise I would have 
let him go.” . 


14. Public works under pious khilafat 


There was no department of public works as such in the time of ‘Umar but objects of public utility like 
government buildings, canals, roads and bridges were present and were well taken care of. Besides getting 
a number of irrigation canals constructed, the second Caliph had got a number of other kinds of canals also 
dug. 


(i) Canal Abu Musa 


A deputation had come from Basra to meet the Caliph. They complained that there was dearth of 
water in Basra and it had to be brought form six miles. Umar instructed the Governor Abu Musa Ash’ari to 
get a canal made to bring water from Euphrates. The canal was named after the name of the governor. 


(ii) Canal Ma’akal 


It was also an important canal which carried water of Euphrates to a number of places. It was 
constructed under the supervision of one of the companions Ma’akal bin Yasar. 


(iii) Canal Sa’ad 
On the request of people of Anbar, the Govemor of KufaSa’ad bin Waqas had got this canal 
constructed. It was completed by Hajjaj. 
(iv) Buildings 
Three types of bui'dings were got constructed: 
1. Religious 
2 Military 
3. Offices and treasury 
(v) Religious huildings 
According to Jamaluddin, (author of Rauzal-ul 


constructed in the time of ‘Umar. They were generally simple and unostentatiqus’buildings made of bricks 
and mortar. The governors Abi Musa Acsh’art, Sa’ad bin Waqas and Amr binJal’ Aas were instructed to get 
mosques constructed. Many of these mosques are still named after ‘Umr Y 


© With the spread of Islam, the Haram of Makkah became ins 


-Ahbab) about one “thotsand mosques were 


gis mosque at Medina was considerably 

À J In e vicini i 

(PBUH) widows were left intact. The length of the mosque Tip ee Beton abet 

dat however, continued to be of tree trunks: 
so Friday prayers were also made. 





(vi) 
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Military buildings 


A number of fortresses, cantonments, barracks and stables gt” were constructed at various places. 


(vii) Other official buildings 


Buildings were constructed in all the province®and districts for residences of officials as also for 


setting up offices. Baitulmalor treasuries were opefied in strong buildings. Jails were constructed in many 
cities. Besides these buildings guest houses wereyconstructed at various places for the facility of travellers. 


(viii) Roads 


There were a number of roads afithbhidges but generally their construction, repairs and maintenance 


were left to the conquered races in témms*of agreements entered into with them. 


(ix) 


15. 
(i) 


Founding of cities 


In 14 A.H., ‘Umandeputed ‘Atba bin Ghazawan to lay down the foundation of a city near the port of 
Abla in Persian Gul, “Atba started from Medina with eight hundred persons and selected a site 
which is today’s\Basra. The land was divided into a number of sectors for settling down various 
tribes and clans and they erected thatched houses. A central mosque, some office buildings and a jail 
were consttucted. In 17 A.H. the thatched houses were gutted by fire. Sa’ad bin Waqas sought the 
permissiotY of the Caliphs to get pucca ‘houses constructed. The permission was given with the 
stiptilation that no one should have a house having more than ¢hree rooms. On the instructions of the 


Galiph @ ten mile canal was dug from Euphrates to Basra. Basra soon '- veloped into a flourishing 


City of 1 lakh populati... and became a centre for education and learning. 


Another important city which was built was Kufa. The climate of Madai'n which was conquered by 
the Arabs did not suit them. ‘Umar, therefore, directed that a new city should be built which may 
have the features of a port town as also an inland town. Salman and Hudhaifa were deputed to select 
the site. They selected a place about two miles away from the river Tigris. The foundation of the 
town was laid in 17 A.H. Houses were built to accommodate about forty thousand people. ‘Umar had 
given written orders that the main roads should be sixty feet wide and smaller roads should be thirty 
to forty-five feet wide and the lanes should have width of eleven feet. The Jam’a Masjid was built on 
a raised platform and it was spacious enough to accommodate forty thousand people and open spaces 
were left all round. In front of the main building of the mosque a verandah, 200 cubit in length, was 
built having pillars of stone. These pillars had been taken out of buildings built by Nausherwan of 
which there were no heirs but even then ‘Umar got compensation paid to the erstwhile subjects of 
Nausherwan. Hundred cubit away from the mosque were built government offices including a 
treasury. Kufa soon grew up into an important and expanding city and became a seat of learning. 


Judicial system under pious khilafat 


Introduction 


It is generally thought that the office of Qazi was organized by Hazrat Umar (RA) but this is not a 


Correct supposition. This office had come into existence in the time of the Prophet (PBUH) who had laid 
down some basic rules regarding the duties and functions of Qazis, conditions of their appointment and the 
outlines of procedure to be adopted in deciding cases at the headquarters of the State. The Prophet (PBUH) 
used to decide cases himself but with ¢ :pansion of Islamic territory, it became impossible to try centrally 
all the cases arising in various parts or the country. Accordingly, the Prophet (PBUH) had appointed Ali 


) as Qazi of Yemen. Ali had felt some diffidence in assuming the office and had said, “I am young and 


Tam not fully conversent with law” but the Prophet (PBUH) had encouraged him by saying, 


“Allah will show you the way and make your speech forceful. When you proceed to | 
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do not reach any conclusion till you have heard 


decide any dispute between persons, A 
decision of matters 


both the parties. This will facilitate proper 

While appointing Mu‘az Ge) to this proceed to decide disputes when they come up before you? 
“n” -ed, © lution in the Qur’ 

Muy’ hed. “In the hght of Qur’an.” He was asked, “If you do not find so Qur'an, what 

Mu az had rep ied, n 1g Q ditions of the Prophet (PBUH). ’ Asked, “lf 


wil) you do?” He had answered, “In that case. in the hght of tra ia | 
that also does not help what will you do?” Mu‘az ha d said, “In that case I shall decide 1t myself as correctly 


as possible.” The Prophet (PBUH) patted Mu‘az and said, 
“AJl praise to Allah who has bestowed this quality upo 
Messenger of Allah (PBUH) which is so pleasing to him." 


n the messenger of the 


(ii) Judiciary separation from the executive 

Abu Bakr (RA) had appointed Umar (RA) as his Chief Justice but in his time there was no separation 
of the executive from the judiciary for the State was yet infant. In the provinces and districts the governors 
and the executive officers discharged judicial functions. In the beginning of his caliphate Umar (RA) 
followed the same pattern but when the admunistration had been set on sound lines, the judiciary was 
separated from the executive. Courts were opened in all the districts and Qazis were appointed. 


(iii) Hazrat Umar’s (RA) instructions about judiciary 

an, the Governor of Kufa, which gave detailed instructions for 
f Allah, justice is a great obligation. Deal equally with people in 
e weak may not despair of justice and the rich and the elite 


He sent an epistle to Abu Musa Ash’ 
conduct of cases. It read, "After adoranon O 
your assemblies and courts of yustice so that th 
may not expect favours. Whosoever files a claim the 
can seck a compromuse provided it does not make 
lawful. You can review any decision taken by you. 
or Hadith, you can reflect over the matter and seek, precedents or give your own decision. If a persomwants 
to adduce evidence fix a date for producing it. If he gives it, let him have what is his due otherwise disthiss 
the case. All Muslims are equal barring those who have been given stripes as a measure of punishment or 
who have given false testimony before or whose ancestry is doubtful." PEN) 

This edict laid down the following principles of law: > 
i As a judge the Qazi should treat cveryone equally. 
il. | Generally the burden of proof hes on the plaintiff or complainant. g À 
üi. Ifthe defendant has no evidence he can be put to oath. X 
iv. The partes can always reach a settlement but there can be no,cOmpromise in what is unlawful 
or Js against the law. 
v. The Qazi can review his own decision. 
vi. A date should be fixed for hearing of the case. ) ; 
v If the respondent does not turn up on that date the’ease can be decided ex parte. 
ii. Every Muslim can give testimony but a preyioi j 

rid given false aiioa is disqualified | Se viving evid ‘on net neh proved to have 
The proper functioning of the judiciary depentision: ' 

i. A comprehensive and good setof laws/for deciding cases, 
m Selection of capable judges of unquestionable integrity, 
ae of judge £Ojhat there may be no delay in disposal of cases, 


what is lawful, unlawful and that which is unlawful, 


burden of proving it lies on him and who so refutes. Ib à ( 


If you are in doubt and do not find an answer in Qur'an, 





S 


(iv) 


co 
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Institution of Muftis 


For resolution of legalistic problems, for carrying’ out analytical studies and for affording 


nvenience to it ane Abu Bakr (RA) had startedsth€ institution of Muftis. They had to be well versed 
in law and jurisprudence so that they could give authoritative interpretations. Abu Bakr (RA) had appointed 


Umar, Ali, 


Usman, Abdul Rahman bin Auf, Zaiĝbi® Thabit and Abu Huraira (RA) as Muftis. Umar (RA), 


had also appointed these persons as Muftis, BesideS these Muftis, no one else was allowed to give fatwas. 


The Qazis appointed in the time of Umar continued to hold office in the time of Usman for they were 
all men of impeccable integrity, and Men of learning and piety. 


Hazrat Ali’s (RA) instrafetion about judiciary 


Ali was himself a greatjurist and exponent of law, who knew exactly when and where and in what 
circumstances the yerses of Qur'an were revealed and was a master of Hadith literature. He had 
issued detailed instructions to his Governors regarding appointment of Qazi. He had directed, ‘you 
should appoint\a\person as a Qazi who is most trustworthy and should ensure that he should be a 
person whons\not perplexed by largeness of disputes and if he ever errs he does not persist in erring. 
If he reaches à finding after full deliberation, he does not delay execution of his order and shows no 
self-interest or greed.. He should be one who tries to reach the depth of a matter and does not rest 


-conténton superficiality or inadequate knowledge. If he has doubts in any matter, he shows no hurry 


but ponders and reflects. If that does not help him he should go by reasoning and should rely on what 


a \is proved to be correct. He should not show any temper or misbehaviour at the time of conduct of 


proceedings and should not speak arrogantly. If people praise him he should not lose his balance and 
he should not go by recommendations. 


Hazrat Ali’s (RA) directions to governors 


He had also directed the governors to keep themselves fully informed about the work and conduct of 
Qazis and to disburse their salaries from the Baitulmaland to assign them high positions in their 
assemblies and sittings. Ali had desired that Qazis should maintain a high standard of rectitude. 


Hazrat Ali’s (RA) directions to Qazi Shuraih 


A report reached him that Shuraih, the illustrious Qazis of Kufa, had purchased a big house in 
addition to his residence. He was told, “Oh Shuraih! Beware you have to face one who will not look 
into the document relating to this house nor question the attesting witnesses. He will expel you from 
this house alone and unaided and throw you into a pit. He is not a human being but it is your own 
death which will overtake you today or tomorrow. Look Shuraih! I caution you to see for yourself 
that you have not purchased the house unlawfully. In that case you will have to suffer a double loss 
loss in this world and loss in the life beyond.” 


(viii) A historical decision in Hazrat Ali (RA) period 


In matters of justice, Ali (RA) had insisted that no prefential treatment should be extended to anyone. 
In the battle of Siffin he had lost his armour. After some days he noticed a Christian putting on that 
armour. He referred the case to Qazi Shuraih and appeared before him along with the Christian and 
said that the armour was his and he had neither sold it nor gifted it to that man. The Christian claimed 
It as his own and argued that his possession was proof of his ownership. Ali could not produce any 
witness to support his claim. Qazi Shuraih had some hesitation in announcing his judgment. The 
Caliph exhorted him to have no regard for his high office. The judgment went against him and he 


accepted it cheerfully. 
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16. Military system under pious khilafat 


(i) Introduction 


In the early days of Islam no regular armies were kept in ees wie anid Was 
apprehended tribes and clans used to muster with requisite number of fig igh : a ley Were not 
given any salary but they used to share the spoils of wars and they were 3 : soon after the 
conclusion of the wars. In the neighbouring Roman and Persian Empires, which were the biggest in the 
world in that age, large forces used to similarly gather but there were no standing armies. In the time of the 
Prophet (PBUH), the columns generally operated in close proximity to one omer! In = a of the first 
Caliph when Khalid bin Walid was faced in Syria with an enemy force of two lakhs and forty thousan ds, 
Khalid splitted’ his own force of thirty-six thousands into thirty-six columns each of one thousand Soldiers 
under separate commanders. 


Abu Bakr (RA) used to depute orators to accompany the armies in order to inspire them by their 


: oratory and recital of Quranic verses to deeds of valour. After the Battle of Badr, the Prophet (PBUH) used 


to himself recite the verses of Sura Jnfal in front of the armies before commencement of the actual 
engagements and this tradition was followed by the four Caliphs. 


(ii) The Battle of Badr 


In the battle of Badr, the Prophet (PBUH) had arrayed the Muslim army in rows and columns, and 
had appointed standard bearers and commanding officers for each column. They were instructed not to 
break up the rows till permitted to do so and not to start the fight themselves. If the enemy was at a distance 
beyond the reach of arrows, they were not to waste their arrows. The arrows were to be used only when the 
enemy force was within striking distance. Spears and swords were to be taken out in hand-to-hand fighting. 

In his time, the Prophet (PBUH) himself commanded the armies and inspected their formations. Abu 
Bakr (RA) had appointed commanders-in-chief to do the job and this was followed by the other Caliphs, 
Ali (RA) had himself led the forces in most of his battles. 


(iii) Recruitment of soldiers 


There was no regular army during the short reign of the first Caliph and there was no(system of 
training or drill and parade. Almost the entire nation was equipped for the job. The people“Wereby-mature 
warriors and were experts in archery and swordsmanship. Whenever the nation was faced with a war, a 
proclamation was issued and the people voluntarily offered their services. At the time oftselection care was 
taken not to enlist doubtful people such as apostates. AN 


(iv) Arms and equipments 


The soldiers brought their own arms and equipments but funds were NI for procuring them for 
those who could not afford them. The portion reserved for Allah and His Apostle (PBUH) in the spoils of 
wars was also utilized for the purpose. A place known as Baq’i near-Medina was reserved for pasturing of 


horses employed in wars. Lean and thin camels given by people‘bywyay of Zakat were sent to Rabaza for 
pasturage. 


(v) Women’s participation in wars 


Women used to accompany the forces to battlefields. Their job was primarily to give drinking wate" 
to soldiers and to dress up the wounds. They would also beat up drums and tambourines to incite the me” 
and occasionally participated in the actual fighting. 


(vi) Instructions of commanders 


Abu Bakr (RA) used to accompahythe forces for some distance whenever they were sent out of 
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Medina and would not himself ride inspite of persistent requests ofthe, commanders and others. He would 

explain the purpose of Jihad, lts necessity and importance, the réward and good pleasure of Allah attained 

thereby, the bliss of the life beyond and the fleeting and epherfetalfature of this world. He would also give 
instructions regarding the fighting. When he sent Khalid t0\ZulKissa he told him "You will pass through 
the tribe of Tay. Though you have to go to Buzakha yôu shOild deal with the people of Tay first. 

ə He deputed Khalid and ‘Ayaz bin Ghanarfto lead the Iraqi expedition. He instructed Khalid to 
advance to the lower portion of Iraq while ‘Ayaz was to proceed to the upper part. They should then 
aim to reach, Hira and whoever reacKed)virst would be the Commander-in-chief. They should 
overrun the enemy cantonments lying ù Between and on reaching Hira one force was to stay there 
and the other should advance to. méet the main enemy army. "And bear in mind that you should be 
search Allah for help and fear/Him> Give preference to Hereafter over this world. If you do so, you 
will succeed in both. And do ‘hot prefer this world to the next for then you will be loser in both. 
Abstain from what. Allah hés ordained you to abstain from and avoid vices. If you ever commit a 
vice, then repent and do ‘not’repeat it.” 

e Abu Bakr (RA) had issued strict instructions to his commanders to ensure that the Muslim foces did 
not indulge in“any excesses or misbehaviour, that they should not interfere with priests and places of 
worship, that sword should not be lifted on women, children and the old, nor should they cut any 

green trees*on orchard nor interfere with peasants and their cultivation. According to Prof. Hitti, the 
reason Wor the? astonishing victories of the Arabs did not lie in superiority of their arms or better 


orgafization but in the loftiness of their great steadfastness and endurance which had been promoted 
by their desert life. 


17. GEonomic system of Islam under pious khilafat 


NW) Introduction 


The Quranic concept of economy postulates, equality of opportunity in building up economy but 
permits certain differences at various levels, and rejects principles of capitalism and distribution according 
to which wealth may remain confined in a limited circle or group. It also demands fair distribution of 
wealth among all members of society and forbids transactions which may promote an evil economic system 


and nullify efforts for making an honest living. It attaches greatest importance to the offering of economic 
aid to the needy and the poor. 


(ii) Equality of opportunities 


. According to Qur'an, Allah the Almighty alone is the real Sustainer and Providence. Though in His 
infinite wisdom, Allah has permitted differences in the quantum of sustenance, yet no one is to be deprived 
of means of living. In fact, Allah has taken upon Himself the responsibility to provide for every living 
creature. Says the Qur'an. 


2, 2, G a. r 
ETAS E VUE ITIGAIS Galas 


"There is nothing that moveth on earth the nourishment of which, doth not depend on 
Allah." 


The Prophet (PBUH) said, (isal ia Abd! 35:3!) “Moderation is half part of prosperity.” 


(iii) Role of the state 


The economic system of Islam lays down regulations both for the Caliphate and the people. So far as 
the Caliphate is concerned, it provides for: 
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i Establishment of Baitulmal. 

ij, Collection of statistics. 

ii. Grant of stipends and aids. 

Development of economic resources. 

Placing of limitations on individual rights. . 
Laying down principles for effecting balance between labour and capital. 


vil, Regulations regarding land. 


(iv) Rate of the subject 
So far as individuals are concemed it gives directions regarding: 


i. Giving of alms. 

ii. Creation of awkaf. 

li. Gifts and bequests. 

iv. Advancement of loans. 
v, Creation of trusts. 


(v) Baitalmal or state treasury 


Every property which belongs to Muslims in general, and not to any Muslim in particular, constitutes 
a part of the assets of the public treasury. It is not necessary that the property should actually lie in the 
vaults of the treasury because the concept of baitulmal refers more to the destination of the property than to 
its location. According to Shaf'ite view, the term public treasury applies only to those revenues of the 
Muslim community or State whose disbursement has not been prescribed by the Shariah in favour of 
definite classes of Muslims but which belong to the community at large and are disbursed by the /mam for 
the common interest of the community, namely, in meeting the general expenses of the State. According to 


Hanifite view, baitulmal means every revenue which accrues to the State, whether or not the Jmam hata 


free hand in its disbursement. 

The State Treasury can have its branches in provinces or districts. Principles of its income, atid 
expenditure are fixed but the details can be worked out by the Caliph or his advisory council. dts sources of 
income are (1) ‘Ushror tithe (2) Kharajor land tax (3) Jizyahor poll tax (4) Zakat (5) Sadagai (6) Fay, 
booty obtained from enemy without a fight (7) Klatmsor booty obtained in conquests (8)Zara’ibor taxes 
imposed on a temporary basis for public good (9) Karlazor rent of Government land (T0) ‘Ushooror duty 
on imported goods (II) Wakf, (12) miscellaneous sources like mines and minerals ete“), 








PRINCIPLES OF GOOD GOVERNANCE IN ISLAM 


SYNOPSIS 


The Relevance of the subject to modern world 


1. 
2, Is Islant rêally concerned about politics and governance? 
3.  Conceptof good governance in Islam 
4. Distinguishing features of Islamic governance 
© Rule of law 
O The Importance of Shura 
O Decision-makers of Shura 
O Khilafah 
O Accountability ° 
O Transparency 
O Justice 
O Equity 
O Al-amr bil maruf wa Nahi an al-Munkar 


5. Islam as a welfare state 
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des people in all aspects of their live, 


Islam is not a religion only; it is a complete code of life. It gui 
ranging from how to behave inside the house to running business and government affairs. No matter yoy 
here to help you. Similarly, Islam is a 


are a husband, brothers, son, a businessman or employees, Islam is t 
perfect religion to follow if you want to implement the good governance 1n your home and office. In fact 


the model of good governance offered by Prophet Muhammad (PBUH) is unmatched in all respects and the 
policies pursued by his followers especially the first four caliphs (RA) offer great insight for the modern 


world as well. 


The relevance of the subject to modern world 


Islam ordains its followers to create a just society, the core purpose of which is to look after the 


welfare and betterment of the people who constitute that society. The issue of good governance is of utmost 
importance and extremely relevant to whatever is happening around the world, especially in Muslim 
countries. This is the age of political transitions in Muslim countries that are doing away with monarchies 
and despotic regimes and embracing democracy as a system to run government. 

Subsequently, different Muslim countries are formulating new constitutions and are looking to ways 
and methods in order to improve their governance model. In this regard, reverting to basic teachings of 
Islam about good governance can greatly help these nations to create a governance models that is not only 
acceptable to all but can also produce positive results both for authorities and masses. 

Secondly, we are currently in an era of remarkable and unbelievable scientific and technological 
__ advancement. This constant development in science and technology has improved the general standard of 

living and as a result, the expectations of the peop 
under extreme pressure to deliver the goods. If they 
to look after their affairs. Again, Islamic principles of good 
perform according to the expectations of the masses. 


Is Islam really concerned about politics and governance? 


n-Muslims is that it is a set of religious instructions and 
s ‘statement is as far 


fail to do so, people will simply trust an alternate fotce 


The biggest allegation against Islam by No 
Ise, especially science, politics and governance but thi 


has nothing to do with anything e€ 
from truth as anything else could be. As Allah says in Holy Quran: f 
2 “2 2 r P Ser P o? ’ 
s Pra etd ° 3 3 29457 2 5 Saaja ° 3 aa x = me wt 
ols oye P él sat seb ägg ol ede) GAIN 0 8 


A jj eur oe alte wm oie FO We ome & 2 
ada oy heal ake BiG cK ol DUS of ate PY 
(42 ssl Gpbuadl 


“IThey are] avid listeners to falsehood, devodters( of [what is] unlawful. So if they 
come to you, [O Muhammad], judge betweenthem or turn away from them. And if 
you turn away from them - rever will they\harm you at all. And if you judge, judge 
between them with justice. Indeed, Allah loves those who act justly.” 


And Prophet Muhammad (PBUH) says’ iħone of his Hadith: 
“Authority is a trust. And on the’Day of Judgement, it is a cause of humiliation and 
repentance except for one Who, fulfils its obligations and (properly) di the 
duties attendant thereon.” (properly) discharges 





le are also on the rise. This situation has put government®. 


governance can help these governments toà 
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The above statements explicit] 


State : : a Y. 
yide thorough and clear instructio : that Islam is contermed‘with the Politics and governance and 


0 
of ns about how to run the government affairs. 


concept of good governance in Islam 


The Holy Quran describes . 
good governanceda —_— : 3 
compliance of rights and responsibilities in a om O law of justice, a just and principicd order and 


The Quran declares: 


| 
` 


IES BSL as ENS S aG Si kog 
O. (41 gt) KELE 


“Those when given authority in land i 
7 RA , establish (system o lah, gi 
enjoin what is goed (mauruf) and forbid what is tones me i ah, give zakah and 


It further says: 
Ge T YQ? 2 
i z MIT KS EZEANF a ns dl boo? us 2, a Ed 
BAe SOGE a Zs baai cigs ot hes ISS aagi 
(BxWh SEU! so Juh pie 


` s , 
a who believe stand up as a witness for Allah in all fairness, and do not let the 
atred of people deviate you from justice (adl). Be just, this is closest to piety.” 


Distinguishing features of Islamic governance 


Islamic view of go i itati i j 
governance can be aa eee ARSA EES 
Rule of Law & Consultations 
Khilafah 
Accountability 
Transparency 
Justice 
Equity 
. Al-amr bil maruf wa nahi an al-munkar 


Rule of law 


E anh law is one of the most important constitutional principles in the Islamic Law. As it is very 
im tn h at's why it has been frequently mentioned in the Quran, The whole system of the Is!amic’state, 
Regen eginning to the selection of the Khalifa of the state and all those in key positions as well as its ` 

unications must be led by Shura, so it should be carried out directly or indirectly over selected or 


hominated councils. 
There is mention in Quran: 


nave 2. Fe 2 ae: 7 , wl? 7 9 $2457 5 33 saul ; 
HIND oT A Se ss ah Ags Leal chess 1s el cal Lek 


r r 


1 24 2) 1 Gz i7 Tafla AlE CT z 
olios iai Ad AG MEE ORS 
: oe eri [4 ale 5122. 22 tts 

(135 FL) ORS 62 Ob WSL 5 sigh 
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nding firm in justice, witnesses for Allah, 
d relatives. Whether one is rich or poor, 
inclination, lest you not be just. 
then indeed Allah is ever, with 


uo you who have believed, be persistently sta 
even if it be against yourselves or parents an 
Allah is more worthy of both. So follow not [personal] 
And if you distort [your testimony] or refuse [to give it], 
what you do, Acquainted.” 


Even the Prophet (PBUH), although he was the receiver of direct guidance from the Almighty Allah, 
was commanded. Allah says: 


~ 2\% vet Idi J te Bet 2 agzi 
159 yl PSD ocker EE KE 
“ . and consult them in the matter. And when you have decided, then rely upon Allah. 
Indeed, Allah loves those who rely [upon Him].” 
The same mechanism was followed by the follower of the Holy Prophet Muhammad (PBUH) for the 
selection of Khalifa. The important principle is the truth and accountability and public confidence in those 
elected by the community. ; 


The importance of Shura 


The basic fundamental of Islamic political system is called Shura. It is responsible for all the affairs 
of state. Thus, the Islamic state might have preceded the modem democratic systems with regard to the 
necessity of agreement over choosing the one who runs its affairs and cares for its interests, something 
which stresses the value and effectiveness of unanimity among Muslims. 


Decision-makers of Shura 


A group of Muslim people who have the power to make decision are all called Shura. And those who 
are members of Shura must have some qualities like education, wisdom and justice so it can be said that they 


Shura people are scholars and leaders. ) 
For the rulers, it’s important rather it is necessary to have a Shura. It can be said that it%is"ene of the 
most important manifestations of civilization that Muslims contributed to its creation and corisolidation in 
the Muslim community. So, Shura was a kind of expression of the divine will on the=basis of what the 
Prophet (PBUH) said: 
“My nation shall not agree upon an error.” (Majah) 


Khalifa in Islam can’t give the right to express the divine will i.e..hé i8not authorized to pass 
legislation, because the power of legislation is entitled to the Muslim commuhify or the whole nation and 
this, of course, happens in the absence of clear evidence from the Qur’an andthe Prophet’s traditions. 


Khilafah 


Khalifa is an Arabic word which means successor. The word caliph is simply an anglicized versio? 
of khalifa. The terms khilafat and caliphate, though derived from khalifa and caliph individually, have 
different meanings. Khilafat refers to the Islamic institdtion Of spiritual successor ship, whereas caliphate 
indicates a politico-religious Muslim state governed by a@Caliph. 

When the Prophet Muhammed (PBUH) passed away, Hazrat Abu Bakr (RA) became the caliph of 
teh <uslim state as successor of the messenger‘of God \(khalifat-ur-Rasool). Bernard Lewis, the preeminen 
historian of Islam, observes: 

“Abu Bakr was given the title.of Khalifa or ‘Deputy’ (of the prophet) ... and his 
election marks the appointment of the great historic institution of the cali hate.” 
(Lewis, 1993) À j 
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Allah has promised thos¢ who have believed among you and done righteous deeds 
that He will surely grant them succession [to authority] upon the earth just as He 
granted it to those before them and that He will surely establish for them [therein] 
their religion which He has preferred for them and that He will surely substitute for 
them, after their fear, security, [for] they worship Me, not associating anything with 
Me. But whoever disbelieves after that - then those are the defiantly disobedient. 

In this vérse,\the Holy Quran presents the institution of khilafat as a reward for collective virtue. It is 
often understood ‘to provide a basis for an Islamic organization founded upon the democratic lines headed 
bya khalifaswhose office is, in principle, elective and bound by the Quran and the sunnah. 

As absolute sovereignty of Allah Almighty extends over the universe, the final ideal of a public in 
Islam\is a universal federation or association of independent states, related together for maintenance 
freedom of integrity, for the maintenance of peace, and for cooperation in promoting human welfare 
throughout the world. 

A khalifa has the promise of divine support so long as it remains firmly based on the precept of 
prophet hood — that is, the principles and prototypes demonstrated by prophets. He is bound by the rules of 
great law. He decides questions of rule after discussion with the chosen representatives of the people. 

In governing the corporation, man is seen as the essential element for the system to be effectively 
working in the right way. As man is the shareholder, creditor, examiner, regulator, manager as well as the 
director thus, its manifest that man plays the principal roles in managing and led to the accomplishment of 
company’s vision and mission. The issues of man in term of values, ethics and moral conduct therefore 
need to be well detained in the first place to ensure the concern of the society could be taken carc. The 
concem among other things are maintenance trust, maintaining honesty, exercising transparency and 
accountability, traditional in managing resources, caring and concem of the environment. The failure to 
impress these values may pose serious problem to the public at large. 


Accountability A 


, In the Holy Qur'an, the word hesab is repeated more than eight times in different verses. Hesab or 
account’ is the root of accounting, and the references in the Holy Qur'an are to ‘account’ in its generic sense, 
relating to one's responsibility to ‘account’ to God on all matters relating to human effort for which every 
Muslim is ‘accotggable'. 

In Islam, everyone is accountable for his own deeds both in this world and hereafter no matter he is a 
bagger or a ruler. In fact, a ruler is responsible for the entire country under his reign and if he fails to 
Provide all the basic necessities to the masses, he will be held accountable for this. Islam gives everybody a 
Tight to correct the caliph or ruler if his actions are against Islam and general interest of people under his 
tutelage. On other hand, if he is doing well, it is the duty of others to support him and help him to strength 
his rule. The importance of accountability to the man’s life also has been mentioned by Holy Quran: 
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“and do not pursue that of which you have no knowledge. Indeed, the hearing, the 
sight and the heart - about all those [one] will be questioned.” 


In the view of corporate governance practices, as far as Islam is concerned, the country directors 
management as well as the auditor should perform their professional duties with the objective of satisfying 
the needs of the Public and to Allah as well. Supposing, there should be no such disease (i.e. fraud; materia} 
misstatement) exist in the country if this concept could be affected and could be reflected in their conducts 
Unfortunately, most of them have been followed by the physical experienced life which has led to the bad 
behaviors that cause the owners (community) of the country suffer the penalties. 

Transparency 


The concept of transparency has been divulged by Allah in the Holy Quran 
o 2 = y 3 2re r 2 20,2750 wk or inte 
APF CIR CR e0U 22h SelM sy Rosy alae wel 
$ s 7 g 7 
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e 


s r3 PEPEE PEA oe 
(282 :3 ASI) iaa pYA <5 5 
O you who have believed, when you contract a debt for a specified term, write it 
down. And let a scribe write [it] between you in justice. Let no scribe refuse to write as 
Allah has taught him. So let him write and let the one who has the obligation dictate. 
And let him fear Allah, his Lord, and not leave anything out of it. 


This verse states that every transaction must be written to avoid justice. 


Applying the concept of transparency, corporation should also disclose information regarding it 


strategy, actions, contribution to the community and the use of resources and protection of environment. 
Transparency is the necessity for openness in all public affairs. Transparency allows: Committeé*to gather 
information that may be unsafe to exposure misuses and defending their benefits. 


Justice 


In the Islamic worldview, justice means placing things in their rightful place. It also means giving 
others equal treatment. In Islam, justice is also an honest quality and a feature of husfidn personality, as it is 
in the Western tradition. Justice is close to equality in the wisdom that it creates a Stat of equilibrium in the 
distribution of rights and duties, but they are not equal. Sometimes, justice is accomplished through 
inequality, like in unequal distribution of wealth. : 

Justice in the Islamic governmental system, including social justice, which means that the 
government should arrange to meet and please the needs and needs(of all the people as they have a valid 
part of the country and citizens of the country. This containsth€ facility of job, means of existence and 
financial justice. This in turn suggests that it is the duty of the Bovernment to provide food, housing and 
clothing for all the people in the country. Economic jdstice.aimed at equitable supply of lifestyle and 
checks the awareness of wealth in a few hands. s 


Equity ų 

The principle of equality is one of the mdst important constitutional principles upon which the 

contemporary system rests. This means, that the principle of equality contained in the individual 

communities are equal in rights, responsibilities and public duties that will be enjoyed by all without 

discrimination of race, origin or belief, The principle of equality has been itdedh the Qur'an and 

Sunnah and the expansion of Islam-during some as a precedent in Islamic law and its own ne and place 
This value of equality nâr to be incorrect for or confused with similarity or stereotype [slam 
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teaches that in the view of . Allah Almighty, all peopl@ are N equal, but they are not necessarily 
jndistinguishable. There are variances of capabilities, abilities determinations, wealth and so on. 

. Yet, none of these differences can by themselves=fotnd the status of lead of one man or race over 
another. The standard of man, his skin color, the amiotint of capital he has and the degree of respect he 
enjoys has no attitude on the personality of the individilal as far as Allah is concerned. The only difference, 
which Allah identifies, is the difference in religiotsness the only standard which Allah applies, is the 
standard of goodness and spiritual excellence. ‘in the Quran, Allah Almighty Says (what means): 
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“Q mankind,indeed We have created you from male and female and made you 
peoples and tribes that you may know one another. Indeed, the most noble of you in 
the sightNof-Allah is the most righteous of you. Indeed, Allah is Knowing and 
Acquainted.” 


This*is\to declare that in Islam, no nation is made to be ah". other nations or to rise above them. 
Man's Value in the eyes of men and in the eyes of Allah is ‘~*<rmiued by the good he does, and by his 
respekt to Allah. 

The differences of race, color or social status are only supplementary. They do not affect the true 
Manding of man in the vision of Allah. Again, the value of equality is not simply a substance of 
constitutional rights or the agreement of nobles or condescending charity. It is an article of trust, which the 
Muslim takes seriously and to which they must follow honestly. The fundamentals of this Islamic value of 
equality are extremely deep-rooted in the arrangement of Islam. 


Al-amr bil maruf wa nahi an al-munkar 


Amongst the greatest responsibilities are amr-bil-Ma’roof (ordering for acknowledged virtues) and 
nahi anil munkar (forbidding from sin). Allah says: 
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And let there be [arising] from you a nation inviting to [all that is] good, enjoining 
what is right and forbidding what is wrong, and those will be the successful. 


The Holy Prophet SWT said: “How will it be for you when your women will commit sins and your 
youth will transgress and you will not order for acknowledged virtues nor forbid from sin: It was said to 
him: “Will that happen O messenger of Allah?” Then he SWT said: Yes. Then he said: How will it be a 
you when you order for sins and forbid from acknowledged virtues?” Then it was said to him: 
messenger of Allah SWT! Will that happen?” Then he said: “Yes and worse than that how will it be for you 
when you perceive acknowledged virtue as sin and pea Ai ee eines 

ion ' ; al-ma'ru: wa-nahy an al-munkar' is a very 1 one. d 
Jihad, Faa = pee bent tins understand a aim. J ihad is not essentially = fought iad ae 
for which the specific Arabic and Quranic term is ‘qital.' Jihad has a very wic : men i areia 
Striving for the cause of Allah Almighty to promote goodness and dat pia aan p 
who carries out Jihad or works hard for the cause of endorsing the values ° e a4 I ii 
Thus. Amr bil ma‘ruf wa nahy an al-munkar which means ordering good and forbidding evil, is a 


Jihad related principle. It seeks to intelligently carry the benefits of Islam to the people and to inform them 
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of the meaning of what devil do. The Quran calls Muslims the model community which requires to = 
the Prophet SWT message to entire humanity and to live the Quran, just as the Prophet did. Vey 
“Amr bil Ma'ruf wa Nahy an al Munkar” is an important Islamic duty, together believeg 
Muslims. The difference is in the understanding of it. Some consider that 1t 1s enough to accomplish 
duty by the “heart and tongue,” which means one should support al-ma'ruf and oppose al-munkar . the 
heart and use his tongue to speak out for al-ma'ruf and against al-munkar. But there are some who ius us 
taking up arms (if necessary) for the sake of fulfilling this duty. tify 


islam as a welfare state 


Islam is the first religion who gave the concept of welfare state and Hazrat Umar (R.A.) was the fi 
ruler to practically implement this idea. The Islamic state is responsible to look after the poor he ri 
orphans, desttute, widows and other such people. Islam insists to empower such a tion wae a 
knowledgeable, compassionate, brave and most importantly honest. In Islam, the person with the hi A : 
rank ın the society that is the ruler is also the most responsible for the welfare and betterment a en 
society. Virtually everyone whether it is a beggar wandering in the streets can bring the performance e 
integrity of the ruler in question if he thinks that he is not performing according to the teachings of Blea 
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“And fulfil [every] commitment. Indeed, the commitment is ever [that about which 
one will be] questioned.” 
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“o you who have believed, be persistently standing firm for Allah , witnesses in justice, 

and do not let the hatred of a people prevent you from being just. Be just; that is nearer 
to righteousness. And fear Allah; indeed, Allah is acquainted with what you do.” 


1. Introduction 


Government officers, or more nightly the civil servants, are the officials who perform their duties as the 
representanves of the state. In this regard, there is an agreement between these officials and the State which they 
sign after taking oath of the office. In this oath or undertaking, there are many explicit and implicit meanings 
which they are supposed to hold supreme. This agreement enunciates the duties of the civil servants. 


Following is a brief description of the duties a civil servant performs in an Islamic state: 


2. Fairness in dealings 


It is among the principal responsibilities of a civil servant that he should always remain honest, fair, 
and upright in all his affairs and dealings. There are numerous ahadith on this subject; however, one most, 
prominent is being reproduced hereunder: l 

“It has been narrated on the authority of Abu Humaid as-Sa’idi who said: The Messenger of Alla 
(PBUH) appointed a man named Ibn Lutbiyyah from the Asad tribe as in charge of Sadaqa (i.e. authorised 
him to receive Sadaqa from the people on behalf of the State). When he returned (with the coljéctions), he 
said: This is for you and (this is mine as) it was presented to me as a gift. The narrator said: Phe Messenger 
of Allah (PBUH) stood up and ascended to the pulpit. He (PBUH) praised God and extolled Him and then 
said: What about a state official whom I give an assignment and who (comes and) says; This is for you and 
this hes been presented to me as a gift? Why didn’t he remain in the house of his father ‘or the house of his 
mother so that he could observe whether gifts were presented to him or not. By the Being in Whose Hand is 
the life of Muhammad (PBUH), any one of you will not take anything from.it 6upwill bring it on the Day 
of Judgement, carrying on his neck a camel that will be growling, or a cow taatwill be bellowing or an ewe 
that will be Uleating. Then he (PBUH) raised h's ‘sands so that we could\s€@ the whiteness of his armpits. 
Then he said twice; O God, I have conveyed T - Commandments).” 

G: v rament officials who keep somethi ¢ »” 1 themselves from’ what is the property of the state, 
unde: the name of gift, commit dishonesty n>» -my . ‘ainst Adlab but also against the Muslims; dishonesty 
against A'lal, in the sense that they extractzd afair advantage fromm their position and of Muslims in that 
they took Bait-ul-Mal as their personal property. R 

“It has been reported on the authority of Adi b. Afira al-Kindi who said: I heard the Messeng?! of 
Allah (PBUH) saying: Whoso from you is appointed by us to a position of authority and he conceals a 
us even a nec ile or something smaller than thatit Would be misappropriation (of public funds) and we 
(have to) produce it on the Day of Judgement, Thewarrator says: A dark-complexioned man from the oe” 

stood up and said: Messenger of Allah (PBUH), take back from me your assignment. He (PBUH) <= 
What has happened to you? The man said? Ihave heard you say so and so. He (PBUH) said: I say t'f 
(even) now: Whoso from you is appoińted by us to a position of authority, he should bring everything, 1g 
or small, and whatever he is giverMfrenvit he should take, and he should restrain himself from taking tha 
which is forbidden.” — (Sahih Miglin) 
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We often observe that a person who works in an. office knowingly or unknowingly, takes home 
stationery or other trivial items from office, people working\in railway workshops take things from there as 
many of those can be used for household purposes, an@)eyen administrators of some religious seminaries 
use the institution S belongings for personal benefitsAIbthese are acts of misappropriation and are a great 
sin, which many of us inadvertently commit, and must be avoided. May Allah save us from committing 
such dishonesties and may Allah have mercy.on(these who commit such dishonest acts. 


3, Eschewing misappropriation 


Here a question may arise in youtymmind as to what misappropriation or dishonesty actually is. It is, in 

a nutshell, getting something unfaicly from the resources of an Islamic state. Following two beautiful 

ahadith of the Holy Prophet (PBUH)Vis of special import in this regard: 

1. Hazrat Umar ibn AlKhattab (RA) narrates that on the day of conquest of Khyber, some 
companions of the Holy Prophet (PBUH) were talking about those martyred in the battle. During the 
conversation, wher thename of a person was mentioned as a martyr, the Holy Prophet (PBUH) said, 
“No, by Him in\Whose Hand my soul is, the sheet (of cloth) which he had taken (illegally) on the day 
of Khyberfreni\tite booty before its distribution, has become a flame of Fire burning him.” Then the 
Holy Propħêt (PBUH) asked me [Hazrat Umar (RA)] to pronounce to the people that only the truly 
faithful wall’enter the paradise. And I obeyed the order and proclaimed that only the truly faithful will 
enter the paradise. 

2. ‘Narrated Abu Huraira (RA): One day the Holy Prophet (PBUH) got up amongst us and mentioned 
« al-Ghulul (misappropriation), emphasized its magnitude and declared it to be a great sin by saying, 
“Don’t commit Ghulul for I should not like to see anyone amongst you on the Day of Resurrection, 

earrying over his neck a sheep that will be bleating, or carrying over his neck a horse that will be 
neighing. Such a man will be saying: ‘O Allah’s Apostle (PBUH)! Intercede with Allah for me,’ and 
I will reply, ‘I can’t help you, for I have conveyed Allah’s Message to you. Nor should I like to see a 
man carrying over his neck, a camel that will be grunting. Such a man will say, ‘O Allah’s Apostle 
(PBUH)! Intercede with Allah for me, and I will say, ‘I can’t help you for I have conveyed Allah’s 
Message to you,” or one carrying over his neck gold and silver and saying, ʻO Allah’s Apostle 
(PBUH)! Intercede with Allah for me,’ and I will say, ‘I can’t help you for I have conveyed Allah’s 
Message to you,’ or one carrying clothes that will be fluttering, and the man will say, ‘O Allah’s 
Apostle (PBUH)! Intercede with Allah for me.’ And I will say, ‘I can’t help you, for I have conveyed 
Allah’s Message to you.” 


The following verse of the Holy Quran is also instructive: 
7 7 ; K d -j ZA arid Eae a oe 
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“And what struck you on the day the two armies met was by permission of Allah that 
He might make evident the [true] believers.” 
Note: /t is important to keep in mind here that intercession by the Holy Prophet (PBUH) is an undeniable 


truth and he (PBUH) will intercede for the sinners as well; however only for those Allah allows him 
to. So, we should keep seeking forgiveness of vur sins in our worldly life. 


4. Avoiding cronyism 
Cronyi ‘tism extended to kith and kin, friends, and associates in violation of the 
Merit. ne. tonalite cite a p is rife in Pakistan in almost every field of life. This is a cancer that is 
Silently eating up all the state institutions and is eroding the very foundations of the country. By the dint of 
eir agreement with the state and also owing to religious obligations, it is incumbent on all government 
officials to shun this practice and promote meritocracy. Our glorious Islamic aes = replete = the 
examples for this great deed. For instance, no Pious Caliph nominated his ie et e t RIERA) iph. As 
regards the matter of Hazrat Hassan bin Ali (RA), it is pertinent to Mer y — i A x ) neither 
Nominated him nor did he willed in his favour, rather it were people who chose him as their caliph. 
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uslim rulers after the golden period of thea 


Hazrat Umar bin Abdul Aziz (RA), one of the greatest M ad received from her father Caliph 


Pious Caliphate, even asked his wife Fatima to return the jewellery she h 
Abdul Malik, as he feared that it was made with illegally-eammed money. 


5, Safeguarding national resources 
National resources, which are the assets of an Islamic State, should sal gt Lge than the 

nal assets because if one loses one’s personal belongings due to care essness, y Not be held 
lect and slackness 1s tantamount to inflicting 


accountable before Allah. But, treating state resources with neg 
loss to collecave wealth of the society. In Islamic history, we find various examples where rulers or State 


officials even putting off the lamp while discussing personal matters. 


6. Honest use of office 

It is another important duty of a civil servant that he should not only refrain from misusing his offic, 
but should also prevent his near and dear ones from extracting benefits from his position. It is an ofi- 
observed phenomenon in Pakistan that even if an officer does not misuse his office; his relatives do to 
extract favours illegally and unfairly. The officers should be very vigilant in this regard. 


7. Following office timings 

None would deny that there is nothing more precious than : 
‘cutting sword’. A civil servant must stnctly follow office timings and should devote all his office time to 
the job he is assigned. While in office, if an officer is indulged in chatting and gossiping with his friends 
rather than performing his duty of serving the masses, he, in effect, is committing corruption and 
dishonesty. Staying away from any such practice is very important. 


8. Shunning lies 
Telling lies is the extreme of bad morality. Once the Holy Prophet (PBUH) was asked, “Catya 
believer be a miser?” He (PBUH) replied, “Yes,” And, then he (PBUH) was asked: “Can a believér be a 
liar?” The Prophet (PBUH) said: “No.” N 
So abstaining from telling lies and holding the truth supreme is very important. 


9. Refusing to obey illega! orders RE \ 

In discharge of his duties, a government officer may face a lot of pressure and evén coercion from his 
higher-ups or from the high echelons of power. However, if they follow the law of the country in letter and 
spint, they can perform their duties with complete honesty and integrity. Though-there will be hardships to 


face, yet those will not be insurmountable. 
\ 


time. As per a famous Arab maxim, time a 


10. Promotion of merit 


_ _ Promotion of meritocracy and fostering of a culture, where only the deserving people get at the top, 
is indispensable for the success of a system. If civil servants work pnt in sincere collective efforts, they can 
work on merit and nurture a culture of merit. 


11. Avoiding prejudices on the basis of languageyreligion and region 


In his farewell sermon, the Holy Prophet (PBUH) trampled all idols of linguisti - snalist and 
se of nalist 4 
tribal prejudices under his feet. The Holy Prophet (PBUH) said, “Behold! ripe ae ri days 0 
ignorance are now under my feet.” Regrettably, Wwe)have embraced these pre uiisen: today and even 
avowedly follow them remaining in complete, oblivion to the fact that these are d X 1 to the rospects 
of unity among the Muslims and within a colntty. etrimental to the p 


12. Fostering the truth 


A true civil servant must denounce all sorts of prejudi : Id 
be calling a spade a spade. Allah’ Almighty says: Prejudices and by staying away from them, he shou 
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“O you who have believed, fear Allah and be Withthose who are true.” 
13. Dispensation of justice 


Dispensing Salk hoe the masses is the foremost duty of a civil servant because no nation can survive 
unless it has justice ina elds. Requirements‘of justice must be fulfilled at all costs. Allah Almighty ordains: 
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“O you who haye believed, be persistently standing firm for Allah , witnesses in justice, 
and do not let the hatred of a people prevent you from being just. Be just; that is nearer 
to righteousness. And fear Allah; indeed, Allah is acquainted with what you do.” 
14. Eligibilityto work 
Ineptnéss in doing some work can have deleterious impacts. Someone has rightly said that the death 
of a thousand talented people causes much loss yet the one caused but assigning a responsibility to an inept - 


person fařexceeds it. So, a civil servant should prove his mettle in efficient discharge of his duties. Those - 
who pet promoted by bootlicking some influential people are no less than a cancer to the society. 


15. Promotion of national interest 


Keeping national interest supreme at all costs is among the principal responsibilities of a civil 
servant. Spilling beans on the state or passing state secrets to enemies for some boodle is a poison that a- 
dishonest officer injects in the body of the nation. 

16. Loyalty to state 


l Civil servants are under oath to stay loyal to the state. This oath is like a pledge that an officer has 
given to the state. And with respect to promise and commitment or pledge, Allah Almighty says: 


r ” g 7 PA A alt ae at 
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“And fulfil [every] commitment. Indeed, the commitment is ever [that about which 
one will be] questioned.” , 
17. Keep striving for better administration of state 


. A civil servant should always remain in quest of betterment and improvement in the administration 
A the state. He should work to improve the system and to provide facilities to the masses. We have 
8lorious examples of the Pious Caliphs that they put in all-out efforts to ameliorate and make better the 


governance system of the Islamic state. 
18. Fair Dealing 
Religion is all about adopting the good morals and shunning the bad ones. Truth, honesty, keeping 
and fulfilling promises, and uprightness are good morals whereas falsehood, dishonesty, etc. are among the 
ad Ones. And, it is imperative to refrain from indulging in them. If civil servants make amicability their 
Way of life, then almost all problems will be solved without any serious hitches. 
19. Strive for provision of maximum facilities to the masses 


Civil servants are paid lucrative salaries for fulfilling their responsibility of providing maximum 
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facilitations to the common people; they should never be a cause of phin mr l arrai es them. But, 
unfortunately it is often scen in Pakistan that despite fleecing the people, ad pa te M n tormentin 
them only to extract some monctary benefits or to tell the masses how importan P an officer is, 


This is regrettable and must be discarded. 
20. Fulfilling one’s oath 

Oath is like a pledge and a promise. Regarding th 
Almughty says: 


e importance of fulfilling one’s promise, Allah 
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“But yes, whoever fulfils his commitment and fears Allah - then indeed, Allah loves 
those who fear Him.” 

In this verse Allah Almighty has spurned the claim of the Jews who believed that they will not be 
held accountable for depriving the illiterate people of their belongings. Allah Almighty denounced them 
and said, “Why not [they will be punished]? In the Holy Quran, after chiding those who violate their 
promises, Allah Almighty has praised those who fulfil them and meet their commitments by saying that 
“Indeed. Allah loves those who fear Him [when it comes to fulfilling their promises. Just remember, 
obedience to Allah is in two things: Extolling Allah Almighty and being kind to His creatures and fulfilling 
commitments. Allah Almighty has ordained us to fulfil our commitments and by doing these two things, we 
actually are doing so. If a man fulfils his commitment to other humans, he will surely be fulfilling his 
pledge to Allah Almighty. And, man’s pledge to Allah Almighty is that he will obey all His 
commandments and will worship Him. Moreover, he will avoid all those things that Allah Almighty has 
forbidden. When man will fulfil his commutment to men and that to Allah Almighty, he will become pious 
in truest sense of the word and such are the people whom Allah Almighty loves. Allah Almighty says: 
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“And indeed, there is among them a party who alter the scripture withstheir tongues 
so you may think it is from the scripture, but it is not from the scripture. And they say, 
"This is from Allah,” but it is not from Allah. And they speak untrathabout Allah while 


they know.” 

Hazrat Abdullah bin Masood (RA) narrates: Allah’s Apostle (PBUH) said, “Whoever takes a false 
oath so as to take the property of a Muslim (illegally) will meetAllaly while He will be angry with him.” 
21. Fair use of state resources 

State resources are the collective property of the citizenry. And, embezzlement in collective wealth is 
a major sin. So, it is necessary that all state resources arefairly used, 

22. Conclusion 


With his good conduct, a civil servañt cañ make the lives of the mas issful; howe 
with the bad one, he torments people. And,_in doing so, he is committing a heb, “7 Si ahd we 
on his. So, the government officers must keep on striving to facilitate the common shiner w 
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1. Introduction 

The concept of accountability has been enunciated in the following Hadith of the Holy Prophet 
Dee Nok Ibn ‘Umar (R.A): The Prophet (PBUH) said, “Al! of you are Saal aka are responsible 
for your wards. The ruler is a guardian and the man is a guardian of his pip the 2 Y Is sai, and 
is responsible for her husband's house and his offspring: and so all of you are guardians and are 
responsible for you words.” (Sahih Al-Bukhar) . 

Prophet Muhammad (peace be upon him) was the first ombudsman of the world who introduced the 
institution of the Muhtasib and provided justice to the down-trodden people of Arabia. He (peace be upon 
him) kindled the light of justice in other comers of the globe. 

Ibn Khaldon, a famous Muslim scholar says: 

“Accountability is one of the fundamentals of the religion and that has a general 
welfare and great virtue as ordained and inhibited by Allah for the reformation of the 
general masses.” 

According to the ‘Encyclopedia of Islam’, Function of Hisba (i.e. accountability) is the Supervision 
of moral behavior of the public & other segments of society. The person entrusted with the Hisba is called 
the Muhtasib (i.e. Ombudsman)”. 


2. Khaleefah- a prime institute in the Islamic ruling system 


The Khaleefah is not a King or dictator who imposes his authority on the people through coercion. 


and force, The Khaleefah’s authority to rule must be given willingly by the Muslims through the Islamic © 
ruling contract known as Bay’ah. Without this Bay’ah (4449 the Khaleefah cannot rule. Jn contrast/o,a\ 


democratic system, the term of office of the Khaleefah cannot be limited to a specific time period. As Jong 

as the Khaleefah is abiding by the Shari’ah, executing its laws and able to perform the duties 6f'state, he 

remains in office. é ~~ 

° Accountability in the Khilafat is guaranteed firstly through the institutions of goverment, secondly 
in the obligation to establish political parties and thirdly through an individual @bligation on all the 
citizens. These three areas will now be discussed in turn. E ! 


3. Accountability in executive branch of government 


The executive branch of government is responsible for the day-to-day management of the state. Islam 
does not believe in collective ruling where the executive powers are shatedjamong a cabinet of ministers. r 
the Khilafat all executive powers are held with the Khalezsah.(Although he will appoint Delegate 
assistants to manage various areas of the state, ther2 ..ssistantsyare not independent but rather under the 
supervision and responsibility of the Khaleefah. 


(a) Khaleefah is not above the law 


Islam firmly believes in the rule of law. No one ithe Khilafat including the Khaleefah himself A 
above the law or has immunity from prosecution. ThèePfophet (saw) firmly established this principle of ru 
of law in the following hadith. D, 

e Narrated ‘Aisha: The people of Qufaish” worried about the lady from BaniMakhzum who 
committed theft. They asked, “Who Will intercede for her with Allah's Apostle?” Some said, 
onedare to Co so except Usama bin/Zaid the beloved one to Allah's Apostle,” When Usama SP 
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about that to Al lah`s Apostle Allah’s Apostle said: “Do@@u try to intercede for somebody in a case 
connected with Allah's Prescribed Punishments?” Tien, hé got up and delivered a sermon saying, 
“What destroyed the nations preceding you, was that\if a noble amongst them stole, they would 
forgive him, and if a poor person amongst them stol® they would inflict Allah's Legal punishment on 
him. N aa 


s” 
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“By Allah, if Fatima, the daughtenof Muhammad stole, I would cut off her hand.” 


(b) The exec utive powers of te Khaleefah are listed below: 


(1) It is he who adopts the Alivink® rules necessary for managing the affairs of the ummah, which are 
deduced through viable ijtitiad from the Book of Allah and theSunnah of His Messenger. Thus they 
become a binding Yaw that must be obeyed and not objected, 


(2) He is responsible-for the domestic and foreign policies of the State: he is the supreme commander in 
chief of all the armed forces and he has full powers to declare war, concludes peace treaties, truces 
-and all otheftreaties. 

(3) He has the powers to accept foreign ambassadors and to refuse them, as well as thepowers to appoint 
Muslim ambassadors and to remove them. 


(4) It isthe Khaleefah who appoints and removes the assistants and Walis; they are all responsible before 
¢ ‘hinwand before the Council of the Ummah. 


JS EN It is he who adopts the divine rules, in the light of which the State’s budget is drafted, and he who 


/ decides the details of the budget and the funds allocated to each department, whether concerning 
revenues or-expenses. In all his powers, Khalifah is accountable to Allah the Almighty and Muslims. 


4. Accountability in the Legislative branch of government 


Khaleefah cannot legislate laws from his own mind that suit his personal or family interests. 
Although the Khaleefah holds all executive powers, within the Khilafat his powers are restricted by the 
Shari’ah, Many orientalists acknowledged this separation of powers within the Khilafat. 

* CA. Nallino said: But these universal monarchs of Islam, just like all other Muslim sovereigns, 
while they possessed to an unlimited degree executive power and some judicial power, are entirely 
lacking in legislative power; because legislation properly so called can only be the divine law itself, 
the Shari’ah, of which the ulama, or doctors, are alone the interpreters 

_ The mind is not a source of Shari’ah. The only sources of Shari’ah acceptable for legislation in the 

Khilafat are: 

i. = Qur’an ii. Sunnah 

iii. Consensus (ijma) of the Sahaba iv. Qiyas (analogy) 


5, Accountability in the judicial branch of government 


b The judiciary is responsible for issuing judgments that are enforced by the state. It settles disputes 
tween people, prevents whatever may harm the rights of the community and also settles the disputes 
tween people and any person who is part of the government, whether the Khaleefah, his cabinet, civil 


Servants or any other person. There are two types of judicial independence. 
@) Institutional independence o 
Means the judicial branch is independent from the executive and legislative branches. 


The Khilafat has an independent high court called the Court of Unjust Acts (pw >). It is presided 
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in the state and granted extensive powers 5 
of state regardless of their role or ‘athe 
inpursuing a path that lies outside of ie 


over by the most eminent and qualified judges (Aw? ç) 


the Shari'ah. It has the power to remove any official 
including, most importantly, the Khaleefah if he persists 


terms of his Bay’ah (44). 
(ii) Ordinary citizens who have a complaint against the state can register it with the Court. TheCouncil of 
the Ummah can also refer disputes arising between itself and the Khaleefah to the Court. 


(b) Decisional independence 


Decisional independence is the idea that the judge should be able to decide the outcome of a tria] 
solely based on the law and case itself, without letting the media, politics or other things sway their 
decision. 

(i) The Shari'ah explicitly states that a judge must give an honest, knowledgeable and unbiased 
judgement on a case. The Prophet (saw) said: “Judges are of three types, one of whom will go to 
Paradise and two to Hell. The one who will go to Paradise is a man who knows what is right and 
gives judgment accordingly; but a man who knows what is right and acts tyrannically in his judgment 
will go to Hell; and a man who gives judgment for people when he is ignorant will go to Hell.” 
(Sunan Abu-Dawud) 
(ii) The Shari'ah also specifies how the judge should act within the judicial court sitting. The Messenger 
of Allah (saw) said: “Whoever Allah tests by letting him become a judge, should not let one party of 

a dispute sit near him without bringing the other party to sit near him. And he should fear Allah by 

his sitting, his looking to both of them and his judging to them. He should be careful not to look 

down to one as if the other was higher, he should be careful not to shout to one and not the other, and 


he should be careful of both of them.” (Baihaqi, (A+) 


6. Accountability through Majlis al-Ummah 


The Majlis al-Ummah is an elected council whose members can be Muslim, non-Muslim, men or 
women. These members represent the interests of their constituencies within the state-hite majlis has no 
powers of legislation like in a democratic parliament but it does have many powers that act as a 
counterbalance to the executive powers of the Khaleefah. Members of the majlis gan voice their political 
opinions freely without fear of imprisonment or rebuke. Along with its mandatory,pewers listed below this 
makes the Majlisul-Ummah a very powerful institution for accounting the Khalecfah and his government. 


(a) The Majlisul-Ummah has the following mandatory powers 


(i) To be consulted by the Khaleefah or to advice him on the praoticalmatters and actions which do not 
need scrutiny or research, such as: affairs of ruling, education»health, and the economy, industry, 
farming and the like; and its opinion in that is binding. 

(ii) However in the matters which require scrutiny and/Tesearch and the technical matters, the fin 
the military and the foreign policy, the Khaleefah hds the right to refer to the majlis for consu 
and seeking an opinion; however the opinion of fajlis in such matters is notbinding. 

(iii) The Majlis has the right to account the Khaléefah\regarding all the actions that the state has actually 
executed, whether they were of the domesticror foreign matters, or the finance or the army and the 
like. The view of the Majlis is binding where ever the majority opinion is binding and not binding 
wherever the majority opinion is nof, 6 

(iv) The Majlis has the right to express dissatisfaction with the assi and În 
; : ENV. sistants, governors, and mayors» 
this matt | 8 , 
s matter the view of the Majlis is binding and the Khaleefah must discharge them atonce. 


ancial, 
tation 


(v) The Khaleefah may refer ‘to the Majlis the rules, the constitution and canons. that he intendsto adopt 
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Muslim members of the Majlis have the ri 
their opinion is not binding. 

(vi) To select the list of candidates standin 
this list may stand and the decision of 
participate in drawing up this list. 


ght to discuss them and express their views about them, but 


g for the position of Khaleefah: no i 
the positio: ; no candidate excluded from 
the Majlis Ys binding. Only Muslim members of the majlis may 


7, Accountability through the Citizens 


Accounting the Khilafat is a nghf-of all citizens of the state whether Muslim or non-Muslim. 


Although their representatives in th€\Majlisul-Ummah wi . 
venigi anda dhity insome caleNiwedfeem this sa sot as this task on their behalf they still 


Political apathy is a groWing problem in the w 

| gwing probl est. General elections are seei i 
aan young people. Growing individualism among society is leading cea =i e 
facing their raa a and/wider society and be concerned only with themselves. Islam not ly obliged 
political parties with the task of enjoining Ma’aruf and forbidding Munkar but also individuals ý j 


Wine) caig- « — 
e The Prophet GP) said: “By Him in whose hand is my soul, you must enjoin the Ma’aruf (W3s7”) 


and ford the sein (F ), otherwise Allah will be about to send His punishment upon you. And 
then ifjyou pray to Him (to ask Him), he would not answer you.”(Musnad Ahmad) 


The duty of enjoining Ma’aruf and forbiddin i ied with indivi 

> hele . g Munkar is carried with individuals wh 
Thdse working in the media will ie sett | wherever they are. 
a AA H g e media use their position for accounting the government as will those working in 


8. Conclusion 


In the Holy Qur'an, the word Hesab is re i i in di 
3 peated more than eight times in different i 
Miara i verses. As in 


39 od 


42h OLkd! Bs 
“And keep your duty to Allah. Surely Allah is Swift in reckoning.” 


ad G 
IEPA ails 


Hesab or ‘account' is the root of accountin i 
, s g, and the references in the Holy Qur'an are to 'account' in 
oo sense, relating to one's obligation to ‘account’ to Allah on all matters pertaining to human 
ee avour for which every Muslim is ‘accountable’. The importance of accountability to man’s life also has 
n manifested by the prophet of Islam (peace be upon him) as He said: 
\ 9 I 3 

6.654 hae» Le 73 ay 

cwd assé diaa Esg 

Ko one of you is a guardian and each guardian is accountable to everything under 

is care”, 


- Individuals are trustees for what they have been given by Allah in the form of goods, property and 
ESS tangible ‘assets'. The extent to which individuals must use what is being entrusted to them is specified 

the Shari'a, and the success of individuals in the hereafter depends upon their performance in this world. 
Nt sense, every Muslim has an ‘account’ with Allah , in which is ‘Tecorded' all good and all bad actions, 
a count which will continue until death, for Allah shows all people their accounts on their judgment 
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Questions 


ACCOUNTABILITY IN ISLAM 


SYNOPSIS 


Introduction 

Importance of accountability in Islamic value system 

O Tawhid (Oneness of Allah the Almighty) 

O Al-‘adl (justice) 

Q Khilafat (vicegerency) 

Accountability in public service 

Transparency, a source of accountability 

The essence of accountability 

Business principles and accountability 

Accountability in trade and commerce 

Accountability in work and production 

Accountability in consumption 

Social responsibilities and accountability 

Business ethics and accountability 

Accountability transparency in property N 
Accountability and transparency in transactions and contracts 


Conclusion 


a 
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ans 


1. Introduction 


Ae in lake nee the community for all activities is paramount to a Muslim’s faith. Based 
on shari a keg Se Islam - a Comprehensive ethic can be formulated specifying how commerce 
should be ort e ; usiness should ‘be organized and governed, and how financial reporting should 
e made. Such obligations pose distinctive challenges to the implementation of systems of accountability 
under Islam. \ 

2, Importance of a¢countability in Islamic value system 

Islamic valuessystemAs founded on three basic principles: 


Tawhid (Onènèss of Allah the Almighty) 


Tawhid, signifies not only the oneness of Allah Who is the Supreme Being but also the uniqueness 
of all His sublime qualities. No creature can be comparable to any of His infinite sublime qualities for it is 
He Who created all. This difference clearly distinguishes between the only supreme God and all His 
Creations! The principle of Unity, for example, which defines man’s attitude and manner in which to 


behave, will discourage him from inflicting any harm to other man or for that matter any other creations 
of God. He is to uphold truth and reject falsehood. 


ii,  Al-‘adl (justice) 

The principle of Justice demands that man should not inflict any form of injustice even to his 
bitterest enemy. These three basic principles form the world view of Islam which is manifested in all forms 
of human practices and in all spheres of life. A Muslim is therefore required to strictly adhere to the Islamic 
codes of conduct in all his activities. The Islamic values which emanate from this world view have to be 
compatible with man's needs in this world as a preparation for his life in the hereafter. 


iii. Khilafat (vicegerency) 

The principle of vicegerency similarly will require man to perform his duties in accordance with his 
status as the vicegerent of God. The human being principally has been assigned to safe guard this world 
which belongs to Allah as Holy Quran says: 


fo js > Íl i . r P ¢ iiz { A 
(30:8 A!) JES Sd dialed s JGSls 
“And when thy Lord said to the angels, | am going to place a ruler.” 


And, on the day of reckoning every kuman being will be accountable for his conduct in this world 
which will determine their final abode: whether to heaven or to hell. The term Khilafah has stem four 
implications which are universal brotherhood, trustees for God’s resources, humble lifestyles and 


human freedom in Islam. 


3. Accountability in public service 

governance are mutually reinforcing concepts that assume 
d cannot occur in the absence of a system that is accountable 
lims believe that they will be held accountable for whatever 


__ Accountability transparency and good 
Wide currency today. Development of any kin 
and transparent. In terms of accountability, Mus 


they do in this world in the hereafter (life after death) as Holy Quran says: CLr h) 
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‘teams and the promised rewards į 
must be in line with the T 
st follow the Islamic teaching 


In Islam, Muslims have to fulfill the will of Allah in order to 
the hereafter. Thus, it requires that every deed and word in this world 
teachings. It does not matter what activity the Muslims do, they mu 
framework carefully. As the Holy Quran describes: 


TJ bsi ES Sle Se? 


“So he who does an atom’s weight of good will see It.” , 


Many contemporary thinkers regard public accountability as the cornerstone of ethical governance, 


For example, following the prophet’s example, the second Caliph, Umar bin Khatthab, ensured that 
every aspect of personal conduct that impinged upon the well-being of the people was subject to public 
scrutiny. Hence, that remarkable instance of Umar seeking the permission of the people to use a bit of the 
medicine kept in the bait-ul-mal. 
Accountability in governance is basically about holding public _officials_responsible_for their 
“It ig concerned with the need to ensure that public funds are s ent for the oses specified and 
u o ain to any private individual beyond fair compensation for his services. Accountability is 
imperative to make public officials answerable for government behavior and responsive to the entity from 
which they derive their authority while consciously aware of accountability before Allah in the hereafter, 





4. Transparency, a source of accountability 
The concept of transparency has been divulged by Allah in the following verse: 


Z d a if INT q 97 IAr ae 8 De o 
we Ke KISS eT toh Jet sys Sisal AONE 


6 


“O you who believe! When you deal with each other, in transactions involving future 
obligations in a fixed period of time, reduce them to writing. Let a scribe write down 


faithfully as between the parties... = 


This verse states that every transaction must be written to avoid injustice. Pransparency is the 
requirement for openness in all gamuts of public affairs. Transparency allows‘stakeholders to gather 
information that may be critical to uncovering abuses and defending their intérests. 

e In essence, transparency is basically concerned with opem ahd institutionalized system of 
government, the eradication of corruption and the institutionalization of a system that is fair, 
just and based on the rule of law. Transparency or openness in governance is significant in the 
process of development. It is critical in the elimination ‘of corruption and the promotion 0 
accountability in the conduct of government business. Today, the quest for transparent 
behaviour has become a world-wide phenomenon With the Transparency International, set UP in 
1993, forming the vanguard of the global coalition against all manner of corrupt practices. 

e Bureaucratic delays and procedures have caused slowness i : ices: 
Slow delivery may breed the seed of\corruption, because dis dtc pea aa pE at e 
officials are angling for a bribextorexpedite decisions, nee ees 


5. The essence of accountability 


A accountability also has» brodder economic and social a ai ‘o basic 
responsibility of every Muslini t6 carry out duties as described in the Holy Ques objectives. It 's b 
n. 
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A . P ANE LD? 3s 2 z „$ F 
(8 «wl haa ud NANET FFS FANIEN 
“O you who believe, be upright for Allah, bearers of witness with justice.” 


Accountability in this context means actountability to the community (umma) or society at large. 
Muslims cannot, in good faith, compartmenfalize their behaviour into religious and secular dimensions, and 
their actions are always bound by the shar/‘a.Aslamic law thus embodies an encompassing set of duties and 
practices including worship, prayer, manners and morals, along with commercial transactions and business 


practices. 
6, Business principles and accountability 


Muslim ought to,condutt their business activities in accordance with the requirement of their religion 
to be fair and honest toward others As Holy Quran says: 


Jy AND 4 3 2 
Pa PN i 222 2C 2 Vibe 24 4 1903 & <2 9») 2 2 cbt G 
SRE SVC! oh BAS IB "Lala! deS 159 ol 25 326 ail SI 
i Ed 
c68 shudo Yéh 
“Surely Allah commands you to make over trusts to those worthy of them, and that 
when you judge between people, you judge with justice.” 

Business activity, in consequence, must be broadly inspired and guided by the concepts of | 
tawhid (427) (oneness and unity of God), ihsan (W>) (goodness), and tawakkal (UF9) (trust in God) while 
regulated, within those boundaries, by a legal framework committed to values such as justice and the ban 
on riba (interest) and the prohibition of ihtikaar (Éi) (hoarding) and other malpractices. About riba Allah 
the Almighty says: In fact, a large number of Islamic concepts and values define the extent and nature of 


business activity. There are many positive values such as iqtisad (LŽI) (moderation), adl (Jæ) (justice), 
ihsan (kindness par excellence), amanah (ci) (honesty), infaq (JWI) (spending to meet social obligations), 
sabr (4) (patience) and istislah (public interest). Similarly there are a number of values which are 
Negative, and thus to be avoided: zulm - ) (tyranny), bukh! (F) (miserliness), hirs (7) (greed), iktinaz 
OED (hoarding of wealth) and israf (i171) (extravagance). Economic activity within the positive 
parameters is allowed and praiseworthy and within the negative parameters prohibited and blameworthy 
(717«Jue), Production and distribution which are regulated by the halal-haram code must adhere to the 


Notion of adl (justice). Collectively, these values and concepts, along with the main injunctions of the Holy 
Qur’an, provide a framework for a just business and commercial system. 


7. Accountability in trade and commerce 


influences all other spheres of life, so it also governs the conduct of 
rses in the Holy Qur'an encourage trade and commerce as the Allah the 
allow their business activities to dominate so that making money 
lect religious duties; in particular, all trading must cease during the 


ras in Surah Juma. 


_ Just as Islam regulates and 
business and commerce. Many ve 
almighty says: Muslims should not 
becomes a first priority and they neg 
time of the Friday congregational praye 
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(9 dp L) a | 


“O you who believe, when the call is sounded for prayer on Friday, hasten to the 
remembrance of Allah and leave off traffic.” 


Nor must the future be overlooked: upon death one is expected to leave behind a family ang 
descendants who perpetuate the law of God, a permanent contribution which will benefit the community, a 
source of income for the poor and the needy and/or to generate job opportunities for future generations, 


8. Accountability in work and production 


Islam requires every individual to work and to produce. Prophet Muhammad (peace be upon hirn) 
teaches: ‘Never be lazy and helpless'. There is no good in an individual who does not want to produce and 
earn money. To Muslims, the unproductive hand is an unclean and impure hand. The route to economic 
achievement is hard work and assumption of risk. Yes, Islam does not allow anybody to get money 
wrongfully in earning. ` 


9. Accountability in consumption 


Pursuing eco .omic activities, however, must be based on moral and legitimate foundations. Islam 
preaches moderation and a balanced pattern of consumption. Luxury and over-consumption is condemned. 


Every being has a minimum requirement to be able to live in dignity. The system is balanced out through , { 


the act of zakat (almsgiving as an essential part of the system and faith). If this source is not enoughsthe 


Islamic government would apply a temporary tax on the rich and affluent to balance the budget as% 


religious duty. AN 
10. Social responsibilities and accountability A 


Individuals are expected to feel socially responsible for others in the communityæOnèseanñnot enjoy 
life while others cannot. In general, the aim of the Islamic economic system is to allow pedple to earn their 


living in a fair and profitable way without exploitation of others, so that the whole sdeiety may benefit. ` 


Islam also emphasizes the welfare of the community over individual rights. Where Muslims live under a 
non-Islamic Government, zakat must still be collected from the Muslims and spent, for the good of society. 
This is actual accountability that the Muslims pay Zakat due to fear of Allah the almighty. 


11. Business ethics and accountability v 


Under Islam, the paramount rule in business is honesty and fair dealing. A Muslim business person 
should therefore be a person of high moral values who would fot set out to deceive or exploit others. 
Monopolies and price fixing are prohibited. Generally the Wparket should be free and not subject to 
manipulation. This is so that people will not be exploited bythe more powerful in business transactions: 
Those engaging in trade and commerce should behave equitably. Dealing in stolen goods is prohibited. 
Hoarding is forbidden when the intention is to force up’the price in times of scarcity and so profit at the 
expense of others. ~ 


Products should be useful and not harmfol.as defined in the Holy Qur'an: 


@~ Zia, 4 i 
anad B85 55 ROTAR i3tal a GEE 


“O men, eat the lawful and good things from what is in the earth,” 


d 2 
SS ee 6 Ee 
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Trading and investment can only be undertaken éfPactivities which are not prohibited in Islam 
(prohibitions include gambling, alcohol, pornography afft\dnything that is harmful to society). Agriculture 
and employment is encouraged as is dignity of labour, ‘and the prompt payment of a fair wage. These all 
[slamic laws show economic accountability in sociétys, 


12. Accountability transparency in property 


While Allah the almighty is the abSolufé and eternal owner of everything on earth and in the heavens, 
man has been appointed His vice-regént Orí earth and entrusted with the stewardship of God's possessions. 
Ownership of property is thereforé.a ‘trust to be enjoyed conditionally so long as man follows the shari'a 
and remains worthy of the trust, People have the right to use natural resources for the benefit of mankind. 
But earth is a trust from Godyarid should be looked after by those who have charge of it and who will 
ultimately be accountable to/Ged for their actions. 


13. Accountability.and transparency in transactions and contracts 
The gefieral\principle of the Islamic law of contract is contained in the Quranic verse: 
i ‘ 93.2 2 it sate 3 AP 
| a awu Sgh lal guiled 
“wO you who believe! Fulfil all obligations.” 


© “\The basic principles of the law are laid down in the four root transactions of (1) sales (bay), transfer 
‘ofthe ownership or corpus of property for a consideration; (2) hire (ijdra), transfer of the usufruct (right to 


use) of property for a consideration; (3) gift (hiba), gratuitous transfer of the corpus of property, and (4) 


loan (ariyah), gratuitous transfer of the usufruct of property. These basic transactions should be transparent 
and according to Quran as below mentioned: 'O you who believe! Fulfil all obligations’. 


14. Conclusion 


In an Islamic society, the development of accounting theory should be based on the provisions of 
Islamic law along with other necessary principles and postulates which are not in conflict with Islamic law. 
It goes without saying that Islamic law has very clear views on the basic principles as to how financial 
reporting and accounting practice should be undertaken in terms of objectives based on the spirit of Islam 
and its teachings. It is also to be noted that ‘Consultation’ is the key word that suggests the ideal way in 
which a good man should conduct his affairs with transparency and accountability because mutual 
consultation in affairs generates accountability in affairs. The Holy Qur’an is very clear on the issue of 
‘shura (consultation. Consider the following verse: 


4 eye At s wy) pol -s » PERA TO 
2433555 Ss akties ogee Bb 3al5 $12)! MaF ES PIESA chlis 
(38 2A) Og 38a 


“Those who respond to their Lord, and establish regular prayer; who (conduct) their 
affairs by mutual consultation; Who spend out of what We bestow on them for 


sustenance.” 


7 
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[QUESTION FAY 


HUMAN RIGHTS IN ISLAM 


Q. Itis the period of basic human rights. What is meant by human rights and what is a western 


concept of human rights, discuss human rights of Islamic in the light of the sermon of Hajjatul 
Widah. (2011) 


SYNOPSIS 


Meanings of the rights 

‘Fundamental human rights in the light of Islam 

Respect for humanity 

Equality 

Freedom 

Justice 

Forbearance 

Protection of life and property 

Right to education 

Right to be looked after 

Beginning and evolution of human rights in the West 

Permission to ancient Athenian to take part in parliamentary meetings 

Signing of Magna Carta by King John in 1215 

Britain’s Bill of Rights 1639 

United States’ Bill of Rights 1791 i 

French revolution and declaration of the‘rights of man and of the citizen 1789 

The universal declaration of human.right1948 

Convention on the political rights of women 1952 i 
Supplementary convention on the abolition of Slavery 1956 

International convention omthejelimination of all forms of racial discrimination 1965 


OO000000 


OO0O0000000 


4. Evolution of fundamental human rights in Islam 


O On conquest of Makah 
è Declaration óf peace 
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e Declaration of freedom 
e Declaration of human equality 
In Khutbah Hajjatul Wida (The Farewell Sermon) 
e = Individual/Personal rights 
e Collective rights 
e Legal rights 
e Economic rights 
e National rights 
e Internatidna)rights 
Rights of Non-Muslims in a Muslim state 
Protectiorof life 
Pretestion of honour 
~ Protection of property 
‘Religious freedom 
, Liberty of education 
Economic liberty 
Social liberty 
Exemption from military services . 
Islamic state is bound to honour the treaties with non-Muslims 
Responsibility of Islamic state to protecting the minorities’ rights 
An example from Hazrat Umar’s (RA) reign 
Confession of a renowned Orientalist 


OO0000R0 0000 
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Some related verses 


(70 heb pel ad adipsia At $5 asl las ds 


We have honoured the sons of Adam; provided them with transport on land and sea 


Cree) Of i clgcloy de i 


We have indeed created man in the best of moulds, 
2 Rona $ gat m R i aio Zi eat aan a ae iz? b d ot? 
Seida J55 Used Kalas BiS JS of NHS EL ABEL 
y i; Ns. tie Za > 
a3 el tb OSE SAM atl asi 


O mankind! We created you from a single (pair) of a male and a female, and made you 
Into nations and tribes, that ye may know each other (not that ye may despise each 
other). Verily the most honoured of you in the sight of Allah is (he who is) the most 
righteous of you. And Allah has full knowledge and is well acquainted (with all things). 


1. Meanings of the rights 


‘Right’ is translated into Arabic as ‘hag’; the plural of which is ‘hugooq’. The opposite of haq (right) 
is farz (duiy). In other words, one’s right is quintessentially the duty of the other. The concept ofthuthan 
rights in Islam begins with the respect for humanity. Allah has said in the Holy Qur’an: -AN 


dalla AAR 
ge Aa 


We have honoured the sons of Adam 


TEE Ofi tS CERE 


we have indeed created man in the best of moulds, 
Holy prophet’s (7285) hadith says: 
2Y wY Jely se aS by Its 
NFS HS 2515 251127 246 UG 


All mankind is the progeny of Adam and Adamwes-fashioned out of clay. 


2. Fundamental human rights in the light-of Islam 


The fundamental rights which Islam endows’on humans are as follows: 


(i) Respect for humanity 


Midis 231 alas ds 


We have honouredAhe'sons of Adam 
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(ii) Equality 


s P- wy ge js Lor, P Dr 
13 ol add BIS £3.44 SEL 
CN, d 
O mankind! We created you froma siñglè (pair) of a male and a female, 


(iii) Freedom 

Allah has created every human/being free. In this context, following saying of Hazrat Umar (RA) is 
noted: 

“Why have you made Slaves of those whose mothers had given birth to them free?” 


(iv) J ustice 


Ed 


(29: eY) haa 


w r 39 
aspa 
2% 


Say, My Lord has commanded justice; 
(vy Forbearance 


_ Ina society that is devoid of the virtues of forbearance and tolerance, even the human rights remain 
@lusive. Islam not only respects the non-Muslims but it also provides them with unprecedented rights. It 
explicitly states that there is no compulsion in religion as is said by Allah: 


256:8,5N) CoN Gs sy 
Let there be no compulsion in (acceptance of) religion: i 


(vi) Protection of life and property 

Islam gives every person the right of the protection of life, property and honour. 
Note: The Qur’anic verses in this context will be quoted under the heading of Hujjat-ul-Wida. 
(vii) Right to education 


This right makes the very basis of Islam as is proved from the following verse: 


e Ae 5 a die cx 3 3 2 
Cg) OGE GHEE ob! 
Proclaim! (or Read!) in the name of your Lord 


(viii) Right to be looked after 
It is one of the fundamental rights of a man that he should be taken care of by others or by the state. 


3. Beginning and evolution of fundamental human rights in the west 


“The history of human rights in the West traces its origin from ancient Greece and Rome. Athenians 
Were permitted to take part in the parliamentary meetings. Britain, France and the USA have played a 
Significant role in the modern history of human rights. The Magna Carta of 1215 is considered a milestone 
in fostering the civil liberties. These rights were further widened through the Bill of Rights of 1639. In 
United States, these rights were granted through the Bill of Rights in 1791. This Bill is the collective name 
for the first ten amendments to the United States Constitution. In France, , the basic rights of the citi~. 
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and civil liberties were granted on August 26, 1789 right after the French Revolution through Declaration 
of the Rights of Man and of the Ciuzen. The Declaration emphasized that the humans are bom free and 
they are equal and free in their nghts. These nights were recognized in the realms of freedom and 
independence, property, equality, brotherhood, protection and resistance against oppression and tyranny, 
The definiton of ‘freedom’ includes freedom of speech, freedom to assemble, religious freedom and 
freedom of being not unilaterally arrested. United Nations General Assembly adopted the Universal 
Declaraton of Human Rights on 10 December 1948, whereas International Charter on Civil and Political 
Rights was enforced on March 23, 1979. Following are some important treatics adopted under the aegis of 
the UN: 

(i) Convention on the Prevention and Punishment of the Crime of Genocide (1948) 

(ii) Conventon on the Political Rights of Women (1952) 

(iii) Supplementary Convention on the Abolition of Slavery (1956) 


(iv) Convention on Consent to Marriage, Minimum Age for Marriage and Registration of Marriages 
(entered into force 9 December 1964) 


(v) International Convention on the Elimination of All Forms of Racial Discrimination (1965)” 
(Excerpt from Human Rights in Islam, Minhaj-ul-Qur’an Publications, 2004, Lahore) 


4. Evolution of fundamental human rights in Islam 


You have read about the history of human rights in Great Britain, USA, France and the UN, where 
no document 1s available pnor to Magna Carta of 1215. There may have been only some traces of rights; 
however, the Universal Declaration of Human Rights of 1948 is quite a comprehensive document. On the 
contrary, the mghts which Allah’s Prophet (PBUH) bestowed on humans are not only hugely 


comprehensive ın nature, they were given many hundred years before all those the above-mentioned , \y 
enutes and states. The whole revered life of the Holy Prophet (PBUH) presents an undeniable proofof A, 


respect and reverence towards humanity. Following two instances hold great significance in this regard: 
(a) On the conquest of Makkah 


important pronouncements: 
(i) Declaration of Peace 
(ii) Declaration of Freedom zi 
(iii) Declaration of Human Equality mm 
(b) In Khutbah Hajjatul Wida (the farewell sermon) 
The Farewell Sermon of the Prophet (74°) was delivered in the Plain“of Arafat on 9th Zil Hajja. It is 


also known as Khutbah Hajjatul Wida (The Farewell Sermon). 
can be explained as follows: 


In his sermon on the occasion of Conquest of Mecca, the Holy Prophet (PBUH). made three 


The‘human rights described in this sermon 


Individual/personal rights 


In the Farewell Sermon, individual rights can be’ harrated under the following heads: 
(i) Individual rights 


Right to security of honour, life and property 
e Women rights N 
© Rights of slaves 


__ Though the right to religious freedorphas been there in France s 
(veil) was banned and on A 


il 11,2011) a! 
France. ae ; > 1) a law was passed through w 


N 


ince long but recently wearing hijab 
hich wearing hijab was prohibited 10 


(iti) 
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e Right to security of honour, life and property 


4 yn v J A - Ch s , 

Kag ad le tls SATA SI FAA rege) au 
<N Le, 2, .¢ gh 2 vie 

Sis Syl. Wa 29 TAN 


O people! Verily, your blood, your property and your honour are sacred and inviolable, 
as this day, and this month, is sacred forall. 


e Women rights 


A s % i Lev g J 4, 2 Z 4 23% 

Las Gul AS Gs Ale adr Ot 

O people! Your wives have certain rights over you and you have certain rights over 
them. ~ 


e Rights ofslaves™ 


Your-slaves your slaves! See that you feed them such food as you eat yourselves, and 


œ~ üress them what you wear yourself. And if they commit a mistake which you are not 
\ inclined to forgive, then sell them and do not torment them. 


Collective rights 


e Advice to be trustworthy in collective affairs 
e Right to social equality 
e Advice to be trustworthy in collective affairs 
The Holy Prophet (Pay ) said: 
He who (amongst you) has any trust with him, he must return it to its owner. All debts 


must be repaid, all borrowed property must be returned and a surety must make good 
the loss to the assured. 


e Right to social equality 


À Prd yay awe ne? PETS Ig Brae 

NF oye £51 5 0S BKB els 5S Slaves BGI MOI EIG 

O people! Verily, your Lord is one and your father is one. All of you belong to one 
ancestry of Adam and Adam was created out of clay. 


Legal rights 


è Equality before law 
The Holy Prophet (20) said: 
For a qatl-i-amd (murder by intention), there is qisas and for Qatl-i- shibh-i-amd, there 


is diyat (compensation) of 100 camels. And who transgresses is verily among the 
ignorant. 


Seeking justice 
It has been said in a hadith: 
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Beware! No one committing a crime is responsible for it but himself. Neither the child 
is responsible for the crime of his father, nor is the father responsible for the crime of 
his child. 


(iv) Economic rights 


In this context, it has been said: 
Behold! All practices of the days of ignorance are now under my feet. All interest and 
usurious dues accruing from the times of ignorance stand wiped out. Your capital, 
however, is yours to keep. You will neither inflict nor suffer any inequity. 


(v) Human rights at national level 
e  Obcying the rulers 
The prophet (Rar) said” 
“© people! Obey your rulers.” 
e Right to lead a life based on peace and ‘live and let live” 
The prophet (724%) said: 
“The blood revenges of the days of ignorance are remitted. The first claim on blood I 


abolish is that of ibn Rabiah bin Harith who was nursed in the tribe of Sa’ad and whom 
the Hudhayls killed.” 


(vi) Human rights at international level 
The prophet (748°) said: 
O people! Verily the time has once again reached a point as it was when Allah created 
heavens and the earth. 
(vii) Establishing a universal Muslim brotherhood 
The prophet (pee ) said: . 
“Q’ People! Every Muslim is the brother of every other Muslim, and àll the Muslims 


form one brotherhood. It is forbidden for any of you to take fromhis brother save 
what the latter should willingly give. Do not oppress your peoples’ 


5. Rights of non-Muslims in a Muslim state 


The rights, which Islam gave to the non-Muslims in the first\Muslim State i.e. Madina, are a glaring, 
eternal example to be followed by the world. The Holy Qur’an says: 


ossaa BANGS! 


wo 
a 


a 


Let there be no compulsion in religion 


Numerous glorious examples can be sought from the life of the A, i es of 
treaty which the Prophet (25) contracted With the Christians of vais = mer 

(i) Their priests, monks and bishops will not be apprehended . 

(ii) They will not be considered inferior on account of being the subjects 

(üi) They are absolved of thie prosecution of pre-Islam murders 

(iv) They are exempt from taking part in Muslims’ battles 


| The fourth Righteous Caliph of Islam, Hazrat Ali (RA), while describing the principles of an Islamic 


(v) Our armies will not attack them {£ 

(vi) They will be provided justice on filing a suit ig MA ourts 

(vii) One who will charge interest to any membef of his clan, will be put out of our protection 
(viii) No man will be held for the fault of another, » 


Some basic points about the rights of nof.Muslims in a Muslim state in the light of Qur’an and 
sunnah are as under: 


(i) Protection of life 


As the life of a Muslim is protected, the life of a non-Muslim citizen of an Islamic state is protected 
as well. This 1s evident from the following verse of the Holy Qur’an: 


2- sleet, LA 165 (87. ost a bet toe ce le ats 
gás “MRK ONS ES Si g old Ff. HG JSG 
32 WwW) tgk HOISTS ees 


Whoever kills a soul unless for a soul or for corruption [done] in the land - it is as if he 


had slain mankind entirely. And whoever saves one - it is as if he had saved mankind 
_ entirely. 


| ' Once, during the life of the Holy Prophet (Pat ), a Muslim murdered a non-Muslim. The Holy 


Prophet (#25) ordered to kill that Muslim in Qisas, and said: 


“Protecting the rights of non-Muslims is my foremost duty.” (Baihiqi, Al-Sunnan Al- : 
Kubra) 


state in a decision, said: | 


“The blood of a non-Muslim, who is amongst our subjects, is as sacred as ours, and his 
diyat is like the diyat of ours.” (Abu Yousuf, Kitab al-Khiraj, P-187) 
In anothez tradition, he (RA) said: 
“If a Muslim kills a non-Muslim, he will be killed in reciprocation.”(Shafa’i, al-Umm 
320:7) | 
Imam Abu Hanifa opines: 


“The diyat of a Jew, Christian and a Zoroastrian is equal to that of a Muslim.” (Ibn Abi 
Shaiba, noted 27448) 


(i) Right to the protection of privacy 
Islam gives huge importance to the private life of an individual. No one can enter in other’s house 
ess he is permitted to enter. This right is available to Muslims and non-Muslims alike. 
(il) Right to the protection of property 


Snes The belongings and property of a non-Muslim as well as a Muslim citizen will be secured and 
ected. Hazrat Ali (RA) has said: 


Their (of non-Muslims’) property is like our own property. 


(Ibn Qadama, al-Mughni, 
9:289) 


- If a non-Muslim runs the business of selling alcohol or pork, and a Muslim loots or destroys his 
iness, it will be legally binding on him to compensate the loss incurred by his action, to whom he had 
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caused it. It is mentioned in “al-Durr al-Mukhtar “, an important book of the Hanafi fiqh: 
“The Muslim will have to pay the price of that wine and the interest thereupon, if he 
had wasted that.” 


(iv) Religious freedom 

Islam acknowledges and recognizes the religious freedom of the non-Muslims. In this Context, the 
Treaty with the Christians of Najran speaks volumes, and brings to light the quintessence of the religious 
freedom. 


(v) Right to economic liberty 

There are no restraints on a non-Muslim to eam his livelihood. He can do any business like a Muslim 
except that which may cause harm to the state as a whole like drug trafficking, prostitution, lending money 
for usury, etc. Non-Muslims are also at liberty to join any profession they may like. 


(vi) Right to social liberty 
Minorities may follow their own family laws in an Islamic state. 


(vii) Right to exemption from military services | 

Minorities in an Islamic state are exempt from military services. Defence of the state solely lies with 
the Muslims. However, if non-Muslims wish voluntarily to serve for this purpose, they are not allowed Sut | 
are also encouraged. | 


(viii) Islamic state is bound to honour the treaties with non-muslims 


t 

It is obligatory for the Islamic state to honour the treaties with non-Muslims. In this regàtd, 4 
renowned scholar, Allama Kasani, opines: 

To honour the treaties is obligatory on the Muslims i.e. they do not have right to dissolve this/On the 
other hand, the non-Muslims have the right to dissolve any treaty whenever they want to. (OKasani, Badai 
al-Sanai, 7:113) N 

However, in the moder state system, if a non-Muslim wants to do so, he will haye to renounce the 
citizenship of that Islamic state. ‘ 


(ix) Responsibility of Islamic state to protecting the minorities’ rights’ 


Non-Muslims are exempt from military service in an Islamic state;)s0)they contribute financially by 
paying taxes like jizya. In return for the jizya, the Muslim state protects’ their life, property and i 
Even for jizya, they are not to be dealt with harshly. The Pious(@aliph Hazrat Umar (RA) saw a no 
Muslim was begging. He asked him that why he was doing\this, He replied, “I am old and needy, ai 
have to pay the jizya too.” Upon hearing this, Hazrat Umaf(RA) brought that non-Muslim with him a 
helped him while also ordered the finance secretary of the, Bait-ul-Mal to abolish jizya from pers e 
him by saying that it is no justice that jizya is received from them when they are young and in their old % 
they are left alone and are chagrined. | : 

6. Confession of a renowned Orientalist | 

In the context of the rights the nop-Muslims enjoy in an Islamic state, a famous Orientalist 

Montgomery Watt, writes: l 
“The Christians were probably better off as Muslims under Muslim Arab rulers than 


they had been under the Byzantine Greece.” (William M. Watt, Islamic Political 
Thought p. 151) ’ 


wili 


h 


ISLAMIC CULTURE & CIVILIZATION 


There is a visible/đeč i : a 
sible/decadence in our society due to invasion/influence of liberal western culture. 


To what extentNs it harming our country's 
declinea(2005) try's youth and what can be done to arrest this moral 


How the\protection and application of Islamic Culture is possible in the mid of the influences of 


present*western culture. Describe the features of Islamic culture pri 
stiidy of the issue. (2006) prior to have a comparative 


The world is heading towards the concept of “Clash of Civilizations.” Gi 
i i ons.” Give 
and against this notion. (2008) your arguments for 


Islam gives a living and dynamic perception of civilization. Which steps do you consider to 
meet the challenges of western civilization? (2009) 
Describe the concept of modern civilization and its effects on Muslim Ummah. (2012) 


What is meant by culture and civilization? Describe the characteristics of Islamic culture. (2016) 
SYNOPSIS 


Viewpoint on modern culture and civilization 

Meaning of civilization 

Famous world civilizations 

Persian civilization 

Greek civilization 

Egyptian civilization 

Arab’s Jahiliyah (the period of ignorance) civilization 
Islamic civilization 

Western civilization 

Ingredients of Islamic civilization 


OO0O0000 


Q Belief in Tauheed (Oneness of Allah) 
QO Belief in Risalat (Prophethood) 

O Belief in the hereafter 

O Religious practices 


4 
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O Moral principles 
stern civilization and its laudable moral principles 


We 

O Simplicity 

O Equality 

O Trust and honesty 

O Justice | 


Western civilization and moral dilemmas 
O Free mingling of men and women 

OQ  Obscemty and licentiousness on electronic and print media 

O  Demse ot family system 

© Comparative analysis of Islamic and Western civilizations 

Suggestions to counter the growing influence of the Western civilization 


O Everyone must believe that Prophet (2342) is still the prophet as he (fit) was in sixth 


century AD 

The Holy Prophet (#4) is still with us 

In the civilizational conflicts the Prophethood is still supreme 
Without belief in prophethood, belief in Allah is meaningless 
Belief in the Prophethood is the only decisive factor 

Clash of civilization. 

“Clash of civilization” by Samuel P. Huntington 

Major civilizations 

Huntington's thesis of civilizational clash 


O000 


Criticism 
Arguments supporting the thesis 
suggestions to avoid clash 


oo0oo0oo000Ọ0 
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1. Viewpoint on modern culture and cfvilization 


The onslaught of the Western civilization\and’ going of Islamic civilization on the back foot is not 
only injurious for Muslims but is a matter*of great concern too as it has jeopardized even their very 
existence. AS the West’s material development had overpowered the whole world, the Muslim world could 
also not remain immune to its hazards, As)all the civilizations, save Islam, were not strongly-based, they 
could not resist this and if there was(some resistance, it was limited merely to customs and tradition. 

In the realm of beliefs, no(Civilization had strong enough basis to stand this deluge. Only the Islamic 
civilization was too powerful and rational to counter it. Thus Islam was the sore of their eyes and they 
considered it the biggest hirdle in the way of implementing their agenda. Then the book by Samuel P. 
Huntington entitled “Clash of Civilizations” further elaborated the contours of the Western civilization. The 
isons’ of West have obtfuded upon the Islamic civilization thus making the state of affairs unprecedentedly 
aggravated and worniseme. 

On the question of embracing or renouncing the Western civilization, there are three schools of 
thought, with varied opinions. First group is of the view that we should completely yield to the Western 
civilizatioh And adopt it with all its pros and cons; however, there number is but trivial. Second group have the 
vox populi that the Western civilization must be rejected completely. Such scholars are great in number in the 
traditional school of thought. The third posse is of a moderate view as they believe that we should adopt a 
*Pickkand choose’ policy i.e. accepting the positive aspects and declining the negative ones. 

Moderate Muslims mostly support the third view but the patrons of the Western civilization neither 


‘want it nor do they think so. They say that there would be no matter of pick and choose; if you want to 


adopt it, you have to get the complete ‘package’. 

What should be a pragmatic approach in these circumstances? This is not only the burning and 
challenging question but is also important for the bright future of Islam. And, to answer this question, it is 
essential to know what the civilization actually is, and what are the differences between the Islamic 


civilization and Western civilization. 
2. Meaning of civilization 


According to Oxford Dictionary, civilization is “the process by which a society or place reaches an 
advanced stage of social development and organization.” 

Webster Dictionary defines civilization as “the process of becoming civilized i.e. pleasant and 
comfortable.” 

In archaeology lexicon, it is a particular society at a particular time and place. 

In Arabic civilization is translated as ‘tahzib’ which means to prune, clip, snip i.e., to make better. 
Pruning the trees is civilization; renovating a room, putting the things in order, and revivifying it also mean 
Civilization or tahzib. The meaning got elaborated with the passage of time and today the very word 
tahzib’ is used in terms of life style, manners and other such phenomena. 

In literal sense, civilization is the fundamental philosophies and ideologies of a nation which form 
the very basis of its actions. First of all, an ideology sprouts in a man’s brain and then it becomes the 
foundation on which his thoughts and actions are based. 

For tahzib, another word ‘culture’ is also used in English language which according to Oxford 
Dictionary means “maintain in conditions suitable for growth.” This meaning symbolizes brain as soil, 


ideologies and beliefs as seed, and actions as the yield harvested thereupon. This manifests that the actions 
the very reason that there are elaborate differences in 


nf People mirror their ideologies and beliefs. This is 
the lifestyle of a person who believes in tauheed (Oneness of Allah) and an atheist. It is absolutely 
Impossible that a person has some ideology and beliefs but his actions go against them. 
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In the beginning, there was only one human civilization, however, as the time passed by, the human 
race developed and nations were created. Then, with the mutual interaction, overwhelmed by a quest to 
influence others, gave birth to various civilizations. Some of those are: 

() Indian Civilization 

(i) Persian Civilization 

(iti) Greek Civilizaton 

(iv) Egyphan Civilization 

(v) Hebrew Civilizaton 

(vi) Babyloman Civilization 

(vii) Zoroastnan Civilization 

(viii) Arab Civilization 

(ix) Jewish Civilization 

(x) Chaldean Civilization 

(xi) Western Civilization 

Syed Abul Ala Maududi defines culture in the following words: 
“It is the system comprising all dimensions of thought, action, morals and behaviour 
that a man has adopted in his individual, family, social, economic and political realms 


of his life.” 


Hence, it may be said that culture or civilization is a language for some principles to speak in the 
affairs of the world. The concept of good and bad civilization has been there since the beginning of life and 
the clash between these two is still on. As Allama Iqbal has said: 


bri tb ae dJi + | i we 
wi wf ge OY ia 


(Struggle has continued from eternity till the present day Between the lamp OF 
Mustafa and the spark of Bu Lahab) NN 


3. Famous world civilization 


To have an understanding of what Islam has contributed to the development and progress of 
humanity, here is a bnef account of the pre-Islam civilizations. e ( 


(i) Persian civilization 


Persian civilization was based on Zoroastrianism. Zoroaster was born near] th before 
; \ and years 
Jesus Christ. Some historians believe that his teachings were extremely close to sat But the lier 0 
Zoroaster transgressed the limits insomuch that they startéd pyrolatry i.e worship ing fire. The fue 
worshippers covered their faces with some cloth while pfayind so that the fire ms et unclean or 
polluted from their breaths. When they made the fir their god, they went ba oh on euler e’s path. 
Their views can be abridged in a single example relatingto their funeral rites: ata 
When a Zoroastrian dies, he is neither buried, as they believe ; is he 
, ed, . is 
cremated because the fire will become polluted rathe? he is Air font the ea re 
vultures and kites, ` in a deep well to be eaten 


(ü) Greek civilization 


Though the Greek Civilization was based on a religion but in this religion, th thousands of 
, there were 








| 
| 
| 
| 
| 
| 
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gods. Poseidon was the god of seas while Hephaestus was the Bod of fire and metalworking and the sun 
was ruled by Apollo. They were the polytheists and believed im.countless number of gods thence they were 
socially divided as well. There is no denying the fact thaf Socidl unity and coherence can be cultivated only 
if there is only one God to be believed in. The Greek Civilization produced many philosophers par 
excellence among whom Aristotle warrants a spécialfention here. Following is a glimpse of his great and 
philosophy: % 

If the citizens’ number increases and the children become more, and if they are born 

prematurely, they should be killed)Similarly, a disable child, a boy with bad morals, a 

weak man from whom no benefit can be derived, an ailing person who is unlikely to be 

cured, they all should be killed, because the sole objective is that the number of 

citizens of this ideal:€ity,must not be higher than of those who could be earnestly 

cared for. . Ao 


Cultural traditions of Greeks, thus, can be deduced from the ideas and thoughts of this ‘great’ 
philosopher. 


(iii) Egyptiancivilization 


Therévis\a general consensus among historiographers that the world’s oldest civilization is that of the 
Egyptians, This is the very place where the first light of civilization descended. In the ancient Egyptian 
civiliZation, the king was a god himself. Besides him, there were many other gods as well who controlled 
thd lives of animals. Many were those who run the affairs of the humans while the proper functioning of the 
òla system was the responsibility of another group of gods. A glimpse of the religious practices of the 
Egyptians is manifested in the slaughtering of the children of Israel on the hands of Pharaoh that was the 
law of the land at that time. 


(iv) Arab’s jahiliyah (the period of ignorance) civilization 


The jahiliyah civilization of Arabia was also founded on religion. Historically, it was based on the 
religion of Ibrahim i.e. oneness of Allah; however, this tradition ebbed away and was gradually 
replaced by a number of gods insomuch that even in the Holy Ka’aba, there’ were a lot of idols. 
Burying one’s daughter alive, self-made systems of lawful and prohibited, defying the standards of 
measure and weight, backing off the promises and denouncing the belief in the hereafter along with 
many other vices were part of their cultural traditions insomuch the Holy Qur’an narrated the state of 
affairs in the following words: 


tras db AIGLA E 


r 


Mischief has appeared on land and sea 


(v) Islamic civilization 


The light of the Islamic civilization disseminated across the globe with the prophethood of the Holy 
Prophet Hazrat Muhammad (E). The foundations of Islamic civilization, unlike all other civilizations, 


rested on Kalimah-e-Tayaba: 
2 Oe 2 G a) * 
shi JenS usd ab Many 
There is no God but Allah, Muhammad (es ) is His prophet. 


The Islamic civilization annihilated the idols of Jahiliyab, Persian, Chaldean, Egyptian, Babylonian, 
Greek, Indian, Zoroastrian, Jewish and Christian civilizations. Belief in oneness of Allah made this 
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civilization strong enough that Persian and Roman civilizations could not i e m ser saa on 
the divine revelation, Islamic civilization trampled all the civilizations founde sea ote stoms and 
traditions. No civilization has such a substantial amalgamation of beliefs, prac dving out. H S owing to 
which the Islamic civilization overpowered all others and they resultantly began dyt 2 "i : ere, the most 
pertinent question arises that Islamic civilization routed Persian, Roman, Chaldean, Is oa and Jewish 
civilizations but when the Westem civilization emerged, why the Islamic civilization ae er threat? It iş 
necessary to answer this question before we comprehend the actual status of western civilization and grasp 
its basis. 
(vi) Western civilization 

The Westem civilization is devoid of a coherent ideolo 
headways in the light of rational beliefs, practices and morals an 
the central point on which the Western civilization stands is 
Islamic civilization not only fulfils the material needs of man, 
aspects of his personality. This is the reason why the Western civi 
worldly advancement whereas in spiritual and moral aspects, it is at the v 


Holy Qur`an: 


gy whereas Islamic civilization is making 
d the divine revelation. Since its evolution, 
the material progression only. Contrarily, 
it also helps foster the moral and spiritual 
lization is only producing skyscrapers of 
erge of collapse, as is said by the 


(103 wl F SD jal g4 uá 
Is on the brink of the pit of Fire 

Iqbal rightly said: 

Cif FE Pol iF etc lat 

bx sr Ce LT x Sh WZ 

Your civilization will commit suicide with its own dagger 


The nest built on the frail bough will not be durable 


Regarding the Western Civilization, Prof Ghulam Ahmad Hariri writes: . 
“The Christians had created a dichotomy in religious and the worldly affairsNReligion 
had no effect on their worldly lives. Revelling and relishing had become the core 
objective of their lives. They did not care for the hereafter because they, believed that 
Jesus was their saviour as bearing the sins of the whole world he.was trucified. Hence 
they had a carte blanche to do what they would have willed, Now, adornment and 
ornamentation make the sole purpose of their lives. Everyone, may it be a woman or a 
man, child or an old, is induiged in making over and (beautifying oneself. Singing, 


com 


dancing, merrymaking, revelling, racketing and jubildtions are now the pillars of their 


The Western culture is also based on réligious beliefs. It : 
already atoned for all the sins of the Christiahs by hi a... sprouted from the belief that Jesus has 
snp e i D. y bis crucifixion. So, relish and savour the life as much 4 


Some characteristics of the Western-Culture may be described as under: 
© Separation of religiomand the worldly life 
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No care for the hereafter 

Belief in Trinity 

Permission to drink alcohol and eat pork 

Jesus has atoned for the sins of Christiafis’ 

“Eat, drink and be merry”, the only purpose of life . 
Almost all civilizations presented the sare picture. There was no spiritual aspect rather materialism 

was the only objective of life. The kings Of Rome, Persia and Egypt had court dancers for their recreation 

and entertainment. However, when the Atabs under the leadership of the Holy Prophet (Pa ) embarked on 

an Islamic revolution, these could-notwithstand its rise and ultimately yielded to its might insomuch that 

Caliph Haroon-ul-Rashid once addressing a wisp of cloud said: 


OELLE TOST hel Upland! (Gel 


O cloud! You.may rain at any place you wish; I shall collect your Khiraj (Land Tax). 


4. Ingredients of Islamic civilization 
Thécharacteristics on which the Islamic culture is based on are as follows: 


(i) , Belief in Tauheed (monotheism) 
\Jslamic culture is based on monotheism. It has been said in the Holy Qur’an: 


Oge Iy acy 
Ó Selig d eK als Og s iy a Odes ail c AEEA: 
(4-1 VPD 


Say: He is Allah, the One and Only! Allah, the Eternal, Absolute; He begetteth not nor is 
He begotten. And there is none like unto Him. 
Whereas in western culture, they have made wishes their gods and they worship the idols of lust and 
luxury, Allah has revealed the reality of such people in the following words: 


3 234 2 r 9 A 
(43 ob wh “4058 ENA 2325 


Seest thou such a one as taketh for his god his own passion (or impulse)? 
The people having a lifestyle imbued in the Western culture do not lead their lives in the light of 
divine revelation rather they follow the path of Satan as described in Surah Al Anam (The Cattle) verse 


121; 
Cd i G \ 


T d 
a21 alwyd aido a ahó 


But the evil ones ever inspire their friends 
(ü) Belief in the prophethood 


The second belief in Islamic culture is the belief in the Prophethood of the Holy Prophet Hazrat 


Muhammad (#25). Muslims aspire to lead their lives following the teachings of the Holy Prophet whereas 
the West is not ready to accept a single man as a source of inspiration and a beacon light of guidance. They 
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want to decide everything on their so-called “rationality” while Muslims spend their hives as said by Iqbal: 
4 F à "g 
a A Jt J 
Surrender your wisdom before the Prophet (25°) 


At another place Allam Igbal says: 
a KD J P ee Us er 
iA a P rie 
To Mustafa reach, to him belongs deed, 
If you didn’t reach him, You are Bu Lahb clean. 


In another inspiring verse, Iqbal says: 
a1 FY ow 
= oo rt j t éásí 
In the Muslim's heart is the home of Muhammad ( Pay) 
All our glory is from the name of Muhammad ( eure) 


(iii) Belief in the hereafter 


The third belief in the Islamic culture is the belief in the hereafter that provides man with a complete 


system of reward and pumshment, warning and cautionary, promise and admonition whereas the western 
civilization 1s completely devoid of this belief. If we analyse on the basis of belief, the Westermcivilization 
is founded on a life that prefers whims and wishes over Allah’s will, rationality over Prophicthood and no 
belief in rewards and punishments over the belief ın the hereafter. It is evidently elaborate thaf'in the ambit 
of beliefs. the Western culture has not infested the Islamic culture. This is because sheSe three beliefs came 
into being much before the emergence of the Western civilization. These are nôt thà creation of today’s 
world rather they have a very distant ongin in history and the Holy Qur’an has-warniéd the believers about 
this upheaval and chaos. Admittedly, the Muslims have weakened in their practices but not in their beliefs. 
It is also true that a lot more West-infected people are coming into the folds Of'Islam, and their number, by 
the grace of Almighty Allah, is increasing with every passing moment. 


(iv) Religious practices or worships 


When seen in the realm of religious practices or worships, We bear witness to the fact that pray¢! 
fasting, hajj (pilgrimage) and Zakat have fundamental importance in Islamic culture whereas in the West 
people have practically divorced churchgoing. In this mbit, Muslims keep on striving for improvement 
even today, and the number of Muslims one may observe in the mosques, is on the rise infinitely. Howev 
there 1s no denying the fact that a lot of room for ymprovement and inspiring Muslims to put in lot of efforts 


. for worship is always there. 


(v) Moral principles 


The real clash or confrontation befween Islamic and Westem cu] 
theory of ‘Clash of Civilizations’ 3s, ‘iLessence, the theory of victo 
The civihzation that is stronger. the’realm of morals shall on] 
the new world order and thayVery Civilization will be there to | 
being and thrive and devisethéir systems on the basis of moral 


tures is of the moral principles. pe 
ry and defeat of the moral principles 
y rule the world. Only that shall lay cow 
cad the world because the states come ! 

Principles. Today, the West is not ruling a 
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world merely because of its material develop 
which are strictly followed there. Though 
western countries had done this in other co 


pment and advancement rather there are some moral principles 
it 18 true 4Hat it has annihilated many moral principles, yet the 
untries, not intheir own ones. 
5, Western civilization and its laudable moral principles 
In the realm of morality, following principle’ are being followed in the West: 
(i) Simplicity ` 
(ii) Equality 
(iii) Trust and Honesty 
(iv) Justice and Fairness N 
Here is a brief accoynt of the abovementioned principles: 
(i) Simplicity 
Simplicity Was a” distinctive quality and a fundamental value of Islamic culture. From the pious 
caliphs to the,present day, many Muslim rulers had followed simplicity as their core value; as they had the 
Sunnah ofthe Holy Prophet (P ) before them. But, alas, almost all of our present rulers have divorced this 


value. Mostof our rulers live in lavish palaces while most rulers in the West live in small homes. They 


travel using even public transport and do not misappropriate the public money that is collected in form of 
taxes. 


q~ü) Equality 


As A glaring, significant feature of Islamic culture is the equality among humans. Islam neither believes 


in nor does it support, at all, discrimination on the basis of class, nation, tribe, race or colour. The rich and 
the poor, the master and the slave, the Arab and the non-Arab all enjoy equality in Islam. Among Muslims, 
even the ruler would stand in the same line as a common Muslim while offering prayers. However, if 
someone has a superiority, that is only on the basis of piety and righteousness. Even a slave can become a 
ruler if he has the morals of high standard and is pious and self-righteous. In Islam, numerous examples are 
there insomuch a Slave Dynasty has ruled the Indian Subcontinent. No civilization can last long unless it is 
based on the principle of equality. In Iqbal’s words, the distinctive feature of Islamic culture is: 


ysk nes dva Li 
ij ok bf = wh Y ok bs a 
Both Mahmud and Ayaz in the same row stood 


None as the slave and none as the master stood 


But regrettably, the equality that was the core value of Islamic culture is not seen anywhere in 
today’s Muslim world. Many Arab states are unwilling to allow non-Arabs the right to own property in 
their Tespective lands. In Pakistan itself, many movements on the basis of regionalism or language are 
functional. 

The same situation has been prevalent in the West for many years. However, they have come out 
of this quagmire and the alliances like NATO and organizations like the European Parliament are 


fostering equality in practical terms. 


(üi) Trust and honesty 


The standard to which the Holy Prophet (PBUH) raised the civilization, and the instances of trust, 
honesty and fairness thenceforth, had no precedent in the history of mankind. | 
It has been noted in Tarikh-e-Tibri that “when the Muslims reached Madain and when the booty was 
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never seen such precious and valuable 
mething with him. He was replied that 
e of these things here. People en quired 


over to the in charge of finance, people said that they had 
sson asked Muslim if someone of them had retained so 
i did not fear Allah Almighty, you would have seen non , i 
On Sia replied about his identity. He said I cannot tell because nih 6/4) Later, it was 
revealed that his name was Amir and he belonged to Abd Qais tribe. (Tart ian 
A history replete with thousands of such glorious instances mirrors the rr omen of Islam, 
But, regrettably, the Muslims today are extremely weak and have a lacklustre outloo a = rich traditions, 
We deem corruption and looting the public exchequer a symbol of honour. Who spends the filthy lucre jg 


and saluted everywhere. The nation, which is devoid of fairness and where corruption becomes ą 
be endowed with the character to leaq 


handed 
things. A pe 


praised i i 
norm and OK to the collective conscience, becomes incapacitated to 


the world. 
(iv) Justice 
In the Holy Qur’an and Sunnah, doing justice has been instructed incessantly. Allah says: 


ally Ges! ete! 


Be just: that is next to piety 


At another place it has been said: 


1 


s 2 ? Jah 5 27 á 
Gel abd Ocih LA SN ESNS 
And be fair, for Allah loves those who are fair (and just). 
Moreover, a hadith of the Holy Prophet (Pas ) must also be kept in view: 


UG EET LS Hone APL os 


By God if Fatimah bint-e-Muhammad had committed theft, | would have amputated, í 
her hand also" AÀ 


Despite being built on the foundations of above-quoted verses and hadith and thousands ‘of inspiring 
instances from the glorious history of Islam, the magnificent structure of Islamic justiceNis dilapidated and 
in shambles today. The justice at social, 
bygone days. This is so because we have bruised the face of justice with the iron‘elaws of injustice and 
unfairness. In the Western countries such transgressions are but seldom. These are very minute in nature 
and, above all, such a justice system has evolved and developed there which. D earnestly abided by and 


respected by all citizens. 
6. Western civilization and moral dilemmas 


Some moral virtues, assimilated to by the Western ciilttire bu : n 
. er e)but not by the Muslims, have bee 
mentioned above. There are simultaneously some moral vicegthe West is the u fen of whom today at in 
this context the Western culture is itself on the deathbedf 


(i) Free mingling of men and women 


A culture where men and women can have amnestticted intera 
jeopardized the very existence of family system inthe West. The si 
that homosexuality, lesbianism and gay marfiages are being made | 


ction has caused huge problems an e 
tuation has aggravated to such an * 


ii : : : awful b i 
(ü) Obscenity and licentiousness on êlectronic and print nidia ang 


Due to profligacy, obscene’¢Ontent and other such vices, young boys and girl becoming adults 
ar girls are be 


political, economic and societal levels nowseems like a story of 


— Sue” Yaar” SRE 
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‘a maturely. This may give rise to sexual disorders in them. <N 
(iii) Demise of the family system rR 


Due to the death of the family system, a substantial décrease in population has been witnessed. 
women do not want to restrict themselves by contracting marriage and if they marry, giving birth to 
children becomes a scourge for them. Due to this dire problem, Europe is being depopulated so fast that 
even very existence of its civilization is in jeopard}a ASians are fast exceeding the native population in 
these countries. 







(iv) Comparative analysis of Islamic and.western civilization 


Churchgoing has been virtuall renounced 


Moral principles can be altered 


Parliament is supreme; it can do what it may 
want to 


No holds barred 


needs 


The principles which form very basis of Europe’s worldly development and wellbeing were actually 
the legacy of Islamic culture. But, unfortunately we have abandoned them. In other words, good morals lost 
their ground and vices took over. It is, undoubtedly, true that in degenerating our morals, the biggest role is 
that of the Western culture. It must also be kept in mind that they insist that if we have to adopt their 
Culture, we have to embrace the ‘whole package’ and there would be no chance of pick and choose that 
en principles may be adopted by other cultures leaving behind the bad ones to us. And, this is not only an 
Ear aai they are actually doing so. Many foreign-funded NGOs in Muslim countries are aiding and 
n the West in implementing their plans. Muslims have to save themselves from these enemies of 

amic culture. The obscene and vulgar advertisements being broadcast in the guise of free media are a 
Part of their conspiracies and only to sell the “whole package’. 
a The Western scholars contemplated and made deliberations to consolidate their culture and also of 
agg the Islamic culture. They would certainly have deduced that if the relation of the Muslims will 
mean stronger with Qur’an and the Holy Prophet (55), they could never be weakened and overpowered. 
atin if they have the reverence and love for the Prophet (#55) in them and if they would follow the 
achings of the Prophet (#25), then all the moves of West will be rendered futile. That’s why they gave 


www.urdukutabkhanapk.blogspot.com 


210 


Muslims such an education system where the Prophet (#4) has not been given gue importance, The bond 
of Muslims to their Prophet (#285) is not as stronger as it should have been. Elaborating this fact, Allama 
Iqbal had said: 


D J the ev SU Stu 


» Me f 5 % Sf m 
The mendicant whom death can't affright, 
Take Mohammad!'s soul from his mould and expedite. 
Dye Arab thought in Frankish fancy's hue, 


From Hejaz and Yemen expel the Muslims true. 


7. Suggestions to counter the growing influence of western civilization 


In the clash of civilization, which we are faced with today, the prophethood of the Holy Prophet 
(as ) is the decisive factor and every person who loves Islam, and wishes that Islam should dominate the 
world and are actually making strenuous efforts in this regard, must have a complete understanding of this 


fact. Keeping in view this extreme importance, they should review their priorities as well as strategies. A 
Mr Khurram Murad said: 


(i) Everyone must believe the Holy Prophet (#2) is still prophet as he (EH) was in 6th 
century AD 


We must understand the present social milieu in which we are striving for the pragtive and 
dominance of Islam. It is definitely different and 1400 years away from the Prophet’s (2x Mime despite 
the fact that the efforts being made are a continuation and a part and parcel of the same’ prophetic mission. 
Muslims must understand that Muhammad (#255) was not appointed as Prophet (by Adlah)\for any particular 
nation or era. Rather, he was sent for whole humanity irrespective of time and space, Fronathe 6th century till 
the 21st and even beyond, Muhammad (7) shall remain as the only prophet. The Whole mankind today is 
his disciple and belongs to his Ummah. This statement, although simple, has,fáy reaching connotations. It is 
obligatory then that Muhammad (ES ) message be continuously deliveredrin the manner done in his time. 


(ii) The Holy Prophet is still with us \ 


“We should concede that Muhammad (#45) is still presefit, in his own right, amongst us aS the 
prophet and messenger of Allah. It is so, because the Divine“Bodk he brought is still intact, his life as 
model is preserved with the minutest details, his deen (the Divine way of life) is omnipresent and most 
significantly his followers are spread in all corners ofthe globe. Consequently, it is incumbent on Muslims 
to carry on the mission he launched and executed, considering it as the prophetic duty; the one bestowed by 
Almighty Allah.” 


(üi) In the civilizational conflicts the Prophethood is still supreme 


Muslims must recognize that to combat the Jahili 
relentless commitment towards his Prophethood was of 
first and is the essence of Islamic, way Of-tife, yet faith i 
decisive. Belief in Allah is the baSic premise of all pr 


liya during the prophet’s life, the demand for 
prime importance, Though the faith in Allah comes 
n the prophet is the most pivotal as well as the mos 
ophets and cradles the purpose of Prophethood. It's 
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only by admutting a prophet that one can com 
before him. This way, only that belief and conc 
and description provided by the prophet Muha 


prehend the\concept of Allah and go into total surrender 
ept of Allah is acceptable which is based on the declaration 


hethood mmad A. As Qur’an is infallible and doubtless word of 
Allah, the Prophethood of Muhammad (PBUH) i also beyond any shadow of doubt. These have to be 


taken as granted, otherwise there will be no‘tatioffale and sound interpretation behind the concepts of the 
lawful and the prohibited, duties and voluntary prayers, and the punishment and the reward. About all these 
matters, it is only the prophetic version that)counts. Practically then, faith and obedience to the prophet is 
equivalent to the obedience of Allah afid’is only source to seek pleasure and proximity before Him. 


pi pe "d 2 ae 4 > a 7” 
(80 LJN Gil E UNG S305) abd G4 
He who obeys the Messenger, obeys Allah. j 
And in Surah AlLe-Imran, it has been said: 


i 5) Pa) rt 
Biol FSb WA ZI RSA ose 25 olds 


If you'do love Allah, Follow me: Allah will love you. 


(iv) \Without belief in prophethood, belief in Allah is meaningless 


Belief in the prophethood should be given due importance and priority in all our efforts of professing 
islam) and jihad (striving for the supremacy of Allah’s injunctions). Otherwise, mere belief in Allah would 
become meaningless let alone the points of agreement on some petty social values like democracy and 
human rights, etc. Jews believed in one God, Christians too claimed to be the believers of one God, and 
Qur’an itself has praised the excellence of their ibadah (worship) and akhlaq (moral dignity), yet they 
incurred Allah’s wrath simply because denied belief in the prophethood. 


(v) Belief in the prophethood is the only decisive factor 


The belief in prophethood is decisive in the perspective that promise of Allah’s help, salvation and 
victory is with the prophets and with those who truly believe in the prophethood, sincerely follow prophetic 
teachings and become the helpers in his mission and struggle for establishing Allah’s Deen (code of life). 
Qur’an says: 


2 3 a ” z ig 7 e e š 
AUS G15 Goia sg a Aiba baka Lig eira i5 
(173-171 :8 AJ) Hjh 


Already has Our Word been passed before (this) to Our Servants sent (by Us), that 
they would certainly be assisted, and that Our forces - they surely must conquer. 


(vi) Belief in Prophet Muhammad (#5) is inevitable 


The eternal struggle of the prophetic mission against the mischief, which now has taken the shape of 

a civilizational conflict between Islam and the West, is, in fact, a struggle for winning over the hearts and 
Minds of people. The winning of hearts would result in the supremacy and dominance of Deen. Force can ' 
conquer land; acquire money and goods, seize political power but it cannot win people’s minds and hearts. 
Similarly, an!argument can earn support but it can never secure commitment, devotion and readiness to 
Tace sacrifices in life. There is only one way to win over the hearts: firm belief in the prophethood of 
Muhammad (PBUH), full devotion to him and for his mission, love and reverence for him and full 


Obedience and commitment to follow him in all aspects of life. This is how peoples’ hearts and 
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theaponal wars have always been won in the past and would be in the future. 


Thus, the Pigge obiective before us should be to give top pronty 
hood of Mubammad (PRUH). 
gba! has deacribed this clash in the following words: 


emib to the Dawah towards the 


Allama } 


P yf) tT Ge J A < {4 as a 
r, ea’ ; 
wee Ap E ce U4 


present day 


Struggle has continued from eternity til the 
Between the lamp of Mustafa and the spark of Bu Lahab 


in the end. contours of Samucl P. Hunungton’s theory “Clash of Civilizations” are 
so that the students may benefit from. 


8. Clash of civilizations 


being presented 


by an American political scientist 


ternational theory proposed 
“Clash of Crvizahons” is an international theory prop Affairs article titled “The Clash of 


Samuel P Huntington The theory then developed in a 1993 Foreign 
Cwibzations?” The phrase itself was carher used by Bemard Lewis in an article. 


(i) “Clash of civilizations” by Samuel! P. Huntington 
Huntington later expanded his thesis in a 1996 book entitled “The Clash of Civilizations and the 
Remaking of World Order”. 


In an arucle published in Foreign Affairs, Huntington writes: N C N 


“It is my hypothesis that the fundamental source of conflict in this new world will not . 


be primarily ideological or primarily economic. The great divisions among humankind 
and the dominating source of conflict will be cultural. Nation states will remain the utey 
powerful actors in world affairs, but the principal conflicts of global politics wilh oi 

between nations and groups of different civilizations. The clash of pate: at 





dominate global politics. The fault lines between civilizations will be the pers Ni of 
the future.” oN 7 
(ii) Major civilizations Re 


(1) The Western Chnsuanity that is consolidated in Europe ahg Köithem America and also 
includes Australia and New Zealand «~G 

(2) The Orthodox world comprising former Soviet Union, SP a Eastern Europe 

(3) Latin America 

(4) Muslim world of Middle East, North Ainca, South ne ‘Malaysia and Indonesia 

(5) Hindu Civilization, located chiefly in India and. Nepal 

(6) The Simic civilization of China, Victa gae and Taiwan 

(7) Afnca 


(8) The Buddhist areas of Norbera gi Nepal, Bhutan, Mongolia, Burma (now Myanma), 
Thailand, Cambodia, Laos anhTibèt/ 


(9) Japan, considered a hybrid, of Ch ese civilization and older Altaic patterns. 


(üi) Huntington’s thesis of civilizational clash 
(1) Examples of Yup, India-Pakistan and Chechnya 





(2) 
(3) 
(4) 


(5) 
(6) 


Sinic Civilization, biggest threat to the West @x.\S 


Hindu and Japanese civilizations are nearing ‘collapse 


Countries that are seeking to affiliate, ryith another civilization are referred to as “torn 
countries.” fe 


Decline of Western democracy LAS 
Universality of Western values, 4n‘frational idea 
hN 


(iv) C riticism 


(1) 
(2) 
(3) 


Conflicts between Vieth China 


Iran-Iraq wars (though both countries belong to the same civilization) 
Korea (Nout and South) 


(v) Arguments supporting the thesis 


(1) 
(2) 


Demolition. Of World Trade Center in 9/11 attacks 
Attaek on Afghanistan 


(3) attack on Iraq 


(4), 
VOY 


‘Innocence of Muslims, a movie by Nakoula Basseley Nakoula's (also known as “Samuel 


X6) 


(8) 


2005 French riots 
Blasphemous caricatures by a Danish newspaper 


Bacile”) 
Indo-Pak wars 
Example of two major European wars 


(vi) Suggestions to avoid clash 


(1) 
(2) 
(3) 
(4) 
(5) 
(6) 
(7) 


Inter-faith dialogue 

Example of Meesaq-e-Madina (The Madina Treaty) 
Example of Treaty of Najran 

Common terms between the Holy Qur’an and the Bible 
Surah Al-Imran (The Family of Imran) verse 64 
Acknowledging the sanctity of all the prophets 
Returning to divine revelation 
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[QUESTION PALLY, 


ISLAMIC & WESTERN SOCIAL SYSTEM 


Q. Describe the limitations of Co-existence and contradictions in the Islamic and Western Social 
System. (2014) 


SYNOPSIS 


For Coexistence of the Islamic and Western 
social system 


} 







Boasts of superiority on the basis of colout arid 
language 





7 








* 








15. Respecting places of worship 


16. Marriage with the women of the People of /16. Womén‘an join any field of life 
the Book 


|17. Lawfulness of slaughter of the People of the | T'A No Concept of lawful and prohibited 
Book 


18. Focus only on bodily needs 
19. No concept of the hereafter 
20 i 


- Denying the existence of God 









| 
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introduction 


1. Harnessing forbeatarice 


The importance-of forbearance has also been em 
significant in the Eyropean civilization. The hagiogra 
this most covetedwvirtue. May it be the valle 
inflicted on thè Prôphet (PBUH) and his Comp 


phasised upon in Islamic social system and it is also 
phy of the Holy Prophet (PBUH) also bears witness to 
ys of Mecca or the mountains of Taif, every cruelty was 
anions (RA) but they endured and tolerated it. 


2, Even-treatment of every member of society 


t InAslamic social setup, all peopte are equal. 
folour, language, creed and race rather the only basis 
WPs last sermon, the Holy Prophet (PBUH) said: 


“"O people! Indeed, your Lord is one and your father is one. Indeed, there is no 
superiority of an Arab over a non-Arab, nor of a non-Arab over an Arab, nor of a white 
over a black, nor a black over a white, except by taqwa.” 


No one has superiority over others on the basis of 
of superiority is piety, devoutness and righteousness. 


3. Cultivating a culture of cleanliness 


A common feature of both Islamic social system and Westem culture is cultivating a culture of 
Cleanliness. 


4. Fair treatment of women 


Islam granted rights to women at a time when they were subjected to torture, tyranny and torment all 
over the world. In Western culture, the talk about rights of women is also abuzz nowadays. 


5. Fair treatment of the oppressed 


Islam advocates the fair treatment of those who are oppressed and subjugated anywhere in the world. 
Stem culture, besides the government policies, voices by the public are also raised in support of the 
ms of tyranny and injustice. 


In We 
victi 


6, Caring for the weak segments of society 


Islam laid down the basis for the abolishment of slavery from various aspects while Islamic social 
m also emphasises on a good treatment to them. In Western culture, worthwhile legislation has been 
One especially in the last century. 


Syste 
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7. Looking after the old 


Respecting the old people and taking care of them is another common feature of Islamic and Western 


culture. 
g. Follow the principles of hygiene 


Taking care of one’s health is of utmost importance in Islam. It can be gauged from the importance 
of abhution which is a prerequisite of offering prayers. Besides this, the cleanliness of body, dress and place 
of prayer are also some preconditions attached to prayers. This quality of cleanliness has also bee, 
emphasised in Western culture. 


9. Punctuality 

The instances of worship like prayer, fasting and hajj elaborate the importance of being punctual, 
These cannot be performed out of their prescribed time. These are also a part of our social system, 
Punctuality is a glaring feature of Western culture as well. 


10. Abiding by the law 

In the light of Qur'an and Prophet’s (PBUH) sayings, following the rules and laws emerges as more 
than evident. ln Western culture too, this quality is touching its pinnacles. 
11. Developing a tax culture 

In Islam, the importance of obligatory as well as voluntary or optional alms-giving has been greatly 


emphasised upon. On the other hand, many such laws have also been devised in the West in this regard. 


There are many aspects common between the both. 


12. Harnessing honesty and scrupulousness 


The whole life of the Holy Prophet (PBUH) is an epitome of the highest standards of hohesty and 
scrupulousness. The society he established was a classical example of these cherished qualitiés. These 
features are also there in Western culture, to some extent though. AD 


13. Sharing others’ joys and sorrows 
Sharing others’ joys and sorrows is another common quality found in both cns. 


14. Respecting right to freedom of religion 


When at the zenith of its development and growth, Islam provided the ble: of other religions 2t 
only the protection of life and property but also granted them complete freedom to follow their religions 
insomuch that the Holy Prophet (PBUH) allowed a delegate of. Christi at the 
Prophet's (PBUH) Mosque. N ans from Najran to stay 


15. Respecting the places of worship 


Islam has a glaring past regarding the respect fo the pl i i 
; t places of worship of igi uring the 
reign of the Second Pious Caliph, Hazrat Umar (RA); he did not offer are, it a panies pra: “ay 
tear that Muslims may make it a mosque citingwthe reason that the Caliph fe Rineliio ffere 
prayer there. iph of the Muslims had O 


16. Marriage with the women oí the people of the book 


Marriage with the women ofthe People of the Book j 
i t of the 00k is ab j 
the teachings of their books, However, the Muslim scholars tp ee if they follow = m P 
ve serious concern 


——— CAE 
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women had foregone their book and had adopted the pagan beliefs, rituals and practices. 


17. Lawfulness of slaughter of the people ofthe book 
The animal slaughtered by the People of the Books halal (licit) only if they had slaughtered it as per 


e rules laid down in their book, by pronouncing ‘Allah's name. This can also help create goodwill between 


h . 
stern and Islamic culture. 


the We 
18. Protection of life and property 
In context of sanctity of life and property, the Holy Prophet (PBUH) said in his Last Sermon: 
“O people! Verily your bfoed; your property and your honour are sacred and inviolable 
until you appear before.your Lord, as the sacred inviolability of this day of yours, this 
month of yours andtthis very town (of yours).” 


It has also beer€éniphiasised in Wester culture. 


19. Benefittingrom modern sciences 


The limitations of contradictions 
between the Islamic and Western 


As fatas benefitting from moder sciences is concerned, 
it is anaportant to note that the commencement of Wahi 
(revelation) Was made with the word “Iqra”, which means ‘to 
read?\\ There is a complete consensus between Islamic and 
Westem social systen) on the importance of education. 


have been 
the preceding 


social systems 
delineated in 
questions. 





‘20. Refraining from hatemongering 


The Holy Prophet (PBUH) has ordained: “Greet others with smiling faces”. 
In the West, greeting a person with smiling face and eschewing the attitudes which depict hate or 


annoyance is a good, and widely followed principle. 


heed i 
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ISLAMIC CULTURE AND CIVILIZATION 


SYNOPSIS 


Introduction 


Characteristics of a true civilization 


Civilization is a collective effort by the society 
Civilization bears fruits to all members of society 
Civilization maintains continuation and duration 
Civilization has the potential of spreading to other societies 
A true Civilization can never be imposed ` 


Salient features if Islamic civilization 


Based on the Islamic faith 

Civilization with a universal dimension 
Open civilization 

Well-balanced civilization 

Perennial civilization 


Spread of Islamic culture 
Principal factors 


Arab conquests 

Arabic as a common language 

Spread of Arabic language & literature 
Rise of sciences 

International trade 

Scientific knowledge 


Foundations of Islamic civilization 
Economy of Islamic civilization 


Q 
O 
Q 


Age of discovery 
Agricultural revolution 
Market economy 
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© Technology 

© Urbanization 

Sciences in Islamic civilization 

O Chemistry 

O Physics 

© Mathematics 

Other achievements in Islamit-<ivilization 
End of the golden age | 
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1. Introduction 


Without going through the variety of concepts and termi: ologies on the ganjar, civilization simpl 
means: the comprehensive development of the human potential in all its dimensions: physical, intellectual, 
spiritual, moral and psychological. To achieve this potential, civilizations strive to develop, utilize, ai 
conserve the natural resources, the benefits of which should fairly reach the whole society, and bring about 
positive effects on the whole world. 


2, Characteristics of a true civilization 


(i) Civilization is a collective effort by the society 


Given this definition, it is obvious that a civilization has certain requirements to deserve its name, 
After all, civilization is a collective effort by the whole society, and its benefits cannot be restricted to few 
individuals or be limited to certain groups. 


(ii) Civilization bears fruits to all members of society 


Civilization has to bear fruits to all members of society. Besides although civilization development 
may not affect all sides of society at the same level, it nonetheless, remains inclusive and comprehensive. 


(iii) Civilization maintains continuation and duration 


Civilization therefore has to maintain continuation and duration, and it cannot be considered as such 


if it just emerged to disappear. Islamic civilization covers enormous span of time that influenced every . 


society. 
(iv) Civilization has the potential of spreading to other societies 


Civilization has the potential of spreading to other societies, and that it can be adapted when it 
influences others. This civilization merit is being felt enormously in our times of amazingly ‘speedy 
transportation of persons and goods, and communication of information everywhere fn, the)world. A 
Muslim civilization, therefore, should not mean in any way a civilization restricted to¢fhe Mustims alone. 
What had been called a Muslim civilization in the past was developed and enjoyed by Muslims and non- 
Muslims all over the world, Arabs and non-Arabs. It spread beyond the areas of Muslim peoples and lands 
wherever and whenever this was possible. Its contribution reached non-MuslimyEurdpe through Spain and 
Sicily, and influenced the European Crusaders, who in medieval times, thought that they would meet 
savage barbarians in Jerusalem and its neighborhood. To their surprise they-s60n came to realize they were 
witnessing a civilization far better than what they had been seen in feudalEtrope. 


(v) A true Civilization can never be imposed 


More important, Muslim civilization was not always connected with military power. It continued to 
work one way or another in Muslim societies during times of Military strength or military and political 
weakness. 


3. Salient features if Islamic civilization _ 


Main characteristics that distinguish Islamic ¢ivilisation from other civ 
position can be discerned as: Ia 


(i) Based on the Islamic faith 


ilisations and give it a uniqu® 


It is based on the Islamic faith. It is monotheistic, based on the belief ; ighty 
Allah, the Creator of this universe, Tt is characterised by alta se el Coe at eo 
C o 
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„mankind. It is a socio-moral and metaphysical view of the orii, which has indeed contributed 
immensely to the rise and richness of this civilisation. ) 


(ii) Civilization with a universal dimension 


Itis a civilisation with a universal dimension ift associated with a particular geographic region, 
race oF historical era. It is predicated on the ide&that han has precedence over the rest of the creatures of 


Allah. All human activities should lead to the Happiness and welfare of man. Any action intended to serve 
this goal is a God-blessed action indeed. () 


(ii) Open civilization 


It is an open civilisation andis.not shy of deriving and drawing niceties of other civilisations in the 
past, provided they do not run gOunter to the spirit of Islam.1 Islam is the most pluralist religion; it coexists 
with other religions, allowing-full-religious autonomy. 


(iv) Well-balanced civilization 


It is a well-balancéd civilisation. It insists on equilibrium between the material and the spiritual 
dimensions of life. In`fact, this moderation is the essence of Islamic thought and civilisation. It permits of 
no excess, no-néplect, no extremism and no recklessness—that moderation is based on a “golden mean”. 


(v) Peenmial civilization 


“It is à perennial civilisation and will not last as long as Islam exists. So long as, it embodies the very 
prin¢iples of Islam, the Almighty Allah will preserve. This unique civilisation will never wither away: 
since, it is not a national or a racial civilisation, nor does it run counter to human nature. In any case, Islam 
should not be identified with Muslims. Muslims may become weak or strong but Islam would remain an 
everlasting guidance to humankind. 


4. Spread of Islamic culture 


The causes of the rise and fall of civilizations are often hidden from us, and the questions which 
come to mind are more easily framed than answered. Why were the German invasions of Western Europe 
in the fifth century followed by a long ‘dark age’ of barbarism and ignorance, while the Arab invasions of 
the seventh century were followed by a general rise in the cultural level of the countries affected by them? 
So startling a contrast demands explanation, which must take the form of showing that certain conditions 
favourable to the growth of the arts and sciences were present in one case and absent in the other. 


5. Principal factors 


(i) Arab conquests 


The Arab conquests politically unified a huge segment of the globe from Spain to India, a unity 
Which remained unbroken until the fall of the Omayyads in 750. The disappearance of so many dividing 
frontiers, above all the one which had co long separated Rome and Persia, was a useful preliminary to the 
building of a new civilization. 


(ii) Arabic as a commor ianguage 


Arabic as a common Language as the Arabs overran one country after another, they carried their 
language with them. But that language possessed a unique status: to every Muslim it was not just one form 
of human speech among others, but the vehicle through which God had chosen to deliver his final 
Tevelation to men. Arabic was ‘God's tongue’, and as such enjoyed a prestige which Latin and Greek and 

ebrew had never known. The Quran could not, must not be translated: the believer must hear and 
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understand and if possible read the divine book in the original, even though Arabic were not his Mother 
tongue. To study, illustrate and elucidate the text became a pious duty: the earliest branch of Science 
developed by Muslims was Arabic philology, traditionally founded at Basra in the late Omayyad age. The 
further Islam spread among non-Arabs, the further a knowledge of Arabic spread with it. A Century or so 
after the conquests even Christians, Jews and Zoroastrians within the Caliphate found it convenient to 
speak and write Arabic. Thus to political unity was added the widespread use of a common language, 
which immensely facilitated the exchange of ideas. ' 


(iii) Spread of Arabic language & literature 


The first conquests of the Arabs were made in lands which had been the home of settled, urban 
civilizations for thousands of years, that is, the river valleys of the Nile and the Tigris-Euphrates, The 
fighting here was relatively brief (Syria was conquered in six or seven years, Egypt and Iraq in two or 
three), and the physical destruction was light. The native population was akin to the Arabs in race and 
speech, and stood aside from a struggle which was essentially between the invaders and the Byzantine or 
Sassanid ruling class. The local officials often stayed at their posts, and administrative continuity, at least at 
the lower levels, remained unbroken. From motives of policy, the Caliphs cultivated friendly relations with 
the Jacobite and Nestorian Christians, who constituted the bulk of the people, and who during the long 
period of Roman tule had learnt a good deal of the science and philosophy of the Greeks. This learning, 
translated into Syriac, a Semitic tongue closely related to Arabic, was at the disposal of the newcomers, 
who were impressed by the rich and ancient culture of the region, and it was this region, and not Arabia 
proper, which was the birthplace of the Arabic civilization. 


(iv) Rise of sciences 


Once invasion and re-settlement were over, the lands under the sovereignty of the Caliphs enjoyéd 


immunity from serious external attack for three or four centuries. There was plenty of fighting On the 
frontiers and many internal revolts and disturbances, but no prolonged and ruinous barbarian assaults such 
as the Latin Christian West had to endure from the Vikings and Magyars. Under the shield, of the 
Paxlslamica, which may be compared with the Augustan and Antonine Peace of the early Roman-Empire, 


the arts and sciences rose to a new and flourishing life. 


(v) International trade 


During these four centuries (800-1200) international trade was more vigorous than at any time m 
the heyday of imperial Rome. Merchants from the Caliphate were found in places às far apart as Senega 
and Canton. The hoards of Arabic coins dug up in Scandinavia reveal the bask exchange of goods between 
Northern Europe and the cities of Iraq and Persia via the great rivers,ofRussia. The negro lands south 0 
the Sahara were drawn into the stream of world commerce. The.aneient*Silk Road through the oases 0 
Central Asia which carried the products of China to the West-had ‘never been so frequented. Cities 
expanded, fortunes were made, a wealthy middle-class of tradets,/shippers, bankers, manufacturers a1 
professional men came into being, and a rich and sophistivated Society gave increasing employment añ 
patronage to scholars, artists, teachers, physicians and craftsmen. 


(vi) Scientific knowledge 


The pursuit of knowledge Was quickenedsby the use of paper and the so-called ‘Arabic’ numerals: 
Neither originated in the Islamic world, but\both were widely employed there by the ninth century. : 
manufacture of paper trom hemp, rags and\tree-bark seems to have been invented in China about 100 AD» 
but it remained unknown outside that country until some Chinese prisoners of war skilled in the att were 
brought to Samarkand in 751. In 793,4 paper factory was set up in Baghdad: by 900 the commodity was 
being produced in Egypt, and by 950 in Spain. The Arabic numerals, despite their name, are probably 
Hindu, and may have reached, Islam through the translation of the Siddhanta, a Sanskrit astrono ? 
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i ade by ord . ; 
ge 370.890: ie a rs Mansur in 773. The oldest Muslim documents employing these signs 
da represented by a dot, as, has always been the case in Arabic. These 


jnnovations multiplied books and facilitated i . nfa E 
aiei deubiedly awsenuch t ie calculation, and the rich scientific literature of the next few 


6. Foundations of Islamic civilization 


Ethics: Religious freedom, though’ sOtiety was sti 
—-, -a SND ) still controlled under Islamic values, helped create 
cross-cultural networks by attracting MOYE Christian and Jewish intellectuals and thereby helped spawn 


the greatest period of philosophical ¢feativity in the Middle Ages from the 8th to 13th centuries. Emphasis 
on freedom of speech was made. 


Institutions: The public\hospital (which replaced healing temples and sleep temples), the public 


library, the academic degree-granting university, and the astronomical observatory as a research 
institute. The first universities Which issued diplomas were the Bimaristan medical university-hospitals of 
the medieval Islamic world, where medical diplomas were issued to students of Islamic medicine who were 
qualified to be pfacticing doctors of medicine from the 9th century. 


The Guitine$s Book of World Records recognizes the University of Al Karaouine in Fez, Morocco 
as the oldest degree-granting university in the world with its founding in 859 CE. Al-Azhar University, 
founded,.in™Gairo, Egypt in the 975 CE, offered a variety of academic degrees, including postgraduate 
degrees,.and is often considered the first full-fledged university.By the 10th century, Cordoba had 700 
mosques, and 70 libraries, the largest of which had 600,000 books. In the whole al-Andalus, 60,000 
treatises, poems, polemics and compilations were published each year. The library of Cairo had two 
million books, while the library of Tripoli is said to have had as many as three million books before it was 


“destroyed by Crusaders.legal institutions introduced in Islamic law include the trust and charitable trust 


(Waqf) 
7. Economy of Islamic civilization 


(i) Age of discovery 


The Islamic Empire significantly contributed to globalization during the Islamic Golden Age, when 
the knowledge, trade and economies from many previously isolated regions and civilizations began 
integrating due to contacts with Muslim explorers, sailors, scholars, traders, and travelers. Some have 
called this period the “PaxIslamica" or "Afro-Asiatic age of discovery" 


(ii) Agricultural revolution 


_ The valve-operated reciprocating suction piston pump with crankshaft-connecting rod mechanism 
invented by al-Jazari in the 12th century. The Islamic Golden Age witnessed a fundamental transformation 
in agriculture known as the “Muslim Agricultural Revolution", "Arab Agricultural Revolution", or "Green 
Revolution"Crops from Africa such as sorghum, crops from China such as citrus fruits, and numerous 
crops from India such as mangos, rice, and especially cotton and sugar cane, were distributed throughout 


Islamic lands which normally would not be able to grow these crops. ; 


(iii) Market economy 

alism was developed between the 8th-12th centuries, which some refer 
arly trading companies, credit cards, big businesses, 
Contracts, bills of exchange, long-distance international trade, ear ly forms of partnership (mufawada) such 
as limited partnerships (mudaraba), and early forms of credit, debt, profit, loss, capital (al-mal), capital 
accumulation (nama al-mal), circulating capital, capital expenditure, revenue, C e mai ner ae notes, 
tusts (waqf), startup companies, savings accounts, transactional accounts, pawning, loaning, exchange 
Tates 


Early form of merchant capit 
to as "Islamic capitalism" Innovations included e€ 


„à 
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(iv) Technology 


Some of the inventions believed to have come from the Islamic Golden Age include the camerg 


obscura, coffee, soap bar, , liquefaction, crystallisation, purification, oxidisation, evaporation, distilled 
alcohol, uric acid, nitric acid, alembic, crankshaft, suction piston pump, mechanical clocks driven by water 


and weights. 


(v) 


Urbanization 
Muslim cities also had advanced domestic water systems with sewers, public baths, drinking 


fountains, piped drinking water supplies, and widespread private and public toilet and bathing facilities. B 
the 10th century, Cordoba had 700 mosques, 60,000 palaces, and 70 libraries i 


8. 
(i) 


(ii) 


(iii) 


(i) 


Sciences in Islamic civilization 


Chemistry 


Jabir Ibn Hayyan was born in TUS around 702 or 703 AD, he is known as the father of modem 
chemistry. First to evoke water gold. He worked on the assumption that metals like lead, tin and iron 
could be transformed into gold by mixing certain chemical substances. First to introduce the method 
of separation of (NaOH). 

Zakariya Razi, who is the greatest name in the chemical science. He wrote Kitab al Asrar in 
chemistry dealing with the preparation of chemical substances 


Physics 
Abu Yusuf Yaqub ibn Ishaq-Al-Kindi: He produced research on metrology (study of 


measurements), specific gravity and on tides. He also worked in the field of optics, especially on ®« 


reflection of light. 


Al-Biruni: He discovered that light travels faster than sound.Negating the view of Aristotle, He` 


argued that as all objects are attracted towards the centre, if the heavenly bodies did not dssess 
gravity, then they would have also fallen down to the centre. Pes 

Ibn al-Haytham: he wrote Kitab al-Manazir (Book of Optics), In which he mentiofied, that light 
travels in straight way. Ibn al-Haytham also gave the first clear description and correc analysis of the 
camera obscura (darkened chamber) and built the world's first camera obscura. — 


Mathematics 


Musa al-Khwarizmi. To al-Khwarizmi we owe the world “algebra,%efrom'the title of his greatest 
mathematical work, Hisab al-Jabrwa-al-Muqabala. The book, which(Was ‘twice translated into Latin, 
by both Gerard of Cremona and Robert of Chester in the 12th century, , 

Abu Yusuf Yaqub ibn Ishaq-al-Kindi: In mathematics, he wrote four books on the number system 
and laid the foundation of a large part of modern arithmetic..No doubt the Arabic system of numerals 
was largely developed by al- Khawarizmi, but al-Kirfdi also made rich contributions to it. He also 
contributed to spherical geometry to assist him in astrohomical studies. 

Al-Battani: Introduce trigonometric ratios.... (Sin, Cosind Tan) 


Other achievements in Islamic civilization 


Architecture: The Great Mosque of Xi'an in China was of 
Samarra in Iraq was completed in\847.The Spanish fe i aL te ara ‘he Great 
Mosque at Cordoba in 785 markingythe beginning of Islamic architecture i ion O Noite 
Africa (see Moors). The mosque ‘ismoted for its striking interior arches Mo hs an im e reached 
its peak with the construction ofthe Alhambra, the magnificent palace/fortress eA with its 
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open and breezy interior spaces adored in red, blue, and gold. The walls are decorated with stylized 
foliage motifs, Arabic inscriptions, and arabesque design Work, with walls covered in glazed tiles. 

Another distinctive sub-style is the architecture ofthe Mughal Empire in India in the 15-17th 
centuries. Blending Islamic and Hindu elements{ the emperor Akbar constructed the royal city of 
Fatehpur Sikri, located 26 miles (42 km)aweéSto? Agra, in the late 1500s and his grandson Shah 


Jahan had constructed the mausoleum of Taj Mahal for Mumtaz Mahal in the 1650s, though this 
time period is weil after the Islamic Goldén Age. 


glazing became the greatest ISlamic contribution to ceramics. Manuscript illumination became an 

important and greatly respected art, and portrait miniature painting flourished in Persia. 

Calligraphy, an essential\aspect of written Arabic, developed in manuscripts and architectural 

decoration. 

Literature: Epic/Stories: The most well-known fiction from the Islamic world was The Book of 
One Thousarit,and One Nights (Arabian Nights), which was a compilation of many earlier folk tales 

told by tlePefsian Queen Scheherazade. "Ali Baba" Various characters from this epic have 

themselyes become cultural icons in Western culture, such as Aladdin, Sinbad and Ali Baba. 
Philosophy: Ibn Tufail (Abubacer) and Ibn al-Nafis were pioneers of the philosophical novel. 

Novels; The ologusAutodidactus, written by the Arabian polymath Ibn al-Nafis (1213-1288), is the 


_ first example of a science fiction novel. 


(v)\ 


(vi) 


(vii) 


Music: A number of musical instruments used in Western music are believed to have been derived 


\ from Arabic musical instruments: the lute was derived from the al'ud, the rebec (ancestor of violin) 


from the rebab, the guitar from qitara, naker from naqareh, adufe from al-duff, alboka from al-buq, 
from qanun, geige (violin) from ghichak, and the theorbo from the tarab. 

Philosophy: Arab philosophers like al-Kindi (Alkindus) and Ibn Rushd (Averroes) and Persian 
philosophers like Ibn Sina (Avicenna) played a major role in_preserving the works of Aristotle, 
whose ideas came to dominate the non-religious thought of the Christian and Muslim worlds. They 
would also absorb ideas from China, and India, adding to them tremendous knowledge from their 
own studies. Three speculative thinkers, al-Kindi, al-Farabi, and Avicenna (Ibn Sina), fused 
a and Neoplatonism with other ideas introduced through Islam, such as Kalam and 

iyas. 

From Spain the Arabic philosophic literature was translated into Hebrew, Latin, and Ladino, 
contributing to the development of modern European philosophy. Al-Ghazali also had an important 
influence on Jewish thinkers. 


End of the golden age 


Mongolian invasion: After the Crusades from the West which resulted in the instability of the 
Islamic world during the 13th century, a new threat came from the East during the 12th century: the 
Mongol invasions. In 1206, Genghis Khan from Central Asia established a powerful Mongol Empire. 
A Mongolian ambassador to the Abbasid Caliph in Baghdad is said to have been murdered, which 
may have been one of the reasons behind Hulagu Khan's sack of Baghdad in 1258. 
Causes of decline 

(i) political mismanagement after the early Caliphs (10th century onwards), 

(ii) closure of the gates of ijtihad (12th century), 

(iii) Institutionalization of taqlid rather than bid'ah (13th century), 

(iv) Foreign involvement by invading forces and colonial powers (11th century Crusades, 13th 

century Mongol Empire). 
(v) Tolerance about different ideas reduced and faded. 
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O Inertia in thoughts/Ijtehad in the doldrums 
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Some relevant verses 
ree “eles lan EIRATA 
(103 «ol F UD aguy ura LA ately 


And hold fast, all together, by the rope which Allah (stretches out for you), and be not 
divided among yourselves; 


” Da A ” „a? A 7 > sto ¢ 3 24 ‘1 -2¢ s2 
ard Sa 2 otis osad, ost oes ABI RO 


You are the best of peoples, evolved for mankind, enjoining what is right, forbidding 
what is wrong 


- ° Doh pi avid at In, 92275 ea eat (e 
(139 ol Fd O EPEY ERINES Yale ys 


"eer 


So lose not heart, nor fall into despair: for ye must gain mastery if ye are true in faith. 


1. Muslim world: an introduction 


Allah bas endowed the Muslims with countless blessings and resources to satisfy their materiahas d 


well as spiritual needs. He provided the Muslims with the holy Qur'an and the Sunnah to fulfil thei 
spiritual needs and gave them a centre in form of Kaaba and the sacred premises of the Prophet's (PBUH) 
Prophet's (PBUH) Mosque and the Green Dome. Besides the resources to quenching the thirstof their 
spiritual needs, Allah endowed the Muslims with numerous, unending resources so that their majérial needs 
may also be fulfilled. As of now, there are 57 Muslim countries on the globe and amortg them, Pakistan 1s 4 
nuclear power. N A 

The Muslims account for the 21% of the world’s total population; they rule ‘afea of more than 90 
million square mules; they possess 69% of the world’s total oil resources; and. theyralso own the abounding 
natural gas reserves. These gas reserves are located in Iran, Bangladesh Pakistan, Saudi Arabia, Kuwait, 
United Arab Emirates (UAE), Afghanistan, Central Asian States, Morocco; Tunisia, and so on. Turkey, 
Afghanistan, Pakistan, Albania, Algiers, Iran, Bangladesh, Morocco\Semalia, Nigeria and Yemen have 
huge coal reserves as well. World’s fifth largest coal reserves are located at Thar Coalfield in the Sin 
province. In addition to above-mentioned natural resources hige reserves of raw iron, antimony, 
manganese, gypsum, mercury, nickel, phosphate, tin, uranium, zinc, gold and salt are also found in Muslim 
counties. 


2. Resources of the Muslim world 


(i) Agricultural resources 


The Muslim world has huge resoufces as far as agriculture is conc ‘ver valley ” 
Pakistan, the Ganges valley in Bangladesh, the Nile River valley in Sudan i Aaaa areas 
of the Caspian Sea are known as the biggest producers of agricultural products it the globe. Almost all 
kinds of wheat, rice, com, sugarcane, jute, tea, mullet, barley, tobacco, rubber, spices and fi - its are BF? t 
the Muslim world in abundapeeNPakistan is an agricultural country and earns È paa 4% est chu of 
its foreign exchznge through @grficulture; textile being the biggest sector of ; e secon ia ig tut 
dependent on agriculture? or of its economy that, 


h 
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(ii) Industrial resources 
im countri _ , 02 : 
aed . ve ati Cheer self-sufficient in raw Materials, they are also producing a lot of goods 
to be Aaka seth ntries. These include/ textiles, products made of rubber, jute, iron and 
an sits ical on al tools and machinetydairy products, leather products, medicines, utensils 
and cutlery, surg ments, sports goods»paper, and weapons and ordnance. 


(ii) Human resources/manpower 


One of = most important resources in the world is the manpower and Muslim countries, by the 
ace of Almighty Allah, possess "this rich source of development. However, there is a dire need to 
effectively and prudently chanyfel this manpower to make the most of it. China is the most impressive 


example to be followed as the, Ghinese made effective use of manpower and now they top the developed 
nations of the world. l 


(iv) Problems and sélutions 


After a brief account of the resources, let’s now take up the matter of problems of Muslim Ummah 
and the suggestions thereupon to overcome those. 

Muslim Ummah is basically tangled in two types of problems. Here is a brief account of both of 
them. 


3. Mternal problems 


la Ni) ) Law and order issues 


At present, the whole Muslim Ummah in general, and Pakistan in particular, is tangled in an intricate 
web of law and order issues. There is no letup in heinous and barbaric acts like killing the innocent people, 
robberies, thefts, terrorism, bomb blasts and violence against women. The state of affairs is aggravating day 
by day. It’s like a grievous punishment from Allab. It has been said in Surah Al-An'am (The Cattle), verse 
65: 


7 Ž i 25 7 2 A w Zz 2 [2 22 z1 T zi te 
a bd ge il Sa ois ee ccd ol E i dS 
E Tir 2 et 450 527 . 27 io ai 2. Se 27 IG | Fo a we -,|4 
ad ei Syd GS 3B Law Ul sha GS Es ue 


(65 :2\ eI) OG 3488 
“Say: "He hath power to send calamities on you, from above and below, or to cover 
you with confusion in party strife giving you a taste of mutual vengeance -- each from 
the other." See how We explain the Signs by various (symbols), that they may 
understand.” 


(ü) Poverty and unemployment 
ountries, are witnessing an acute economic crisis. Pakistan 


All the Muslim states, save some oil-rich c 
"a yment owing to which the number of people who commit 


mi facing an unprecedented poverty and unemployme 
Suicides is on the rise. There is a severe paucity of skilled labour as well. 


(iii) Deprivation from personal freedom . 

the Muslim states cannot be ranked higher. Save some 
many countries are those where speaking against the King, 
s next to impossible. The recent uprisings in form of Arab 


In the perspective of human rights too, 
countries where democratic system is in place, | 
Sultan, Khalifa, Sheikh or the incumbent ruler 1 
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s portend that the situation has somewhat changed but it seems that people have only acquired 


temporary freedom. Media outlets are state-controlled hence they show only one side of the picture, 


(Iv) Violence against and restraints on, women 


t's unfortunate that the Muslim countnes haven't implemented the rules and laws laid down p 
Islam in the realm of women nghts. Women's night to inhentance looks only cere in papers and 
the ground reality 15 entrcly opposite to it. They are depnved of their equal right to education in a number 
of countries, Killing them in the name of honour 1s, unfortunately, in vogue 1n Pakistan. Many women have 
heen burnt to death as they could not bring a huge dowry with them. In Arab countries as well as jp 
Pakistan, there us a dire need to lay down the strict laws in this regard. 


(y) Sectarianism 


Mushm world is being consumed by unprecedented sectarianism nowadays. The evil, satanic forces 
have been creating the Shia blocs agaiast the Sunnis and the Sunni blocs against the Shias since long. The 
decade-old Iran-Iraq War was the outcome of these forces’ conspiracies. In Pakistan, the financial aid by 
some Arab countnes to the outfits belonging to their own sect, and the Shia state’s patronage of their own 
sect, are creating a lot number of problems for Pakistan. 


(vi) Degeneration of thinking 


Muslim counties are going through a period of bafflement and intellectual degeneration. The 
Ummah has not been able to build a consensus on whether, in nature, the political system of Islam is 
Khilatat, democracy or something else. Which method is the most appropriate to elect the rulers? What is 
the status of Islamsc banking? What is Islam's economic system? What are the rights of non-Muslims in 


Musim state? There are numerous other contentious issues as well. N ` 


(vii) Lack of education 


Muslim states lag far behind in technical education in general, and in science and technology in 
particular. Even a developing country like Pakistan has not surpassed a rate of more than 60%. Though the 
number of iterates n some Muslim states exceeds 90%, they are still way behind others ‘in ‘the field of 
science and technology. The number of PhDs in Japan is far more than those of the whole Muslim world. 
There ıs sull a lot to be done mm the realm of education like the number of universities) their rankings, the 
quality of research being carned out in them, etc. 


(viii) Regional and linguistic prejudices 


Even in the present epoch in history, there are many sorts of prides and biases in Muslim countries. 
For instance, the slogan of Arab nationalism is also heard quite often. a” 


(ix) Moral degeneration 


Many vices like prevarication, nepotism and cronyisfn, ‘hypocrisy, sanctimony, sexual assaults af 
eating the Muslim societies up with every passing moment. ~N” f 


(x) Inertia in thoughts/ijtehad in the doldfunis 


The opinions of scholars which they deduce from the injuncti are 
l junctions of A Sunnah 
considered an asset that the Muslim scholars collected and left as legacy for the A ake oe Muslims t0 
come. But, with the passage of time, alargeynumber of changes have taken place and there was a stfon8 
need to review those opinions and again fesort to the original sources j e. Qur’ a for seeking 
guidance, But, unfortunately this cogld fot happen. Di an and Sunnah, 
The Ulema rendered, and úre still rendering, meritorious service. ; 
s aa ’ se soe © . the 
efforts and contribution requirednio be put in by Pakistani state na ee pe spt ate os in 
~ > V 
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h, there is certainl a 7 ~~) 
ht yet. Though, ! y an institution in Jeddah _ 
ugh mainly because in the first instance, it is a dah ‘under the patronage of OIC that is just not 


en l , recommiendatory body i.e. it presents suggestions only 
, of the powers to i Ñ ; 
put is devoid p mplement those. Secondfy} its ambit of working is not so vast. 


4 External problems 


(i) West’s cultural invasion 


The West has a covert agenda to imbue the whole Muslim world in general and Pakistan in particular 
with its culture and civilization. Huge jamounts of money are being spent for this very purpose. When a 
civilization opens the floodgates of*lucte to overwhelm the other, the civilization at the receiving end has to 


pae m aes effects, Ħence, the cultural invasion has become a burnin g issue for the Muslim 
Ummah, and it needs to be addrèssed on a war footing. 


(ii) The quest of the West to seize resources 


Historically, the West has been perpetually following the policies to get hold of the resources owned 
by the Muslims\to\save those for their future use. It is elaborately manifest that the Americans and the 
Europeans have been indulged into wars only to control the oil resources of the Muslim world. 


(iii) West's role in internally destabilizing Muslim states 


l “The West has been following a multi-pronged strategy to destabilize Muslim countries internally so 
thatany Muslim country may not be strong enough to pose a threat to them. They believe that if it happens, 


“then their ascendency may be in jeopardy. 


(iv) Creation of Israel: a Jewish state 


The Great Britain contributed hugely to establish a Jewish state i.e. Israel, and today the US is 
patronizing this illegitimate state. The West does not pay heed to the cries of innocent Palestinians when 
they are brutally bombed and annihilated by the savage Israelis who are at liberty to exterminate as many of 


Palestinian Muslims as they wish. This has also contributed to further aggravating the problems of Muslim 
Ummah. 


(Y) Mockery of Islamic values 


The Muslims deem it the greatest prestige and honour, and the very foundation of their faith, to 
Sacrifice their lives in the name of our beloved Prophet (PBUH). Caricatures of the Prophet Muhammad 
(PBUH) published every now and then ignite and agitate the Muslims in all corners of the world. In 2005, 
first the blasphemous caricatures of Prophet Muhammad (PBUH) were published by a damned Danish 
newspaper “Jyllands-Posten”. Islamophobia among the Christian world of today was manifest in the acts of 
à roughshod US pastor Terry Jones who on March 20, 2011, committed the abominable act of desecrating 
the Holy Qur'an. Later, in July 2012, an American Sam Bacile, whose real name was Nakoula Basseley 
Nakoula, made a blasphemous movie that ignited massive protests across the Muslim world. 

Islam is attacked by these infidels every other day misusing rather abusing the name of “Freedom of 

Xpression”, These dual standards had sown the seeds of hatred and animosity between the East and the 
est. Islamic values are mocked in the Western countries, which in this era of globalization where the 
World has become a global village, ensues countless problems. 


(Vi) Frequent meddling in Islamic laws 


The West keeps funding the NGOs and other organizations who attempt to get the Islamic laws 
Tepealed or, at least, amended. For instance, numerous attempts have been made to amend the blasphemy 
aw, 295-C. This meddling in religious affairs gives birth to distrust and revulsion among people against the 
80vernments, 
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(vii) Attacks on Iraq and Afghanistan 

The spate of terrorism that has imperilled the peace in Muslim countries created after the attack by 
the US on both these countnes. 
(viii) Suspicious activities regarding Pakistan’s nukes 


Pakistan is the only Muslim country that is a nuclear power. The Western media often publishes o 
broadcasts reports which present an impression that Pakistan's nukes may fall into the hands of terrorists 
They also sent their spics who work on the possibilities that how these weapons cane be destroyed, 


(ix) Dual standards of justice in the western world 


When there was a movement in cast Timor for succession, a separate state was created without any 
delay because, in this way, a Christian state was being created. But when it comes to Kashmir, the West 
does not pay any heed to the wailings of the Kashmiris. These dual standards have given rise to various 
problems. 


(x) Conspiracies against seminaries (Madaris) 


Seminaries (madaris) have been protecting and defending the religion. These very institutions are the 
guardians of the 1400-year-old history of Islam. The knowledge of Qur'an, Hadith, principles of Fiqh and 
Tafseer, etc., are imparted to the students through these seminaries (madaris). It is often tried to create 
doubts and incerutude against these. 


(xi) Animosity with Iran and Syria 
Both Iran and Syria are the targets of tyranny of the West and the US because Iran is belligerent to” 


American domination of the world and openly condemns Israel and denies the holocaust which in many \ Y 


Western countries is a crime. Syria, on the other hand, is a potential threat to the existence of Israel, 
5. Ways to solve problems 
To solve the problems of Muslim Ummah, following suggestions are presented: 

(i) Unity of Ummah R 


There are explicit teachings in the Holy Qur'an regarding unity, the violationof Which may invite 
severe punishments. Allah says in Surah Al Imran (The Family of Imran) verse 103; Y 


(103 :yl F J) ASSIS Eze MNARA AF 


And hold fast, all together, by the rope which Allah (stretches out for you), and be not 
divided among yourselves; 


It is said in Surah Al-An'am (The Cattle) 
s? A 1 AOAIE 2h 2 29? 3 a > ew 92 (7 Se 231 6 
f sul J) Baa Glih G Be SNR SEs ates 13535 aul 6 
` 2 3 2 Pi 
Boa H lad Bele gee 
As for those who divide their religion ahd break up oS oie 


them in the least: thelr affair dwith Allah: He will i 
that they did. Apr 


into sects, thou hast no part in 
n the end tell them the truth of all 


It has also been mentioned in“Surah Al 


Hui , 
verse 10: warat (The Private Apartments, The Inner Apartment) 
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The believers are but a single Brotherhdods So make peace and reconciliation between 
your two (contending) brothers: And féajAllah, that ye may receive Mercy. 


Allah says in Suarh al-Shura (The Consultation) verse 14: 


, Ate Jor 2, 1 t | 6 E AA A 
(14 SOD KAE shall sacle Guin NEE 


And they became divided only after knowledge reached them -- through selfish envy as 
between themselves, > 


Maulana Amin Ahsaii Islahi says in this regard: 
“This is\‘the\punishment for those nations as they, after finding the light of divine 
knowledge, diverged and aberrated. If someone stumbles in the darkness of night, he 
may, be termed somewhat disabled. But, if one stumbles in the broad daylight, he 
« himself is to be held responsible for his idiocy.” 
NA Surah Al-Anfal (The Spoils of War) verse 46 indicates the problems which rise due to 
disagreements in a nation in the following words: 


o 


ee au G)syoF, a be „%3? ae 1 £222 22 «165 EE 332220 Jy Aa 
~~ lol sols BE big | EES 132 5L V5 32755 <b |azbls 
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And obey Allah and His Messenger; and fall into no disputes, lest ye lose heart and 
your power depart; and be patient and persevering: for Allah is with those who 
patiently persevere. 


The importance of unity has been mentioned in the Qur’an and Sunnah along with the severe 


Consequential punishment owing to disunity. Despite this, the Muslim countries are mired in this crisis. 
Some suggestions in this regard are as follows: 


(a) Restructuring the world Muslim congress (Motamar Al-Alam Al-Islami) and the Muslim 
world league (Rabita Alam -e-Islami) 
Both these organisations should be reinvigorated and their offices be established in all Muslim states. 
A separate task force should also be formed to actuate them. 
(b) Organization of Islamic cooperation 


To reinvigorate this Organization, Dr Muhammad Amin suggests the following steps: 


1. Organize the countries which seriously support the unity of Ummah and fully comprehend the 
conspiracies of the anti-Muslim forces. These countries should form a group to work for this 


noble purpose. 
2. The organization must be freed from the claws of Saudi financial and management dominance. 


3. It should be purged of the West and its influences. . 
4. Strive to gain a permanent seat in the United Nations Security Council (UNSC) for the 


organization. 
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5, Proposed strategy of Muslims’ renaissance should be implemented through this Organization 
e.g. joint defence, joint currency and trade, joint scientific and research institutions, Joint news 
agency and TV channels, etc. If the OIC fails this purpcse, then a new organization may be 
formed by the Muslim countries which are sincere to play an active role in this regard. 


(c) Views of Iqbal and Jamaluddin Afghani on the unity of Ummah 


To Syed Jamaluddin Afghani and Allama Iqbal, the basis of unity of Muslims is only Islam; not 
region, language, colour or race. That’s why both of them have a consensus opinion regarding Pan- 
Islamism as both yearned for an Islamic state free of such prejudices. Iqbal says in this regard: 


nee oma Ff PN 


SuKnAtp eye FG 


If the Muslims start preferring race or nationality to religion, they will disappear from 
the world. 


At another place, he says: 
be py hic os wh 
bu S ef SL ue d oF 


This alone is the creation’s objective, this alone is Islam’s secret That there should be 
universal brotherhood, abundant love! 


He also says: 2 
exh tt SHS Us LH tl 
ġa s bu shh bs 


Breaking the idols of race and colour merge into the miiljat 
There should be neither Turanian, nor Iranian, nor Afghan! 


Regarding the honour of Ummah, he opines: 
Se oe SH Wh uf 
in Fit k y Oo er LG 


Your honour depended upon the organization of 


When this organization departed, disgraced worldwideyou became the millat 


He instructs Muslims that their nation is dissimilar t6.the'Wéstern nations by sayi 
er J ying: 
Fie of PHY 4 ch y 
OL Ws A W T ee 
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Judge not your nation on the criteria of Western nations Special in composition is the 
Hashim Prophet’s nation 


Based on country and race is theif organization The force of religion stabilizes your 
organization 


if the din’s skirt is lost, disappears the organization And if organization departs, also 
disappears the nation! 


(ii) Joint defence 


Some proposals.in defence field are as under: 


(a) 
(b) 


(e) 
(d) 


(e) 


Muslim countries should have a joint defence mechanism as the Europe has in form of Nato. 
Make joint investments to set up ordnance plants for the production of weaponry like nukes and 


maissiles. 


joint force whose successive chiefs may come from different countries. 


The training of this joint force should be conducted on Islamic lines so that the idols of 
nationalism, regionatism and linguistic pride may be shattered 


Military training in schools and colleges. 


(iii) Education 


For the advancement in the realm of education, some proposals are suggested hereunder: 


(a) 
(b) 
(c) 
(d) 
(e) 
(f) 


(g) 


Putting in collective efforts to eradicate illiteracy from Muslim societies. 

Make arrangements for religious education along with the worldly knowledge 

Establishment of universities of science and technology with shared investments. 

Launching of the Islamic universities where the religious education should be imparted in line 
with the requirements of the modem world. 

Establishing various research institutes to counter the rising influence of the Western culture, 
and to implement the deductions inferred thereupon. 

Forming high-quality institutions for Ijtehad so that they may strive to create harmony among 
different sects. 

Creating joint institutes to respond to the objections raised by the non-Muslim scholars. 


(iv) Common economy 


Here are a few propositions in the realm of economy: 
Muslim countries should adopt policies so as to be self-reliant and come out of the jaws of Christians 
and Jews. Following steps can be fruitful in this regard: 


(a) 
(b) 
(c) 
(d) 
(e) 


Make a common currency like euro in Europe 

Establish joint multinational companies 

Eliminate usury and make economies Zakat- and Ushr-based 

Deposit all sums of money in an Islamic bank which must be insured by the receiving bank. 


Remove restrictions on trade among Muslim states 


ee ee eee > ro e Eag: 
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Ease visa policy 


(g) Foster interest-free banking ‘ 
(v) Society 


(a) 
(b) 
(c) 
(d) 
(e) 
(f) 


Endeavour to promote Islamic values 

Strengthen the family system 

Eradicate sexual abuses 

Promote Hijab 

Eliminate the films, dramas, etc, that destroy the morality 

Establish modern institutes for reformation and professing the religion 


(vi) Morals 


(a) 
(b) 
(c) 


(d) 
(e) 


Make Muslims the followers of high moral values 
Put in collective efforts to eradicate falsehood, animosity, ill will, jealousy, prejudices, etc, 


Establish modern institutions to reform and to invite people towards religion and to impart the 
knowledge of diktats of Qur’an and Sunnah 


Use modern facilities to propagate and spread religion 


For the purpose of propagating the religion in such an effective way that one may get really 
inspired, establish new training centres 


(vii) Rule of law and justice 


(a) 
(b) 


Set up a joint committee of Muslim countriés for the purpose of Ijtehad 


To get benefits from others’ experiences, establish a joint parliamentary union and a Chief 
Justices’ Committee 


Constitute an Islamic Court of Justice after the pattern of International Court of Justice 


Build a consensus regarding the fundamentals of a constitution. The Preamble ofthe 
Constitution of Pakistan, — the Objectives Resolution — may serve as a guideline. 


Formulate a collective system of justice where everyone is equal before law 
Establish an institution comprising Muslim jurists for interpretation of Islamic law$ 
Create a World Islamic Ideology on the lines of Pakistan’s Council of Islamic Weology 


wv wv 
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CUESTIONA 


RESOURCES OF MUSLIM UMMAH 
AND ITS PROBLEMS 


Describe the statils and aim of Islamic Ummah in the light of Gf ) ua go ps loge Vio! 
(nes r PLA (2014) 


SYNOPSIS 


Background and meaning of the verse 
Status and aim of Muslim Ummah 


‘OQ Establishment of vicegerency on earth 


© — Responsibility to testify the people 
O Aspects of rightful testimony 

e Expressive testimony 

e Practical testimony 
Name of Muslim Ummah in the light of Qur’an 
Subjugation: an impediment to achieving the goal 
Effects of education of first Islamic group 
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1. Background and meaning of the verse 


The verse in the question has been taken from Surah Al-e-Imran and it is translated as: 

The background of the revelation of this verse is the Battle of Uhad. 

Regarding Allah's promise: mentioned in the given verse, the question that strikes the mind of an 
ordinary person is that whether the dominance means the material one or does it mean the prevalence of 
reason and rationality or it is all about the superiority in status and position. In this context, Allama Ghulam 
Rasool Saeedi wrote: 

If you persist with the consummate faith and obey the commandments of Allah and 
the Holy Prophet (PBUH), then you will surely be the victorious as happened in wars 
after the Battle of Ohad where Muslims were unrelentingly victorious. Later in the era 
of Companions (RA), Muslims achieved victories against the non-believers insomuch 
that in the Umayyad period, Muslims were ruling over three continents. But, when the 
Muslims indulged in worldly pleasures, luxuriousness, sumptuousness, internal 
wrangling, conflicts, they fell prey to anarchy, and could not keep up to the standards 
of true faith. Hence, they had to face defeat and frustration they had faced in the 

_ Battle of Ohad. 


Its second meaning is the prevalence of reason and rationality which articulates that 
though Muslims may become materially subjugated - as they are today - and the non- 
believers overpower them, yet the religion of Muslims shall remain dominant on the 
basis of reason and rationality and each principle of Islam encompasses every aspect 
of logic and sanity which is superior to that of the non-believers. In today’s world, 
Christians are in majority in terms of population. Then there are atheists and the 
idolaters. On the contrary, Muslims’ belief in the Oneness of Allah (Monotheism) jis 
superior to other beliefs on the basis of logic and reason because idols are not worthy. 
of worship. Moreover, the absolute negation of a Creator is also false and out-of true. 
And belief in Trinity is also fallacious because Jesus Christ and the Holy Spirit were 
created and a created one cannot be the God in any way whatsoever. The miracles of 
the prophets of Christians and those of the Jews are a thing of bygone days whereas 
the miracle of Muslims’ Prophet (PBUH) is still there in the world, dfid. will last till the 
day of judgement. Even the original text of the sacred books.of.Jéws and that of 
Christians is not existent today, and the books have also beenaltered. Whereas the 
Book of Muslims i.e. the Holy Qur’an, does still exist today-aSitAvas revealed centuries 
ago, and shall, Insha Allah, be present in its actual for ‘until the Day of Judgement. 
Similarly, as regard the ways and methods of worship) political system, ways of living 
and all other ambits of life, the principles of Muslims’feligion are superior and better 
to those of all other religions. And as far as, the Yhatter of superiorit of Muslims is 
concerned, it means that Muslims are besttàAllah amongst all nati sha ame if the 
Muslims face defeat in a battle, they shallemain dearer and nearer to Allah. (Tafseer 


Yibyan-ul-Qur’an; Vol. 2, P 38) 
2. Status and position of Musliniaimmah 


Now, as far as the status of Muslim Ummah is concerned, it should be kept in mind that ma” was 
; pt in mind tha 
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created and sent to the earth as a vicegerent of 


vcegerency on earth as ordained by Allah, Allah. Thus, it his responsibility and duty to establish 


(i) Establishment of vicegerency on earth 


ic the Toppen of Allah, it is bindingtonGmAn to keep the worldly affairs in their hands and 
manage those in accordance with the commandments ‘of their Master. From this fact, it also becomes clear 
that the worldly honour, opulence, and authority ate not such things having of which is against the essence 
of religion or faith because these are the blessingS6f Almighty Allah and these cannot be prohibited for His 
true slaves. Allah says about these things dfithefollowing words: 


ade NR sak ue Tigisladed 


Say, “They are for those)who believe during the worldly life [but] exclusively for them 
on the Day of Resurrection.” 


This verse vividly elaborates that those who rightfully deserve these blessings are the obedient and 
duteous slaves of Allah. And if only those who obey Allah rightfully deserve these blessings, then those 
cannot be unwanted dr undesirable to them. Keeping in view the duty assigned to man before his creation, 
one can find=out\what is the purpose of his creation. Allah has made man his vicegerent on earth and 
requires him\to exercise authority in accordance with His commandments. So, till such people who fully 
comprehénd their duties and responsibilities are present on earth, it would be against Allah’s will and His 
justice that such people are kept deprived of authority and tule, and it is assigned to those who don’t 
recognise these responsibilities nor do they consider themselves the vicegerent to Allah and to such people 
who claim that sole authority belongs only to them. The Holy Qur’an has explicitly stated: 


O GAH Gale Es FIT GT SB uss Se 3! g a als 
(105 lod 


And We have already written in the book [of Psalms] after the [previous] mention that 
the land [of Paradise] is inherited by My righteous servants. 

On the other hand, for such righteous and dutiful servants of Allah, it would not be fit to eschew 
exercising the powers sans which they cannot perform their obligations as the vicegerent. The things that 
are linked to their duties will not only be fave for them but will also be indispensable. Nevertheless, 
keeping in view all these aspects, it can be easily understood that a Muslim does aspire not only to the 
worldly successes but also those in the hereafter. And it is the most fundamental requirement of their 


religiosity. 
(ü) Responsibility to testify for the people 


Responsibility and duty of the Muslim Ummah is to testify the truthfulness of Allah's religion and 
Spread it ae all i n of the world. Owing to the needs of humans in this regard, the holy Qur'an 


Presents the befitting solution to this crucial problem in the following words: 
cit { Co 4 12 2772 JLA s-e 264 2c fe. pe A 
ae dpa ozis 2 Je Tgi IA) as al Bales U5 


(143 8 23) Ié 


And thus we have made you a just community that you will be witnesses over the 


people and the Messenger will be a witness over you. 
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The pragmatic form of this part of verse is as follows: 

o The preaching and professing of Islam, which the Holy Prophet (PBUH) carried out throughout pi, 
glorious life, is the most important responsibility and duty that lies on the shoulders of his foll 
ie. Mushm Ummah. Muslims are bound to perform this duty as long as they are alive on earth, 

e Spreading the message of Islam and conveying it to the maximum number of people possible does 
not only mean simple preaching, but the way it is done should amount to testimony and af; firmation 
of Allah's message. 

e Giving testimony of Islam has an explicit meaning as set by the Holy Prophet (PBUH) himself. y 
means that the Muslims should preach Islam in a manner as was adopted by the Prophet (PBUH) 
himself when he (PBUH) conveyed the message of Islam to his companions (RA). 

So, with the help of aforementioned points, it becomes vividly clear that if the nations Prior to 
Muslims have only the single obhgation of following their religion in letter and spint, the Muslim Ummah 
has an additional responsibility and that is to bear witness to Islam before the world as befits the true Sense 
of duty. In essence, the Muslim Ummah is like nuncio of the Holy Prophet (PBUH) in its existence and the 
basic aim of it is exactly what the objective of the Prophet (PBUH) was. 

This responsibility of Muslim Ummah is not trivial rather it is so greatly heavy and universal that a 
Muslim as to make ıt main objective of its hfe. Allah’s ordainment that says, “We have made you a just 
community that you will be witnesses over the people,” elaborately ascertains the status and position of the 
Ummah. Further explication of this fact can be found in Surah Al-e-Imran where it has been said: 


3? ore oe 
(0:1 F Sd Wes S11 Ks ey 


Ye are the best of peoples, evolved for mankind 


OWers 


These verses unequivocally express that Muslims are not an Ummah like its predecessor nations 
rather it has been made the custodian and guardian of the whole humanity and the entire mankind; and this 


is the first and foremost objective of raising this Ummah. The real importance and status of the Ummah — 


hinges on this very testimony. It is a ‘just community’ or the ‘best people’ only till it stands as a testifnony 
of the right and the truthful before the world, otherwise it would lose this honour, prestige and diguity. It is 
a qualitauve name given to Muslim Ummah only because its responsibilities were two-fold. togthtese of its 
predecessor nations. . 


(iii) Aspects of testimony of the right 


What is this tesumony of Islam? What does it mean and what is its practical shape” This is a crucial 
question that arises here, and to get its answer seems imperative to understand Islam/ 


It has been briefly ascertained in principle that as Islam is the true religion; its practical form is also 
fixed. Its manifestation is found in the entire life of the Prophet (PBUH), Pestifying or deposing commonly 
means ‘telling something what one exactly knows about a matter’. Phat is why bearing witness to the 
nghtful religion means explicating, at length, what Islam is in essence And as regards its interpretation in 
Islamic terminology, it has almost the same meaning. Neverthefèsshithas a vastness and higher standards 
in it and the explication for this in the light of the life of the Holy’ Prophet (PBUH) reveals its two basic 
aspects: 


(a) Expressive testimony 


Expressive testimony means to present, in the moést 
message of Islam ranging from its basic covenant8to the 
no barrier is left for people to adjudge thé rightness o 
Nevertheless, some things are indispensableXto performing 
© On the basic beliefs of Islam, such arguments are pu 


Suitable language and writing style, the true 
detailed ordainments and teachings insofar p 
f Islam in comparison to their own beliefs: 
this duty in the most accurate manner: 

t forth on the basis of knowledge and wisdom 


z 
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Se fees Fe in such an impressive style that everything becomes as clear 

evidence on Oneness of Allah P g the universal and strong manner in which Islam has presented 
i east ata an, Prophethood, the hereafter etc., is absolutely necessary. Moreover, 

Islamic teac ungs and their minute details in all spheres of life should be presented in an emphatic 
manner, and it should be proved that Islam can g6lyBall the problems of life 

e Only a positive and serious criticism should be Stibjected to other beliefs. For this, it is imperative 
that one should make oneself well versed With what the non-believers are following and what are the 
things that make the foundations of theirteligion, culture and philosophy. Furthermore, the practical 
outcomes of those ideologies Should dls6 be discussed as those ate not benefiting to the humanity. 
Rebutting the non-Islamic featur€s.on the basis of reason and rationality is inevitable and warrants 
extreme care. ar - 

e This task of proving Islañthè truthful, and the non-Islamic aiths as false should be performed in 
sophisticated and impressive manner. It should be in a language that is understandable to the 
common populace;Nof stich style that may attract the modern minds; of such method that is 
acceptable in the,patameters of modern scientific reasoning because it is not just for the sake of a 
scholastic dialogue Tather it is aimed at professing and disseminating the Religion of Truth. The Holy 
Qur’an, too,s~adorned with the most suitable as well as pregnant language, method, style and 
reasoning for inviting people towards the truth; and it is also very familiar to the addressee. 
Allah(Almighty directed the Holy Prophet (PBUH) to call people towards His path through wisdom 
and good instruction, and, when needed, through reasoning and arguments with them in a way that is 

thetbest. Allah says in the Holy Qur’an: l 


(125 Ja) Sch ae iak Lh aos hepa le 31 


Invite to the way of your Lord with wisdom and good instruction, and argue with 
them in a way that is best. 


e No racial pride, jingoism, antagonistic sentiments or inclination to wrangling should be there behind 
this preaching and inviting to the rightful religion. Everything that comes from a Muslim’s heart and 
mouth should be on the basis of sincerity, candour, love and only with the loyalty to one’s duty as well as 
the love and good will for the humankind. 


(b) Practical testimony 


~ It means that what a Muslim presents to others with the word of mouth, its practical delineation must 
be conspicuous in the preacher’s own character. All the Muslims in their individual capacity as well as 
whole Ummah should be the epitome of distinguishing features of Islam. They must have an undeterred 
faith in the Oneness of Allah (Tauheed), the hereafter and the prophethood, and this should be evident from 
each and every action of theirs. Their morals and manners, economic and social interactions, political 
outlook or dealings or in other words the whole system of their lives should be built upon the foundations 
of Islamic teachings. The status of practical testimony is much superior to that of the oral testimony which 
is why it does not suit a person or a group, who is not following his or their own religion in the truest sense 
of the word, preach it to others and invite others to it. No efforts shall bear fruit if the contradictions persist. 
It is absolutely essential to mention the way of the Holy Prophet (PBUH). When Prophet Muhammad 
(PBUH) professed and preached Islam and conveyed Allah’s message to others, he (PBUH), himself, was 
the truest embodiment of his message because he (PBUH) had yielded to the supremacy and sanctity of 


Allah’s words. His (PBUH) saying ws+yeltJs!bt “I am the first among the believers’ glaringly depicts this 
fact. 
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3, Name of Muslim Ummah in the light of Qur'an 


The navon of the Muslims 1e. Muslim Ummah has been called as “Muslim” in Qur'an, Alih 
Almighty says m the Holy Qur`an: 
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And strive for Allah with the striving due to Him. He has chosen you and has not placed 
upon you in the religion any difficulty. [It is) the religion of your father, Abraham. 
Allah named you "Muslims" before [in former scriptures) and in this [revelation] that 
the Messenger may be a witness over you and you may be witnesses over the people, 


à 
* 


In this verse, where the name and status of the Muslim Ummah has been mentioned, there it has also 
been told to the whole world that the reason behind assigning this very name is the mission that has been 
entrusted to 1t. If the Ummah performs its duty and lives up to the requirements, only then it deserves the 
utle of “Muslim”. It shall be answerable to Allah Almichty for this. lt means that where a Muslim in his 
mdividual capacity shall have to be answerable before Allah, there the Muslim Ummah as a whole shall 
also be bable. And this will not be an ordinary, or a routine sort of, accountability rather it will be like that 
of the prophets because Muslim Ummah has the respansibility after the finality of prophethood on the Holy 
Prophet Muhammad (PBUH). lt has been menuoned in Surah Al Araf, Verse 6: 
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Then We will surely question those to whom [a message] was sent, and We will surely x’ » > 


question the messengers. 


4. Subjugation: an impediment to achieving the goal E Ny 

Man, by nature, is not attracted to the life, philosophy and religion of the meek, subjugated and 
repressed nations. So, nt 1s incumbent on Muslims to not lag behind others in practical life as well as in 
economic matters. A mayor cause of Muslims’ backwardness is that there is paticify/of will to act among 
them and they shirk hard work. The reprehensible vices like laxity, sloppinessyand cowardice pervades 
them, Muslims would neither be able to raise their moral standards nor Would’ other nations be attracted 
towards them unless they overcome these ailments and flaws; even the-Muslim minds will be looking for 
ways other than Islam. This 1s like a curse and its lethal effects are=Steering the Islamic societies ! 
degencration and downfall. A Maslim can bear witness to Islam Only if he becomes able to create new 
worlds with his own efforts, sacrifices and toil. NA 


5. Effects of the education of first Islamic Boup 3 


ew Mmectings with the H n 
power for their cause would get an impetuseanda habit to overcome acl ac Lier mtn T They 
always beseeched Allah's pleasure, and avowed to sacrifice nereak es inculcated 1 ThE Holy 
Prophet's (PBUH) company impariéd them the know S in the way of Allah. 
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sense of Apher aT: = Those revered people would follow the Prophet (PBUH) with full zeal and zest 
and would stand for Allah’s cause; wherever they may be. Thése\men of the noblest character went out 
with the Holy P rophet (PBUH), for Jihad twent -seven times’ in, Only ten years and gave prestige to the 
pattlefields with their feet for nearly hundred times oveying fhe Orders of the Holy Prophet (PBUH). 

Abandoning the worldly pleasures was not a big deal for them. They were used to bearing hardships 
pf nent Ea is ine ore Ones. Qur’anic verses brough® many new ordainments which were previously 

ot known to them. Such ordainments were at tifmes related to their own selves, their families and children 

and ie them was not an easy task. But, t £y had developed a habit of obeying Allah and the Prophet 
(PBUH). O 

The Holy Prophet (PBUH) made sélehtless efforts to bless them with the true belief in such a way 
that thenceforth no recurring efforts remainéd required for all the dos and don'ts. In the first battle between 
Islam and ignorance, the former stod Victorious, and then there was no need for a new bout every time. 
The Companions (RA) entered thefolds of Islam with their hearts, their bodies and their spirits. When the 
Truth became evident to therfNthen there was no confrontation or conflict within themselves. The verdict 
of the Holy Prophet (PBUH) was final and supreme for them and there was not an iota of doubt or 
disagreement. These weére\the noble people who confessed their faults and wrongdoings and presented 
themselves for justice When the ordainment to prohibit wine was revealed, wineglasses were in their 
hands, but Allah’s\words built a wall between them and their cravings. Then no one could dare to pick the 
glass again, their desires died out then and there, all wine-pots were broken and the wine was flowing in the 
sewers Of Medina’s Streets. 

When they were purged of all sorts of satanic effects, the vices like selfishness were eradicated and 
people began treating themselves as they would do unto others. Living in this impermanent world, they 
became/those who worked for the hereafter, the life that would never end. No affliction or problem could 


.\(Worry them, and no blessing could make them imperious. Neither the impoverishment could impede their 
\way nor could wealth make them go astray. 


Walking on earth with insolence was not known to them. They could never even think of creating 
mischief in the land. They were the true flag-carriers of justice. They would bear witness to oneness of 
Allah even if they had to against themselves, their parents and near ones. For them, Allah made His earth 
vast and infinite and made the world subservient to them. They were the custodians and guardians of the 
world and the preachers of the Religion of Truth. 
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RESOURCES OF MUSLIM UMMAH 
AND ITS PROBLEMS 


Muslim Ummah is the fifth part of the total population of the world. It is rich in resources but it 
is facing economic decadence. What are the necessary measures for economic Stability? 


(PMS-2009) 


SYNOPSIS 


Necessary measures for political stability 


Selection of honest and able people as rulers 
Rule of law — 
Equality before law 
Enforcement of Islamic justice system 
- Abolition of dictatorship and development of democratic culture 
Getting rid of the cancer of corruption 
~ Ensuring peace 
Abolition of vindictive politics 
Freedom of expression 
Protection of basic human rights 
Enforcement of Islamic council system 
Protection of religious rights 
Necessary measures for economic stability 
Abolition of interest system . 
Enforcement of zakat system of Islam 
Improvement in tax-collection 
Flourishing Islamic banking 
Tax on the rich and negative tax on-the poor 
Eradication of corruption 
Complete enforcement of eConomic system of Islam 


Y 
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4, Necessary measures for the stability of &önomic system 
(i) Selection of honest and able people as futers 


Today, Muslim world is passing through a critical phase. Given the tumul 
seems inevitable that every Muslim state makes)such legislation whereby only 
elected to the legislative Assemblies. The’ Muslim states have suffered a great | 
Moreover, most of dictators or monarehs‘are found in Muslim countries. Dem 
allowed to grow and prosper in these\countries because incompetent and dis 
elected representatives. If the Mushm states introduce the abovementioned |] 
hardly any chance for the dictators to impose their autocratic rule. Pakistan, Egypt, Iraq, Bangladesh and 
Turkey have seen intermittent ‘military coups. The sole purpose of these coups was to send the corrupt 
rulers home. But, ironically >the coup-makers prolonged their rule by hook or by crook. Nevertheless, by - 
the grace of Allah Almighty, the circumstances have changed with the arrival of Jasmine Revolution or 
Arab Spring that erupted from Tunisia and soon encircled Egypt, Sudan and other Arab Countries. 

(ii) Rule ofaw 


It is a\gad fact that when we compare the whole Islamic world with the West in erms of rule of law, 


we feel ashamed that there is no rule of law except in three or four countries. Pakistan and Afghanistan are 
the living ¢xamples of lawlessness, chaos and anarchy. 


tuousness circumstance, it 
honest and able people get 
Oss due to inept leadership. 
ocratic system has not been 
honest people emerge as the 
egislation, then there will be 


The African countries like Sudan and Somalia have been the havens of Al-Qaeda and other militant 
Outfits. The Islamic world cannot progress and prosper unless there is rule of law in all walks of life. 
Hazrat Ali (RA) said: 


“A system based on falsehood can sustain but not the one that Is based on Injustice.” 


What is there except cruelty and tyranny in those countries where there is no rule of law? The 
prevalent political instability is an outcome of absence of rule of law. If the rule of law is ensured, political 
stability is sure to be the result. Saudi Arabia is an epitome of this fact where there is kingship yet the rule 
of law has imparted this country the political stability. 


(üi) Equality before law 


A famous maxim goes “All are equal before law.” It is irony of the fate that the Muslim Ummah is 
angled in web of miseries whereby the wealthy people are virtually exempted from any legal action for 
cir wrongdoings but, on the contrary, the poor have to face the long arm of the law. 
This is not like in civilized societies. In the era of Caliphate, the Muslim Caliphs were called in the 
Court, and they went without making any excuse. 
We have a glorious example of Hazrat Umar (RA) when a governor's son beat a slave. The slave 
Came to the caliph with his complaint. The caliph not only punished the governor’s son but also uttered 
these historic words: 
“Their mothers have given them birth as free men from when you had started to 
enslave them?” 


(iv) Enforcement of Islamic justice system 


Speedy and cheaper justice is indispensable to political stability. It is a pity that the masses are 
entangled in litigation for decades. The countries where Islamic law is in force, political stability there is all 
°0 Visible. We have the example of Saudi Arabia where the murderer is killed soon after the investigation 
and thief’s hand cut according to the Islamic law. That is why crime rate is very low there as compared to 
the Test of the world. Allah says in the Holy Quran. 
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Act justly, that is nearer to God-fearing. 
At another place Allah says: 
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Allah commands justice, the doing of good, 


(v) Abolition of dictatorship and development of democratic culture 


Dictatorship is reigning supreme in most of the Muslim countries today. ero ai power 
through the covert support of the West. Hence the dictators protect the Western . = s; in fact, a 
eovernment is dearer to dictator than his country. Pakistan has witnessed cane mi TE ma 
and had paid heavily for it. One military dictator introduced terrorism; the o rH rought Ka ashnikoy 
culture. One lost the half part of Pakistan while the other stigmatized the name 0 a ian is name 
of Operation Gibraltar. Every dictator that comes to power wants to prolong his rule. has = ia, UAE 
S-tia and Brunei Darussalam are still under the claws of dictatorship. Turkey, Bangla se » Iraq, Iran, 
Pakistan and Egypt have witnessed the worst kind of dictatorship in the recent past. ar kind of 
democracy is better than dictatorship. Political stability can be orought in the Muslim world through 
democracy only. 

(vi) Getting rid of the cancer of corruption 


Corruption has a major role in political instability. This scourge is soaring in the whole Muslim 


world. If we see the palaces of the Muslim rulers or their bank accounts in the West, it will be wonder to... 


know that even the ruler of the poorest countries in the Muslim world are billionaires, to say the least. 

Saudi Princes, Sadam Hussain, Egyptian President Hosni Mubarak, Syrian President Bashar ‘al-Asad 
and Libyan President Muammar Gaddafi hoardea millions upon millions of dollars and these people were 
far richer than the rich businessmen of the West. y 


If we purge the Muslim countries from the filth of corruption, the conditions of the Masses will 
improve and shall lead to political stability. : 


(vii) Ensuring peace 3 
One reason of the ubiquitous instability in Muslim countries is the absefice ‘of peace. In fact, our 
rulers do not want peace. Karachi has been plagued with ethnic, political, linghistie and geographical strife. 


The Muslim countries interfere in the affairs of other countries which*may lead to an armed conflict 
between them. 4 


(viii) Abolition of vindictive politics 


One reason behind this political instability is the revengefull and violent attitude of the rulers against | 


their opponents is politics. Gamal Abdel Nasser of Egypt, Gaddafi of Libya and Saddam Hussain of Iraq al 
trampled their opponents. 


Civil war in Afghanistan and false cases in the courts by Pakistani politicians against their opponent 


are its clear testimony. 
(ix) Freedom of expression 


For a true democracy, freedom of ‘expression is the most fund 
everyone’s right in Western countries But, in our so-called Musli 
people have the right and freedom to express their views, political stability shall remain elusive. 


: . i ered 
amental requirement. It is consid 


es | 
m states, it is hardly present. ual | 
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(x) Protection of basic human rights 


Islam has professed and advocat 
as scarce as hen’s 
political stability. 


’ ted the basic human rights: But, in most Muslim countries, these are 
teeth. A person’s rights must be p | 


rotetted-if a country wishes to cultivate a culture of 
(xi) Enforcement of Islamic council systent 


All the matters are solved through mutual consultation in Islam. 


Set iad Bt wil 
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and their rule is to take Council among themselves, 
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And consult them in the matter. 
(xii) ProtectiOn.of religious rights 


Kamal Pasha in Turkey, Raza Shah Pahlavi in Iran and Jamal Abdun-Nasir in Egypt imposed 
restrictions On religion’s freedom. 


2. Necessary measures for economic stability 


~ Headings are being mentioned here, their detail can be seen in “Economic System of Islam.” 
Abolition of interest system 


Enforcement of zakat system of Islam 
Improvement in tax-collection 

Flourishing Islamic banking 

Tax on the rich and negative tax on the poor 
Eradication of corruption 

Complete enforcement of economic system of Islam 
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1. Introduction 


Sectananism is the menace that has clutched the Muslim Ummah under its claws. It not only Creates 
a negative, untrue image of Islam, it also jeopardizes all efforts to culuvate a sense of peace and stability in 
the society, Sectanamsm is the blatant violanon of Allah's commandments and Prophet's (PBUH) 
ordainments whereby Muslims have been hkened to a strong wall. Allah says in this regard: 
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Say: He has the power that He should send on you a chastisement from above you or 
from benecth your feet, or that He should throw you into confusion, (making you) of 
different parties; and make some of you taste the fighting of others. See how We 
repect the communications that they may understand. 


Definition 


In Islamic terminology, sectananism is the division of Muslims, on the basis of rigid and fanatic 


interpretation of the beliefs professed by one’s own sect, into various sects. This vociferous attitude andy 


stubbornness to follow reason and ranonale creates an atmosphere of intolerance in society and thus proves 
to be an impediment to peace and stability. 


2. Causes of sectarianism 


Though various causes make the birth of the sectarianism hydra possible, some impoftanof them are 
as follows: 


(i) Incomprchension of the teachings of Qur’anic and sunnah 


. A common Muslim residing in non-Arab areas can hardly understand the Holy Qur’an because it is 
in Arabic language. Hence comprehending the meanings of Qur'an and “teachings of Sunnah is almost 
impossible for him unless he is taught and guided by some learned people calléd interpreters or scholars or 
Ulema. When such scholars hold only their viewpoint as true, and spur offers as false or faulty while also 
reject any kind of discussion and rationale, they actually exhort th€iPfOllowers to be rigid and stubbom. 
Thus act of deeming only oneself true refuting all the others is called sectarianism. 


(ii) Fiery addresses and orations 


Religious behaviour and traditions brought forth durin i i i 

or g a few last centuries, especially in the 
subconnnent, highlights on contradictions more than{He\simuilarities, Pseudo-scholars Fes a zakrin, 
Who are devoid of any rational thinking, nurtured this.poison tree of hate animosity 
(iif) Blind following > 


Though Muslim Sufis deserve all sa Modes for their vital i i 
71 role in preachin i lam in all 
matah derin the fact still remains that they are the humans; not the ie inar T If they 
cir predecessops, then why can't a junior differ with them? The matter goes " 
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sectarianism when a person, individually or collectively, takešsiMterpretation of only one man as final and 
disposes all the other arguments and opinions off to the dustbin: 


(iv) Economic interests 


The world is entering the age of globalization(soyrapidly that it has affected everybody on the earth 
and has increased the financial needs of all. Religidus scholars are also no exception to it. It is also a not- 
hidden fact that some sectaries are paid for théir ‘speeches and lectures. The lust for money does not allow 
them to say anything that people do not waft toisten. So, they stick to the same old rhetoric and keep on 
promoting the sectarianism. AN 


(v) Intolerance N 


Another important cause ôf sêetarianism is the ubiquitous intolerance. Sometimes, a man experiences 


such fits or religious fervour that he cannot tolerate other views. He does not remain peaceful and even 
goers on killing the person who dared to differ with him. 


3. Sectarianism and its effects 
(i) Bloodshed 


When sectarianism and the hate campaign go on unchecked, the land is filled with the blood of 
innocent pedple. In an Islamic society every Muslim is obligated to follow the Qur’an and Sunnah but non- 
Mustims, are free to follow their own religions. But, unfortunately, this sense of tolerance has becume 
sCarce in Muslim societies. Killing a human without unlawful reason has been equalled with the killing of 


“(theAvhole humanity. Unfortunately, lot of blood has been shed on the grounds of Muslim countries and 
) Muslims are killing Muslims. -This has tarnished the image of Islam of being an epitome of peace. 


(ii) Negative image about Islam 


When any untoward incident takes place, media covers the whole episode with much zeal. And when this 
heinous act is carried out in the name of religion, media gives it maximum projection. They, knowingly or 
unknowingly, exhort people to tum away from the religion. This projects the negative image about Islam. 

(iii) Allah’s wrath 


When Muslims turn away from the teachings of the Holy Qur’an and Sunnah and indulge into 
activities prohibited by Islam, then Allah’s wrath is sure to come. Sectarianism, in fact, is a wrath of Allah 
because Muslims forgot the Qur’anic message and disobeyed Allah almighty. Division of the people into 
different sects is Allah’s wrath according to a verse of Surah Al-Anam. 


(iv) Social disruption 
Islam does not support anarchy and chaos in a society. Islam has come to unite people and not to 


separate them. Sectarianism does not attract the hearts but repels them. No other result may come from it 
except social disruption and destruction of peace. 


4. Suggestions to eradicate sectarianism 


(i) Meetings of the ulema 


Ulema belonging to different sects should hold frequent meetings to discuss and reduce the 
differences to the minimum. Islam is not contrary to logic rather it is the most rational and logical religion. 
Ulema should strive to reduce the distances and stop them from becoming a hurdles in understanding one 
another. 


(ii) 


Refresher courses 
The Government of Pakistan should arrange refresher courses for the students who come from 
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seminaries. Gathering of these students from different sects and spending some time together helps 
decrease the intensity and rigidness in their behaviour towards other sects. Their degrees should not be 
recognized equal to M.A. Arabic and M.A. Islamiat until they complete their course work. 


(iii) Confiscation of the books full of contradictory material 

Books that contain hate material about some sects or personalities should be confiscated and their 
publication should be banned. Though a few steps have been taken yet it is still a long way to go. 
(iv) Ban on the pseudo-scholars 

Every field and every institution has some rules and regulations. But is it not strange that no code of 
conduct is there for the orators and speakers. There should be code of conduct for the orators and religious 


scholars. Moreover, the sectarist ulema, or the pseudo-scholars, should not be allowed to go unchecked, 
Their activities should be under watch and they should be banned to deliver sermons if the profess hatred 


and animosity. 
(v) Introduction of Arabic as compulsory subject 


Arabic language should be made compulsory in our schools and colleges. We cannot comprehend the 
true meanings of the original sources through Urdu translation only. The books translated from Arabic into 


Urdu have facilitated a lot but they have given way to diverse interpretations. If we have approach to the 


original sources, differences could be minimized. 
(vi) Inclusion of the agreed to material in curricula 


The material agreed to by all the sects should be included in the curricula so that the students from a 
very early stage may learn how to tolerate the dissenting opinion, in worldly as well as religious affairs. 


(vi) Political stability 


Political stability strengthens moderation. As unity brings economic benefits, differences are pushed down ` 


in the favour of this mainjand important objective. 
5. How sectarianism is promoted? 
(i) Spirit of competition 

Spirit of competition is an integral part of human nature. When people belonging fO,one sect see the 
mosques of another sect packed with people, they also try to follow the course a@‘built new mosques. 
Hence, in today’s Pakistan despite a large number of mosques spread in all parts of\Pakistan, only a meagre 
part of country’s population offers prayers five times a day. 
(ii) Protection of sect 


There are many people in our country who religiously and judicionusly’advocate the teachings of their 
own sect. They even exhort people to kill the opponents. And, this heinous crime is committed in the name 
of protection of faith. But, it is actually the propagation of hate ‘and)intolerance. It is done to protect and 
foster one’s sect. 


(iil) Spending by the rich for the protection of théir/sect 
Ethnocentrism (Al-asbiat) always remains thete in ations. According to Ibn-e-Khadum, it varies 


from nation to nation. Some nations have it to.greatériextent tha 
a. * n some other nati dh of a 
particular sect spend their wealth so that their sectunay prosper and grow ipsini 
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[QUESTION FZ) 


ISLAMIC CONCEPT OF JIHAD 
(TERRORISM) 


Suicide attacks have become norm of the day, particularly in Iraq, Chechnya and Palestine. The 
commorityationale for such activities reportedly is the persecution of the Muslims by western 
imperialist and American dominated hegemonic ‘World Order’. Under the prevailing 
cireumstances is the phenomenon of suicide attacks justified? Give reasons. (2005) 


."Owie’ man’s terrorist is another man’s freedom fighter". In light of the preceding quoted, probe 


in to causes of terrorism and separate both jihad and terrorism from each other after giving solid 
arguments. (2006) 

Suicidal and valiant attacks have become a routine. What is the difference between the two? 
Suggest reasons for the legitimacy of these attacks. (2009) 
What is the significance of “Jihad” in the light of Quran and Sunnah? What are its kinds, 
principles and conditions? (2013) 


SYNOPSIS 


Introduction 

Literal meaning of Jihad 

Meaning of Jihad in islamic terminology 

Forms of Jihad 

Jihad bil Nafs (struggle against the self) 
Jihad bil-Maal (struggle with one’s resources) 
Jihad bil Qalam(striving by means of pen) 
Jihad bil Qaul (striving by one’s words) 
Jihad bil Saif (striving by sword) 


O0000 


- \ Permission for Jihad bil Saif (Striving by sword) 


A collective jihad in case of axgression 
Permission of the head of state 

Jihad for the glorification of Islam 

Hazrat Abu Jandal’s arrival after the treaty 0 


O000 


f Hudaibiya 


6. 
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Difference between jihad and terrorism 

Take by storm or attack the unaware 

Burn or set on fire 

Damage crops 

Mutilating the dead bodies 

Killing envoys and emissaries 

Status of a muaahid (A person under the protection of Muslim State) 
Allah’s will 

Glorification of Islam (kalimatullah) 

Elimination the mischief 

Mass killings of children, women and the old 

Ten principles of Jihad given by the first Caliph Hazrat Abu Bakr Siddiq (RA) 


History of terrorism 

Brief history of Al-Qaeda 

Causes of current spate of terrorism 
Suggestions to eliminate terrorism 

Difference between suicide and fidayee attacks 
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1. Introduction 
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And were it not that Allahchecks the people, some by means of others, there would 
have been demolished monasteries, churches, synagogues, and mosques in which the 
name of Allah is muchmentioned. 


9. Literal meaning of jihad 

Jihad is an ArabiCeword derived from the root verb “Jahad”. Linguistically, it means to "struggle" and 
struggle takes various forms and is driven by a variety of implications and motivations: either spiritual, 
physical, or méntal—a group or individual struggle. 

Aéc6rding to Merriam Webster, Jihad is “a holy war waged on behalf of Islam as a religious duty; 
also: apersonal struggle in devotion to Islam especially involving spiritual discipline”. 


3a \ Meaning of jihad in Islamic terminology 


“to struggle in the way of Allah”, for the glorification of 


In Islamic terminology, Jihad means 
f the dear homeland and protecting oneself 


Islam, with a motive to earn the pleasure of Allah, defence o 
from the whims and wishes of one’s nafs. 


4. Forms of jihad 
There are many forms of jihad: 
"4 Jihad bil Nafs: to struggle against the desires and wants of the nafs or the base: self 
Jihab bil Maal: to defend Islam by spending money in the way of Allah, for tae help of Muslims in 
providing arms and ammunition or fulfilling other requirements 
Wii) Jihad bil Qalam: to defend Islam by writing using one’s pen 
ify) Jihad bil Qaul: to say the right thing and make utmost efforts to stop the vices by pronouncing one’s 


rejection towards such acts. 
Jihad bil Saif: to fight in the way of Allah through sword or modern weapons 


This very form of jihad is discussed hereunder: 


5. Permission for jihad bil saif 


Jihad is the most revered religious duty on Muslims. It may become obligatory in some cases as 
when the collective conscience of a society turns to recalcitrance and contumacy and when there is no 
Option save to crush and rout this tilt, and in such circumstances where if steps are not taken to fight and 
frustrate this forcefully, then the whole world will be deluged by mischief, civilizations and cultures would 
be annihilated and mosques, churches and other places of worship would be demolished. As said in the 


Holy Quran: 
(40 gD (pat BEAR 5 FB stl O35 
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And had there not been Allah's repelling some people by others, certainly there would it is He who sent His Messenger with guidance and the-eligion of truth to manifest it 
have been pulled down cloisters and churches and synagogues and mosques in which over all religions. And sufficient is Allah as Witness. N 


Allah's name is much remembered; and surely Allah will help him who helps His cause; 
most surely Allah is Strong, Mighty. liverse dpihiohs amo i | 
A The covenant to manifest Islam over all religiofiswas only with the Holy Prophet (25°) and that was 
fulfilled at the soil of Hijaz. According to thissinterpretation, J ihad is not legitimate except in case of 
oppression and tyranny. This school of thotight of interpreters holds the view that after the Holy 


Jihad was not allowed to Muslims in Makkah, but when they migrated to Madina and established an 
Islamic State, they were permitted to wage a jihad if they fulfilled the following preconditions: 
) Going to jihad collectively in case of aggression and repressiveness on them 
(b) Permission of the head of the state i ay niie at aaa Joobi relivion 
„-(c) Jihad should only be meant to the glorification of Islam and the struggle to build a good 2, The second group o interpreters pines that Allah’s promise to make Islam the dominant re^g 


society. was first fulfilled during the/life of the Holy Prophet (#85) and later in the era of the Pious Caliphate. 
a ate , As per the view held by thìs school of thought, Jihad is legitimate today only to eliminate the 
(a) A collective jihad in case of aggression and repressiveness oppression and tyranny. 
Verses 39 and 40 of Surah Al-Haij explicitly describe this precondition in the following words: : The third school ofthought believes that the Allah’s promise to manifest Islam over all religions a 
be fulfilled aftéenthe second coming of the Prophet Isa (AS)—Jesus Christ. a elaborates th ` 
S. Gy. oe Bi ee “soll ’ d an g 3 5 ay aat anna sans i if there is oppressio 
s422 21-33% > Zaan 27 otaga 258, 721825 co a Jihad to globigylslam can be resorted to any time and making it mandatory O yl 
Sale Aiai Cyd aa a Je Ot SIs Hb BEL OSE A Oo is not cone 
i i iewar i iewed in practical terms, 
pds S ob tok o ae 2 ee k All tha above-mentioned pointy of view“are somehow scholastic. But when viewe 
(0-a g “au Es 3 s 0) I nye? ake there iA precondition that there must not be a “no war pact” between a Muslim and a non-Muslim state. It 
s = 


means that in the presence of such pact, according to all schools of thought, Muslims are not allowed to 
wagewar with such a state, even for spreading and glorification of Islam. . 
\ Íslam lays great emphasis on the importance of promises and pacts. It is said in the Holy Quran: 


/ Permission [to fight] has been given to those who are being fought, because they were 
wronged. And indeed, Allah is competent to give them victory. [They are] those who 
have been evicted from their homes without right - only because they say, “Our Lord is 


ee Ry 


5 7 „$ 
Allah.” : ) tgi cpus hl La SÖ z gawd gael) luge BAS FAS Ól 
These are the initial ae on Jihad bil Saif and in these verses not a single person bur the Muslims P a ke P ° _ oe ETT" a { H zg 
as a group are the addresse AS gi BN U li ASS FANIE * an * Jil Bean © he ase > 
v Œ) Permission of the head of the state ~ | ; bre aun E do A TS 
Jihad bil Saif can be waged only if the head of an Islamic State approves it. Jihad willbe legal om | eG yi PAA KA cel fe) Bs 5 pal ol par C Oaa 9 
under his patronage and it cannot be waged sans his ermission. In this contextyastladith) from Sahi 7 v . 7 ae ee 
Bukhari ote i P ‘ 72 JWD Ot ase edd be Ail leas aks BE 2 


” Par 2. Pei Í 
(sua) OTET AUNI Gl | Indeed, those who have believed and emigrated and se ero cr os P 
| ż É ed - they are alli 
“The Imam is a shield, behind whom you fight and you protectyoursélf with” lives in the cause of Allah and those who gave shelter and a y bnr ied 


| 
It can be safely deduced from this fact that sans an oppression ani permission from the head of the | guardianship of them until they emigrate. And if they s 


y seek help of you for the 
state, Jihad would not be rightful and legitimate in Islamic perspective. If a person or a group carries ot religion, then you must help, except against a people between yourselves and 
OA ctivities in the name of Jihad that would not be actually a jihad*but-will only be a mischief. | whom is a treaty. And Allah is Seeing of what you do. . 
AAT a | | | According the Qura’nic verse quoted above, Jihad won't be rightful, even if the Muslims are A a 
pee BSF basa to fhe Word ax Bata? ase when | tO tyr ing rahi reement or pact between a Muslim State and a non-Muslim State. If a Muslim 
sends his Prophets to the ablished proofs so people will not have an excuse whe | tyranny if there is an agreet™ Oe oppressed en that State must repudiate its treaty with that very 


State concludes that the eg E li 
sta 1 l eo pres , š . ë : i (EN 
te and only then it can ‘s Pama world are parties to treaties in the United Nations. Majori? | 
” All the nations in the Sto honour those treaties. If the Muslims feel that one Muslim country has 
uslim States are also boun d and they ought to help them then it is inevitable for them to break those 


) 12 b 12 7u es pa) az] -2 r 19) 24 7 4¢ 6 l j i 
ail Ws ob I PERES El ias SUE, U5ts Jail g wl 3 a= yiida B Be a Spari in the Holy Quran in this regard: 


they will be questioned on the Day of Judgement. The Holy Prophet Muhammad (joey) is the Jast 
prophet sent to the mankind. Allah sent theHoly Prophet with a divine covenant as is explicated py the 
following verse: YY > 


| treaties. There are explicit instruc 


(28 eal) Ekg | 


ee 
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If you [have reason to) fear from a people betrayal, throw [thelr treaty] back to them, 
[putting you] on equal terms. Indeed, Allah does not like traitors. 


A 


F 
Hazrat Abu Jandal's arrival after the treaty of Hudaibiya 


Islam lays great emphasis on fulfilling promises and honouring treaties and even during the state of 
war Muslims have to honour them. There are numerous instances in the history of Muslims when they 
honoured their promises and treanes. 

An example can be sought from the hfetime of the Holy Prophet (a ), when the Treaty of 
Hudaibiya was concluded, Hazrat Abu Jandal (RA) reached the Muslim camp at Hydaibiya from Mecca at 
a time when the truce was about to be signed. His father, Suhayl ibn Amr who was the envoy of Qureysh in 
the negotiations for the truce, insisted on taking him back to Mecca. He said, “O Muhammad Gay We 
have agreed that if a person comes from Mecca to Medina, then he will be returned. So hand back Abu 
Jandal (RA) to us.” Despite the Holy Prophet (te) did not wish to return Abu Jandal, he directed him to 
go back, thus, honoured the Treaty. 


6. Conditions or rule for jihad/difference between jihad and terrorism 








Jihad is not devoid of conditions or limitations, as is the case with warfare in other religions: The ` 
limitations on Jihad are being narrated hereunder. Where these limitations are violated, it would not be: 


Jihad but it will be terronsm. And this is the difference between Jihad and terrorism. 
Terrorism 
1. Take people by storm eS. 
In Jihad, the enemy is not taken by storm. In this |In terrorism, a terrorist attacks ado? the blue the 
context, Hazrat Ans bin Malik narrate that when the innocent and unaware peOple who’ are busy in 
Holy Prophet (PRP) reached near the enemy he would their work or even when they are worshipping. 
not attack unless there is morning had dawned. N 
2. Burn or set on fire l 
No person can be set on fire as ıs said in the hadith of | The material Sed‘in terrorist attacks causes the 
the Holy Prophet (#25) which narrates that driving bodies to chaNorsuffer huge burns 
someone to the torment of Fire is not allowed as it is 
the exclusive right of Allah. ‘ X 
p ifflicate the settlements 
In Jihad, damaging crops, destroying agriculture fields| Terrorism wreaks havoc everywhere. Crops» 


and carrying on killings in settlements is not allowéd peoples’ holdings are snatched and their lives 4! 
m any case. The Holy Quran says: , taken by the terrorists. 


WES g td SII G ae 


w I “93, 4 
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“and when he goes away, he strives throughout P 
the land to cause corruption therein and destroy r 
crops and animals. And Allah does not like | 
corruption.” wo Di 



















_4,Mutilation of bodies 
During Jihad, mutilating the dead bddies is strictly | In an act of terrorism many bodies are mutilated. — 
prohibited. The Holy Prophet, (6) has ordered 
sainst the mutilation of bodies‘and plunder. 





yy 

















aN 5. Killing envoys and emissaries 

Jihad etiquettes do nof allow killing the ambassadors, | During the present spate of terrorism many 
envoys and emissaries. When an envoy of Musailmah | ambassadors and envoys have been killed. 
Kazab, the areh-liat, came to the Prophet (#4) with 
his contemptuous letter, the Holy Prophet (#4) said 
to him, “‘Had killing the envoys not prohibited, I 
would ‘have killed you.” 
[yw CCSC*C«G Statusoftamuaahid o oo a 
During Jihad, a Muaahid (a person under the |In terrorism no one is immune to its wrath. 
protection of Muslim State) cannot be killed as is 
enunciated in a hadith of the Holy Prophet (es X: 
Whoever kills a man of Ahi ad-Dhimmuh [non- 
Muslims living under Islamic rule] will not smell 
the fragrance of Paradise, even though its 
fragrance can be discerned from a distance of 
forty years. 












































7. In the way of Allah 





pleasure. The Holy Quran says: 
< efits Sat ù E K Z 
Vs LU gi stl dae 8 130 


Iv 
- 


(1908 asl) u 







Fight in the way of Allah those who fight you but 


do not transgress. 
8. Glorification of Islam 


Jihad can only be launched to make Islam dominant of Terrorist act are carried for very mean and 
all religions and glorify it. disdainful purposes. 
9. Elimination the mischief 

r fitnah as is | Terrorism is meant to spread mischief 





















@ 











Jihad is fought to eliminate mischief o 
Said in the holy Quran: 


g Pou << A be EEP 
(193.8 ,Ā)) FEEDER EEF 


Fight them until there is no more fitnah (mischie 











| 
| 
| 
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10. Mass killings of children, women and the old 


iG | 
© In Jihad children, women and the old are not harmed | No one is spared in terrorism. 
neither the places of worship are damaged. 


T. nciples of jihad laid down by Hazrat Abu Bakr Siddiq (RA) 


First Pious Caliph, Hazrat Abu Bakr Siddiq (RA) gave ten rules for the Muslim army when he sent a 
military expedibon to Syria: He said: 
t 1, Neither kill a child, nor a woman, nor an aged man. 
. 2. You must not mutilate dead bodies. 
_ 3. You are likely to pass by people who have devoted their lives to monastic services; leave them 
alone. 
“4, Bring no harm te the trees, nor burn them with fire, especially those which are fruitful. 
+. Property must not be damaged. 
6. Slay not any of the enemy's flock, save for your food. 
<1. Donot commit treachery or deviate from the right path. 
“8, The propernes and lives of the people who yield must be protected as those of the Muslims, 
v9. Booty must not be misappropriated. 
v 10. Do not retreat during Jihad 


8. History of terrorism | 
In English Linguistics, terrorism means intense fear. 
According to Webster Dictionary, terrorism is i 
“the use of violent acts to frighten the people in an area as a way of trying to achievêa ` 
political goal.” AA 


~ 
> 


Oxford Dictionary defines terronsm as, aN 
“the unofficial or unauthorized use of violence and intimidation in the pursuit of 
political aims.” V i 

As far as the matter of a consensus definition is concemed, it has never beén made. The international 

community has never succeeded in developing an accepted comprehensive définition of terrorism. 

1. The word “terrorism” comes from the French word terroxisme, and originally refe 
specifically to state terrorism as practiced by the French government during the 1793-1 
“Reign of Terror”. 

2. This word terrorist was used by the Christians in Ireland in 1866 to refer to the Fenian raids 
cared out against the Feman Brotherhood who fos in rebellion seeking an end to British rule 
in Ireland and the establishment of an Irish Republic. 

3. The Jews related to the underworld weré termed terrorists during 1930s-40s. 

4. After the 9/11 incident, the US used this very word for Al-Qaeda. 


a. Brief history of Al-qaeda NO) 


Ayman al-Zawahiri and Sayyed Ifnam Al-Sharif alias Dr Fadl both studied at the Cairo Univers" 
They met in the 1970s. Sayyed Imaw Al-Sharif is reported to be the ideological founding father © 
Qaeda. He wrote “Wathigat Tarshid AT-'Aml Al-Jihadi fi Misr w'Al-'Alam” (Document of Right Guidance 
for Jihad Activity in Egypt and the\World) in which he wrote at great length on the recruiting the people for 
Jihad and on all the aspects,of Caliphate. Osama bin Laden joined this movement in the 1980s. 


red 
794 
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10. Causes of current spate of terrorism 


~ 
> 


Wrong Perception and interpretation of Ie > | 
Huge disparity between haves and have nore 
ea sma Prevailing at national and international levels 
icted u eworl 

caret se af force by the world powers to occupy the resources of other countries 
: g spending of money in Muslim countries to impose Western culture 

upport of foreign Countnies-0 sectarian organizations in Pakistan 
Foreign agencies inyOlyed in promoting sectarianism 
Chequered history-of'democracy and intermittent military dictatorial regimes 
Preferring peona? goals over national interests 


Per anawnrs 


11. Suggestions to’eliminate terrorism 
Terrorism will ebb away if the abovementioned causes of terrorism are eliminated. 
12. Difference between fidayee and suicide attacks 


~The points of difference between Fidayee and suicide attacks are as under: 


q. >^ Fidayee attack 


Fidayee attacks are those where a Muslim attacks the enemy in such a way that the death of that 


Š Muslim is highly likely but chances of survival are also there. 


Conditions 


(i) First precondition for a fidayee attack is that theré must be a war being fought between the Muslims 
and the non-Muslims 

(ii) The rightful Caliph or Imam has sent a mission fulfilling all the conditions of Islam thereto. It means 
that such attack should not be against a state with which the Muslims had concluded a treaty. 


(iii) This attack should be on infidels. There must be no chances of Muslims bearing greater loss than that 
of the infidels. 
Ordainment regarding fidayee attacks 
According the majority of scholars, if a Fidayee attack fulfils all these conditions it is legitimate and 
allowed. 


2. Suicide attacks 
This is an attack in such a way that there are no chances of attacker’s survival. 
Edict on suicide attacks l 


Suicide attacks are absolutely forbidden in Islam. 


Reasons 


(i) Suicide attacks are not launched in an all-out war between Muslims and non-Muslims rather they are 


ims have established their rule. 

d out on such places where Muslims he | 

(ii) nl ien common people become the victims of these suicide attacks despite the fact that 
the V ave noting to do with the enemy or the infidels and they do not support them. 

(iii) In fee attacks, children, women and the old may also lose their lives while they cannot be killed 


even if there is a jihad. 


www.urdukutabkhanapk.blogspot.com 


262 


Islam puts the condition for Jihad that people must not be taken by storm but in suicide attacks, Most 
casualnes are of those people who are totally unaware that they are going to be attacked. 


Islam forbids suicide and considers it a great sin. A hadith in Sahih al-Bukhari narrates that the Holy 
Prophet (FEY) said, “He who commits suicide by throttling shall keep on throttling himself in the 
Hell Fire.” 

While the Holy Quran also says: 


H ah a 2e 2e Tek a 2 28% Ts Via ge YE ere ls i 27 > 
gcd if AUE JS G4 i Bale as Qe US JS! ys 
4 Kar S any 
2 sw ts AI SSUES 25S! 
Because of that, We decreed upon the Children of Israel that whoever kills a soul 


unless for a soul or for corruption [done] in the land - it is as if he had slain mankind 
entirely. 


(iv) 


(v) 


One can appreciate the inviolability of human life in Islam by realising that the act of killing of a 
human has been equated with slaughtering the entire human race. Since Islam does not allow the unjust 
killing of any individual, how can it possibly tolerate suicide attacks, bomb blasts, murder, and revolt 
against the authority of the State that is charged with guaranteeing the safety and security of its citizens? 
Note: (Renowned religious scholar, the head of the Tanzeem-ul-Madaris Pakistan and Principal Jaamia 

Naeemia, Allama Dr Sarfraz Naeemi, gave a verdict against suicide attacks, while he was 

assassinated in Lahore on June 12, 2009. Besides him, many other renowned religious scholars have 

fallen prey to this heinous act that is totally forbidden in Islam.) 

As far as the quote “One Man's Terrorist, Another Man's Freedom Fighter” is concerned, explicates 
that everyone has his own understanding of the religion. But, the question arises here that how an 
understanding that kills innocent and impeccant people and that gives a damn to unlawful murder, ant, 
which effects and spreads the mischief on earth can be accepted? . 

The current spate of terrorism and terrorists acts had mired Muslims of the whole world generally; 
and in Pakistan particularly in a quandary. Common populace is the ultimate loser in all senses: ‘Among 
them are those who kill and also those who are being killed. Those killed are Muslims ard sodA thetkillers 
claim. The curren: state of affairs is that West is out to invade Muslims with their culture aad Civilization 
and enforce it upon them but the Muslims are disunited and fragmented. This is the point where Muslims 
have to think that where they are heading and carve out strategies to make the real face ofslam dominant. 

Molañá Altaf Hussain Hali had referred to this very situation when he said: ™ 

e bs ëb ow gbb aG zi m 


e k os 4 L be 2 A 


Another poet says: 
Wi F we RNa. 
test TF Bares n F 


No one else is thrusting the sword 
We are being killed, we are the killers / 





r—— 


Question PR 


LEGAL SYSTEM OF ISLAM 
(PRINCIPLES OF IJMA AND IJTIHAD) 


Is Ijtehad no more practical? Explain. What are the required conditions for a Mujtahid? Does a. 
learned Muslim hayésthe right of Ijtehad? Discuss its consequences. (2005) 

Produce a juristic - definition of both Ijtihad and Ijma elaborating possible role of both the 
above in Islamization of a state in moder time. (2006) 


Ijtihad can play an important role in the establishment of Muslim Ummah and the making of 
Humanity. Discuss. (2008) 


ag | D Srder to meet challenges of modern times, there is a need to establish versatile institutions of 
A Tjtehad. What measures would you suggest? (2009) 


SYNOPSIS 


Mujtahid: literal meanings 

Meanings in Islamic terminology 

Kinds of Mujtahidin 

Mujtahid fil Shara’a 

Mujtahid fil Mazhab 

Mujtahid Fil-Masail 

Mujtahid Muqayyad (restricted jurist) 
Ashab-e-Tarjeeh 

Ashab Tamiz 

Muaallideen-e-Mehz (simply followers) 
ualifications of a Mujtahid 

Knowledge of the Holy Qur’an 


Knowledge of Prophet’s (###) Sunnah 
Knowledge of Ijma and Qiyas 
Command over Arabic language 


LO000000 


O000 
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Establishment of institutions for Ijtehad 

O Establishing institutions like Council of Islamic Ideology 

O Estabhshment of institutions for Ijtehad in Tanzeem-ul-Madaris Ahl-e-Sunnat 
Pakistan, and all other madanis federations 

© __Ijtehad by scholars of various universities’ law departments from a joint platform 

O Establishment of research inshtutes 

Significance of Ijtchad and ljma? 

OQ  Defininon of Ijma 

O Ijma of the Companions (RA) 

O yma of Four Imams. 

References in support of Ijma 

Significance of Ijtehad and Ijma in making modern sate an Islamic one 

Is Ijtehad no more practical? 

Does a learned Muslim have the right to Ijtehad? 
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co 


Some related verses 


6 ae, 8 
9 yg BOIS WS IA YAW! 5 


[They] can find nothing to give‘€xcept the fruits of their labour (Surah At-Tawba (The 
Repentance) verse 79) ; 


T if mA e “le v7 M Pa 
(69 wy Sealy ie seuss ess l Gels 
And those who stfiyèin Our (Cause), We will certainly guide them to Our Paths 


Literal meariing 
In literalmeanings, /jtehad is to make one’s utmost efforts and maximum striving to do something. 
Meanings in Islamic terminology 


Imam Ghazzali defines /jtehad as: 
“Making of efforts by a Mujtahid to find out what Shariah ordains on one or more 
than one issues is called Ijtehad.” 

Allama Taftazani says: 
“To make all-out efforts in order to find the most probable and most appropriate 
solutions to issues on what Shariah ordains on a particular matter.” 


Allama Abdul Aziz opines that the name “Jjtehad” is given exclusively to those efforts which are 


made to acquire knowledge and deduce the ordainments from the Holy Qur’an and Sunnah. 


These definitions and expert opinions evidently elaborate that /jtehad, in essence, is to diligently 


explore the injunctions in Qur’an and Sunnah, and present solutions thereupon in the light of findings, to 
the problems and issues being deliberated upon. It is like fathoming the immensely vast sea of knowledge 
in Qur’an and Sunnah, and bring out the pearls of wisdom. 


Before deliberating on the topic in detail, it is pertinent here to touch upon the question whether 


the prophets (AS) were allowed to do Jjtehad or not. It is also to find out here that whether the Holy 
Prophet (Ha ) was ordained for it. 


“Most scholars, including Imam Shafa’i (RA), Imam Ahmad bin Hanbal (RA), Imam 
Malik (RA), Qazi Abu Yousuf (RA) and others, have a consensus opinion that ‘Ijtehad’ is 
absolutely allowed to Prophet Muhammad (5) and the Prophets (AS) prior to him. 


Imam Shafa’i argues in his Al-Risala that as Allah has ordained the humans to ponder 
upon matters, and have presented instances — in the Holy Qur’an — thereto, similarly, 
He has commanded the Prophet Muhammad (55) for Ijtehad. Realistically speaking, 
none has the ability to ponder on Quranic verses, even TOSA to the Holy Prophet 
(PBUH). And the Qur’anic Surah An-Najam (verse 4) “3.25 Y| sa %)l” *It is no less 
than inspiration sent down to him” means the Holy Qur’an and Ijtehad has been 
explicitly allowed him (ts). We have many instances where the holy Prophet (2255) 
had gone for Ijtehad —for instance, the order to kill nazar bin Haris, etc.” 


(Excerpt from Tabayyan-ul-Qur’an, Ghulam Rasool Saeedi, vol 3, p.479) 
*[Surah An-Najm (The Star)] 
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3. Kinds of mujtahidin 


als 
(i) Mujtahid fil Shara’a saai. a 46 ‘th alba 
HY Such Mujtahid is also called Mujtahid al-Mutlaq or “the absolute Mujtahid”. He a i ounder ofa 
specific school of fiqh and he deduces and infers rulings from the evidence on the methodology laid down 
E him, through his own linguistic and juridical perspicuity and extensive knowledge of the texts. 
Examples are Imam Abu Hanifa (d. 150AH), the founder of the Hanafi school of fiqh, Imam Malik 
(d. 179AH), the initiator of Maliki school of fiqh; Imam Shafa’i (d. 204AH), the proponent of Shafa’i school 
of fiqh; Imam Ahmad bin Hanbal (d. 141AH), the originator of Hanbali school of fiqh; Imam Thawri (q, 
121AH); Imam Tbn Abi Laila (d. 148AH); Imam Aoza’i (d. 157AH); Imam Dawood (d. 270AH); Imam 
Shaibi (d. 240AH); and Imam Tibri (d. 130AH). | 
Except the first four Imams, all have gone into the folds of history. Imam Ja'far al-Sadiq (d. 148AH), 
is also included in the category of aforementioned four imams. 
(but) 


La) Mujtahid fil mazhab 
EEN eee: 


He is a Mujtahid who, while making deductions, abides by the method of deduction laid down by the 
fetinder of his school of fiqh. These Mujtahids do not alienate themselves from their Imam rather they infer 
rulings on the basis of their own ijthad. 

Examples are: Imam Abu Yusuf (d. 182AH), the first student of Imam Abu Hanifa; Imam 
Muhammad (d. 189AH); Imam Zafar (d. 158AH) in the Hanafi school, while Imam Ibn Abd-ul-Bar (d. 
182AH); Imam Abu Bakr ibn Al-Arabi (d. 543AH) and Imam Ibn al-Qasim (d. 191AH) among the Malikis. 


id e 
lái jtahid fil-masail (Fh) 
These are those who derive ruling (Ijtehad) in those issues regarding which there is no report from 
Mujtahideen of that particular school. 


Such a Mujtahid does not contradict the Imam of his school of fiqh rather he deduces the rulings l à 


under the guidelines provided by the founder of that school. XC 
Examples are Imam Tahawi (d. 321AH); Imam Karkhi (d. 340AH), Shams al-Ai’ma Sapakhsi(d. 


490AH), etc. 
Vw) ujtahid muqayyad (restricted jurist) UL) 


_ He is also called Sahib-e-Takhrij (The Extractor). He is bound to follow(the principles and 
procedures laid down by the founder of his school of fiqh, and the rulings dfifefred by him. Such 
Mujtahid does not have authority for Ijtehad, nevertheless, he has a complete comprehension of the 
principles, objectivity of the inferred rulings, and the reasoning thereupon.\Mijtahid Muqayyad moots 
equivocal or ambiguous rulings, and also ascertains the multifaceted ruling’, This category includes Imam 
Ibn Al-Hamam and other notable jurists of Hanafi school. o 

Abovementioned four types belong to Mujtahids, however, Atlama Tbn Kamal Pasha has mentioned 
three more types which include: AY. 


(v) Ashab-e-tarjeeh (the choosers) (Gr) 


This group analyses different narrations within the mazhab and decide on those opinions which are 
better and more accurate than the others among the ‘opinions and reports made in their school. In Hanafi 
school of figh, Allama Qadarwi (d. 428AH) and Allama)Marghinani (d. 593AH) are included in this category: 
(vi) Ashab tamiz (the distinguishers) CZ) 


These scholars distinguish between Stfohg and weak o inions as w itions 
i= as tio 
of their school. PRX P ell as elaborate and rare tradi 
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(vii) Muqallideen-e-mehz (simply followers) iP ye) 


These are the scholars who do not possess all the aforementioned capabilities rather they simply 
memorize the majority of the inferred rulings and problerfi\and their solutions presented by their schools of 
thought; just like a person who may pick anything he say find in the darkness of night. 

Now, that we have discerned the status of these‘Imhams, who fathom the sea of knowledge in the holy 
Qur’an and Sunnah, and strive earnestly to infèr the fulings thereupon, in Islamic culture, it is indispensable 
here to have a complete understanding of the Qualifications of a Mujtahid and the conditions attached 


thereto for /jtehad. 


4, “Qualifications of a mujtahid 
(i) Knowledge of the Holy Qur’an 

A Mujtahid must be.a’high-calibre scholar of the Qur’an. He must have full understanding of the 
meanings of Qur’anic w6rds}reasons of revelation of verses, ‘the replacing’, and ‘the replaced’, qiraat 


mutawatir (a transmission)which has independent chains of authorities so wide as to rule out the possibility 
of any error and en which there is consensus), the explicit and the implicit verses, stories and symbols. 


(ii) Knowledge of the sunnah- 
Thé\Mujtahid must also have a great knowledge of hadith of the Holy Prophet (BEY ). In this ambit, 


he must\be able to fully comprehend the replacing and the replaced, reasons of revelation, the general and 
the Specific, the explicit and the implicit along with the knowledge of Isharatun Nas (the derivation of a 


ruling through a symbol) and Dalalatin Nas (the derivation of a ruling through a meaning inferred in the 
text even though it is not expressly indicated). He must also possess the full comprehension of the text of 


the hadith along with the related information on the narrators. 
The definition of Sunnah, as given by various Ulema-e-Usool (religious scholars of Tafsir and 
Hadith), Muhadditheen and jurists, is as follows: 
(a) Sunnah, according to ulema-e-usool 
Scholars of Islamic jurisprudence define Sunnah, the second source of Islamic law, in the following 
words: 
“In Islamic Shariah, the word Sunnah is applicable to all the practices ascribed to the 
Holy Prophet (2X), and similarly the arguments which are proven by the Prophet's 
(as ) sayings and practices, though those have not been mentioned explicitly in the 
Holy Qur'an.” 


(b) Sunnah, according to the scholars of hadith 


To the scholars of hadith: Sunnah is a term having general meanings. Opinionated 
scholars consider Sunnah is only the sayings, practices and speech of the Holy Prophet 
(2Y). Most scholars also include the practices of sahaba and those of tabaeen in the 
meaning of Sunnah. 


(c) Sunnah according to fuqaha (jurists) 


Fuqaha (jurists) define Sunnah in following words: 
“Sunnah denotes whatever is firmly established by the Holy Prophet (PRY), but has 
not a status of obligatory practices i.e. they are not followed as obligatory or 
mandatory (Faraiz). 
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(iii) Knowledge of ijma and qiyas 
After Qur’an and Sunnah, a Mujtahid must also have a sound comprehension of Ijma (conse 
and Qiyas (analogical reasoning). On Qiyas, Imam Shafa’i opines: 
“One cannot be a faqih (jurist) unless he knows about Qiyas.” 
Hence, it is indispensable for a faqih (jurist) to have a sound understanding of the Ijma and the Qiyas 


besides the two basic sources of Islamic law. It is all the more important owing to the fact that analogi 
reasoning ir logic, and philosophy has a significant role in the qiyas of the principles of fiqh. oa 


(iv) Command over arabic language 


nsus) 


, Arabic is the language of Qur’an and Sunnah and the most refined language is there in the Hol 
Qur'an as it is the divine revelation sent down by Allah Himself. So, he must have a sound grip over Arabi 
grammar, syntax, lexicology and other style subtleties.: c 


Imam Ghazzali’s opinion 
Imam Ghazzali says: 
“Mujtahid should have such knowledge (of Arabic) so as to comprehend their 
verbalization and their styles in the use of language.” 


5. Establishment of institutions for ijtehad 


As the humanity has been, and will be, facing problems, the importance of Ijtehad will never reduce. 
Today, its importance is being felt as strongly as never before. It is so because the newfangled inventions 
where has given birth to numerous problems, it also has presented serious challenges — test-tube baby, 


blood transfusion, banking system, organ transplant, insurance, photography, and painting — before the « 


scholars and these require earnest attention ergo call for the establishment of new institutions for Ijtehad. 
Some suggestions in this regard are as follows: 


(i) Establishing institutions like council of Islamic ideology 


The 22 points presented by religious scholars on 9th February 1951 have great sigmifieatice for 
establishing an ideological identity of the country. Prior to this the Objectives Resolutidn of 1949 had 
acknowledged the Qur’an and Sunnah as the supreme law of the county. In the Constitution of Pakistan 
1956, Islamic provisions were given due importance. In addition to this, Council for slamic Ideology was 
mentioned as a consultative body under articles 199 and 203. \ 

After that, the Constitution of 1973 was enforced. In part IX of the constitution that comprised 
articles 227 to 231, under the head of “Islamic Provisions” the idea of Coun¢il*of Islamic Ideology, its 
composition, its obligations and duties and rules and procedures were @tticwlated. On 24th July, 1979, 
General Zia-ul-Haq directed the Council to review the system prevailing in Pakistan in the light of Shariah. 
After due deliberations, the Council suggested, in its report presented\in 978-79, that the electoral system 
of the country must be reviewed in the broad perspective of Islam’s.pdlitical system. 

The constitutional role of the Council of Islamic Ideoldgyvis to send, upon the requests by federal and 
provincial assemblies, their recommendations which the Muslifms may abide by to lead their lives in accordance 
with the principles laid down by Qur'an and Sunnah. The)Cohstitution of 1973 mentions the chairman and the 
members of the Council. In Article 228, the structure of the Council has been provided stating: 

“The Islamic Council shall consist of such\members, being not less than eight and not 
more than twenty, as the Presidént\may appoint from amongst persons having 
knowledge of the principles and\philosophy of Islam as enunciated in the Holy Qur’an 


and Sunnah, or understanding. of the economic political, | ; 
ung # 
problems of Pakistan.” ý , legal or administrative 
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bo ya raer features of the Council 6fIslamic Ideology, it is need of the hour that 
its eure Teie ai (Sami p ae at federal and proyificiàb levels, so that before presenting every new 
ee at Council, it may be presented before provincial councils for due deliberations. 


(ii) Establishment of institutions for Ijtehadhiff Tanzeem-ul-Madaris Ahl-e-Sunnat 
Pakistan and all other madaris fedérations 


e 
In private sector, present] 









, following five boards are functioning: 


Name of the institution 
Tanzeem-ul-Madaris ahl-e-Stinnat Pakistan 
») |Wifagul Madaris Alabi NS [Deobandi 

Wafaq ul Madaris al Salafia Ahl Hadith 
[Rabita-ul-Madan A > [amates OO o o 
[WafagulM@diishl-Shia Shia 


Besides these.five boards, the network has following two important institutions, the degrees of whom 
are recognized by the Higher Education Commission (HEC): 
{a)=\Dar-ul-Uloom Muhammadia Ghousia Bhera Sharif 
, (b)eMinhaj University (Erstwhile Minhaj-ul-Quran International Islamic University) 
_p There is a federation of above five boards that is known as /ttehad Tanzimat Madaris-e-Deeniya. 
Moulana Saleemullah was the first president of this federation while Dr Sarfraz Naeemi Shaheed was its 

















f° Gist Secretary-General. It is hoped that in near future, an institution for the purpose of Ijtehad may emerge 
. from these individual boards or from the joint platform of religious seminaries. 


(iii) Ijtehad by scholars of various universities’ law departments from a joint platform 


Almost all the public and private sector universities have functional departments of law. The 
government should provide the professors and scholars of these departments, especially those who have 
expertise in Constitution of Pakistan as well as Islamic law, with a platform wherc they could chew over 
and ruminate on the modern-day challenges and express their views on them. ^i here recommendations 
thereupon should be sent to the Council of Islamic Ideology so that the members of the Council 
contemplate thoroughly on the issues at hand. 


(iv) Establishment of research institutes 


There are hardly any research institutes in Pakistan established exclusively for the purpose of /jtehad. 
Dial Singh College Library had a research institute which produced commendable work in the ambit of 
Ijtehad, in its journal “Minhaj”, however, this institute was abolished. The government should establish and 


patronize such research-exclusive institutes. 


6. Significance of ijtehad and ijma 


Ijtehad has been discussed at length in the preceding pages, here, we will discuss Ijma. 


(i) Definition of ijma 


Ijma, basically, refers to the consensus or agreement of the Muslim scholars on diverse issues. It has 


been defined as: 
The universal and infa 
is called Ijma. Followin 


lible agreement of the Muslim scholars on any Islamic principle 
g such Ijma is binding on all Muslims. 


Iv iam Shafa’i says: , , 
“The Prophet's order that men should follow the Muslim community is a proof that 


www.urdukutabkhanapk.blogspot.com 


270 


the Ijma of the Muslims is binding.” (Risala; P-253) 


For tbe purpose of validation of Ijma, it must be examined that the scholars of which stature ang 
standing have, after due deliberations, developed a consensus opinion. In the history of Islam the 


Companions of the Holy Prophet (#2) i.e. Sahaba, did develop consensus (Ijma) on the installation 
caliphs and many other important issues. of 


(ü) Ijma of the companions 
yma of the Companions (Sahaba (RA)) is mainly of the following two types: 
(a) Explicit (ijma-eqawli) 
The Companions (RA) had developed a conse j i i i , 
hiding arali Mustimeend must be followed. . nsus after discussion and due deliberations, It iş 
(b) Tacit (ijma-e-sakuti) 


When some of the Companions (RA) developed a consensus on a pertinent issue, while others gave 


their tacit approval by remaining silent, it is called tacit or sakuti Ijma. Accordi inci : 
it is to be followed by all Muslims. jma. According to the principles of Fiqh, 


(iii) Ijma of four imams 


A consensus of opinion found among four most notable faqihs (jurists and scholars) namel 
= y Imam 
Abu Hanifa, lmam Malik, Imam Shafa‘i and Imam Ahmad bin Hanbal, in the terms of fiqh, comes under 
the realm of a unitary or agreed-upon report. 


7. References in support of ijma 


There are numerous references in the Holy Qur’an and Ahadith that manifestly emphasise ôn the 


importance and significance of Ijma. 

In the Holy Qur'an, Allah says; > oe 
And hold fast, all together, by the rope which Allah (stretches out for you), and be not 
divided among yourselves ‘eV 


es ae 1 23 2? 2 Be 1s) 7-823 2 2r ? Tends a r 
JS Chee A Jaa HE RAIS CUDA A Gui ia I gs LS G25 
(115 «Luh dsl 


If anyone contends with the Messenger even after Suidaticehas been plainly conveyed 


to him, and follows a path other than that becoming» to-men of faith, W 
IBC e shall e 
him in the path he has chosen, and land him in Hell, aly basins 


References from ahadith 


(103 xst Jb 43555 Ys eg i Pid | 22 £2 | 
CLF CD NB YS Bae tl slae 


SMa ail gee 


“My Ummah will never agree upon gherror.” 


ma 


“The hand of Allah is with thecOngregation” 
> x PE INES | 


— ee a ve 
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8. sv eo itehia and ijma in making modern sate an Islamic one 
in denying the Tack th th many problems which are Solely the product of the modern world but there 
om ile. Thetan at the principles and lafvs\Jaid down by Shariah are eternal, everlasting and 
pee e. i solution to these problems.muSb-b® sought in the light of these principles. If the laws are 
not ameliorated, and only the Ijtehad that was*made during the early periods of Islamic history is 
conformed to, then it would probably be hard to follow Shariah today. No doubt, principles do not change 
altogether; nonetheless, the Tules inferred\from these principles may be amended and ameliorated so that 
they may become compatible to the need Of time. 
In this regard, Moulana AnfimAfisan Islahi opines: 

It is binding on a Muslim that he should not only contemplate new problems and 

issues but he is also.ofdained by Shariah to follow as well as frequently brush up the 

prior Ijtehad that £6 what extent they conform to the original sources of Islamic law 

le. Holy Quran’ and Sunnah. This reappraisal is a kind of Ijtehad too. To keep the 

religion.allv® and invigorated, this review is absolutely necessary. People, who are 

disinclined to it, gradually become the victims of blindly following and thelr relation to 

the original sources of faith attenuates. (Islamic Law: Concept & Codification, p-60) 


\The above excerpt explicitly shows that in the absence of Ijtehad, there is only a stalemate and 
impass@eAnd, the fundamental reason for this fiasco is the vitiation of relation with the original texts and 
sources. Hence, it is absolutely inevitable that w- create and patronize the Ijtehad institutions. In this 
Tegard, some constructive and helpful suggestions, presented in the preceding lines, call for bringing all 
Sorts of Ijtehad before the Council of Islamic Ideology for further deliberations and discussions to reach a 
consensus opinion. When all the scholars reach a consensus, it will be like an Ijma as has been done by the 
scholars of a particular region or epoch. Then, the Parliament should validate those recommendations to 
enforce them as the law of the country. 

Another suggestion is to follow Iran’s Guardian Council of the Constitution which, according to 
articles 94 and 96 of the constitution, has the mandate to “ensuring the compatibility of the legislation 
passed by the Islamic Consultative Assembly [i.e. Majlis] with the criteria of Islam and the Constitution.” 

In our country, this role can be assigned to the Senate of Pakistan. For this purpose, it should consist 
of the Senators who are technocrats endowed with the capacity to do Ijtehad while these members of the 
House should also be in majority. To tum a modem state into an Islamic one, it is inevitably essential to 
comprehend the significance of Ijtehad and Ijma and create institutions which may implement the solutions 
to problems at large, without succumbing to any foreign pressure or enticements, to please Allah. 


9,/ Is ijtehad is no more practical? 
Ijtehad is eternally practical and it shall not ever die out ever. 


10. Does a learned Muslim has the right to ijtehad? 
The knowledge of sciences and the qualifications that are mandatory for Ijtehad have been narrated 
in the preceding pages. Such a huge and important responsibility cannot be assigned to people save those 


who fulfil these conditions. Just as a person who is not a doctor cannot be allowed to operate a patient and a 
ector of financial affairs in a big company, then how could a 


person, who does not have the requisite knowledge of Islam, who doss aoi kavea a-o ae tone 
grammar and who is impious even to his close ones, can be assigned the duty to do Ijtehad? So, only that 
‘scholar can strive to fathom the sea of knowledge in the Holy Qur’an who has the ability to comprehend its 
meanings, replacing and the replaced verses, linguistic style, reasons behind ae revelation of the verses and 
explicit and the implicit verses along with having a great knowledge of other religion sciences. 


civil engineer cannot be employed as dir 


2 © £8 
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SYSTEMS 


SOCIAL SYSTEM OF ISLAM 
(WOMEN’S ROLE IN AN ISLAMIC SOCIETY} 


As per Quranic injunctions and sayings of the Holy Prophet (PES), hijab is mandatory for 
Muslim women. The larger percentage of the women in our country is totally oblivious to these 
Quranic injunctions. Discuss reasons and suggest remedial measures. (2005) 

Describe the Right of Education for a Female in Islam. (2006) 


The application of Islamic Shariah is equal to man and woman, however, some injunction\are 
only related to woman explain. (2007) 


European and Human Rights Activists claim that Islam does not give proper rightsyto women. 
What do you say about this statement? (2008) 


Keeping in view the requirements of Global Society, determine the freedom and‘limitations of a 
Muslim Woman in the light of Islamic teachings. (2010) 


Discuss the concept of veil and freedom of women from Islamic point.6fiew while analyzing 
the law against veil in France. (2013) 


SYNOPSIS 


Introduction 
Rights of Muslim women 
O Right of chastity i 
O Protection within and out of the four walls of the house. 
O Right to education 
e Education in the light of Hadith 
e Education — obligatory as per the Holy Quran. 
O Women deputed on administrative posts. 








10. 
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During caliphate era 
O Right to Ownership and to inherit 
O  Sanctity of wedlock 
Matrimonial rights of Muslim women 
O Right to get married 
O Right to accept or reje¢therearly marriage when a girl comes of age. 
O Right to dower 
O Right to sustenance. 
O Right to better tteatment 
O Right to divo?ee 
Rights after divorce 


O _ Rightof dower 
O ‘Right to inherit 
Political rights of women 
Q 2 Right to vote (example of Hazrat Abdul Rehman bin Auf) 
© Right of representation in legislature 
O Right of appointment as ambassador 
O Appointment on administrative posts 
Duties of Muslim women 

Or 
Limits or restrictions on Muslim women 
Commands about veil. 
Difference between hijab and satter. 
Ways of reform of women. 
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1. Introduction 
i] en >» z g fe» age g ay 22e 13 23 
La) SHES a YS S45 53 CEES Sa lal G2 ba Leh ji 
(lugal) Gee 595 


And say to the believing women that they should lower their gaze and guard their 
modesty; that they should not display their beauty and ornaments except what 
(ordinarily) appear thereof. 


Among all His creatures, Almighty Allah has endowed special status on the children of Adam (AS), 
Allab says in the Holy Quran. 


-} Zar \ 7? ra Ae 
(Odell ge) O51 265 lus jas 
And indeed we ho (Allah) honoured the children of Adam. 


This honour has not only been endowed on men but women also because a woman was created out of 
a man. 
Allah says in Surah Nisa 


7 “u Awa t 96 2) 928 J F 
Clesse ES el a K eh 
(Lelah) 


Mankind, Fear your Guardian Lord, who created you from a single person. 


As all human beings are the children of one father, Hazrat Adam (AS), their mother too is’one i.e. 
Eve. The whole family came into existence from the same 
parents. It is evident from the above quoted verse Eve was 
created out of Hazrat Adam (AS) which means that woman is 
not an inferior being in comparison to man rather she equally 
enjoys the status and exaltedness conferred on humans being 
the offspring of Hazrat Adam (AS). 
Elaborating this point, Molana Amin Ahsan Islahi in his 
book Tazkia-e-Nafs, writes: 
The basis of cooperation and mutual help in human 
Society is one God, one father, mutual cooperation, 
beliefs and emotions, etc. It is incumbent upon 
everyone that he should feel this responsibility anw 
perform it. He should try to nip in the bud*all\the 
notions that tend to harm this mutual ‘bond dnd 
want to replace it by some ignorant slogan. (Tazkia- 
e-Nafs page No. 228). 





ee nN OTE aa 
As regards the(given question, ‘the 
limits of freedom öf women’ has been 
described in the following paragraphs. 
It should Be’ kept in mind that the 
restrains)on freedom of women are 
actually their rights, and their duties 
arein effect limitation on her. The 
matter is actually all about rights and 
duties. It has been elaborately asked in 
other questions on the topic, however, 
this question contains a dubious tone- 










A lot of hue and cry is made on the“basis of mere look at the societies of Muslim countries, without 
analysing the Islamic teachings, that women’have no rights in Islam. If women do not enjoy equal rights in 


= tt tf>—- 
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our society then Islam is not culpable 


lamed for this fiasco for it rather the remnarits Of Hindu culture we tend to follow are to be 
blam 


2. Rights of a Muslim woman 


Islam brought the message of‘peace and serenity for woman and it freed her from all chains of detestable 
ms. Islam conferred on her such rights whieh she did not have in any part of the world at that time. 


(i) Right of chastity 


| Allah has ordained Mus|i 
| Allah says in the Holy Quran: f 


f am | 

| EA s22 AMG ay! 9 Ie 99215722, » 2.2) 2 gta de 22, Z E 

| (30:, gl) Sel NUS -2gs HE SBA s bm Lal Salhi ole RO IS 

| Say to the beliéving men that they should lower their gaze and guard their modesty: 
that will. make for greater purity for them. 


custo 


m.Mmen*that they should keep their gaze low for a non-mehram woman. 


In the same Way Muslim women have been ordained: 


“ 2 I, [] Pih 72 
Bliss) Gala ge bbb LR 


‘And say to the believing women that-they should lower their gaze. 


(ii) Rights to protection for women within four walls 


If a human being does not have security and protection even in his own house, then leading a 
peaceful life becomes difficult for him. It was a prevalent custom in Arabian society that no permission was 
sought before entering a house. But, Islam, while preotecting women’s right to honour and privacy, 
ordained all Muslims: 


2 27 6 49 50.8 vive a oth 
(27:35) Qn BGA FLT ital sah eh 


O you who believe! Enter not houses other than your own, until you have asked 
permission and saluted those in them; that is best for you. 


In Surah Ahzab Allah says: 
49 u” 33 4 2 “2. Yz 3 32,2 T9 r 95,90 x 
By 2lee 20 pla} azet CN ah 2a & 5 2153 24 64 292\| 2 z 


(53:1 j> Y1) 


And when you ask (his ladies) for anything you want, ask them from before a screen: 
that makes for greater purity for your hearts and for theirs. . 


(iii) Right to education 


| Education in the light of Hadith 
| slam made the seeking of knowledge obligatory on both men and women in Islam. As there is in 


| Hadith 
AZ ye APT A aaa g j 
| (ews) ALAS slab Jedi 5 alates 


Seeking knowledge Is obligatory for every Muslim man and Muslim woman. 
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Education — obligatory as per the Holy Quran | 


First revelation describes eloquently the importance of knowledge. It starts with the word Iqra i.e 


read. E or, % ES at 2 
aah OFF GRE IS 
Proclaim (or Read) in the name of your Lord and Cherisher, who created. 


In the verse 4 of the same Surah Allah says: oie ae 
(aaki) Oph LAE GW 
He who taught (the use of) the pen. 


(iv) Women deputed on administrative posts 


In the Surah Zumar Allah says: i 2 
ad Cd Tee Caa ada gh o S 
oa OH alloxan 4 £5 Jas 

Are those equal, those who know and those who do not know. 


then is ; 
Along with Quran there are also the sayings of the Holy Prophet (#9) in this regard. 


| gare Soe 19 CE 1» 4 
(G4) č LAETTE 
If a man has a maid-servant and he educates her well and train her in minner of a 
meeting. Then he set her free and marry her. Double is promised for such person. (Al; 
Bukhari) (Hadith No. 2849) 


In Sunan Tirmizi, there is a saying of the Holy Prophet (SAWW). 
cd S 5 AP T Is 
< taia 2 oct gh) a 4. FX 2 
OA EATE ITE 


A word of wisdom is lost inheritance of a believer. Wherever he finds ‘it he has more 
right on it. X C e 
In this Hadith, the difference between man and woman has bẹeñremoved and narrow-minde 


ari : heritance 
has been brushed aside that man is more eligible to seek knowledge’ Knowledge is a right and inheritan 
of every Muslim, man and woman alike. 


3. During Caliphate Era 


Mulim women have played a vital role in evefy.Avalk of life. The mothers of the Muslims vives 
the Holy Prophet (#50°)) are glaring examples in this regard. We received a huge portion of Hadith from 
beloved wife of the Holy Prophet (ees ) i.e. HazratAisha (RA) 

Hazrat Rafida (RA) and Hazrat Aslamahr(RA) were authority in the knowledge of Mohamsnan 
law as well as medical and surgery. Hazrat Zainab binnt Jahash (cousin and wife of the Holy prop i 
(#85)) excelled in handicraft. In tailọrifg} Hazrat Fatima bint Shiba (RA) while Hazrat Suda (RA) 80" "i 


; AP : s dn 
leather dying. In the caliphate, even Women worked on different administrative posts. Dr Tahirul Qa 
writes in this regard: 
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(i) Hazrat Umar (RA) appointed Hazrat 
court and Market administration. 


(ii) Umme Khalifa Muqtadar remained the 
period. 


Shifa (RA) bint Abd Allah of Makhzoom on the Accountability 


head of Appellate Court of Baghdad after the caliphate 


(iii) Syeda Hanifa, niece of Sultan Salah-u-din- Ayyubi,) was the ruler of Halab. < 
(iv) Syeda Sharifa Fatima remained the ruler of Yemen, San’aa and Najran. 
Muslim women proved their worth on theswar front as well. 
(v) | Uzrah bint Haris led army in the battle against the people fo Besaan. 
(vi) Umme Atya (RA) participated iseten Ghazvat with the Holy Prophet (728). 
(vii) Umme Haram bin Malhan was,the first navy fighter. (Human Rights in Islam page 468 to 470) 
These excellent tasks pétfofmed by Muslim women in different fields show that Islam gives 
weightage to character, knowledge and craft performed by women in various walks of life. Muslim woman 
should keep one thing in‘mind, she should protect her chastity and honour whatever the field she joins, 
otherwise the beautifuhsdciety that Islam wants to establish will remain unrealised. 
(i) Ownership and share in inheritance 


Women had no right in inheritance before Islam. Islam gave them the right of ownership. 
Allab says: 


(32-Ldl) Chess | So zai closes Bega Se sy 
To men is allotted what they earn, and to women what they earn. 
(ii) Sanctity of wedlock 


In the days of Ignorance a son might marry his stepmother after the death of his father. In this way, 
there was no distinction among many relations. Islam clarified the sanctity of relations in Surah Nisa: 


4 TE J io bse by, 3 S Ia 

ola E KUKE 5 sls 255 A SOE asg 
Prohibited to you (for marriage) are:- your mothers, daughters, sisters; father’s sisters, 
mother’s sister’ brother’s daughters, sister’s daughters; foster-mothers (who gave you 
suck suckling), foster sister; your wives’ mothers; your step-daughters under your 
Guardianship, born of your wives — to whom you have gone in — No prohibition if you 
have not gone in; — wives of your sons proceeding form your loins; And two sisters 
wedlock at one and same in time. Except for what Is past. For Allah is oft- forgiving 
most. 


4. Matrimonial rights of women 


(i) Right to wedlock 


Women were considered man’s property before Islam. They had no right to go to wedlock with their 
own will. If a woman was divorced even then she could not marry with her own will. Allah says in the 
Holy Quran: 


oe 


4 ? 24 , 4? 9s 7 
2325 al) CSN CASSIS AEG 
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(When you divorce women) and they fulfil the term of their (Iddat). Do not prevent 
them from marrying their (former) husbands. If they mutually agree on equitable 


terms. 


(ii) Right to accept or reject marriage when she comes of age 

If a guardian arranges her marriage when she is very young, she has right to retain or reject that 
marriage. 
(iii) Right of dower 


In the age of ignorance, dower was not in vogue. Islam directed that the wealth, you give to your 
wives, should not be taken back. “If you want to change a wife with another one, you should not take back 
whatever you have given her.” 


(iv) Right of bread and butter 
Islam has made men bread-winner for women. Allah says in Surah Nisa in this regard. 


3 
* {2 + ot Le 4 ig F 
84L) Ae ox BJ } | 
Men are the protectors and maintainers of women. 


(v) Right of better treatment 
Allah has ordained in Surah Nisa 


asha aad 5d 3 ples 


o 


Live with them (women) on a footing of kindness and equity 


(vi) Right to divorce AN 
If a woman does not want to continue her marital relation, she may appeal iņeeûrůbéfore Qazi or 
Judge for divorce. In this way she may take divorce. 


(229.8 J!) dy Di ea gts € kG 


When both parties fear that they would be unable to keeprthevimits ordained by 
Allah. - 
5. Rights of Muslim woman after divorce 
Following are the rights Islam gives to a woman afterdivorce. 


(i) Right of dower 
If a woman is divorced before going into sexual intercourse, she will receive half of the dower: 


A 3% 


927 Lf Pa 23 a fz» A I 9242 r 2 “3 Pat 4 3 fje a le 
RSS Ls Has LE ROS 85 GAS OI NS Gye gagi öls 
4 (2378 J!) 


And if you divorce thémbefore consumption, but after the fixa 
tion them 
then the half of the dower (is due to them), unless they sn 5 of dower for y 


¥ot@d\in favour of Hazat Usman (RA). 
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(ii) Right of inheritance 


| Share in inheritance is a blessing of Islam. A wormarl’s share has been preserved with respect to every 
relation as a sister, daughter mother and wife. , 


6. Political Rights of women in Islam 


Woman had no matrimonial rights befdre Islam. In these circumstances political rights were out of 
question. 


(i) Right to vote 


Dr Tahr-ul-Qadri writeg‘in.his book “Human Rights in Islam”: 

“House of Commons Òf England gave women the right to vote in 1918. In America, women got this 
right after the 19th cOnStitutional amendment in 1920. In France, they got this right in 1944 while in New 
Zealand, they got the right to vote in 1893 for the first time. The Holy Frophet (BS ) provided the 
constitutional baSis,ofwomen’s right to vote in his sunnah.” 


The HolyProphet (Pay ) would take pledge of allegiance from women also. 

In the\days of caliphate, Hazrat Umar (RA) acted upon this sunnah and made a committee of six 
companions of the Holy Prophet (Hay). Hazrat Abdur Rehman bin Auf (RA) was appointed election 
commissioner. Hazrat Abdur Rehman went from door to door and took suggestions from women. They 
(Human Rights in Islam) page 443 to 445) 


(ii) Right of representation in legislature 
Women were also included in the consultative council of Hazrat Umar (RA). Once Hazrat Umar 
(RA) sought suggestions to fix the amount of dower. A woman in the consultative council stood up and 
said that he had no right to fix amount of dower for Allah says in the Holy Quran. 
$ 27I's a2 Ite 17 sone a\o220 
(20 Ll) End Ade SUSE NGS 3 Sgus A515 
And you have given one of them a great amount [in gifts], do not take [back] from it 
anything. 
Hazrat Umar (RA) took his suggestion back on this reply. 
(iii) Appointment on the post of ambassador 


Hazrat Usman (RA) appointed Hazrat Umme Kalsum bint-e-Ali (RA) when he sent delegation to the 
Roman Queen in his caliphate in 28 Hyra. Hercules’ wife came to greet her. She gathered Roman women 
and told them that those gifts were brought by the Queen of Arab emperor and the daughter of the Holy 
Prophet (is ). In this way, he set an example of sending women on diplomatic missions. (Tarikh Tibri p. 


460) 
7. Duties of Muslim woman OR Restrictions on Muslim woman 


Allah says in the Holy Quran regarding the duties of Muslim women. 
2 4 G 3 “4 
(2288 dl) GAS Gye GU ee Gas 
And women shall have rights similar to the rights against them, according to what is 


equitable. 


It is incumbent upon woman: 
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(i) To protect home in the absence of her husband. 

(ii) To observe veil l 

(iii) Not to talk to non-mahram men without need. 

(iy) Notto indulge in prostitution 

(v) To protect her chastity 

(vi) Not to attend fashion shows and modelling and such other immoral programmes 
(vii) Not to kill her children 


The things on which the Holy Prophet (SAW) would take pledge have been mentioned in Surah Al- 
Mumtahinah. 


ASTRAL SBI ol Saale eph sek 6 gore 
| (2d!) ENO Ys 


O Prophet (P55) when believing women come to you to take the oath of fealty to you, 

that they will not associate in worship any other Hing whatever with Allah, that they 

will not steal, that they will not commit adultery (or fornication), that they will not kill 
_ their children that they will not utter slander, intentionally forging falsehood. 


8. Commands about veil 


There is Allah’s ordain in Surah Al-Ahzab about the veil. 


i 69l) (EÀ 


O Nabi (Prophet of Allah — The communicator of the hidden news)! Tell to your.wives, 
and daughters and faithful (Muslim) women, that they should keep apart, of) their 
headgear covers over their faces. This will bemroe proper, that they may be 
recognised and they should not be given any trouble. And Allah is forgiving, Merciful. 


Allah says in Surah Al-Ahzab 


EATA REAPER PAP 
(53:2132 Y)) yE iah le EAA 
And when you ask from them (wives of the Prophet) Ghy good, ask from behind a 
curtain. 
The word hijab has been used in the first verse. <, 
Ghulam Rasool Saeedi, interpreter of the Holy Quran” writes about it: 
“Hijab means a lengthy and wide sheet-of cloth women envelop the whole of their 
body with.” (Tabyan-ul-Quran part9 page558) 


Muslim women would observe veileeven in the s 


tate of great distr ah i ioned in 
Sunan Abu Daud in this regard: i ess. A Hadith is mention 


“A woman named UmmêKhaldú came to the Holy 


Prophet (724), 
son had embraced martyrdom. She came to enqui (#25), She was in veil, Her 


re about him. Some companions of 
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ld 
the Haly Prophet (#55) asked her that she wads enquiring about her son while 
observing veil. She repli 


ed that she had lost her son.not her bonour” 
9, Difference between hijab and satter 


It should be kept in mind that there is a d 
woman must cover the whole of her body €xCep 
hijab. 


ifference between hijab and satter. Satter is obligatory. A 
t face and hands while covering of face and hands also is 


Nowadays women use a separate ‘piece of cloth as hijab. It is also known as scarf. The rest of body is 
covered with a sheet or shirt. Inthe, days of the Holy Prophet (#2), women would use a wide sheet of 
cloth and would cover their ‘heads, faces and bodies with it Many women use wide sheets in villages. 
These sheets are less in vopyenin cities. A specific sheet is not necessary for satter. It is necessary that the 


whole body is covered, atcording to the tenants of law. Sheet should not be so transparent that body 
becomes visible throught. 


10. Ways oftteform of women 


Reasonsiof not observing veil by a majority of women and ways of rectification: 
(i)  Ignterance from religious education . 
(ii) “Lack of religious institutions 
Wii) Invasion of media 


(iv) Preference to worldly knowledge in the education system 


(v) Moral decadence of Muslims at collective level. 
(vi) Self-exhibitionism 
(vii) Ulema’s emphasis on only qualities and negligence from problem. 
(viii) Lack of sense of accountability. 
(ix) Negative role of NGO’s working for women’s rights. , 
If the problems mentioned above are eliminated, it may bring a change. Elimination of these very 


reasons is the way to rectification. If a woman is provided political, economic and family rights, her role 
may become more evident. 
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MORAL SYSTEM OF ISLAM 


There is a visible decadence in our society due to invasion /influence of liberal western culture. 
To what extent is it harming our country’s youth and what can be done to arrest this moral 
decline. (2005) 

Despite the scienufic and technological advancement the present society is facing moral decline 


and mental anarchy. In these circumstances elucidate the importance and effectiveness of 
Religion. (2007) 


What moral values are given by the Deen-i-Islam? Can these values be changed keeping in view 
the western ethical system? (2008) 


In the hight of the Islamic teachings Faith and Ethics are closely united, in spite of that Islamic 
Societies are in disorder. Discuss. (2010) +" 


SYNOPSIS 


Introduction 

Importance of moral values in Islam 

Right to leadership depends on following moral values 
Moral principles, moral values or kinds of good morals 
Truthfulness 

Justice 

Modesty 

Bravery 

Patience 

Humility 

Chastity and honour 

Trust in Allah 

Fulfiling the promise 

Honesty in measurement 

Fair treatment with parents 


ooooo0o000000Ọ 
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Immoral acts 

Backbiting 

Ill will or suspicion pride 

Racial prejudice and proud on ené’s liheage 


Maligning or reproofing 
Dishonesty 


OO000 


Comparison between Islamic moral system and Western moral system 
Causes decaying moralifyin an Islamic society 
Importance of religidn With reference to scientific progress 
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Some relevant verses 


Ge, US ZR os 20 
(90 Jal) Cn 3 55 Nd SEa A515 
Surely Allah enjoins justice, kindness and the doing of good, to kith and kin, and 


forbids all that is shameful, evil and oppressive. He exhorts you so that you may be 
mindful. 


Kadi ai é dis Gil oy Glas glais Jacl pb att g 


ashu beall esos lta ALE 


O you who believe, be upright in justice; witnesses, of the truth 


(152. alu!) AAEE 


And do not approach the orphan's property 


2g 1 FA s1 Pa 
Gadla ge) L ls 
and fulfil the promise; 


43 al 
(4: O ABE JS ISLS 


and surely you are exalted to a high and noble character. 


1. Introduction 


Morality and moral uprightness have a greater, pivotal role in the development and growth of a 


society. Morality is a basic principle not only in Islam but also in all the other religions. It also has special 
Significance in Islamic teachings. ) 


2. Importance of moral values in Islam 


According to Shah Waliullah, “Moral is a condition of man that inclines his, qualities toward him.” 
Religion is based on moral values which have been a common ingrediéuts of the teachings of all the 
prophets (AS). It is a glorious distinction distinction of Islam that it practically enforced moral values in 
society. Islamic institute of caliphate was also based on four mora rinti j ir 
ultimate source, the Holy Prophet NA ) as he was at the nite di oe ma | 
models were presented to the humanity in form of the Pious Cafiphs arid each one of them rig Mena with 
the highest morality standards. Their sublime morality became ‘their unrivalled distinction. The great and 
noble personalities upon whom this distinction was conferred are: anv. 
oo Hazrat Abu Bakr Siddique (RA) was ifS\true embodiment 
ustice: Hazr i iusti 
and jurors till the Dey of Judgem Tat Would be a beacon light for all the judges 


The third Pious Caliph, Hazrat Usman (RA), 
chastity. \ 


Modesty: . 


epitomized the sublimate form f modesty and 





| 
| 
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Bravery: Hazrat Ali (RA) was so brave and courageous that‘this trait has become his second name 
rather his alter ego. 


3. Right to leadership depends on following moral values 


If the Muslims want to regain their lost glory and prandeur and be able to give new world order, they 
will have to institutionalize the moral principles professed by Islam. Enviable growth and development in 
the US, Europe, and some other parts of the tid is not because of the secondary things like science and 
technology rather the real secret behind their fast progress is abiding by the moral principles. 

The West is coping with internal ‘issues while Muslims are tangled in a web of political turmoil. 
That’s why the people of the Weét are making huge efforts to inculcate in their people the sense of 
morality which is inevitable for political stability that spurs economic growth. On the other hand we are 
still grappled with individualand-family matters. If today, it comes to the fore that the American traders 
and businessmen are dishdneSt, their business deals throughout the world will be cancelled the very next 
moment, and the balloon ‘of their progress and development will burst instantly. So moral principles are 
basically of two types:\ ` 

(i) Moral prificiples to rule the world. 

(ii) « Mforalprinciples for family regeneration. 


The laws being advocated by the US and Europe are basically the moral aspects of running the state 
affairsThat’s why they dictate the world in almost all matters. But, in the arena of family system, since 
they,do, not follow such morality, so it makes our family system far better than that of these countries. 


Basically, we are violating the canons of morality in our state affairs and these are the real cause 


‘péhind the decadence of our political infrastructure. 


4. Moral principles 


Let’s analyse these morality canons briefly: 
(i) Truthfulness 


Speaking the truth is a moral principle of pivotal importance. In this context Allah Almighty says: 


Fw ce tur 22% 36 ef? A * 
maah OA Rea)! Go 15 GAN BIN tal OWI EL 
O you who believe! be careful of (your duty to) Allah and be with the true ones. 


(ii) Justice 


If we contemplate on the basis of religion and the real factor that has maintained the balance of this 
universe is justice. If the balance of the universe goes out, the Day of judgement will occur. Likewise in a 
society where there is no justice, robberies, dacoities and other vices like adultery become commonplace 
thus tearing the fabric of society apart. Allah says in this regard: 


(Bu è iN B15 GRU SI 


God-fearing. And fear Allah. 


(iii) Modesty 


Modesty is a very important moral principle of Islam. According to social point of view in a society 
where modesty becomes extinct, the mutual relations become a thing of past. It is said about the Holy 
Prophet (%89) that he (#5) was more modest than even a virgin. 
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(iv) Bravery 

Bravery is such an important moral principle that infuses the spirit of ego and self-respect. Power of 
conscience also originates from it. This quality was at its apex in the character of the Holy Prophet (#4), 
The companions of the Holy prophet (#1) often narrated that the holy prophet (ZES) was the bravest of the 


people. 
ewe) YWlaAlob 
He was brave from whole the mankind. 
(v) Patience 


Patience is an important among the good morals. Those who bear patience have a boundless reward 
from Allah Almighty. In Surah Luqman, Allah Almighty ordains people to be patient. 


(Twa) Blot 32 315 
and bear patiently that which befalls you; 
(vi) Humility (khashu) 
Khashu means humbleness or humility. Allah has praised the humble people in the Holy Quran. 
id 3 ij k 
Cush OS fase by Me bm cal 
Those who, in their Prayers, humble themselves; ‘ 


(vii) Chastity and honour 
It means protecting oneself against every type of evil and keep away from the traps of satan, The 


Holy Quran ordains the believers to adopt this quality. ANY 


(2 ys if 27,5 bag a -Ri Te t ‘et Pr 
(59139!) č chakilla Sb gig 
O Prophet! say to your wives and your daughters and the women of the believers » 
(viii) Trust in Allah . 
It means to rely only on Allah in all affairs. Allah says in the Holy Quran: 


Brea) “abl J6 5555 


And put your trust in God, 


(ix) Fulfilling the promise 


Fulfilling promise is essential in Islam. Allah bestowed the leadershi 
Israel for centunies. When they did not fulfil what they had promised to 
from them and Banu Ismace! were blessed with it We have been ordaine 


p of the world on the children of 
Allah, this honour was taken back 
d to fulfil our promise. 


(4 Joll wl gs) WLI aT 


and fulfil the promise; 
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(x) Honesty in measurement 
Allah has announced punishment for those who give a short measure. 
a 74 A o 
(ostah) OCAK Es 
Woe to the defrauders, 


(xi) Fair treatment with parents 


The Holy Quran and Hadith repeatédly,emphasise on fair treatment with one’s parents. 
> s g par pH m 
Bdil ay) Clesh Jhs 
and goodness to your parents. 
5. Immoral acts 


From immotal acts we mean those despicable and condemnable characteristics which lead people to 
the path of destruction. Following are some immoral acts and Qur’anic injunctions thereto: 


(i) Backbiting 
s I” 3 2 2 Ed Ceri z Pa 
(12:25! etl) (B35 20355 2.885 ys 
Do not spy, nor should any one backbite the other 


(ü) TI will or suspicion 
. Gi > wigs 2 win er, -tP 
(12251 yad) AIAR gaal, 
O you who have believed, avoid much suspicion, for some suspicions are sins. 


(iii) Pride 


For Allah does not love any self-conceited, boastful person. 
(iv) Racial prejudice 


(13 scl pall) KERERE 


Surely the most honorable of you with Allah is the one among you most careful (of his 
duty); 


(v) Maligning or reproofing 


Arahad) BRANT E ITY 5 


And do not insult one another 
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(vi) Dishonesty 


ca \ 


A 
r yn 4 s92 234 A 
ar doy Spratgab ss yale lg 
Believers! Do not be unfaithful to Allah and the Messenger, 


Holy Prophet (2°) said about dishonesty: 
6 j ts Ge Pars 
(eqs) Ee pad Abo 


Whoever cheats me is not from me (or in another narration: whoever cheats us is not 
one of us)". : 


6. Comparison between Islamic and western moral systems 













Western Moral System 
Can be changed 


: Based on state and modern philosoph: 
3. | Homosexuality is forbidden Homosexuality is lawful 


Punishment in the hereafter on not doing/No concept of reward and punishment 
good deeds 
5, |Every Muslim is bound to act Religion is personal matter for everyone. So no 
pon these moral values restriction. 


The Muslims are going away The west is promoting its moral values and invests 
their moral values. huge amount of money to promote their values. — í 


7. \Islam is well-defined system; not free from|Free from all restrictions ANY] 
all restrictions AN 


In Islam, the moral principles have been|West’s modem philosophy asserts that moral 
prescribed by Allah Almighty and these will|principle are not final and those-can We changed 
remain applicable till the end of time anytime. They are not eternal. If people decide that 
speaking truth is an immoralyact and telling a lie is a 
good moral principle, it willbeCome a reality. That 1s 
why they have declared fawful the marriage of man 
with man and woman.with Woman. 

Previously, they/believed in the principle that man 
can mary A woman only, homosexuality Wes 
completely (intolérable. But, today, in the light ° 


‘modetn philosophy of morals,” they have legislated 
that honidséxuality is allowed, 





Islamic Moral System 



































7. Causes of decaying morality in anstamic society 


The reasons behind the moral decadence dh an Islamic socie 
O  Omnipresent corruption at natighal, level 

O To worship one’s own self-désires 

O Abandoning the teachings ðh the Holy Quran and Sunnah 

O Practical training ofmoyabprinciples deficient in education System 


ty are as follows: 
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Ever-increasing obscenity on electronic and print media 
Divide between the words and actions of our leaders + 
Misuse of internet and other means of communications 
Lethargy of religious leaders towards their duties 
Increasing political instability N 
Onslaught of substandard films and dramas à ‘ 

Airing of Indian dramas and films 

Flashy Western civilization 


ooo0oo0oo0oo0o0oọQ 


Importance of religion in the(Context of scientific development and moral 
degeneration AN 


Scientific development, how s6phisticated and abounding it may be, is a means only to collect more 


and more information. Though it\fad made huge headways, yet the moral training can only be imparted on 
humans by their fellow human8\This is beyond the capacity of machines. Thus the importance of Quran 


S 


and Sunah multiplies manifold because improving one’s moral sans these sources of true guidance shall 
always remain a distant dream. 
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12. 


POLITICAL SYSTEM OF ISLAM 


“Islam-in The Mid of Contemporary Managements and Political Systems-possesses Its Own 
Poliucal Management and Political System”. Discuss. (2006) 


The politcal system of Islam guarantees the prosperity of State. Discuss. (2012) 


Discuss the salient features of Islamic 


political system in the light of governance under Pious 
Khilafat-1-Rashida. (2016) 


SYNOPSIS 


Concept of Allah’s sovereignty 
Man — the vicegerent of Allah 
Equality 

Tolerance 

Altruism 

Fraternity 

Economic system of Islam 
System of zakat 

Islamic concept of jihad 
Confabulation in Islam 
Concept of preaching good and bidding evil 
Islamic system of worship 


Following the sunnah of the Holy Prophet (ti) 
Forbidding the demand of power 

No legislation against Quran and sunnah 

Justice system in Islam 

Religious freedom 

Abolition of distinctions 

Proclaiming the truth before a tyrant is jihad (al-hadith) 
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Distinctive governance and political system of Islam 


Islam is a religion blessed with a distinctive, sublime and superlative excellence and characteristics. 


Following are the features which make Islam superior and the most rational of all religions of the world. 


1. Concept of Allah’s sovefeignty 


The basic element of Islams political system is that it acknowledge only Allah as the creator and 
master of all the creation. Only He deserves to be supplicated and worshipped. All the power as well as 
authority is vested in Him only’ He has no partner and He does what He wills. 


| s? s wh MEET 
(50:53!) Č ERTIES 


Manvis\bound to act upon Allah’s ordains which the was revealed in the Holy Quran. 
Man can neither change these laws nor put them aside. It is the basic quality of Islamic 
system. 


2\ Man — the vicegerent of Allah 


| Allah has sent man on earth as his vicegerent. He does not have absolute authority rather he is bound 
to act upon the ordains of the Creator. Though humans are allowed to legislate in different matters peti 
there are no explicit commandments of Allah in Quran, or the sunnah of the Holy prophet (PBUH), yet they 
have to follow the spirit of Islam in all aspects. 


Allah says in the Holy Quran: : 
. y ont è ze ok ow Se 
(14; 3 9) PIN GAL sles 2 

Now We have appointed you as their successors in the earth 


~ 


3. Equality 


It is the political system of Isiam that gave people the unprecedented right of equality. The Holy 
Prophet (PBUH) said in his last sermon. . 
“An Arab has no superiority over a non-Arab and non-Arab has no superiority over on 


Arab except by piety” 


4. Tolerance 


Islamic political system advocates and professes tolerance and forbearance. History is replete with 
the instances of tolerance from the life of the Holy Prophet and his Companions (RA). 


5. Altruism 


i i d unselfishness. The sacrifices offered by the 
humanity the lesson of altruism an ae 
-Islam e on the eve of the migration of the Holy Prophet (025) from Makkah to Medina 
NTA wines ss i d in history. In Islam, altruism is much more sublime than what we know in common 
te siy seas priedi others over one’s self i.e. foregoing one’s rights for the benefit ot others. 
erms. It means 
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: : mpani 
Sacrifice and altruism are among the noblest virtues in Islam. The episode of three wounded Companions 
acrific : 


(RA) of the Holy Prophet (ŻEY) is a remarkable incident. Each one of them preferred other fellow mujahid 


r their own selves. No one drank water when the cry of a fellow mujahid struck their ee the 
ist of them succumbed to wounds, yet they set the superlative example of altruism and unselfishness, 


9 Jee I| 9 
(29.ceN!) oe és 
merciful among themselves. 


6. Fraternity 
The Holy Prophet (RY) said in a Hadith: 


(ewu) pe 1331 ALi 


A Muslim is the brother of a Muslim. 


TEE ete 
(Owl all) 55316 zua 


The believers are brothers of one another; 


7. Economic system of Islam 


The economic system of Islam is different from all other economic systems in the world. Today, no 
economic system in the whole world is free of interest and usury but Islamic system. Only Islam provides 
the humans with an interest-free economic system. Islamic banking system is a glaring example of the 
economic system advocated by Islam. 


8. System of zakat 


Islam's system of Zakat is distinguished from all the other systems and it is backbone “ofthe 
economic system. Zakat is collected in Bait-ul-mal. It is spent on the welfare of the common‘man. It is not 
a forced tax from the government rather it is a matter between Allah and His denote. 


9. Islamic concept of jihad 


When a non-Muslim state or any of its citizens orchestrates any terrorist ‘activity in an Islamic state, 
or in other words, if an Islamic state is invaded directly or indirectly, jihad Becomes obligatory on the 
. Islamic state. Jihad also becomes obligatory on the Muslims at individpal asAvell as collective level unless 
they get rid of the enemy’s tyranny and oppression. So Islamic concephof jihad is a panacea for all the ills 
of the world. 5 fp 
Allah says in the Holy Quran 


Inne «de? 2 2 } z 
(0908 Ad) WEVA E i aaa s 


, 5 
And fight in the way of Allah with those who fight against you but do not commit 
aggression Ow 
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10. Confabulation in Islam 


Allah says in the Holy Quran 


r 


(159.1, FS ASIG Aas 


And consult them in the matter 


11. Concept of preaching good-and bidding evil 
| Allah has made obligatory on every Muslim to preach good and forbid others from evil. So everyone 
is duty-bound to it individually.Such is not the case with other systems. The Holy prophet (755) = 


“Saying the truth before.a tyrait is Jihad.” 
12. Islamic syst®n? of worship 


In Islamit=political system, it is essential for the ruler to be faithful, honest and acts upon Quran and 
Sunnah. Members of National Assembly, Provincial Assembly and other members of legislative Assembly 
are included\in this jurisdiction. They may run the government in an Islamic way, when they are pious, 
honest, ‘dust worthy and God-fearing. There are conditions for the members of Assembly, president and 
prume minister in the Article 63 of the constitution of Pakistan of 1973. 


A3. Following the sunnah of the Holy Prophet (27) 


The base of Islamic political system is following the Sunnah of the Holy Prophet (a ) in true letter 
and spirit. Every word and action of the Holy Prophet (Pa ) holds the status of law in the political system 
of Islam. No Islamic government can legislate against it nor it has any authority to do so. If Islamic system 
deviates from the Sunnah of the Holy Prophet (Pay ), it loses the right to be called Islamic. 

Allah says in the Holy Quran 


oe z «ad r 
(929 JzA tab sahbi 
And obey Allah and obey the Messenger and beware. 
Borlu Sul & Ws rs) ead 


He who obeys the Messenger has obeyed Allah; 


(3 oJ!) OSs oF gules 


He does not speak of his own desire; 


It clarifies that every saying of the Holy Prophet (#8) is, in essence, Allah’s commandment. So 
every word and saying of the Holy Prophet (24) is ultimate and from Allah. All the other system don’t 
have any such example. 


14. Forbidding the demand of power 


In Islamic political system, nobody longs for power and a position of authority. No one can get 
elected on his own rather only people can ask him to be their leader. All the four Pious Caliphs were 
elected by others; they did not long for the authority. 
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-clati ori 
happens, the = ut 5 their religions, laws may be passe 
w 


other systems ality in America is its clear example. 
-clati homosexuality 
Legislation on 


i m in Islam i 
a in politi Allah says in the Holy Quran. 
Justice has great importance in political system of Islam. : P 


? 2, Pie G 
(O0: Jl) es Hs Woah AES Òl 


Allah commands justice, the doing of good, 


i just without any hesitation. T 
dge has been ordained to be jus ut ar 
ire i a court of Hazrat Umar, he came their without a Ep ni 
Hapri is above law, it is not Islamic system. The basic quality of Isla 
e , 


-it of Quran and Sunnah. If it 
A islamic political system with 
t their religious books, 


m no law can be passed against the sp 


i ar 
ht to be called Islamic. When we oan sai 


hat is why when Hazrat Ali (RA) 
d defended himself. If the ruler of 
| system in justice. 


17. Religious freedom 


18. Abolition of distinctions 


pis 1a 
The Holy Prophet (Pes ) said: 
“An Arab has no superiority over a non-Arab, a non-Arab p> d p Fairies 
Arab, neither the white hence any superiority over the black no 


superiority over the white except piety. 


periority over an 


19. Proclaiming the truth before a tyrant is jihad (al-hadith) 


[QUESTION PATY 


© 





POLITICAL SYSTEM OF ISLAM 


How much is the mgdeém“democratic system harmonious or contradictory to Islamic concepts 
Argue logically. (2005) 


SYNOPSIS 


Meaning of democracy 

Types of modern democratic system 

Political system of Islam 

Selection of a caliph in Islamic political system 
Establishment of Islamic advisory council 

Selection of caliph by the council 

Council of six members for the selection of caliph 
Comparison between the democracy and political system of Islam 
Sovereignty a 
Man — vicegerent of Allah 

Procedure of selection 

Conditions for an emir or a Caliph 

Powers of the legislative assembly 

Longing for the headship 

Concept of opposition 


OO0O0000 
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Detail 
According to former President of the United States, Abrah 
“Democracy is government of the people, by the peop 


am Lincon: 
le and for the people.” 


1. Meaning of democracy 
os which means people and kretig i 


-racy is a combination of two Greek words, Dem 
ey is said to be a system where public will prevails and elected representatives of g nation 
k far the betterment of the country as mandated by the public at large. A 

Such a government is called a democratic government. In this political ase pa having 
majority of the elected members forms government. Under democracy, hoes nctionaries ay 
accountable before the masses. If a democratic government is working an t ithe interest of 
state, people have a right to demonstrate against it and make them work according to their will. 


wor 


2. Types of modern democratic system 
At present, mainly two democranc systems are functional in the world: 


(i) Presidential system 


In this system, president holds the strings of power and he is all in all in his authority. This systemi |. | 


working in the US, lran, Afghamstan, Russia and many other countries of the world. 


(ii) Parliamentary system \ 
In this system, prime munister runs the government under the parliament and cannot‘do at yhing 
against the will of the parliament. Parliamentary system is working in Pakistan, England, Indi, 


Bangladesh, Italy, etc. PRN | 

There are some other systems besides these two like the Chancellony system in Germany. It 
working only in Germany though. A president can order his army to attack an enemy Country but a pri 
minister cannot do that without the permission of the parliament. He is bound to take the parliament 0 
confidence. Every country has her own specific laws and all the presiderits and prime ministers are W 


equal in their authonites. 
3. Political system of Islam 


Political system of Islam is based on the sayings aitd Sunnah of the Holy Prophet (58). Unde! 
Islamic system, the Emir is the ruling authority and he is.called-Ameer-ul-Momineen or Caliph. 
The Four Pious Caliphs have great importante’ after the Holy Prophet in Islam. They eal 


Islamic political system as per the directions of the\Quran and Sunnah. They used Ijtihad where they 
not find any explicit ordainment in Qur’an and Sunhab. 


4. Selection of caliph in Islamiepolitical system 


The Holy Prophet (PBUH) laid down some Principles for the 
the matter to the Ijtihad of the Moslims. The Muslims face 
Migrant and the Helpers ie"Mbhajireen and Ansar res 
elected after deliberations by aCouncil of Muslims at Sa 


10 
selection of a caliph and left ih w 
d the juncture of selecting a caliph "a y 
Pectively, In short, Hazrat Abu Balt" iw 
qifa Bani Sa’ada. The second caliph, Hu 
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(RA) Was nominated by Hazrat 
the Holy Prophet (#5 ). People 
Hazrat Abu Bakr (RA), All the 


Abu Bakr (RA), with the cofisultation of the leading companions (RA) of 
pledged their allegiance atthevhand of Hazrat Umar (RA) after the death of 
People of Madina were iffeliided in it. 

5. Establishment of council 


ee ee isi pa first calipiwho institutionalized the Council system. Prior to that all the 

(eB) and Hazrat Abu B nsultation Kv the leading Companions (RA) in the life of the Holy Prophet 
akr (RA). Hagrat(Umar (RA) established the Council on two levels. 

(i) Special council 


W EE. Boe comprised ‘the leading companions like Hazrat Usman (RA), Hazrat Saad bin Abi 
ria ), Hazrat Talha (BA), Hazrat Zubair (RA), Hazrat Amr bin Al-as (RA) and Hazrat Abu Musa 


Ash’ari (RA). 
(ii) General council 


The Genéral Council included all the people of Medina who were consulted in different matters. 


6. Sélection of caliph by the council 


( Hazrat Umar and Hazrat Abu Bakr had no parallel in administration after the Holy Prophet (Ps). 
But many Companions (RA) became dexterous in administrative matters after Hazrat Umar (RA). Almost 
all the members in Hazrat Umar’s (RA) Council were hugely skilful in administration. Particularly Hazrat 
Sa’ad bin Abi Waqas (RA), Hazrat Ali (RA) and Hazrat Usman (RA) were noteworthy. It was a difficult 
task to elected caliph amongst them. 


7. Council of six companions (RA) 


Hazrat Umar (RA) formed a Council to elect a man who should be recognized as Caliph (RA). In case 
of a difference of opinion among the members, weightage was to be given to the opinion of the majority of 
members. If a member deviated the majority decision, the Council was empowered to kill him. 


This Council consisted of following six companions of the Holy Prophet (GRY). 


1. Hazrat Usman bin Affan (RA) 

2. Hazrat Ali bin Abi Talib (RA) 

3. Hazrat Sa'ad bin Abi Waqas (RA) 
4. Hazrat Talha (RA) 

5. Hazrat Zubair (RA) 


6. Hazrat Abdur-Rehman Bin Auf (RA) 
There was no prominent personage after the martyrdom of Hazrat Usman (RA) except Hazrat Ali 
(RA). Hazrat Ali (RA) was matchless in courage, administrative affairs and piety. So he was elected by 


general pledge of allegiance. 


8. Comparison between the democracy and Islamic political system 


acy in which Allah’s ordains and Sunnah of the Holy Prophet (a ) is obeyed. 
f the Holy Quran or any word or action of the Holy Prophet (Px ), there is no 
Islam. Ijima (ĉii) has been given much importance in the principles of 


Islam supports democr 
If it goes against the tenants 0? 
room for such a democracy 1 
jurisprudence after the Holy Quran and Sunnah. 
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Ijima ({A2/) is a unanimous decision by the majority of Ulema and it is the ar en =. 
of democracy. If some clear-cut ordainments are not found in the Holy Quran an O lay This very i i 
matter, then Ulema can make a unanimous decision according to the essence of Islamic i- Á tsin s (nas 
is an epitome of democracy. But as we are discussing democracy as a political system, a he Bol portant 
to note that if Muslims take a unanimous decision that does not contradict the teachings © S A 
and Sunnah of the Holy prophet (6%), it will be considered as done according to the Quran an pes ii 

Modem democratic system is actually Western one in nature and spirit. There are huge difference 
between Islamic and modern democratic systems. Some of them are as under. 


(i) Sovereignty 


In Islamic political system, the absolute authority of legislation lies with Allah, who is the Creator 
and the Almighty. Man has no authority to legislate except the matters in which we do not find clear 
commandments from Quran and Sunnah. So man has no authority to amend the law given by Allah. 


In the modern political system, democracy, man is all in all in his authority to legislate. Allah says in 
the Holy Quran. 


3 


2,3 22017 by I z 
(1878 adh 163585 G atl gae E 


r 


These are the bounds set by Allah; 


(ü) Man — the vicegerent of Allah 
Allah addresses the Children of Adam in the Holy Quran: 


` . Fi R 2Y 2 it. Oe 
Moia PING ALE sles 2 
Now We have appointed you as their successors in the earth 


h 
Rp, 


P m . i - . - ia : ~N ’ 
= Toll. we a 7 si es 267 Be A N” 
308 A!) E PIM G cle GLI Ss SENSO. 
Just recall the time when your Lord said to the angels, "I am going to appoint a 
vicegerent on the Earth." L 
Man is Allah's vicegerent on earth, and in Islamic political system a vicegereht as no right to use 
his authority in the presence of his Creator and Master. He can onl hovil 


. y use the authority vested in him by 
Allah. Contrary to this, man has all the authority to make all sorts of laws in the modern western system of 


(iii) Way of election 


In the modern democratic system everyone has right to votes 
wrong at time, there is every chance that 5] Persons out of 100-eah élét ama 

later become a ruler, In Islamic political system, right to votés not conferred e ai aiiler aho ide 
set up by Hazrat Umar (RA) before his martyrdom consisted of fix members, The He $ po = e iA 

the administrative affairs. This Council elected Hazrat Usinah (RA) as caliph after eek ee in 


In Islamic political system, a would-be ruler must be up to the test; ; 
with the Western political system. Allama Muhammad Iqbal says in hie mrad of piety. This is not the case 


Buds Allah said, the majority can be 


` 
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LS Ë a X Y S use 


pemocracy means a mode to rule thec 


ommon min ~ 
No doubt, they count the Votes, 


but conductdo,not scan 
(iv) Conditions for becoming a memiberof legislative council 
As it has been mentioned in the(Precéding paragraphs only an honest, pious, truthful and trustworthy 


erson has the capability to being élected. Moreover, he should also be skilful in administrative matters. In 
the Western political system, anyperson who gets majority votes would become the ruler. 


(v) Power of legislative ¢ouncil 


In the Western demotratic system, parliament has unlimited power and it may pass any legislation the 
for example giying\thefawful status to homosexuality — while in Islamic system of arn a 
legislative assemibly“can neither pass any resolution nor amend the articles of law against the 
Quran and Sunnah. 


J 


A oY m 
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| QUESTION aif 


POLITICAL SYSTEM OF ISLAM 


Keeping in view the present political system of the world, how and why Islamic law is to be enforced 
in the Muslim societies? (2010) 


SYNOPSIS . 


Meanings of Islamic law 

What is its enforcement? 

Obligation and importance of enforcement of Islamic law 
Why enforcement of Islamic law is needed? 


O0O000 


Enforcement of Allah’s commandments 
Preaching good and forbidding evil 
Enforcement of Mohammadan Law 
Supremacy of Allah’s Religion 
Realization of the purpose of creation 


Reasons of enforcement of Islamic law in Muslim societies 


OO0O00000 


Deteriorating conditions of the Islamic society 

Muslims’ flight from their religion 

Renunciation of sublime moral principles 

Justice system on the road to decay 
Ever increasing obscenity and profanity irí society 

Invasion of Western culture 

Decline of the past glory of Muslinis 

Culmination of social and lingual differences 


How the Islamic law can be enforted? 


O0000 


The Holy Quran and Hadith as compulsory subject in the curricula 
Biography of the Holy Prophet (i) — part of syllabus 


Spirit of obedierice to the Holy Prophet (Hi) and following his teachings 


to people 
w 


Use of electiGns*and print media to convey Allah ordains 
Seminar andtalk shown for the enforcement of Islamic la 


| 
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Under the Article 
should be elected, 63 of the Constitutign*of Pakistan 1973, pious honest and able 


Legislative Assemb] 
Laws against the H 
Rule of law 
pe of enforcement Gf Islamic law 

stablishment of Isfatnic Institution and syllabus for education 
Unity among thé Ulema 


Ulema fromálchools of thought should be consulted during legislation 
Note — Removalof a misunderstanding 


y legislates according the spirit of Islam 
oly QuranGnd, Sunnah Should be declared null and void 


OOQO0O000 O 
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Detail 


1. Meaning of “Shariah” (Islamic law) 


» whi “The Right Path.” 
Shariah has been derived form he world “Shara” which means 


: ing to Allah’s ordains, j; ; 
ipi law that is according 1S the 
ically, “Shariah” means a path, religions or 'a f the Holy Proph 
d be coy ot Qur’an and from the eee aia e si sairin eel 
code , . ling His bo 
; t path on his prophets by revea hat the pro 
me ey mesg i sree iA is PP T 
arai piai were associated with their names and were par Ee het (PRUH) i ahpa Shan ra 
i im. The Shariah or law of our Holy tTO pr i 
Ara di 7 ae law. Whatever the Holy Prophet (Ps j said ordid, i became a piro the 
amma t 


Muhammadan law. 
2. What is enforcement of Islamic law? 


i E 
Enforcement of Islamic law means to launch or enforce the law ire by Le a od 
i i i j f Islamic law means the complete imposition of the 
ding to its soul in a Muslim society. Enforcement o Isla | 
et all respects like economy, civics, politics and justice system, etc. as 1t worked in the life of the 


Holy Prophet (30°) and the Pious Caliphs. 
3. Importance and obligation of enforcement of Islamic law 


It is a characteristic of the believers, and is obligatory on them, that they offer Salat (Prayer); pay 
Zakat, preach good and forbid evil when they come to power. Allah says in the Holy Quran. 


6 ty 
JS az Ne T mont & 2 UC 2 beet 
(41 ce) Č) FFI HAPA | aS 1g i 
Those who if We establish them in the earth, shall establish the prayer (Salah), and 
give the charity (Zakah) 


Cosi) J aare, as A ae 21 Tho tech ov ou Cer. 
Sele K é oss Gazal osiksi Ji oral ate, ds 
DONJI Ogi Bs 


And from among you there must be a party who invite people to all that is good and 


enjoin the doing of all that is right and forbid the doing of all that is wrong. It is they 
who will attain true success. 


tes, 2 e pi x 
Oath iiae Kag REA p29 Ralls 
And whatever the Messenger has given you - take; 


refrain from. and what he has forbidden you - 


Gradd BA Ess dss oth Us2sJasigulls 
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He it is Who sent H 


cause it to prevail is Messenger with guidance andthe religion of truth, that He might 


Over all religions; 


G 22 = ? 2 oe 
(6b IMOY ID Ms GA aE Les 
nd mdnkind except to worship Me. 
Why enforcement of Islamic 


And I did not create the jinn a 


law is needed? 
(i) Enforcement of Allah? 


| hammadan Law (See verse III) 
s Religion (See verse No IV) 


(v) Recognition of the purpose of creation. The purpose of man’s creation is to invite to good 
forbid evil and worship Allah. r 


> 


Allah says én the Holy Quran 


4 
t 


P~ 


ary a? 2) 2 Aiak Les 2 A “4 . ER e 38 > aJ avd 
HES SR, aza i Sa 8 Le sls Ge SI ARS 51 aul 
33 9 -ù 5 5 rf r 

agt QRY b loé 

[And they are] those who, if We give them authority in the land, establish prayer and 


give zakah and enjoin what is right and forbid what is wrong. And to Allah belongs the 
outcome of [all] matters. 


Reason of enforcement of Islamic law in Muslim society 


(i)  Deteriorating condition of the Islamic society 
(ii) | Muslims’ flight from their religion 

(iii) Renunciation of higher moral principles 

(iv) Justice system on road to decay 

(v) Increasing obscenity and adultery in society 
(vi) Flood of western culture 

(vii) Decline of the past glory of Muslims 

(viii) Culmination of social and lingual differences. 


How the Islamic law can be enforced? 


(i) The Holy Quran and Hadith as compulsory subject in the curricula 

(ii) Biography of the Holy Prophet (#4) — Part of Syllabus 

(iii) Spirit of obedience to the Holy Prophet (P) and tollawing his teachings 

(iv) Use of elections and print media to convey Allah ordains to people 

(v) Seminar and talk shown for the enforcement of Islamic law l 

(vi) Under the Article 63 of the constitution of Pakistan 1973, pious honest and able should be 


elected. p 
(vii) Legislative Assembly legislates according the spirit of Islam 
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W y id 
La against the Hol Quran and Sunnah Should be declared null and voi 
(viii) 5 - 


| 
| 
flaw 
a owt f Islamic law 
ment of Istamuc . 
” reri sree llabus for education | f i i ES] i ON! 29 


(xi) Establishment of Islamic Institution and sy 


(xi) Unity among the Ule 
(xiii) Ulema from all schoo 


= . . . 
Is of thought should be consulted during legislation | 





7. Note- removal of a misunderstanding 


it is noteworthy that the westem countries and American do not want Islamic sysien io be enforced. E CO N © MI c SYSTEM OF IS M 
Generally a misconception arises that Islamic law cannot be enforced with its p ma- of lashes l A 
death in the modem times. But all these punishment are part and parcel of Islamic law and a i aAA | 
and stoning to mae in the Holy Quran. The west criticizes Islamic punishments but does not discuss the Q >» 8 g pringiples of economic system is Islam? How can it be implemented in modem 
sek eas aren Ea civilized country like china where capital punishment is awarded on adulteration times? (2005) ~ 
Fad theft, Speaking against Holocaust is a crime in the European ET arina a rdar a Q. Explain the€eonomical rules of Islam in the light of Social Justice. (2012) 
Prophet is labelled as freedom of expression. Fear is propagated against the are a a wW, 
lest the Muslums should retum to their real goal of establishment of Islamic system a evel. 





SYNOPSIS 


IN Introduction 
4. Cardinal principle of Islamic economic system 
Allah is the real possessor | 
Man is Allah’s vicegerent 
Equal rights of earning 
Some people superior to others 
Use of lawful sources 
Unlawful means of earning are forbidden 
Interest 
Hoarding 
Bribery 
Occupation of public property 
Earning through pornography 
e Lavish expending 
Impetus to the circulation of wealth 
Injunctions to spend in the way of Allah 


Enforcement of Islamic principles in modern age 
c and other economic system 





OO0000 


AM Pw 


Comparison of Islami 
Courante’s real prosperity of man 
Universal economic concepts | 

Deliverance from poverty and starvation 

Sans excess and dearth 

Equitable distribution of wealth | 


O0O000 


306 


Freedom in trade and business 


Justice 
Circulation of wealth 

Charity 

Types of charity 

e Zakat 

e Usher 

e Inheritance 

e Will 

Characteristics of economic system of Islam 


99000 
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Some relevant verses 
I, i 


(OS eye Sales 20 Las 52 TG BX Kais 


And We have certain| : 3 
est 
of livelihood. Y establisħed you upon the earth and made for you therein ways 


P N EN fra Bo 25 p a Bo 2 II, 7 
oob Ba RRE Eo K LW ss EY 


Do not consume ene another's wealth unjustly but only [in lawful] business by mutual 


consent, 
asaw) Oasis Lal ds eas 


And\in thelr property was a portion due to him who begs and to him who Is denled 
(good), 
1, Introduction 


Islam leaves no aspect of life where, there is not complete guidance available. Trade and principles 
of purchases and sale are described beautifully in Islamic law. 


2. Cardinal principle of economic system of Islam 


The economic system introduced by Islam is based on firm foundation and it fulfills human 
economic needs. It is based on the following pillars: 


(i) Allah— the real possessor 


Allah is the real possessor of whatever is in this universe. Allah says in the Holy Quran. 
° i U A el. ) 
(284:5 BI) eS gLsendgleat 


To Allah belongs whatever is in the heavens and whatever is in the earth. 


(ii) Man is Allah’s vicegerent 
6 3 


23 pe z» Le 53 is ‘3 
aes: ayh PIN ALE Bas Gl 385 


And it is He who has made you successors upon the earth 


(iii) Equal rights of earning . 
It is also a fundamental principle of the economic system of Islam that everyone has equal right to 
earn the livelihood. Nobody can force others in this regard. In Surah Al-Bagara, Allah says 


ses adh ees Ws PTI GEIs6 ABIL 


O people, eat of what is lawful and clean in the earth; 
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superior to other 
the disparity in earning. One 


9 23 e 3 SJ 
31 sal ey!) 138 pid DEIS 


(iv) Some people 
Islam acknowledges 
Allah says regarding this: 


man can exceed others through personal efforts 


And eat and drink and but be not excessive; 


There is saying in Surah Bani Israel also: 


2°90 IR ot a 
(26 hal pel cx) OSA SY 5 


And do not squander wastefully. 


(v) Use of lawful sources 


It is the fundamental principle of Islam’s economic system that no unlawful source is to be used in 
earning the livelihood. Unlawful earning is strictly forbidden under Islamic law. Therefore, there is no 
room in Islam for unlawful sources of earning like theft, bribery, sculpturing the idols, hoarding, 
prostitution, gambling and drug trafficking. Allah says in the Holy Quran: 


Vd ee ay p i 
(168 :8 LJV) Leeks eg eles HWIEL 
O people, eat of what is lawful and clean 


(vi) Unlawful means of earning are forbidden 


What can be the stricter warning against earning from unlawful means that even charity is noñ, 


acceptable from such wealth. Following are the major means of unlawful earning: 
(a) Interest (usury) is forbidden in Islam 


- 9, St oft 392, 7 7. N 
(1301 Sf) bk NEY sal GRUNGE 
O you who believe! do not devour usury, making it double and redouble, 


(b) Hoarding 


JAG i a? 9% 7% is >. ani EAT de Be Th As Noy 20 2 T 
O plisy 3a jh stil Jona sha sd balls SUNG S AS Al 3 
id b 


(34:443) 
And there are those who amass gold and silver and domgtspend it in the way of Allah. 
Announce to them the tidings of a painful chastisement . 


(c) Bribery 


WÉI lig az ehai 
(1888X) SELL shay alert SoG Ys 
And do not swallow up your propérty among yourselves by false means 
(d) Occupation of public property+Aflah says in the Holy Quran 
hN G 33 


Gélo F JÌ ggal Ag Gok Js Sok 


r r ca 
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and he who a A 
cts unfaith ; > 
unfaithfully on t 1e day hen eal bring x in respect of which he has acted 


(e) Allah ordains in Surah Al-Maidah 


à Pa 21 EJ wie = ge G A g 
ae Gell kuias 6 LISE 
S for) th Ar i | 
| € man whd steals and the woman who steals, cut off their hands 
(f) Earning wealth through pornography 


EM) à yg wyS e oo oa Sa Pet 2 œ 3 
pull G ANDIE af al ai g ial gs olos gé 
a93) 855 915 


a ` j , 
DS 40 those who like that lewdness spreads among the believers, for them there is 
painful punishment in this world and the Hereafter. 


. @) Lavish spending and parsimony are forbidden 


Spending lavishly or being parsimonio 
New moderation, p us are the two extremes. Islam negates both of them and | 
; 2. AB iat Bio ee 
(31051 eyt 5 513 alg 136 5 
and eat and drink and but be not excessive; 


There is saying in Surah Bani Israel also: 
ae ri 3 4 Ta 
Redsun) ONE MS SUSY 5 


and do not squander wastefully. 


3. Impetus to the circulation of wealth 


e of economic system of Islam that wealth should not concentrate in only a 


It is an important princip! . 
late so that all people may benefit from its circulation. Allah says in Surah 


few hands rather it should circu 


Al-Hashr. 
„Za 2<? antie j p aCe 2 
oth Kukii 
so that it may not be a thing taken by turns among the rich of you, 


4. Injunctions to spend in the way of Allah 


3 2.9 3 FEP r 
G 8) OS jaa 29555 es 


and spend out of what We have given them. 





EO a Ns ee eet 


re ws a 
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\ 
cement of Islamic principles mt 
of these principles is concerned, it is evident that these must be 
determination. Council of Islamic Ideology has done ample work in 
guidance for the enforcement of these principles in Practical 


in modern era 
5, Enfor 
forcement 

As far as the en 
. antemented with a strong will and = 
his regard. The ulema also have provide 


terms. ncemed, the real owner of all things is Allah Almighty and man jg 


rinciple 1s co “i . i i 
As far as the beg ae d more with an individual than its enforcement in a society. It means that 
his siegen on m de by the moral principles of the religion in Islamic system of economy. As man is a 
an individual ís ' universe on earth, so it is incumbent upon him to lead a life with 


<p ter of the ; 
tapas pe visi Allah ordains that wealth should not be accumulated in a few hands, It js 
adhe . 


ce | t it should not provide a playing field to some selected people rather it 
ppa othe acinar mat ig of society. a an individual also bears responsibility to not to 
should prov > only for his own needs; he should try his best to fulfil needs of other people. There is no 
Lee z. hilosophy or logic for the improvement of lawful (halal) means of MYeIIaSe and prevention 
react a They are present in law. Strict measures should be taken against hoarding, selling of 


wine, theft and dacoity without any discrimination. 
6. Comparison of Islamic and other economic systems 


A mistake that is generally committed while enforcing Islam is that it is tried to enforced every 
Islamic system individually, hence all efforts fail end up in smoke; Whereas in reality Islamic economic 
system is an aspect of the great whole Islamic system. It should be enforced collectively with all aspect like 
political, social, constitutional and moral systems; otherwise it will lose its effect. 

Syed Abul-Aala Madoodi wnites in this regard: 

“The question is that what is the relation among social, political, economic and 
religious systems in Islam. There is a system that stems from the oneness of god and 
belief in the messengers of Allah. Moral system originates from here. The system of 
worship also starts from these beliefs and it is known as religious system..Social 
system is also one of its branches so are economic and political systems.” 


7. Characteristics of economic system of Islam 


Courante’s real prosperity of man 
Universal economic concepts 
Deliverance from poverty and starvation 
Sans excess and dearth 

Equitable distribution of wealth 
Freedom in trade and business 
Justice 

Circulation of wealth 

Charity 

Types of Charity 

Zakat 

Usher 

Inheritance 

Will 


OOO00000000 











BASIC HUMAN PROBLEMS 


Good combination, of the reason (intellect) and Revelation can resolve today's issues of 
humankind. Discuss. (2014) 


SYNOPSIS 


Introduction 


) Identifying the passions and issues 


An evolution of the controversy 
Conclusion 
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> 
veers 3. An evaluation of the controversy F 
A review of the literature indicates that Cholars have often taken one OF p gan van 
1 Introduction aforementioned positions about the relationship’ between revelation and ma rai ex apatite nda 
‘ huch are revived and presented by a Prophet or a Messenger of Allah, appear to argue ina thought of as mutually exclusive. Furthermore, whichever position is adopted 1s he 
epg sble) manner, Indeed, such revived religions secure an edge for themselves by Pointin all circumstances and in every way. This, however, does not appear to be realistic. 

ai salen unsubstantiated nature of beliefs and practices in the aged forms of religion that ar In reality, each of the aforementioned positions is backed by compelling arguments, yet leaves some 
eae cheri where the Prophet secks to restore the original din al-qayyim.] But following the issues unaddressed, as we have seemin ¢he’preceding section. It may be argued that none of the pusiions % 
prevalent m a ag freshed religion again starts aging and in the process loses its rational charac; - applicable under all circumstanceS\and in every possible sense. Instead, each of the position is true ina 
soe aie 5 in to the religious beliefs and practices, and finally Tertulian’s argument j particular way or under certain ‘vir¢umstances, but inapplicable in some other ways or under different 

Irrabonal elemen i ot “becomes a necessity for the devoutly religious. Consequently, as religion circumstances. { ` 
kps canr ivilizanon. a higher place is sought for revelation than for reason in order to protect the The whole controversy*about the relationship between revelation and reason can be understood and 
sash elt -ruing in religious thought over the course of history, the originally complementa i resolved if one appféhends the fact that different people have meant different things from the word 
iaso, = ao em and reason no longer remains the case. i } “reason”, and ba vAN “ifferent preoccupations that compelled them to take their respective positions. Not 
relationship n lation and reason is one of the major epistemological issues faced } | only that, but\aMailure to take into account the other considerations also led people to preclude the 
Bie ee cuales has also experienced aging; as part of the aging proce y applicability-of\the positions other than their own. In the following paragraphs, with the help of a diagram 
the Muslim world today. Muslim civilization = mie et f ; ersy. This short h (Figure 4), We shall discuss the diverse usage of the term “reason”, and the various considerations that have 

relationship between revelanon and reason has become the subject of controversy. ort paper seeks tg | | justified one or the other positions 

identify various positions held about the relationship between revelation and reason, and the issues that ae, i 


‘ a) í à ' ” . : f 
i i f these positio t 1M ÌReàson” has been used to represent the human intellectual faculty that processes a variety 0 
f one or the other of these positions is subscribed to. In the analysis o se p ns, the {i ENG . l l i 

ni A = wtuch Jed some people to advocate one or the other position will also be considered. It is hoped | information as premises to draw conclusions thereupon. The premises aie by = "e 
that the paper will allay the confusions of young Muslims regarding the relationship between revelation and intellectual faculty and the conclusions drawn thereof can be identified with one or the other 





| J discipline of knowledge. Moreover, the human intellectual faculty is not merely considered a 
: itii | q processor of information, but is also believed to harbor at least some a priori knowledge consisting of 
| ifvi iti > ab -evi inciples. i hat a priori knowledge of self-evident 
; ntifying the itions and the Issues K self-evident principles. In other words, it has been argued t j l 
| 2. Identify ng pos l , ‘ XN principles (also known as the “first principles”) is built-in to human intellectual faculty unlike other 
| When we discuss the relanonship between revelation ad ne E Beak te determine whether v sources of knowledge (such as revelation, observations, transmitted reports) that are basically 
revelation is to be given a pnonty over reason, or reason is to be given a priority over revelation, or the tyo vi external. 
are equally valid and complementary. When any one Gt these porikons 15 tiken sonm mapa! qh o Ai] 2. “Reason” has been used to represent the various types of premises (reasons) that are employed by 
arise. These subsidiary questions associated with the three possible positions will be den np | human beings in their inferences. Each of the various kinds of premises represents a source of 
following lines. a T A A | knowledge, which is characteristically associated with one or more disciplines of knowledge. 
RE puan pueriyiover iti oe pie following oe have to beafiswered: | 3. Finally, “reason” has been used to represent the exercise of intellectual faculty in the absence of 
e Can we silence reason when it appears to contradict revelation? \ | revealed premises, observations and transmitted reports. Such exercise of human reason has been 
e 


Is revelation rational? Or are there some irrational propositions in revelation, which cannot be expressed in literature as “pure reason”, “independent use of reason”, “reason in the absence of 


protected unless a higher place is secured for revelation than for reason, » \ revelation” etc. Here, I contend that reason (i.e. human intellectual faculty) cannot be exercised in a 
Is priority of revelation over reason applicable under all ciran Na es? If not, then when j “pure” and “empty” state in the absence of revelation, observations, transmitted reports, or a priori 
peacily OEI what teusedarevehiien EVED apriniivouerietaM a |] knowledge krkom is a ei A muna a of pert ois i eth ater pa 
, : eee. AN” . reason” actually employs “assumptions”; thus, the exercise of human intellectual faculty in the 
i ie itt ere sree R nicl follows questions have to be answered: absence of revelation, observation and transmitted reports makes use of “conjecture” as the premise. 

j ciated te the commandments of revelation? It appears that such utilization of conjecture as the premise has not been very clearly identified in 
° A Bai of the rationale behind an injunction a precondition for compliance by ê epistemological discourse. At least partly, this is because philosophical ideas founded on conjecture 

uslim? AN 





~ CIAN i have often been packaged and presented as “logically necessary”—something that would necessarily 
e Is priority of reason over revelation applicable "únder all circumstances? If not, then when ) follow from a priori knowledge. Of course, philosophers would rarely attribute their ideas to 
exactly or in what sense is reason given a pridrity over revelation? i ) conjecture, for this would strip their ideas of any credibility. If we identify conjecture as the premise 
Finally, if one holds that revelati es ag as in the exercise of so-cailed “pure reason”, then it would become obvious that much of the criticism of 
to be e ahy meee reason are equally valid, then the following issues aY? | “reason” is actually a in of “conjecture” and not of reason per se. 
F e If revelation and reason are conBidered equally valid, how woul een! The varied use of the term “reason” is noticeable in the scholars’ arguments over the relationship 
| the claims of revelation and-reason should such a irion a one resolve a conflict betw i) between revelation and reason. Historically, the employment of “conjecture” by the mu‘tazilah and Muslim 
P ? 


Why would one want to/iold-that revelation and rea l philosophers in their use of “reason” has invoked much criticism of reason and rationality in general. The 

; “ % Son are equally valid? | | mu'tazilah and Muslim philosophers often went on to answer questions on which revelation was silent and 
} 

| 


— A eA 
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“logical deductive” discourse of the mu'tazilah an d 
thcir answers to subtle metaphysica 
if-evident truth” that necessarily followed from a riori 
the word (as described earlier) understandably led thei, 
rthermore, most critics of the mu‘tazilah ang 


to isolate and enncize conjecture as the sole problem in the rationalist discourse, 
philosophers. failing can in general. But at the same time, some of the critics of the rational discourse did 
ended up criticizing oe al they suggested a restricted meaning and role of reason as a tool that 
not completely ger Sawin essentially meant the use of reason in the first sense of the word (as 
a lepak These latter critics also identified conjecture as the problem and articulated their 


centicism of it 

Repulsed by the mu‘tazilite ration 
compromised on the rationality (1.¢. reas 
and ravonality lasts until today. It is no w 


complementary relationship between revelation and reason are no : 
faite of Muslims does not realize that the rationality alluded to by the contemporary Muslim scholars is 


not the same as the mu‘tazilite rationalism. Conjecture and philosophy are rapidly losing ground even in the 
Western discourse, and the scope of a priori knowledge of self-evident principles 1s increasingly narrowed 
down to the effect that presumptive ideas cannot be conveniently presented as matters of logical necessity, 
When contemporary Muslim scholars argue for the complementarity of revelation and reason, they mean 
reason in the second sense of the word (described earlier); in particular, they seek to emphasize that human 
observahon and authennc historical reports cannot possibly contradict revelation. 

It is possible to articulate a Qur’anic view on the various kinds of premises that constitute the sources 
of human knowledge. A deep examination of the Qur'an indicates that revelation, observation, transmitted 


reports, and a pnori knowledge are acc 
unacceptable as a source of knowledge. 


kutib, sultan mubin, burhdn etc., which implies 
knowledge. Then the Qur’An is also replete with ayat that encourage the reader to “observe” the natural ‘and 


physical phenomena that surround him; it is also repeatedly emphasized that an “observation” of nature 
would reveal to the observer the “signs” of the Creator, His Majesty, the Author of the Quam, This implies 
the acceptability of observaton as a source of human knowledge. Similarly, Qur’an questions the reader on 
different occasions in more or less the same words: alam ya’tikum naba'u alladhin kafara min qabl (has the 
news of those who disbelieved before not reached you?), which implies the acceptability of transmitted 
reports as a source of knowledge. Finally, the Qur’an also endorses the judging)eapagity of human reason 
(the human intellectual faculty). On the other hand, the unmistakable Qur?anfc-rejéction of zann, amaniy 
and iftir’ ‘ala Allah indicates the unacceptability of conjecture as a source\of’knowledge With a fresh 
understanding of the sources of knowledge endorsed and rejected by, the Qur’an, it ma be argued that 
authentic human knowledge—reason, in the second sense of the, word—cannot ossibl contradict 
sae beget wien a the complementaritofevelation and aon vould be argued 
servation of the sical istorieal : f , 
mankınd to ascertain the plausibility of the rexaphysical Cone er alitan a 


Although the 


-gilable. 
a pot ea ptions and conjecture, 


‘anon Was 
eae was often based on = =e 
nons were almost always pan sip k 
c ‘reason in the third $ 
Jedge. Such use of 
i oai for a priority of revelation over reason. Fu 
en 


alistic discourse, many of the later theologians and fugaha’ Often 
onability) of Islamic beliefs and practices. The aversion to reason 


onder that contemporary scholars who attempt to restore the 
t welcomed. This is because the vast 


Thus, the Qur’dn requires that religious belief be founded on‘al- 


4. Conclusion 


We have discussed the use of “reason” in vanious meanings and the implicati 

clea att pata ecto eines of between revelation and ae a i 

not possible. Should there be an apparent coat foe ledge and that a real contradiction between the two is 

his understanding of both to see if a Sable ty} = tween revelation and reason, the reader should review 
„â SUO been missed; such practice is expected to resolve 2 


a t j j au 


eptable sources of knowledge, but conjecture and assumptions ar 


that revelation is an acceptable, even necessary sourgepof* 
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\ 


ero aie revelation and reason, the two may/ Be, Considered equally valid and complementary to 
satiate behind ie the complementarity of revelation and reason, an understanding of the 
kiites hast anal is not a precondition for ‘compliance by a Muslim; once a person becomes a 
wilt Allah i ie = = ined the truth of Islam for himself, he is expected to unconditionally submit to the 
fy not fitting: foe's pale y Qur’an and theauthentic Sunnah of the Prophet salla Allahu ‘alayhi wa sallam. “It 
Allelvand'fic’ Mensen A Lee or womans fovexercise personal discretion after a matter has been decided by 
roast, judged atan th that sensey Tevelation reserves a priority over human reason. On the other hand, 

ah anclheres e various religious truth-claims and enables man to embrace the one that is most 
P pakpi PEALOrC REESE to tútin that judging capacity, reason reserves a higher place than revelation. 
age. A r ina and reason relate to each other has grappled the Muslims in the present 
sis A ns n TAN relationship between revelation and reason—how and when one has a 
beyond this fundam WO in what sense the two are equal—is expected to facilitate the Muslims in moving 
ma = ntallyumportant theoretical dilemma to advancement in all fields of human knowledge 

resolution of. the more significant contemporary issues facing the Muslim world. 


XN 


\" 
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BASIC HUMAN PROBLEMS 


Q. What is the Islamic concept of creation of the Universe? Are the Modern theories about crea: 
of the Universe commensurate with the Islamic point of view? Discuss with references. (2005 


Q. White a note in detail regarding the Quranic concept of creation and folding up of the Univ 
Discuss with references. (2006) ene 


SYNOPSIS 
1. Introduction 
2, Existence of Allah Almighty : 
3. Allab’s attributes | 
4. Creation of the universe ] 
5. Purpose of the creation of the universe 
6. Creation of man 
7. The purpose of man’s creation 
8. Relationship of man to Allah 
9. Destiny of man and of the universe 
10. Life after death 


: Man: a compliant or the sole authority? 
Good combination of the reason (intellect) and revelati 
tion 
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1. Introduction 


It has been humans’ innate desire to finding.arSwers to the questions which arise in their minds. It is 
so because getting answers to one’s problemS,leads to a sense of satisfaction which ultimately results in 


solution to all problems the humans face, 


2. Existence of Allah Almighty ~ 
First and the foremost infitive question that a human has in mind is: “Does Allah Almighty really 
exist?” In this context, it has been said in the Quran: 


G 9? a ae 2 oft & I7 s 3% FS 8 3212 > 
Y BIES a aT O iI 40 al GÉ AE Se is Al 
} 85-36) OG 3253 


“Orere they created by nothing, or were they the creators [of themselves]? Or did 
they create the heavens and the earth? Rather, they are not certain.” 


3 Allah’s attributes 
The second question which comes to human mind is that if Allah exists, then what are his attributes? 
The befitting answer to this very question has also been revealed in form of following Qur’anic verses: 


or | s q z rat 1 
Knower of the unseen and the witnessed | 
(2558 idl) La shu ess ga 
The Living, the Self-subsisting 
2.69!) Ode Bad 


Allah, the Eternal, Absolute; 
oy 


(1068 ah OSÉ S Eó 


o 


Allah hath power over all things 


Various attributive names of Allah Almighty have been mentioned in these verses. There are ninety- 
nine names of Allah and these are His attributes, for instance, “The Living”, “The Self-Subsisting”, “The 
Omnipotent”, “The Eternal, Absolute”, “The All-Knowing, Omniscient”, “The Much-Forgiving”, “The 


Holy, The Divine, The Pure, The Purifier” etc. 


4. Creation of the universe 
Among the intuitive questions before man, one is regarding the Creator of the universe. In this 


regard, Allah says in the Holy Qur’an: 
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sah fe gilt Med OU oil EOD irg 
Ue ” , yy Fd aunt £ sk? BRASI jue 
777 9 Peo lZ » o25 2 5° | yl “8 ws YI i 
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ah, who created the heavens and the earth in six days and then 


indeed, your Lord is All rone, arranging the matter [of His creation]. There j, 


i bove the Th here 
R after His permission. That is Allah, your Lord, so worship Him, 
no in 


Then will you not remember? 
5. Purpose of the creation of the universe 


Has this universe any purpose behind its creation or it has been created in vain. Its answer has ù 
been provided by Allah Almighty that the whole universe exalts Him. | 
” oe 


a aed Bigdh Mise Spo ntlgeed dada fg a 
(yi) OG a AENT 


Do you not see that Allah Is exalted by whomever Is within the heavens and the earth 
and [by] the birds with wings spread [in flight]? Each [of them] has known his [means | 
of} prayer and exalting [Him], and Allah is Knowing of what they do. | 


As exalting and praising Allah Almighty by all the creatures is one of the purposes behind ty 
creation of this universe, similarly serving the human beings is also such an objective .becais 
everything has been subdues to the humans. Besides this, the whole universe is under laws,@f hati 
and man can benefit from it only if he follows Allah’s commandments. | 


6. Creation of man 


Another question is: “Who is the Creator of man?” Allah Almighty says in thignePard: 


Cosi Ob EENT 


And certainly did We create man from an extract of clay 


7. The purpose of man’s Creation 


Allah Almighty has sufficiently ou; 
questions. When man gets his ans y Buided the humans through the’ Holy Qur’an and has answered tht! 


Wer regarding his C E de W 
1s that what the purpose of his Creation is. In its reply Alana ` next question that comes to his 
> A “Mighty says: 


(SELAA a P 

i Jua) | ox lle ¢ s 217z Para 

And I did not create the jinn and mankind except o DEAD) ség EANES lig 
; worship Me. 


30.8 157, - , 793 6 w 
(305 2) Ee Sa ie dl 


"I will create a vj 
Berent on arth," t 
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eme exaltation while also - 
) ive in thi ld as per the 

iseqian’s duty to live 1n this wor 
a cle iy ae constraints which have been 
hip Allah and follow His orders in every 


‘with\extr 
Both these verses delineate that Allah has bestowed man withe 


placed some duties and responsibilities on his shoul 
guidance and instructions of Allah Almighty and he must O 
commanded by Him. The whole purpose of man’s life 1s to-wOrs 
sphere of life. 


8. Relationship of man to Allah 


The relationship between Allah and manus an x a a 
master. Man should be a true servant of Allahvand should j a ‘oc mile 
Whereas in West, there is a prevalent ‘thought that man is free and ap oe eee eing 
authority over his life and he may livé\as per his aspirations and whims and wishes; one: fear oom 
can hold him accountable. On the*cohtrary, Islam professes the thinking that a man 


moment of his life according to All@h’s orders. 


9. Destiny of man.andsof the universe 


Among such naturally occurring questions, one is about the fate of the universe and that of the man. 
Its answer has also been provided through revelation of Qur’anic verses. Allah Almighty says: 


9 Zo we ss 12 
i (1851 & Sh wl dT 


rshipper and the worshipped; a slave and the 
ead his life according to his ordainments. 


. Every soul shall have a taste of death 


APR ane ty 
Syr) by le G48 


All that is on earth will perish 


10. Life after death 


Among such intuitive questions, one is that what will happen after death. Its answer is also there in 
revelation sent by Allah. Allah almighty says: 


Az t1Gseat flg, [225 272 Azara? ez. 724 5% 
asdi O83 F555 Slike Neh os OFSINS BNE Lied 


So whoever does an atom's weight of good will see it, And whoever does an atom's 
weight of evil will see it. i 


_ It has been explicated in this verse that there will be a life after death whereby we will be answerable 
for all our deeds in this world. This worldly life is surely going to end one day while the life in hereafter will 
be endless. Salvation in life after death depends on the deeds performed in this world; if the deeds will be 


good, one will be awarded with paradise and while a person with bad deeds will go to hell. Allah Almighty 
says in Surah Al-Hadid: 


A Vee wii (28 2 4 Phe -2 » bt 742 2z >» 7 oss cap m2. 
Clee MISS 9:2 eg Sls adl G3 Fades Wd GWE BE s 


AA 


(20u) O33 351 


But in the Hereafter is a Penalty severe (for the devotees of wrong). And Forgiveness 
from Allah and (His) Good Pleasure (for the devotees of Allah) And what is the life of 
this world, but goods and chattels of deception? 
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1. Man: a compliant or the sole authority? PEE ae letter Te 
Like all abovementioned questions man also thinks whether he is “oe Qur'an in the followin, 
sole authority over his life. Allah almighty answers this question 10 the 8 


words: 


1 


4% 7. oid T ze 

Oo 10 a ae? 4 r Pi 4 E 33 s E `i 5 

(308 J!) “4215 sighed 15S 5)5 

i "indeed, I will make 

And [mention, O Muhammad], when your Lord said to the angels, "Indeed 
upon the earth a successive authority.” 

AA G 

a P Le s nai 1z? 3 re jl sas 

CPES BIG 8 BRR S55 2 ITIL BM OOS 

And it is He who has made you successors upon 

above others in degrees [of rank] 


These verses elaborate quite sufficiently that Allah has sent m t 
vicegerent is given some authority too while sometimes he is helpless. In which irae a fs ae been 
endowed with authority, he will have to be answerable for those. And where he is helpless, the law of 
reward and punishment will not apply there. An individual asked Hazrat Ali, How much sanol does one 
have over one’s life and how much is controlled by fate?” Hazrat Ali (RA) said to the ae, Lift your 
one leg.” He complied. Hazrat Ali (RA) then said, “Lift the other.” He said, “I can t; he 1l fall.” Then 
Hazrat Ali (RA) said, “You have only the authority to lift one leg, you will fall down if you lift both. You 
have Lifting one leg is within your power while regarding the second you are helpless.” Thus, man has half 
authority and half is his fate. 


12. Good combination of the reason (intellect) and revelation 


the earth and has raised some of you 


an on earth as his vicegerent. But 


All the religions or beliefs humans had discovered with their own quest and undertaking can be \_, 


divided into two classes: First is the types of religions that emerged out of elevated human thoughts and these 
appeal to human instinct of liking the eldritch. Second kind of religions got birth from personal whims and 
wishes and appeal to human senses. Although, human intuition and knowledge have been applied in béth ‘types, 
yet wisdom is neither the force behind it nor does it appeal to human wisdom while eliciting the logical Fesults is 
their aim. Wisdom and knowledge is just a tool for them to achieve baser objectives. NN 
On the contrary, there is a religion that has been sent by Allah through His messengersyThis emerged 
from pure knowledge and it appeals human conscience and wisdom while its sole(objective is to steer 
humans from the depths of darkness of ignorance to the light of knowledge so thaf‘hemay be conscious of 
his true status and position in this universe. It is to make him aware on his relation to’the world and use his 
explicit and implicit powers along with material and spiritual resources so thaf He may use it to reach the 
position that is the sole objective of human life. í 
icp Wario apaa esa ea ERE T 
person who does not understand the spirit of Islam rie BAS ; ae is required all the tirme. å 
» 18 unawaràof its wisdom and sapience, does not 


cannot, in any case, tread the path full 


Adornments): 
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NN wy? ec 32 92 
(63.555)! akh, p 


with Wisdom ‘ ‘nsight, 
aera aie G oY religion, light of knowledge, lumunance of insig 


. . A . $ x i long 
i dom? This is comprehensior uld give his people, a 
Nears ee and expablity to think. Whenever 4 prophet agro en ahah its a Later, an epoch of 
with erakar at Aen aik me ard only the book left. For some time, 
ignorance came that saw blind following Whereby the wisdom v but the vice of accepting the neta 
gw 


le followed the books bequeath ei for ascertainin 
e j HE prone because the thine wisdom, which would have ; denise inp misgied or astray has 
was wrong and what was right in the holy Qur’an, the fundamenta! re ur’an gives recurring, 


been enumerated as not comprehending God's message. on 
warnings against it and condénins this attitude in the severest words. 
27 4 


Dey ogly Toul SA Saal Be plswl BO} 


Indeedpthe worst of living creatures in the sight of Allah are the deaf and dumb who 


do not use reason. 
Press 4 a 7 g 27 if A ME P, Pi 2 3 
Skat J OBI ais 0508 Y Chel ads U, oii O36 20 
23 ,? ax? tt’, 2. Zo at N Ae 
(179.51 ey OG Hall BELTS Lol 2b bs ASIC SIG, 


They have hearts with which they do not understand, they have eyes with which they 
do not see, and they have ears with which they do not hear. Those are like livestock; 
rather, they are more astray. It is they who are the heedless. 


rf on Pa I9 aa o 
2 39332 D ga 9 F 3 932 s| Fu ar” 
027:4) OG SRK Y 235 SOL 2G 35 abl 8 Ho 
Allah has dismissed their hearts because they are a people who do not understand. 
maltin Vol o 2 ils Mi oe ho, o TK ok Pd aia 
(13: stl) OG 3Y 233 SEL EUS “atl G4 Ba SG AGS SAAVAN 


You [believers] are more fearful within their breasts than Allah. That is because they are a 
people who do not understand. 
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C=) 
QUESTION] 31 1. Introduction 


i ! izati Islamic 
It is more than evident from the study of Quran and Sunnah fhe; the organization of an Is 
society should be the embodiment of Prophet’s (PBUH) hadith which says: 


Eigslabiskel sss 


“Keep the brotherhood amongstall of you the servants of Allah.” (Sahih Bukhari) 


ISLAMIC CONCEPT OF PEACE 


, ah. (2014) This noble saying of the Holy Prophet (PBUH) articulates that after Allah’s worship, eigen 
Q. Describe the Islamic concept of peace in the light of Qur an a important religious duty of a Muslim is to maintain peace, cordiality and a sense of brotherhood wi ti e 
fellow Muslims. It is as cleâĝņ às day that Islam does not, at all, approve of any sort of malice, animosity 
SYNOPSIS towards others and spreading-of mischief on the land be it the matter among individuals or at the collective 
level. 
i intaining peace in the light of Qur’an and Sunnah 
1. Introduction 2. Importance of maintaining p g Q 


2. Importance of maintaining peace in the light of Qur’an and Sunnah To guardeall aspects of life from any sort of mischief or disturbance, the Holy Prophet (PBUH) 
O Amity with the Muslims and establishment of peace orderedthe Ummah to foster a culture of cordiality and amiss He (PBUH) also advised Muslims not to 
© Substantiation of peace from the characteristics of Allah’s servants | everallow antagonism and bad blood creep into them. A hadith in Sahih Bukhari says: 


er : PEN” “Don't turn back as unbelievers after me by striking the necks of one another.” ` 
O = Qur’anic injunctions on eradicating unrest AN 


3. Humility in social interactions is helpful in maintaining peace (G) Amity among muslims and establishment of peace 
4. Making of peace and cordiality among Muslims ‘ With regard to establishing and maintaining cordial relations among Muslims, the Holy Prophet 
5. Making peace and establishing relations with the closed ones N (PBUH) said: , 
° . . 2 Pd A Z Pd A ” Z 2 = id 6 
6. Attitudes which ruin peace ded Ct arse SS BEIGE Sas oud Cull 
O Haughtiness and arrogance i ! 3S A 
O due C n “None of you will have faith till he wishes 


for his (Muslim) brother what he likes for 
himself.” 
O Revenge 


7. National aspect of establishment of peace (ü) Substantiation of peace from the characteristics of Allah’ 


S servants 
O° ‘Punishmetiefor those whoniin peace Almighty Allah, while mentioning the qualities of His servants, says in the Holy Qur’an: 
O Dual crime of the mischief-maker z E 2 > = 
be ne x2 lA Iu o G Z w7.l, - 057 -7 |. r 
8. International aspect of establishment of peace (13401 JhO oe log ails eu) ECR s K Ahs 
9. Sunnah of the Holy Prophet (PBUH) and establishmentiof peace 


“...and who restrain anger and who pardon the 


people - and Allah loves the doers of 
good.” 


10. Ordainment to establish relations with peaceful and peace-loving countries 


The Holy Quran, while describing 


the traits of the true believers, has also termed them the 
embodiment of peace, love and brotherhood. 


Wa IIE otl ABU 15 as 2S Je ost cou Fal Sieg 
` (63b aN) 


“And the servants of the Most Merciful are those who walk upon the earth easily, and 
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eace.” 
when the ignorant address them [harshly], they say [words of] P 


(iii) Quranic injunction on eradicating unrest 


To replace antagonism and bad blood with unity and _ Pa PF EA 
a lS Cds @ Meo 5195554 5 diay yal G4) oes s oe 

we, «ht 2 sasl EUS, RAS 2yee 

aren © Cis elas BS zaSail ols Abst JS JAR Cy*5 


. agp 


it has been ordained: 


i r those who enjoi 

“No good is there in much of their private conversation, arn re a oe 

charity or that which is right or conciliation between peop on lar sip ipsas 

seeking means to the approval of Allah - then We are going 

reward.” 

i ions i i intaining peace 

3. Humility in social interactions ts helpful in maintaining P 
umility and good morals, and despised the rage ang 
also protects a nation or a state from all sorts 
damant and intransigent while the other patty 
uld definitely be doused. To practice 


The Holy Prophet (PBUH) always professed h 
tantrum, because humbleness not only strengthens peace but 
of turbulence, anarchy and chaos. If one party to a matter 1s a 
exhibits patience and forbearance, then the feelings of rage wo 
forbearance and humility, the Holy Prophet (PBUH) said: 

“Allah is kind and likes kindness and gives that reward for tenderness which is nor 
granted for harmless nor for anything else.” (Sahih Muslim) 


The Holy Prophet (PBUH) built societal peace by imparting moral training to the individuals. While 
advocating good morals, the Holy Prophet (PBUH) said: 


A 4 r { f j $ 
(els Xt sid s kieieróLokasa ai Jodas 


“The dearest to me among you is he who is the best of you in conduct.” (Sahih 


Bukhari) 


The good social conduct and amity that the Holy Prophet (PBUH) professed has Shar! 
importance for the human rights. He (PBUH) said that Allah Almighty loves his creatures, especia th 
humans. And He disapproves any pain or trouble caused by a human to his fellow humans. The 
Prophet (PBUH) said: 

“Verily, Allah, the Exalted and the Glorious, would say on the Day of Resurrection: “o 
son of Adam, I was sick but you did not visit Me.” 


He would say: “O my Lord; how could I visit Thee whereas Thou art the Lord of the 
worlds?” 


Thereupon Allah would say: “Didn’t you know that such and such servant of Mine wa5 
sick but you did not visit him and were you not aware of this that if you had visited 
him, you would have found Me by him? O son of Adam, | asked food from you but you 
did not feed Me.” 


He would say: “My Lord, how could | feed Thee whereas Thou art the Lord of the 
worlds?” 
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ine asked food 
Allah would say: “Didn’t you know that such and such ee a as bad fed hiin 
from you but you did not feed him, and were you not aware saa) G Sh ot Adui 
you would have found him by My side? (The Lord would again say}: 
. ° ” 
asked drink from you but you did not provide Me. 


Lord of the 
“My Lord, how could I provide Thee whereas Thou art the f 


He would say: 
worlds?” 
Thereupon Allah would say: “Such and such of servant of Min 
but you did not provide him, and had you provided him drink 
him near Me.” (Sahih Bukhari) 


e asked you for a drink 
you would have found 


4. Making of peace and cordiality among Muslims 


The Holy Prophet (PBUH) ordained the believers to maintain compassion, cor 
mutual love among them in the following words: 
“The Believers, in their mutual love, mercy and compassion, are like one body: 
organ is in pain, the rest of the body develops a fever.” (Sahih Bukhari) 


dial relations and 


if one 


5. Making of peace and relations with the closed ones 


To harness and cultivate peace in the society, the Holy Prophet (PBUH) ordered the believers to 
respect elders and treat the young with tenderness and love. He (PBUH) said: 


47 Aig! tie as 2 ye $, zt ant 
CAS 323 I bkae i Catone 
“He who does not respect the elders amongst us and is not merciful upon the young is 


not one of us.” (Jamia Tirmizi) 


6. Attitudes which ruin peace 


The social attitudes which ruin peace are as follows: 
(i) Haughtiness and arrogance 


Haughtiness and arrogance in social interactions ruins the prospects of peace in a society. The Holy 
Prophet (PBUH) said: 


“Whosoever has in his heart, even an atom of pride he will not enter paradise.” 
(ii) Anger 


Unreasonable anger also destroy the chances of peace. The Holy Prophet (PBUH) strongly 
condemned this vice because in a state of rage and anger, a man loses reason and balance and he may go on 
to take extreme steps. Once a person came to the Holy Prophet (PBUH) and requested the Prophet (PBUH) 
to give him some advice. He (PBUH) asked him, “Do not become angry.” He asked the same question 
time and again but the Holy Prophet (PBUH) only said: i 


“Do not become angry.” 
At another instance, He (PBUH) said: 


“The strong is not the one who overcomes the people by his strength. But the strong is 
the one who controls him while in anger.” 
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ii) Revenge 
" The intention to avenge also shatters prospects of peace. W 
UH) said: ‘ eet, completely 
eae x i ano pertaining to the Days of Ignorance 'S of pea St The first 
sameie genl are also the blood-revenges of K- haah of Rabia ibn al-Harith, 
z bolish is that 0 
rs on blood-revenge which I a i 
lle hater among the tribe of Sa'd and killed by Hudhail 
w 


hile prohibiting the taking of revenge, the 


(Sahih Muslim) 


7. National aspect of establishment of peace 
Some important points in this regard are as follows: 


shment for those who ruin peace | . ot 
j emt those who spread mischief and roguery in the land and disturb peace in society, it has 
Regarding 


been said: - “i s ig “355 HE A 
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r 


Aa ae id . K, -2 g x 
ansu ORE Diis Yg 
inst Allah and His Messenger and 
x Ity for those who wage war agains 
iia apai i aha corruption is none but that they be killed or erer n 
eiA and feet be cut off from opposite sides or that they be exiled eos 
nd That is for them a disgrace in this world; and for them in the Hereafter is a g 


punishment.” 


(ii) Duai crime of the mischief-maker 


A mischief-maker commits a dual crime. On one hand, he does not fulfil the rights a _— ia 

ther, he infringes the rights of his fellow humans. He did not fulfil Allah s rights in e i ‘ad If 

eed His laws and ordainments and transgressed the limits prescribed by Allah Almig ty. porn 
iaie the rights of humans because he harmed their lives or properties or both. Not fulfilling 


, ; m the rights of 
rights means that a hadd is to be issued against the transgressor whereas the violation of 


; y a vant 
humans asks for revenge for every harm and injury to one’s life or property. While describing a rele 
Qura’nic verse, Hazrat Abdullah ibn Abbas said: 


“When someone commits a robbery and spreads mischief, it would be inquired 
whether he has killed someone along with taking his money or property away; if he 
has committed the double crime, then, first, his right hand and left foot will be 
chopped off, then he will be killed and will be hanged. If he has only killed someone 
and has not taken the money away, then he will be killed. And if he has not committed 
a murder, but has taken only the money away, then his right hand and left foot will be 


amputated. And if the case is so that he has not committed both crimes but has 
threatened someone, then he will be exiled,” 
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. nt of peace 
8. International aspect of establishme p mpassion towards the 


j of mercy and co 
The Holy Prophet always emphasized on having a demeanour | 
humans, He (PBUH) said: 


” (Al-Bukhari) 
“He who does not show mercy to others, will not be shown mercy, ( 


j PBUH) said: 
With regard to forbearance and compassion towards the humanity, he ( 


j o others). So, 
“The Merciful One shows mercy to those who are themselves ia t " siekis 
show mercy to whatever is on earth, then He, who is in heavens, 


you.” 5 
Highlighting the importance of universal goodwill, the Holy Prophet (PBUH) said: 


“He has not affirmed faith in me who eats to his satisfaction = sleeps comfortably at 
night while his neighbour goes hungry — and he is aware of it. 


9. Practice of the Holy Prophet (PBUH) and establishment of peace 


During the Meccan period of his life, the aon-believers tried to inflict every injury and pain on the 
Holy Prophet (PBUH). Even after migration to Mecca, they always bent on to fulfil their nefarious designs 
against Islam and did everything they could to root Islam out. Nevertheless, when in 8 AH the Holy 
Prophet (PBUH) entered Mecca as a conqueror, he proclaimed: 
“Who enters the house of Abu Sufyan will be safe, who lays down arms will be safe, 


who locks his door will be safe, who enters masjid Al-Haram (The Grand Mosque) is 
safe.” (Sahih Muslim) 
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Hurairah (RA) said: m. Hazrat Abu 


“The Quraish entered the Precincts of Kaab ievi 
a belie : 
them and they will be biar ving that the sword will not spare 


b “ . 
ent that I should accord you?” a and asked the People, “O Quraish, 
They answered with one voice: 


“Mercy, O Prophet of Allah. We ex 
Thereupon the Holy Prophet (PBUH) 
“I speak to you in the 


reproof against 
Merciful.” 


pect nothing but 800d from you.” 

declared: 

=e ah words as Yusuf spoke to his brothers. This day there isno 

š &0 your way, for you are free. May Allah forgive you; He is all 
Ld 


Hazrat Abu Hurairah (RA ; 
they felt as if they were sine a ch — ain ‘soling a happ 


. iness and felici 
w life. Following are his wor felicity run 


thr ; 
ds which describe ough their hearts and 


their feelings: 
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i if they we 
“They all (Chiefs of Quraish) went out of Kaaba with such satisfaction a5 if they were 


happy upon being resurrected from their graves.” 


10. Ordainment to establish relations with peaceful and peace-loving countries 
i i i mmunity. The following verse fromt 
There is no denying the fact that Islam calls for a universal co = a liat ad: beall ian es 


Holy Quran is a law for the Muslims when it comes to maintain relations WI 


Muslim nations: ; : 
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“allah does not forbid you from those who do not fight you because of religion and 
do not expel you from your homes - from being righteous toward them and acting 
justly toward them. Indeed, Allah loves those who act justly. Allah only forbids you 
from those who fight you because of religion and expel you from your homes and aid 
in your expulsion - [forbids] that you make allies of them. And whoever makes allies of 
them, then it is those who are the wrongdoers.” 3 


